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ven. Thus, then, it clearly appears that Moses him-
self wrote, under Divine inspiration and guidance, both the book of
Leviticus and the book of Exodus, and this is confirmed from. what
is said in Exod. xvii. 14, and sxiv. 4, 7. But now, turning to
Num. xxxiii. 2, we lind the statement that Moses wrote at the com-
mandment of the Lord, an account of the journeyings of the Israclites
from Egvpt to the promised land, and thus was the writer of the
book of Numbers; while also, turning to Deut. xxxi. 24-20, we find
that he also wrote the boolk of Deuteronomy, or more correctly,
the whole Pentateuch, because this *“bool of the law ™ was also
called the “boolt of the covenant ™ with Abraham, Tsaac :1|}(1 Jacob,
and thercfore contained: the book of Genesis (chap. xxvi. 42-453
2 Kings xxiil. 2. 21

PREFACE

Arter the publication of The Two Books of Kings Explained, in
the early part of the year 1905, scveral very favourable notices of
that worle appeared in various periodicals; and this fact, combined
with (he expressed wishes ol some ministers and [friends, induced
the writer (o attempt and carry (o a completion a similar worlk
on the hooks of Leviticus, Numbers, and Deuteronomy.  And these
were sclected for the purpose, in order that the internal or spiritual
sense of all the books of the Pentateuch might thus be before
the public, and might show clearly the inner signification of all
the laws of Moscs. ]

With sincere thankfulness to the Tord, therefore, Who alone can
enable any one to perceive, explain, and apply daily to life the
hidden treasures of Ilis Ioly Word; and, at the same time, with
due acknowledgments to those Triends who have so highly appreci-
ated the Tormer worl, the present volumes are now placed belore
the Church. )

But some introductory and explanatory remarks are necessary.
The general plan of this work is as follows: the summary of the
spiritual sensc of cach chapter is placed first, so that the reader
may have a general idea of its contents to begin with, and may
thenee proceed to the study. of the particulars in cach verse as
given in the connected series, which immediately follows, printed
in a parallel column with the text of the Revised Version, permission
for its usc having been kindly granted by the authorities of the
universities of Oxford and Cambridge, all editorial responsibilily,
however, resting with the author. The advantage of this arrange-
ment is obvious, as it affords a ready means of comparing,
sentence by sentence, the internal sense of each verse with the text,
and, besides this, adequately shows how well the continuity of the
spiritual sense is sustained.  And, indeed, this is not a slight advan-
tage, as it is not always casy, when the mind is intent upon the
sense of a particular part, tp sce that well, in connection with what
roes before and with what follows. No doubt it is a spiritually
profitable and delightful thing to be able to read @ long portion ol
the Word itself and perceive the inner sense as we read, without
much eoncerning ourselves with the literal sense, or appearing to
notice it but comparatively few have this faculty at present, and
this is another reason why the aid here supplied is valuable.  And
in addition to this, the student who learns by means of this regularly
written series to apprehend the connection and continuity ol the
spiritual sense, may thus be aided in following the order of that
sense while reading the text; and as he becomes more and more
familiar with the correspondences, and especially as he comes to
understand (he various spiritual principles that combine to make up
the complex life of man, will he lind himsell enlightened coneerning
spiritual laws in relation to his own progress and regencration.
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Now these remarks are made to show the value of a connected
statement of the internal sense expressed in ordinary language,
and also to indicate the way in which any work like this may be
studied with advantage. And lastly, on this point, if, as we know,
the summaries of the internal sense written by Swedenborg himself,
and the interesting general outlines thereof written by the Rev. John
Clowes, M.A., and others, have been found so valuable, much more
must a complete exposition be of use, il it is carefully expressed, in
humble reliance on the Divine aid.

But before quite leaving this subject of the continuous connected
series, one or two possible objections and dilliculties connected with
it may be noticed. For it may be asked why such a plan was not
adopted in the writing of the Adrcana Celestia?  ‘That a continuous
series is there given is evident, but it was not connected, so as to
appear as such. The reason for this, however, is also evident. Tt
wis because the writer had not only to give and explain the internal
sense of cach verse and cach sentence as he proceeded, but it was
also necessary, in his case, to give abundant demonstrations from
the Word as to the particular correspondences occurring ; and this he
did by sometimes covering several pages with illustrations of the
signification of once expression, thus providing the means for.inler-
preting the Word gencerally as well as specifically, in Genesis and
Exodus.  And. in addition, his first great work is taken up with an
account of things concerning the other life, and with expositions of
doctrines and important spiritual principles!  But the very fact that
he gives general summaries shows that the full series is involved,
and can be worked out with proper care and expressed intelligently
and it is evident that this might be done with any of the Prophets,
or with portions of the Psalms; for the Lord has provided that
there should be power given (o do this; for it is written : ** A time is
about to come when there will he illustration ” (1.C. gq02?).

Again, it must be remembered that (he connecled series as given
in ordinary linguage in the following work, although it involves,
does not express, the full internal sense. Only the C(n‘l‘(‘.S])()l:ld(‘llll:!l
expressions of the Word itsell can do both. - And henee the internal
sense, say, of any particulae verse or sentence must itsell he regarded
as o summary.  For ordinary inguage is not adequate to the Tull
expression ol Divine, celestial, and spiritual truths.  But, on the
other hand, care must be talken by no means to look upon the
connected series as merely a commentary on the inner sense, and not
a4 definite statement of it for this would be o great mistake.  And
in order to see this, (ake here an illustration from the Arcana
Ceelestia: *And Abram went as Jehovah had spoken unto him,
signifies that the Lord, in His Human, made progression to things
Divine.” Now is this a commentary on the internal sense? [t is
neither a commentary nor an explanation of it; but it is only
a stalement of what the inlernal sense is. And it is so in all the
other cases where the writer makes similar statements, and ;l“(:l‘-
wards explains them, and comments upon them. Lixactly so it is,
therefore, with every statement ol the *“contents of cach verse,”
given in a regular manner throughout the chapters of this w(')rk.
What is contained in the right-hand parallel columns all along is a
continuous, or running statement of the internal sense in its series.
And the illustration has been given in order that the reader may not
confuse the explicit statements of what the spiritual sense of a
verse is, with any explanation ol them or commentary upon them
that is afterwards given. )

The next division of this work consists of the references, with
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some notes combined. These are to the Arcana Celestia, with a few
exceptions, which occur in cases where the signification of certain
terms has not been found there, or where a passage from some
other book has been thought to be especially helpful. The order of
the references also requires a word of explanation, Very often they
are given separately at the end of the sentence, which states the
internal sense as deduced from the correspondences, as in Lev. i. 7-8;
but in other cases it has been found more convenient to give several
references together, and indeed those relating to one whole verse
at the end ol it; and then the order is, as a rule, according to the
order of the terms in the verse; and examples ol this are to be
seen in lev. xxiii. 12-13. Again, the reader will find that the
references are not all given to demonstrate the correspondence of a
term, or to show that Swedenborg himself has given us the explana-
tion of certain passages, but often the place indicated illustrates some
great spiritual principles involved in the verse under consideration.
And again, the reason why the same reference is so repeatedly named
is, not only because this is natural and casy, but because it shows
that the general signification of a term is universally applicable,
and also that the reader who consults, and wishes to develop
any particular verse, may have all the particular correspondences
before him.

And here it will be proper to observe that, by means of the refer-
ences, and through them by means of the literal sense of the Word,
which is written entirely in correspondences, the spiritual sense as
contained in each verse, and stated in the right-hand parallel column,
is truly Docrring rrom tne Worb, being legitimately deduced from
those correspondences; and is not the private opinion of the writer,
any more than is a statement of the established laws of the
material universe, legitimately deduced from the facts of that
universe by a man of science like Sir Tsaac Newton, the private
opinion of that man of science.

The purpose ol the notes, combined with the references, is, for
the most part, to explain some points relating to doctrine, or to
illustrate the spiritual sense; but those following the references at
the end of each chapter are intended to form a fourth division of the
work, involving a review of the subjects that have been explained,
in order to show the application of the internal sense to the uses
of life, and in connection with man’s experience in regeneration.

I have been generously assisted in the reading of the proof-sheets
by the Rev. Joseph Ashby of Southport, and he has my hearty thanks
for his very valuable help.

II. M.

East Finchley,
London, N.,
November 1911.



THE BOOK OF LEVITICUS

CHAPTER 1

SUMMARY OF THE SPIRITUAL SENSE

r. The lord must be worshipped from natural and spiritual good

together, vers. 1-2.
2

. But worship is first from natural good, or affection, in the order

of time, vers. 3-9.
J

14-17.

5. Secondly, it is from spiritual affection, vers. 10-13.
4. And thirdly, from the same affections on a lower plane, vers.

THE CONTENTS OF EACH VERSE

1. AND the Lorp called
unto Moses, and spake unto
him out of the tent of meet-

ing, saying,

2. Speak unto the chil-
dren of Israel, and say

unto them, When any man,

of you offereth an oblation
unto the Lorp, ye shall
offer your oblation of the
cattle, even of the herd and
of the flock.

3. If his oblation be a
burnt offering of the herd,
he shall offer 1t a male with-
out blemish : he shall offer
it at the door of the tent of
meeting, that he may bhe
accepted before the TLorp.

1. There is influx {rom the
Lord through the heavens, by
means of Divine Truth, or the
Word, giving the perception,

2. That such influx is for
the instruction of the man of
the Spiritual Church, enabling
him to see that, in every act of
worship by the acknowledg-
ment of the Lord, and by the
consecration of the affections
to Him, these must be natural
and spiritual.

3. And if the Lord is wor-
shipped from the natural affec-
tion of good, wholly devoted
to Him, it shall be by means
of truths, purified {rom falsity
or evil, or by genuine truths,
and with the acknowledgment
that the Lord alone gives man
power so to worship by influx
through the heavens; for this
only s acceptable.
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4. Aad he shall lay  his
hand upon the head of the
burnt offering; and it shall
be accepted for him to make
atonement for him.

5. .And he shall kil the
hullock hefore the lLorb:
and  Naron’s  sons,  the
priests, shall present  the
blood, and sprinkle the
blood round about upon the
altar that is at the door of
the tent of meeting.

6. And he shall lay the
burnt offering, and cut it
into its pieces.

7. \nd the sons of Aaron
the priest shall put fire upon
the altar, and layv wood in
order upon the fire:

8. And-Naron's sons, the
priests, shall lay the pieces,
the head, and the fat, in
order upon the wood that is
on the fire which is upon
the altar:

. But its inwards and its
legs  shall he wash with
water : and the priest shall
burn the whole on the altar,
for a burnt oflering, an

ofr
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4. Also such worship shall
be with all the power of the
will and understanding, com-
municated {rom the Internal,
in which casc it is acceptable
to the lLord, because thereby
cvil is removed and conjunc-
tion with the Internal s
clfected.

5. Morcover, such natural
allfection shall be prepared by
sell-dental for the worship of
the Lord; and by truths de-
rived from good and conjoined
therewith, shall charity  be
acknowledged to be from the
Lord externally and internally,
in order to gain admission to
heaven.

6. Also from such natural
affection shall all falsity be
separated; and the truths
relating to it will then be dis-
tinetly arranged by the Lord
in order under their own good.

7. Also by truths derived
from and conjoined with good,
shall the Lord be worshipped
[rom love, at the same time
that it is done by man as from
himself, or as if he claimed
merit for his worship.

S. Also by truth derived
lvom  good and conjoined
therewith, shall perfect ar-
rangement take place, and a
perfect  distinction be made
between truth and good, and
between the good of merit and
the good ol love in the wor-
ship of the Lord.

9. But  sensuous  feelings
and thoughts exterior and in-
terior, shall be purified by the
application of the truth in the
work of repentance; and then

CHAPTER 1 3

offering made by fire, of a
sweet savour unto the LORD.

1o. And if his oblation he
of the flock, of the sheep, or
of the goats, for a burnt
offering; he shall offer it a
male without blemish.

11. And he shall kill it on
the side of the altar north-
ward hefore the LorD : and
Aaron’s sons, the priests,
shall sprinkle its blood upon
the altar round about.

12. And- he shall cut it
into its pieces, with its head
and its fat: and the priest
shall lay them in order on
the wood that is on the fire
which is upon the altar:

13. But the inwards and
the legs shall he wash with
water : and the priest shall
offer the whole, and burn it
upon the altar : it is a burnt
offering, an oflfering made
by fire, of a sweet savour
unto the LLorn.

14. And if his oblation to
the Lorp be a burnt offer-

B2

the whole natural man may be
devoted to the Lord in worship
from good or from pure love,
which will be grateful and
acceptable to the Lord, and
productive of heavenly rest
and peace.

10. Again, il the worship of
the Lord Dbe [rom spiritual
affection, that is, cither from
charity or from the faith of
charity, and the spiritual man
be wholly consecrated to the
Lord, it shall also be by means
of truths purified from evil.

11. And such spiritual affec-
tion shall be prepared for wor-
ship by truths adapted fer that
purpose; and then by truths
derived from good and con-
joined therewith, shall holy
charity be acknowledged to he
from the Lord and to promote
conjunction with Him.

12. Also a proper arrange-
ment of truths shall take
place;  truth shall be accur-
ately distinguished from good ;
and the gocd of merit shall be
distinguished {rom the good
of love, in the pure worship of
the Lord.

13. And sensuous feelings
and thoughts interior and ex-
terior shall be purified by the
application of the truth in the
work of repentance; and then
the whole spiritual man may
be devoted to the Lord in wor-
ship from good or from pure
love, which will be grateful
and acceptable to the Lord,
and productive of heavenly
rest and peace.

14. And thirdly, if the wor-
ship of the Lord be {rom the
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ing of fowls, tiien he shall  understanding, then it shall he
olfer his oblation of turtle-  from the truth or good of

doves, or of young pigeons.  laith.
15. And the priest shall 15. And in this case it is

bring it unto the altar, and from the principle of good ':m_d
y not from good itsell; but it s
sanctilicd by influx from the
Divine Love, and charity is
acknowledged to be from the
Lord, but only in an external
Wiy,

wring ofl its head, and burn
it on the altar; and the blood
thereof shall be drained out
on the side of the altar :

shall  talee 10, Also  falsity and  evil
shall be separated from such
worship, and shall be con-
demned as proceeding from
seltish love and irts ulumate
detilements,

16. And  he
away its crop with the Al
thereof, and cast it beside
the altar on the €ast purl,

in the place of the ashes:

. . —_— 3 M — < . e -

17. And he shall rend it 17- But in 5”‘}{‘}_“‘““"1}
by the wings thereof, bul there is no parallelism anc
shall not di\"idt‘ i asunder : correspondence with the Lord;
she as : ] T,
and the priest shall burn @ there is only apreparation for
. 0| l, “ I‘. ‘ yon (he M through the power of faith
”"“”' |“ Sty Hll( ) and  the  acknowledgment of
wood that v apon the e the Lord; and vel such wor-

s e oblering, an ship is aceepted by the Lord,
offering made by fire, oF a1 shall be conseerated  to
sweet savour unto the LLorb. [im, the good of merit being

therein distinguished from the
good of love.

REFERENCES AND NOTES

i. Lver since the inspired books of the Old and New Testaments
were written, there has existed, more or less, @ conviction that,
besides their literal, prammatical, or historieal meaning, they contain
a hidden meaning descriptive of spivitual and  cternal realities. 1t
is now pretiy generally admitted thar the carly chapters of Genesis
are not historical; and this being so, it follows that they must
necessarily contain such a hidden micaning. The books of the Word
also, which wre manifestly historical, yer contain nrany statements
which atford cevidence that they involve very much more than history.
Abraham, Tsaae, and Jaeob, with Juseph wnd his brethren, were not
ouly real persons whose lives are recorded in the books of Genesis
and Exodus, but they ave also represeniative characters; and only
by wdmitting this coor we properly undeestand many things that are
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said of them. Who cannot see, for example, that Abraham’s inter-
course with Jehovah as recorded in Gen. xv.-xviii. contains some
underlying spiritual teaching, and that his offering up of Isaac as
in Gen. xxii. does the same?

But besides this, the later books of the Word show this truth
concerning the former books and concerning themselves in a remark-
able way; and thus the Word itself affirms of itself, that it contains
a Divine and spiritual sense. For in Psalm Ixxviii. 1 we read :
“Give ear, O my people, to my law : incline your cars to the words
of my mouth. 1 will open my mouth in a parable, I will utter dark
savings ol old;” and then follows in the rest of the psalm a brief
recapitulation of the history of the children of lsrael, thus proving
that the whole of that history, in the Word, is parable as well, and
therefore contains an inner sease. But not only so. There are some
passages which plainly indicate also that the laws of Moses have a
spiritual as well as a literal signilication.  Take, for example, the
following from 1 Sam. xv. 22: **Hath the Lord as great delight in
burnt offerings and sacrifices as in obeyving the voice of the Lord?
Behold, to obey is better than sacrifice, and to hearken than the fat
of rams”; and this taken in conncction with what is said in Isaiah
i. 11-20, and in Matt. xxiii. 23, clearly shows that the laws of Moses
as well as the sacrifices are parabolic.

And lastly, that the inspired books involve an internal sense both
in general and in particular, is more especially evident in the
Gospels and in the Apocalypse. Hence we are told that not only
is the testimony of Jusus the spirit of prophecy, but that the whole
Word treats of Him in its inmost sense, and that this sense was
made known to the disciples by the Lord on the occasion of His
resurrection so that they might understand it (Rev. xix. 10; Luke
XNiv. 27, 43). IUis not surprising, therefore, that the early Christians
who lived in the centuries immediately following the time of the
Apostles, should have believed that the Seriptures contain an internal
sense, and that we have evidence in their writings ot this fact.  Let
one or two examples be given.  lgnatius says {on Psalm cxviii.,
scet. 26) 1 “The law of God is spiritual, and they have not the true
law who do not talke it spiritually.”  Augustine declares that ¢ They
who take the writings of Moses according to their literal sense do
nol desire to be learned in the kingdom of heaven”’ (contra Faust,
lib. xii. cap. ). And Origen says, speaking of the Rites and
Ovrdinances of the Mosaic Law: ** Unless they be all of them talken
in another sense than the literal . . . they are a greater stumbling-
block, and tend more to the subversion of the Christian religion
than to its advancement and edification” (in Levit., cap. vii). Also
in another part of the same commentary on Leviticus (cap. iii) he
savs s U The Taws of the suerifices which are given in this book of the
Law, are to be fullilled according to their spirifual meaning; for
no uan having right or sound reason, can admit that rams, and
goats, and calves are it offerings for an immortal and incorporeal
God.”

Now, from the foregoing observations, the intelligent mind will
be prepared to acknowledge not only that there is an internal sense
in every part of the Word, but also that the expositions of that sense
given in his great work entitled :drcana Ceelestia, by Emanucl
Swedenborg, who declares himsell to be the Tlerald of the Second
Coming of the Lord, and the appointed instructor of mankind in the
Doctrines of the New Christian Dispensation (T.C.R. 779), are a
genuine revelation fram the Lord, not only demonstrating the truths
of the Spiritual Sense, but also the universal Law of Correspond-
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cices Letween natural and spiritual things, according to which the
W uld hias been construcied, and could only be constructed, by the
Lord Himsell.  And tmlhm, when it is clearly seen  that the
genuine  Internal Sense ol the Word can be v\'vry\\'h(“\ correctly
evolved Trom it by the application of this universal law in every one
of the inspired hooks [rom beginning to end, then also it will be
seen that the Divine Mission ol the S(u of llm New Dispensation is
penuine and troe, and that those who have faithlully followed him
in their (eachings have established themselves on o sade and sure
foundation; because through this same Law of Correspondences the
Lord teaches every numn spiritual trath from the Word (T.C. R, 780).

The spiritual instruction, therefore, given now in o regular and
uninterrupted  series, ol the books of  leviticus, Numbers, and
Deuteronomy, is proved eantively from the drcana Colestia, and s
necessarily dependent not only upon the particular correspondences
there explained, but also upon the general and particular spiritual
Laws and principles therein abundantly illustrated.

With these introductory remarks, let us now proceed to the
exposition of our first verse. By the l.orp, or as it is in the Hebrew,
by Jehovah, is specilically denoted the Divine Being as to His Love,
2001 ; by calling is denoted influx, 6840; by Moses is represented
Divine Truth, or the Word, 7010, 6752; speaking also denotes influx,
will, and thought, 2951; by the tent of meeting ure denoted the
three heavens, 33307 and by saying is denoted perception, 1791, 1822.

Let it be observed here that what, in the literal sense, is said in
application to particular persons and places, in the internal sense, is
to be understood of all men and states. Life flows in from the
Lord both immediately, and mediately through the heavens, with all
men; influx is from Divine T.ove, and by Divine Truthy it therefore
manilests isel moman as alfection and thought; and thence he has
pereeption in various degrees according to his ostate. Tow very
much, then, is involved in the words we are considering U The Lord
i= continually appealing to every one of us in the threefold manner
here indicated by the expressions calling, and speaking, and saying;
and we are never without directions from [lim as to how we ought
to feel, 1o think, and (o act from our highest and best pereeptions.
But belore procecding (o the next verse, it will be well for us to
pause and consider cavelully whether we have o comprehensive and
clear ddeas of Jrnovan or the Lorp?  What is the idea possible
for usz

Necording 1o the Hebrew, the word Tor fehovalr is derived from,
or is oo vaciation ol that which means the Being Who was, and is,
and is o bey that is the Seli-existent and Eternal Divine Being of
Whoom, o s Tolinite perfection noideas can be Tormed  (I9xod.
i)y and this may he why some say that e is “without body,
parts, or pissions " obut, ot oy vale, it certainly is why even the
Word dtsell declares concerning: Thim s = No man hath séen God at
any time ™ (Joha i a8 But this s not all that the word Jehovah
means. o we read (Esaiah xliii, o, 11), * Before me there was no
God formed, ncither shall there be after me. 1, even 1, am
Jehoval; and beside me there is no saviour.”  Ilere, observe, we are
first taught that the Lord always was a ** God formed,” because that
which is self-existent, or Life Ttself, must be the most substantial
ol all beings, and substanee without Torm or quality is 11111)0\\1!)](‘
But of course this one only substance is not that of which we are
conscious; it is Infinite and Divine, Secondly, these words teach us
that this **God formed,” and vet bevond our comprehension, is the
same God that would alterwards be formed and become o saviour
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in the lower degrees of life of which we are conscious. Ifor all the
old prophecies of the Word confirm the statement here made, that
Jehovah Himself would become, in the fulness of time, the Redeemer
and Saviour. Onc or two passages in proof will suffice.

“And it shall be said in that day, Lo, this is our God; we have
waited for IHim and Ile will save us: this is fehovah; we have
waited for Him, we will be glad and rejoice in His salvation”
(Isa. xxv. g). Again: * Behold the days come, saith Jehovalr, that
I will raise unto David a righteous Branch, and He shall reign as
Lking and deal wisely, and shall execute judgment and justice in the
lnd . .. and this is [1is name whereby e shall be called, fehoval
our righteousness” (Jer. xxiii. 3). And again, we read: “1 am
Jehovah thy God : thou shalt know no God but me; for there is no
saviour beside Me” (Hos, xiii. 4).  And when we add to these the
passages in the New Testament which confirm them, then we sce
that Jesus Christ our Lord was, and is, Jehovah manifested, and
therefore that the true idea of God is that of an infinitely glorious
Divine Man in whose single person is embodied the Father, Son,
and Holy Spirit, or the whole Divine Trinity, according to the words
of Paul (Col. ii. g), that “in Him dwelleth all the fulness of the
Godhead bodily.””  TFor it is said of Him: *Thou shalt call His
name Jrsus, for [e shall save His people from their sins *’ (Matt. 1. 21);
that Tle is *‘Tmmanuel,” or “God with us” (Matt. i. 23); that He
is * Lord of all” (Acts x. 36); that “‘He was manifest in the flesh ”
{2 Tim. iii. 16); that He is the very image (or form) of the Divine
substance (Ieb. i. 3); that, from His Divine, He has all power in
Iis Human Nature {(Matt. xxviii. 18); that His Name is the name
ol the FFather, Son, and oly Spirit (Matt. xxviii. 19; Acts xix. 3);
and that Tis Muman Nature is the manifestation of His Divine
(John i, 18). No wonder, therefore, that He says of Iimself :
“Before Abraham was [oas” (John viil. 58; Exod. i, 14); ¢ 1lc
that hath scen me hath' seen the IFather” (John xiv. g; Isaiah
ix. 0, 7); " lixcept ve believe that T anr, ve shall die in your sinsg”
(John viii. 23); and ‘1 am Alpha and Omega, saith the Lord God,
which is, and which was, and which is to come, the Almighty”
(Revo 1. %), And when we add that He says also, ““The Ifather
abiding i Ale doeth His works (John xiv. 10); and that “He
breatlied on s disciples and saith unto them, ¢ Receive ve the
[Toly Spiric?” (John xx. 22), then we may see that the Father or
Divine Nature is in Jesus as the soul in the body; that the Son,
or luman Nature, when glorified, is the full manifestation of Lh(:
Iather i One Divine Person; and that the Jloly Spirit procceds
from Him alone.  And thenee we may Turther see that this is the
onlyv true idea of the otherwise incomprehensible Jehovah; and that
il it is not reecived, then there remains of 1im cither a perverted
and grotesque idea or no jdea at all.  And further still, in order
to complete this argument, let it be remembered that man is created
in the image and likeness of God (Gen. 1. 26, 27), from which it
follows that God Himsell must be essentially and substantis dly Man
in {irst principles; that indeed, otherwise, He could not have become,
in the fulness of time, a Man in last or lowest principles; that His
Human Nature, therefore, assumed in the world, was, ossentlallv
and substantially, derived from TIis Divine; that there can be no
such thing as abstract power, wisdom, and love either finite or
infinite, and consequently no such thmn as abstract Onuijpotence,
Omm\cmn(( and  Omnipresence (\thr xxviii. 18-20); that one

essential of the Divine Trinity cannot be separated from the rest

without the destruction of the whole; and that without the DivINE
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Husax i all the degrees of life and substance, the Universc
spiritual and natural, could ncither have been cereated, nor could
it continuce to exist,

This appears from the signilication of speaking as denoting
influx, 2931; of saving as denoting perception and thus instruction,
1791, 18225 ol Isracl as denoting the Spiritual Church, 303545 of
offering an oblaton as denoting the acknowledgment ol the Lord
and worship, 349, 9225 and ol cattle ol the herd and of the Nock
as denoting natural and spivitual adlections respectively, 3913, 0120,

The three main things in the spiritual sense ol this verse are
that influx and  consequently  revelation is mediate as well as
inediate 3 that the waorship ol the Lord must be in freedomy; and
that worship consists essentially in the acknowledgement Of the
Lord, and the devotion to Him of the affections of the heart. The
Lord did not speak to the Israclites immediately, but through Moses
and from the tent of mecting.  No one can receive the influx of the
Divine life, or love, or good, exeept by means of Divine Truth,
because love has no quality except by truth; and trath is without
life except it be from good; also the truth as received by the internal
man, in its descent, must be accommodated to the state of the
external man. And, again, of what value is worship if it be forced ?
The Israelites were not compelled to offer their burnt offerings and
sacrifices to the Lord.  And lastly, who does not see that love itself
is free, and is the essential of all worship both natural and spiritual?
To worship the Lord truly is to love ITim with all the heart and
with all the soul inwardly and oulwardly.

But an important question here naturally arises. In the remarks
on the previous verse it is shown that the lord is @ Divine Person,
hecause there ean be no such thing as abstract power, wisdom, and
love, and some may therefore imagine that o love the Lord is to
adore Him as to Ilis person supremely, without regard to His
essence. But this would be a great error. Tt is true that we cannot
think rightly of God unless we think of Him as a Divine Person;
but it is also equally truc that we cannot worship or love Him
simply as a person. On the contrary, we must worship or love
Him first as to His essence, and thence as to His person.  And
thus it will be seen that to love the Lord chicfly means to love the
cood and the trath which constitute T1im, and to acknowledge that
whitever we have ol good and truth, or of alfection and intelligence
is continually in us from Him. And this is how it is to be under-
stood that we are (o devole our natural and spiritual allections to
His service.  \We must, in short, love [lim because He has first
loved us, and is willing to impart eternal life and happiness to us,
when we reciprocite His love by rightly using the alfections and
powers we reccive from Tim,

This is true, because o burnt offering  denotes specitically
\\mxlnp lrom love, and sacrifices worship from Llllh, 80805 an offering
of the herd denotes worship from natural good, 3913, 61206 burnt
offerings also denote full devotion to the Tord, or full sanctification,
27765 the male denotes truth, 723; without blemish, denotes purilica-
tion from falsity and evil, 78375 the door denotes the acknowledgment
ol the Lord, 23305 the tent of mecting denotes the heavens, 33407
and 1o be aceepted by the Lord, denotes reception on account of
puriication, g3ont.

The points to be particulacly noted in this verse are, that there
is no genuine worship of the Lord except by means of the truths
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of the Word and ])univcauon from evil. How common is the remark
at this dav that if a man’s leart is only right, it is not of so much
conscquence what his doctrine is!  But hcre we learn that some-
thing morc is required in the worship of the Lord than allection;
there must also be genuine truth or doctrine. IFor how can an
alfection be devoted to Him while it is contaminated by falsity of
doctrine, by impurity of motive, or by any action carrying with
it any thought ol sell-righteousness or merit?  No, indced! The
natural good from which we worship must be good received from
the Lord through our previous reception of truth, and its application
to life in the worle ol repentance. Our offering must be *a male
perfect, or without blemish.”  And then again, this true worship
involves something more. 1t is not enough that we should abstain
from the outward act of sin by the influence of the Truth; we must
also acknowledge the Lord as the door (John x. 7-9); and we must
be fully persuaded that it is by His influence through the heavens,
that is, by the operation of the Holy Spirit flowing into us, even
immediately, or in accommodation to our state, that we can have
any power to worship.  For wherever there is mediate influx, thére
also is that which is immediate, 7004, and by it the Lord keeps
all things both generally and as to the most minute particulars in
due connection and order.  Ie, indeed, is willing constantly to receive
worship from every onc; but it cannot be grateful and acceptable to
Him, unless there is internal purification as well as external.

The proofs here are, that the hand signifies power, 878; that
Lwing the hand upon the head of the offering, signifies  the
communication of power from the Internal to the lixternal, 10,0233
and that being aceepted, to make atonement, signifies what is
vratelul and well pleasing to the Lord, because thereby cevil is
removed  and  conjunction with  the Internal is cllected, ver. 33
10,042, I1.

The meaning of the Hebrew word here translated atonement, or
to make atonenment, is to be a covering for sin; and it is said to
have three significations, namely, ‘‘to expiate for sin, to appease
anger, and to avert calamity.” Now it may help us to understand
this rightly, if we ask ourselves what it really is that affords a
covering or expiation for sin, that appeases anger, or that averts
a calamity?  The answer, in the literal sense, is, of course, the
burnt offering, and in the spiritual sense the natural good affection
denoted thereby.  And can we not see, in truth, that therc can be
no other covering or atonement for sin than good of different degrees
and of various qualities received from the Lord? Yea, can we not
sce that when we have loved and practised any particular evil, and
have alterwards repented of it by shunning it as a sin against God,
that nothing could be a covering for it or remove it but the
.nl\nm\hdn]m mt and reception of the opposite good?  This con-
sideration, therelore, shows us the truc spiritual meaning of burnt
ollerings ‘m(l sacrilices. They denote the consecration ot our good
allections to the service of the Lord in all the duties of a holy hfe,
and we have now to sce how this devotion is a covering for sin, an
appeasing of anger, and the averting of calamities. It has been
too commonly believed that the covering or atonement for sin was
the sacrifice or death of Christ, considered as a punishment inflicted
upon Him for the sins of all mankind. But this error is rapidly
disappearing before the light of the New Age. Tt is impossible that
sin can be covered or removed by punishment merely, whether it
be that of the sinner himself or any substitule for i, It is well
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lknown that punishment does not remove evil, although it may
repress it. Only the real work ol repentance can do that.  And
certainty the punjshnent of another for any man’s sins, even though
that other should be the lord in Ilis ITuman Nature, cannot elfect
this.  Ilence the prophet Tsaiah savs s Il'e did esteem him stricken,
smitten of God and afilicted. But e was wounded for our trans-
gressions, e was bruised for our iniquitics @ the chastisement of
our peace was upon Hhimg and with Tlis stripes we are healed
(Isainh liie 4, 3). That the Lord suffercd Tor man in redeeming
him is true; but it s not true that s sulferings and death were,
in any sense, o punishment inflicted upon Him by cevil men and
spirits or by the Father. Again we say, No, indeed!  On the
contriy it was because e “so Joved the world ”? (John iii. 10),
that Tle submitted, as to Ilis Human Nature, to the sufferings
He endured, which were not only natural and physical, but involved
mighty conflicts against all the powers of darkness. And this He
did in order that He might deliver man from the absolute dominion
of cvil, by preserving in him perfect {recdom of choice between evil
and good; and thus, in the very grandest sense, was and is the Divine
Love, @ covering or atonement for man by the removal of evil
from him!  For, by the work of Redemption, evil is for ever
prevented from taking away this liberty of man, and is, in thi$
sense, lor ever covered, or removed, hidden and rendered quicscent.
But also, what is true in the grandest sense is true as to cach
individual, with the exception, that while the Lord absolutely
preserved man’s liberty, and expelled all the maternal life, with its
tendencies to evil, from 1lis Human glorified, man’s evils remain
with him to cternity, but are so covered or quiescent by his prevailing
state s do goud in the regenerated, that they cease to appear or
to trouble himy, SoS. FPhas, then, we see what is meant in this verse
and clsewhere in the Word by the covering or atonement both in
its universal and particular sense (2 Cor. v, 18, 109).

But sccondly, how can this atonement be an appeasing of anger?
Can we possibly conceive that there is anger in the Lord, or that
such anger requires to be appeased by the suflerings of men? By
no means.  Ior the infinitely perfect Lord cannot be angry, according
to Iis own words when He sayvs: 1, Jehoval, change not; therefore
ve, O sons of Jacob, are not consumed ™ (Mal. iii. 6); and when we
read, " Vengeanee is mine and recompense” (Deut. xxxii. 33), we
are 1o understand the merey of (he l.ord which provides for the
salvation of man, cven by the permission of suflering and punishment,
and by the appeavances ol truth in the Word through which angor,
wrath, and vengeance are allributed to 1lim, 6gg7.  Hence, then,
anger signifies the aversion of man from the Lord, and the aversion

Lol the external or natural man from the internal, which produce the

appearances ol anger; and therefore the way in which anger is
appeased in the atonement is by bringing man into harmony with
the Divine Love, and the external man into harmony with the
internal, through the rejection of evil from a principle ol love and the
consequent communication and reeeption of good.

And thirdly, how e calumitics  averted by the atonement
mentioned in the verse before us, and so frequently in other places?
This may be casily understood by the simple consideration that it
is in the very nature of evil to produce mischicel, and of good to do
the contriry; o that it is no wonder that calamities should overtake
the wicked, and that they should be averted through the reception
ol good. And if we apply this principle (o the kind of good denoted
by the burnt offering ol the herd, it is evident that when men devote
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the natural allections and powers which the Lord has given them
to merely selfish and worldly purposes, they must expect the
calamities that incvitably follow; and also that when they devote
them to the Lord according to the internal sense of these verses,
they will turn aside those calamitics and have conjunction with the
Lord, through the conjunction of the external with the internal man
as here described.  And let it be observed here, that the remarks
now made will serve to illustrate much that follows in this and the
other chapters of the boolk of Leviticus.

5. This is thus proved @ The killing ol the bullock, denotes prepiora-
tion, by scli-denial, for the worship of the Lord from the good of
innocence in the natural man, 10,024, 9g90; the sons of Aaron the
priest, denote truths derived from good and conjoined therewith,
9040 ; presenting the blood, denotes the acknowledgment that charity
is Irom the Lord, 10,227, 1001 ; sprinkling the blood round about upon
the altar, denotes the conjunction of truth with good externally and
internally, 10,047; and at the door of the tent of meeting denotes,
*in order to gain admission to heaven,” 23356, 35403,

It is interesting to notice in this verse the double signification
involved in the slaving of the animals ofiered in the sacrifices. On
the one hand there is the rejection of the old or merely natural life,
and on the other the putting on of the new or higher life. Ior it
is cvident that, in the course of regeneration, we must put off the
*old man with his doings,” and put on the * new man ” (Col. iii. 9);
and the sacrificed animal has its correspondence in both aspects.
Lissentially it denotes the new and higher life; because only this can
be devoted to the Lord; but relatively it signifies the old and lower
life by the rejection of which preparation is made for the reception
ol the perfect Tile; as for the soul that sinneth, it shall die, dailv or
continually, by, the rejection of what is good; but the soul that
repenteth shall also die daily by the rejection of what is evil (Ezek.
xviii. 205 1 Cor. xv. 21),  And this cannot be, apart from man’s own
co-operation by the steady practice of self-denial.  Also, again we
sce how essential the truths of the Word derived from good,
represented by the sons of Aavon, are in this work of regeneralion;
how these truths have their power from good; and how they acknow-
ledge charity, and the necessary conjunction of truth with good, in
the attainment of the heavenly lile.

0. This is evident, hecause by flaving o burnt oflering, or hy
removing the skin, is denoted the separation ol Talsity in ultimates,
10,0305 and by cutting the animal into its picees 15 denoted the
arrangement of truths in order under good, or the arrangement
ol inferior good in order under that which is superior, 10,048.

[Tere it is 1o be particularly observed, that no directions were
viven concerning the offering of the sacrifices which do not involve
some pecessary part in the work of man’s regeneration.  Ifor no
one can imagine that such directions were given by revelation from
heaven, simply because there was any value in them as outward acts
of worship only.  As we have already seen, the Lord does not desire
such worship (Ps. x1. 6-8); much less, then, could He desire the
minutize of it.  But nevertheless, each particular part of the cere-
monial was intended to signily and represent some  indispensable
part of true spiritual worship, and thus of the true heavenly life.
And of these certainly the removal of falsities, and the orderly
arringement of good and true aflections are not the least,  But this
is the work of the Lord alone. It is only Tle who can in reality
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do cither the one or the other while min co-operates. How often in
the course of our religious experience have we not longed for such
deliverance, and for such a state of perfection as this!  And yet,
although we have, it may be, sincercly endeavoured o realize them,
it scems to be all in vainy so that not one of us can say, ** L am free
from error, and perfect externally and internally.”’ flere, however,
we are assured that it must be; and therefore we may rest satistied
that it will be. Our appavently imperfect elforts will finally be
crowned with success; and il we cannot see howe it is that cach day’s
worlke in life contributes o this end, we may yet take consolation,
and know Trom the Word the reason why. e is that all through
awr probationary state the * tres ™ and the S wheat ™ in s must
both grow together (Matt, xiii. 3o).  We cannot ourselves tell teuly,
in this matter, where we are; our state may be much better than we
feel or think, or it may be much worse; but certain it is that we
must do cach dav’s work with care and diligence, and that it we
endure unto the end we shall be saved.  And then when the right
time comes the “tares” will disappear; the **wheat” will Dbe
cuthered into the barn; there will be an orderly arrangement of all
our states; our associations with those who most, resemble us will be
just and true; and we shall indeed, according 1o our degree, be
perfeet, even as our Father Who is in heaven is perfect.

7. This is demonstrated as follows: the sons of Aaron represent
truths derived from good and conjoined therewith, 9946 ; fire signifies
love, 9345 the altar also signifies the worship of the Lord as to Divine
Good or Love, goty; and the wood Liid in order signilies the good
ol merit, 278,

S By Awron's sons the priests, are denoted traths derived from
wood and conjoined therewith, gy by the placing of the picees in
order. are denoted the arrangement and distinction of truths and
vouds according 1o Divine Order, 10,0455 by the head, are denoted
inmost things, specitically as w0 wuth, 10,043, and by the far the
siumne specifically as 1o good, 10,033 by the wood, is denoted the good
of morit, or man’s action as from himself in which is the tendeacy
o claim merit, 27845 by fire, is denoted love to the Lord, 9345 and
by the altar, is denoted worship, ggo4.

g. Here, by the inwards, or the intestines, arc denoted lowest
things, and thus sensuous feelings and thoughts exterior, by the legs
are denoted *tthe exteriors which are of the natural man,”” and thus
sensuous feclings and thoughts interior, 10,049, 10,0350; by washing is
denoted purilication, 31473 by burning the sacrilice upon the altar, is
denoted the devotion ol the whaole natural man to the Lord in worship
(rom pure love, 1003525 by an offering made by fire, is also denoted
worship from pure Tove, 10,0355 and by asweet savour unto the Lord,
is denoted what is grateful and acceptable, and productive of heavenly
rest and peace, 10,034

[t is evident from the literal sense of this verse that these par-
ticulars must contain the internal sense according to the proofs,
beeause no other worship can be at sweet savour,” or **an odour of
vest " unto the Lord but real sworship which is expressed ina perfect
life ol obedience to Tim springing rom love and directed by an
calichtencd faith, And it is to be remembered here that what, in the
internal sense, has reference 1o the regeneration of man, in the
supreme sense relates o the glorilication of the Lord, as all that is
~aid in the references clearly shows. But see more especially 10,0533
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and observe, that as the glorification of the Lord consisted in the
union of the Human with the Divine, so the regeneration of man
involves the conjunction of the External with the Internal, and thus,
as it has been said, the devotion of the whole man to the Lord,
namely, the natural man signified by a bullock as well as the spiritual
man signified by a ram.

to. This is evident, because animals of the flock denote spiritual
allection, 5913, 61265 sheep denote charity, and goats the {aith of
charity, 4109; 2 burnt offering denotes full devotion or consecration
to the Lord, 277605 @ male denotes truth, 72355 and without blemish
denotes purificd from evil, 7837,

11. This appears from the signification of killing the animal as
denoting preparation for spiritual worship, 10,024, 4169; of the side
of the altar northward as denoting truths adapted for the purpose,
9499, 9648; of Aaron’s sons the priests as denoting truths derived
from good and conjoined therewith, 9946; and of sprinkling the blood
on the altar round about as denoting the conjunction of truth with
good, and thus the acknowledgment that spiritual good or charity is
from the Lord, 10,047.

12. By cutting the animal in pieces is denoted the arrangement of
truths in order under good, or the arrangement of inferior good in
order under that which is superior, 10,048; by the head are denoted
inmost things specifically as to truth, 10,048, and by the fat the same
specifically as to good, 10,033 ; by laying the picces in order is denoted
the actual arrangement of inferior things under superior; while by
cutting the animal in picees is denoted preparation for such arrange-
ment, 10,048; by the wood is denoted the good ol merit, 27845 by lire
is denoted love, 9345 and by the altar is denoted worship, 9964.

13. Iere again, by the inwards, or the intestines, are denoted
lowest things, and thus sensuous feelings and thoughts exterior, by
the legs, are denoted the exteriors which are of the natural man,
and thus sensuous feelings and thoughts interior, 10,049, 10,050; by
washing is denoted purification, 3147; by burning the sacrifice upon
the altar is denoted the devotion of the whole spiritual man to the
Lord in worship from pure love, 10,0525 by an olfering made by fire
is also denoted worship from pure love, 10,0355 and by o swecelt
savour unto the Lord is denoted what is grateful and acceptable, and
productive of heavenly rest and peace, 10,034.

14. This is evident, because birds signify spiritual things which
relate to faith or truth and thus to the understanding, 1826; and
turtle-doves and young pigeons signify exterior things and interior
things, and thus truth and good, respectively, 1827; and they also
signify the innocence which must be involved in a state of worship
which is denoted by them, 10,132,

15. This is also evident, because the priest bringing the sacrifice
to the altar, denotes the worship of the Lord from good, 9946, but
in this case good adopted as a principle or rule of life, and not good
actually, since it has relation to the birds which denote what is of
the understanding, 18205 because to wring off the head, denotes that
there is not permanent conjunction with the Lord by worship from
the understanding only, or from the principle of good only, 8079;
because to burn the head upon the altar nevertheless, denotes that



still thiz worship is sanctified inmostly by the influence of Divine
Love, 10,0525 and because to drain out the blood at the side of the
altar, denotes that charity is acknowledged to be from the Lord, but
only in an external way, 1001, 10,227, 90438, 9499.

16. This is true, since to take away the crop with the filth thereof,
stenilies to separate Talsities and evils from such worship, 4883, 35174
and Lo enst it beside the altar on the cast part in the place of the
ashes, sigailies the vejection of such [alsities and evilse For (o easlt
aut, denotes (o he exterminated or rejected, 203575 beside the altar,
denotes frome any connection with worship, ggog; the cast denotes
good, but hece in the opposite sense evil, 70795 and the place ol the
ashes, denotes astate where falsities are conjoined with evils, ashes
denoting falsities, and the cast denoting evils, 7519, 9723.  And this
is a state of condemnation from sclf-love and its ultimate defilements.

17. This may be scen [rom considering that rending the bird by
the wings thereof, but not dividing it, denotes no parallelism and
correspondence with the Lord in such worship, but only a preparation
for it, 1832, 41771, because the rending, like the killing, was a part
of the preparation of the bird Tor sacrifice, and also denotes the
sulfering and  temptation brought about by indulgence in cvils
through the misunderstanding or perversion of the truth, as the last
reference given clearly shows; because rending it by the swings,
denotes that thus the power of faith is weakened by giving wav to
evil, but  strengthened by overcoming  the  temptation  through
ackonowledgment of the Tord and resistanee fo evil in consequence,
S70¢; and because there cannot be so gentine o worship of the Lord
fram a principle of good as there can Tfrom good ilsclf, since real good,
or the real love of good only, gives correspondence with the Lord,
and brings the external man into harmony with the internal, 1832.
But nevertheless this imperfect worship is accepted by the Lord, as
the rest of the verse shows, in order that it may lead up to genuine
spiritual devotion.  For by the burning of the ollering is represented
conjunction with the Lord, and the conjunction of faith with charity,
10,052 ; by the wood is denoted the action of man as from himself in
which there is the tendeney to claim merit, 27845 by lire is denoted
Tove to the Lord, o345 and by o sweel savour, or an odour ol rest
unto the Lord, 1s denoted what is grateful and aceeptable in worship
and productive ol heavenly rest and peace, 10,054, And thus imperfect
worship is conscerated by the prevailing stale of good or love in
which the worshipper ts inmostly.

Taking now a briel review of this chapter, we may observe that
its general subjeet is the worship of the Lord; that this worship must
he frome natural and  spirttual affection combined, thaet it s first
from natural allcetion ; secondly, from spiritual allection ; and thirdly,
from the same aflfections on a lower plane.

The internal sense first states that natural and spiritual worship
are combined, because the Lord’s operation, in regeneration, is from
the inmost through the spiritual, into the natural degree; and then
it describes natural and  spiritual worship, successively, because
according 1o man’s expericnce, he begins his life in the natural
degree, and afterwiards becomes spiritual, But since the natural man
iz inrternal and external, and also che spiritual, therefore the worship
of the external e or his firse conscious natural and spirvitual life
15 also deseribed.

Next we learn the roguirements tor the true worship of the Lord,
which, goncrsdhy considerad, are the same in ditferent degrees. And
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the first essentials named are exceedingly important,  There must
be truth and there must be purity; truths, in fact, which reveal
man’s impurity, naturally, and then the work of repentance by which
purity comes. But these, by themselves, are not suflicient. There
must be conjunction with the Lord by the sincere acknowledgment
of Him, and of Ilis operation through the heavens. After this it
follows in order that, from the Lord, there is the powerful influence
of the internal man upon the external, producing the reconciliation
or agreement of the two, which is said to be aceeptable to the Tord,
beciuse the worship of the external separate Trom the internal cannot
be so; and therelore there must be preparation for this by the rejection
ol the corrupted *told ’ lile, so that good and truth conjoined may be
fitly aned fully maniflested.  But there is a peculiarity here which
requires notice.  The preparation for spiritual worship is distinguished
from that for natural worship in this description, by its being said
to be by truths adapted for that purposc. Now it may occur to the
thoughtful student that surely this is the case also with preparation
for natural worship, although this statement is not found in verse 3.
\We have to consider, therefore, why it occurs in verse 11.  The reason
appears to be that the more interior our worship is, so much the
more is it seen to be from an enlightened mind, as well as from a
loving heart. The spiritual man sees truths more clearly than the
natural man.  But still preparation for worship never can be other-
wise than obscure, when compared with worship itself; and therefore
this obscurity is also named. The animal representing worship was
lilled on the side of the altar northward; and “northward,’”’ as the
reference (g0g8) shows, denotes obscurity as to truths. But for further
illustration of this inleresting point see also 4730, 10,185,

We learn, in the next place, however, that there are three other
requirements for true worship. Not only must evil and falsity be
removed from the heart and understanding, but from the lifc also;
and then follows a distinct and orderly arrangement of all man’s
powers by the Lord, with the complete purification of all sensuous
feelings and thoughts, so that the natural man in its entirety may
be devated without hindrance to the service of the Lord.

And lastly, what happens to the affections must happen to the
intellectual powers, as described at the end of the chapter. In fact,
the sime general process again appears, under other and exactly
appropriate symbolism, the chief truths made manifest being the
subordination of the understanding to the will, and of the external
man to the internal; the impossibility of conjunction with the Tord,
through the understanding alone, or through faith alone; and the
inevitable result, namely, that the understanding must not only be
sibordinate, but must also be in complete harmony with the will, in
the holy life of worship which consists in doing justly, loving mercy,
and walking humbly with our God (Mic. vi. 8).



CIIAPTER 11

SUMMARY OF THE SPIRITUAL SENSE

1. The worship of the Lord from the highest degree of celestial love
is described, vers. 1-3.

2. Then follows a description of worship from interior celestial
love, or charity to the neighbour, showing how it is connected with
that from the highest celestial good, which is pure love to the Lord,
and the lowest, ver. 4.

3. A similar deseription of worship from celestial good in the
Internal of the Natural succeeds, accompanied by an account of the
arrangement of truths there, and of the influx of inmost celestial’
good, vers. 3-0.

4. And lastly, worship from the Iixternal of the Natural is described,
showing that it is similar to worship from higher loves, but is in a
lower degree, ver. 7.

5. 1t is then shown that celestial worship in all these degrees and
ways involves certain particulars, namely @ the power to worship must
be aseribed to the Lord; it must be acknowledged to be from celestial
good inmostly derived from Ilim; and it must be excercised from
Him. Also the worshipper will realize the conjunction of truth with
good as from himself; he will be able to devote his life to the service
of the Lord; he will experience a state of heavenly joy and peace;
he will be able to appropriate good and truth; and he will worship
the Lord from pure love, vers. $-10.

6. Again this worship of the Lord must be free from falsity; it
must not be vitiated by merely natural delight; such imperfect worship
only appertains to preparatory states; and in all worship there must
be the mutual desire of truth for good and of good for truth, or in
other words, every one who really loves the truth will desire also to
be good, and all who sincerely desire to be good will also long for
the truth, vers. 11-13.

7. And also, during such worship, in preparatory states, it will be
from natural good, and truth influenced by celestial good, and
involving the sincere acknowledgment ol the Lord, vers. 13-10.

Tie CONTENTS OF EACH VERSE

1. And when any one 1. Again, when the Lord is
offereth an oblatuon ot a \\‘L')I'Shi[)])(’d from the gOOd of
meal  offering unto the  celestial love, it shall be by the
I orb, Dis oblation shall e pure tath proceeding {rom
ot fine lours and he shall that loves and also theaee s
pour oil upon s and pu the “wratetul - pereeption of
frankhimcense thereon trudh.

10

CHAPTER II 17

2. And he shall bring it
to Aaron’s sons the priests :
and he shall take thereout
his handful of the fine flour
thereof, and of the oil there-
of, with all the frankincense
thereof ; and the priest shall
burn it as the memorial
thereof upon the altar, an
offering made by fire, of a
sweet  savour unto the
l.orD:

3. And that which is left
of the meal offering shall be
Aaron’s and his sons’: it is
a thing most holy of the
offerings of the Lorp made
by fire.’

4. And when thou offerest
an oblation of a meal offer-
ing bhaken in the oven, it
shall he unleavened cakes of
fine flour mingled with oil,
or unleavened wafers an-
ointed with oil.

5. -And if thy oblation be
ameal offering of the baking
pan, it shall be of fine flour
unleavened, mingled with
oil.

6. Thou shalt part it in
picces, and pour oil there-
on: it is a meal ollering.

7. And if thy oblation he
a meal ollering of the frving
pan, it shall he made of fine
Hour with oil.

(@

2. And this worship shall
he acknowledged to be by
truth from good, and shall be
with full power as to pure
truth, as to the good from
which it flows; and as to
grateful perception; being the
consceration ol the heart to
the Lord, by the conjunction
of truth with good from pure
love, bringing joy and peace
to the worshipper.

3. And from this holy wor-
ship the celestial man appro-
priates good and truth; it is
the highest form of the wor-
ship of the Lord from pure
love.

4. And further, when the
worship of the Lord is from
interior celestial good, still it
shall be worship from pure
good without [alsity, involv-
ing inmost celestial good; or
external celestial good of such
a heavenly quality.

5. And when such worship
is from the Internal of the
Natural, it shall be by truth
derived from good, free from
falsitv, and involving inmost
celestial good.

6. And in such worship
there shall be an  accurate
arrangement of truths, and
thus of affections, and also the
continual Influx of inmost
good, because it is celestial
worship.

7. And lastly, when such
celestial worship is {rom the
External of the Natural it shall
also be from pure truth, con-
joined with good.
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8. And thou shalt bring
the meal offering that is
made of these things unto
the Lorp: and it shall be
presented unto the priest,
and he shall bring it unto
the altar.

9. And the priest shall
take up from the meal olfer-
ing the memorial thereof,
and shall burn it upon the
altar: an offering made by
fire, of a sweet savour unto
the ILoRD.

10. And that which is left
of the meal offering shall be
Aaron’s and his sons’ : it is
a thing most holy of the
offerings of the LLorn made
by hre.

1. No meal  olfering,
which ve shall offer unto the
[.orRD, shall be made with
leaven : for ye shall burn no
leaven, nor any honey, as
an offering made by fire
unto the TLLorD.

12. \s an oblation of
firstfruits ve shall offer them
unto the ITLorp: but theyv
shall not come up for a
sweet savour on the altar.

153. And every oblation of
thy meal offering shale thou
season  with salt: neither
shalt thou suffer the salt of
the covenant of thy God to
he Jacking from thy meal
offering = with all thine obla-
tions thou shalt offer sale.

8. And the power to wor-
ship the Lord in all these ways
shall be ascribed to Him; it
shall be acknowledged to be
from Him in cclestial good;
and it shall be exercised from
conjunction with Tlim.

9. NMso  the  celestial  man
shall then Dbe able to realize
that conjunction, as from him-
self, with the power of devot-
ing thereby his life to the
service of the Lord, and of
being rceeptive of a holy state
of joy and peace.

10. And from this holy wor-
ship the celestial man  will
appropriate good and truth;
for it is the worship of the
Lord from pure love most
holy,

11. Morecover, no worship
ol the Lord [rom celestial love
shall Dbe contaminated with
falsity; for neither [alsity nor
any merely natural delight
shall enter into this worship,
because it is from pure love
to the Lord.

12. These indeed may Dbe
permitted in the early stages
of progressive celestial life,
but thev are not acceptable to
the TLord, as worship from
pure love is.

13. \nd further, all worship
from celestial love, of what-
cver degree, must involve the
desive of truth for conjunction
with good, and the desire of
good  Tor conjunction  with
truth; and these shall on no
account bhe wanting, hecause
they involve also the desire of
man tor salvation from the
Lovd, and the desive of the
Lovd for the salvation of man.

CHAPTER 1I 19

14. And if thou offer a
meal offering of firstfruits
unto the Lorp, thou shalt
offer for the meal offering
of thy firstfruits corn in the
car  parched with fire,
bruised corn of the fresh
ear.

15. And thou shalt put
oil upon it, and lay frank-
incense thereon : it 1s a meal
offering.

16. And the priest shall
burn the memorial of it, part
of the bruised corn thereof,
and part of the oil thereof,
with all the frankincense
thereof : it is an offering
made by fire unto the Lorn.

14. And again, when the
Lord is worshipped in the
early stages of regeneration,
it will be inmostly, although
unconsciously, from celestial
love, externally taking the
form of natural good and truth
influenced by celestial good,
and acquired by temptations
as to good and as to truth.

15. And hence, celestial love
shall be within, and also spirit-
ual love, because it is genuinc
celestial worship.

16. And therefore in such
worship there is the conjunc-
tion of truth with good, and-
consecration to the Lord from
good acquired in temptations,
from some love to the Lord,
and from charity entirely, and
involving the sincere acknows-
ledgment of the Lord from
that love and charity.

REFERENCES AND NOTES

1. This is proved by considering that a meal offering denotes
celestinl good, 43581; that fine flour denotes truth from good, or truth
from love, 9993 ; that oil denotes celestial good, 2177; and that frank-
incense, from its odour, denotes o grateful perception, 2177, 9993.

After the description, in the previous chapter, of natural and
spiritual worship, we have in this, that of celestial worship, according
to the order of the three heavens; and the distinction bq%‘g@n these

three is the same as that between obedience to the Lord fro3

a sense

of duty, from an alfection for the truth, or from the lové of good.
Or to express it in a more popular way, natural good, it worship,
is obedience to the Inws of Divine Order becausce it is sb_commanded
in the Werd; spiritual good is obedience from charity td the neigh-
bour; and cclestinl good is obedience from love to the Lord.

2. This is thus demonstrated : the sons of Aaron the priest denote
truth from good, 99465 bringing the offering therefore to them,
denotes that celestial worship is by truth from good, and is acknow-
ledged to be so, 10,2275 to take a handful denotes that the act of

C 2
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worship is with full power, 7518; burning the handlul upon the altar,
denctes the consecration of the heart to the Lord, by the conjunction
of truth with good from pure love, 10,032 a memorial denotes the
quality of worship as to truth, and it also denotes remembrance, 6883 ;
and o sweet savour unto the Lord, denotes a state of heavenly joy
and peace, 10,054

[n connection with these two verses it will be well to consider more
particularly what is said in the Jdrcana Ceolestia concerning the meal
olfering. “In the first reference given, 4381, and also in 10,079, it is
shown that it signilies celestinl good; and it is staded in the Tatter
that while the sacrilices ol animals were not commanded but per-
mitted, because they were not well pleasing to the Lord, or in the
heavens, the meal offering was well pleasing; also that whercas,
gencrally speaking, they both denoted celestial good, yet specifically
the flesh of the sacrifices denoted spiritual good, while the bread of
the meal offering denoted celestial good, from which it cvidently
appears that the meal offcring had, relatively, a higher signification
than the sacrifices.  But in 2177 a different interpretation is given;
for we therc read that while the sacrifices and the meal olfering
represented similar things, yet the meal offering did so in a less
degree than the sacrifices, and consequently denoted things spiritual
and things belonging 1o the cxternal church, from which it follows
that the meal offering had, relatively, a rowrr signification than
the sacrifices.

Now these varving and apparently contrary explanations naturally
cause difficulty to many minds, and in giving the internal sense of the
chapter before us we have to consider and decide whether the meal
offering here signifies celestinl good or spiritual good, for evidently,
in the Word, it sometimes denotes the one and sometimes the other.
And it is thought, in this case, that the series of things in the
internal sense enables us to determine in favour of celestial good,
because, evidently, the first chapter commences by describing worship
from natural good, and continues and cnds by the description of
worship from spiritual good, while the second chapter is devoted to
the deseription of celestial worship in all its degrees.  The reason,
however, why spiritual worship is deseribed by the meal offering in
2154 is because there the fine flour is especially the subject of thought,
this denoting **what is spiritual ™ as distinguished from bread which
denotes what is celestial, and has just previously been named, besides
which, it wlterwards follows in the series of that chapter, that natural
good is described by the voung ox, the order being from celestial,
through spiritual, to natural things.  But in 10,079 the comparison is
made between the bread of the meal offering, as denoting the highest
celestial good and the flesh of the sacritices as denoting spiritual good,
in order to show that, intrinsically, the worship of the Lord by the
sacrifices of animals denoted an inferior state of worship to that
denoted by the meal offering considered as bread.

5. This appears from the signification of Aaron and his sons as
denoting those in good, and those in truth derived from good, 9946;
of huving the residue of the meal offering, that is of eating it, as
denoting appropriation, 2177, 2187; and of what is most holy of the
alferings of the Lord made by fire, as denoting the highest form of
the worship of the Lord from pure love, 10,129, 10,055,

In this verse the whole mystery of the life of the regenerating and
regenerated man s involved; for it includes, on the one hand, the
communication of life from the Lord, and on the other, its conscious
recoption by man as if it were his own. The influx of life from the
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Lord, indeed, is not sensibly perceived, because what flows in appears
as if it were inherent; but when man becomes a conscious recipient
of heavenly good, the very nature of that good causes him to perceive
that it is not from himself, but from the Lord continually, or moment
by moment, this being the effect of the purification denoted by what
is unleavened in the mecal offering. It is only in proportion as every-
thing false and cevil, signified by leaven, 2177, is removed by the
work of repentance, and thus by victory in temptations, that pure
and holy love and charity can be adequately realized.  Iow essentially
practical, therclore, is the teaching here implied !

4. This is true, because by what is baken in an oven is denoted
interior celestial good, which is charity, and is peculiar to the middle
heaven, 7356; by what is unleavened is denoted what is pure from
falsity and evil, 2177; by cakes is signified good and truth conjoined,
2177, and also the good of love towards the neighbour, 7978; by oil
is denoted celestial good, 2177; and by wafers is denoted external
celestial good, 9994.

In this verse we sce how, when any one worships the Lord truly
from spiritual or natural good, such worship implies the operation
of the Lord through celestial good, or through the celestial heavens;
for the oil mingled with the fine flour signifies the conjunction of the
Celestial with the Spiritual.

5. This is thus proved : a meal offering, baked in a baking pan or

Clrying pan, denotes worship from the Internal of the Natural, because

it follows in order that which was baked in an oven, which denotes
interior or spiritual good, 7356; and its being of fine flour unleavened,
and mingled with oil, denotes truth derived from good, free from
falsity and involving inmost celestial good, 2177, 9993.

6. This appears thus: parting in picces, signifies an accurate
arrangement of truths and thus of affections, 10,048, 3110; pouring
oil thercon, signifies the influx of inmost good, 3728, 9780; and a
meal olfering signifies celestial worship, 45871,

7. This is seen from observing that a meal offering balked in a
{rying-pan, or pot, denotes worship from the Iixternal of the Natural
because it follows in the series, the Internal of the Natural, 7356;
and that fine flour mixed with oil denotes pure truth conjoined with
good, 2177, 9993.

8. This appears from the signification of bringing the meal offering
to the lord, as denoling to confess the power of worshipping to be
from Him, 10,22%7; of presenting it to the priest, as denoting to
acknowledge that it is from Him in celestial love or good, g946; and
of bringing it to the altar, as denoting that worship, or rather the
power to worship, is exercised from Him, 10,242, 2342.

9. By a memorial is denoted the quality of worship as to truth,
and also remembrance which is active from affection or good; and
hence, to take up the memorial, in this case, denotes to conjoin good
with truth, the priest denoting good, 0888, 7518, 9940, 1728; to burn
the memorial upon the altar, denotes to realize that conjunction and
worship the Lord from it, 10,052; and an offering made by fire of a
sweet savour unto the lord, denotes devotion to the Lord, and a
state of jov and peace, 10,053, 10,034.
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1o. This is evident from considering that what was left of the meal
offering being Aaron’s and his sons’, denotes that from his holy
worship the celestial man, of every degree, will appropriate good and
truth, ver. 3; and that a thing most holy of the oflerings of the Lord
made by fire, denotes the worship of the Lord from pure love most
holv, ver. 3.

1. This appears from the faets, that the meal olfering denotes the
worship of the Lord frome celestial love, gs8t; that leaven denotes
ladsity, 2177, 259425 that honey denotes nacural delight, here in its
opposite sense, 3200, 10,137 end; and that an offering made by Hire
unto the Lord, denotes worship from pure love, ver. 3.

12. This is manifest from the signification of leaven and honey,
as shown in the previous verse.

3. This 15 evident from the signification ol salt, as denoting the
desire of truth for conjunction with good, and the desire of good for
conjunction with truth, 9207, 10,137 end; of not causing the salt to
be lacking, or to cease, as denoting that the desire for this conjunction
should on no account be wanting, because a covenant signifies con-
junction, g207; and of salt being offered with every offering’ us
denoting that all worship must have respect to this conjunction,
because it involves the desire of man for salvation from the Lord,
and the desire of the Lord for the salvidion of man, thus what is
reciprocal. See also 1o, 300,

14. Thi~ appuars thus @ the offering of the firstlruits denotes one
of the preparatory stages of regeneration, namely, the implantation
of truth in good, during which the worship of the Lord is compared
with the state of celestial good, relatively imperfect, being contamin-
ated with ralsiny and mercly nutural delight, denoted by leaven and
honey as deseribed in ver. 12, g2g4-3; the meal otfering denotes worship
from celestial love, which is inmost, 4381; man in this state has not
ver realived celestial Tove, gz223, g300; corn in the car parched with
fire, denotes the good of chaviny in the nataeal man, or natural good
which v intlucenced by celestial sood, geas s and braised cornin the
feesh car, dvuores the ood o athy o ood aequitted by means of
tenth dhaongh rempaions s atan O, Caao,

iao Lhos s noes because bvoonl s signitied celesaal love, 2y,
by tranKineense, spiritnad Love, wecsos; and by o meal offering,
senuine celestal worship, 380,

1o, 'The prools are, that the priest barning the memorial on the
altar denotes the consceeration of the heart to the Lord by the con-
junction of truth with good rrom pure love, 10,0525 that the bruised
corn denotes good acyuired in temptations, ver. 145 that the oil
denotes celestial love, 2177, that frankincense denotes spiritual love,
which is charity, 10,303; and that an offering made by fire unto the
Lord, denotes the sincere acknowledgment of the Lord from that
love and charity, 10,033,

Considering now the practical application ol the spiritual teaching
of this short aeccount of the ditlerent kinds and degrees of celestial
wood, we remark that since every individual is a heaven in the least
form, or nuay become so, therefore he has the power to love the Lord,
to love the neighbour, or 1o he obedient 1o the lord, according to
his position in the universal heavens, That is, his inmost love may
be celestial, Bis interior Jove mayv boe spiritual, and his external love
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may be natural, to whichever of the three general heavens he may
belong.  Hence then no one need say to himself, ‘I cannot be
celestial,” because every one can be in good if he likes, and good in
the universal sense is the celestial principle.

But if this is a practical truth relating to life, it involves also a
practical truth relating to the understanding of the Word; for it
shows that this chapler, in its entirety, may also be explained in
reference to spiritual love or natural love, cach in its degrees. So
that if we consider that the first chapter of this book, which is limited
to the description of the BURNT OFFERING, gives an account of celestial
worship, then we may consider that the second chapter, which is
limited to the description of the MEAL OFFERING, gives an account of
spiritual worship, 2177, and that the third chapter, which is limited
to the description of the PEACE OFFERINGS, gives an account of natural
worship.  And from all this it is evident that the series of three
chapters not only describes regeneration successively from what is
internal to what is external, but also that each chapter, in its own
way, describes the whole process, while yet having a specific relation
to its own degree.

However, we have regarded this chapter as specifically relating to
celestial love, on account of the series from what is external to what is
internal in the first, culminating in the second, in which case the third,
as we shall see, describes the full and free worship of man, simultan-
eously in the natural degree, when regeneration is completed. - And we
are delighted to be able to show that the series is really both ways
without any confusion, and thus to justify the apparent paradox that
the meal offering may and does denote, 1n the Word, @ higher or a
lower degree of worship, as the case may be in particular instances

~where 1t is mentioned, without any violation of the law of

interpretation.

And now without making any particular remarks upon the different
kinds of meal offering, it will be sufficient in this place to point to
the practical character of two or three things mentioned in con-
nection with i, First, no leaven was to be used. Why? Because
it is inconsistent that the falsity, which is denoted by leaven, should
be conjoined with the good signified by the meal offering. It is the
duty of the man ol the church, therefore, to separate himself from
all false doctrine. ** Beware ve of the leaven of the Pharisees, which
is hypoerisy ™ (Lulke xiic ). Tris o fine thing to be genuine. What
s micrely external worship in the sanctuary on the sabbath day but
a pretence and o sham? o And what, on the other hand, is genuine
external worship there but the glory and signature of a good life
everyoday in the weelk?  But il falsity in worship is disastrous, how
much more is effusive and merely natural affection to which honey
corresponds?  How much of that there is in the world among wor-
shippers at the present day! The merely natural delight sometimes
attending revivals of religion is of this character. It is said of John
the Baptist, ** His meat was locusts and wild honey » (Matt. iii. 4).
But there is, all the same, a true natural delight in external worship
that is not forbidden in this law of Moses concerning the meal offer-
ing. *“ He should feed them also with the finest wheat, and with
honey out of the rock should T satisfy thee’ (Ps. Ixxxi. 16). Honey
out of the rock is delight in the Word of the Lord from the affection
of truth.  But then, in true worship which leads to a good life and
is also the effect of a good life, there is even something more than
the absence of falsity, and of merely natural delight, there is the
desire of truth to good, and the desire of good to truth, signified
by salt. **With all thine oblation,”” in {act, ** thou shalt offer salt.”’
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And this salt is called ** the salt of the covenant of thy God,” because,
as we have often seen, a covenant denotes conjunction. Nat only,
therefore, must worship be alfectionate and genuine, or from good
and free from false doctrine, but it must involve the conjunction of
goodness with truth, and also the reciprocal conjunction of truth with
goodness, and what amounts to the same thing, the reciprocal con-
junction of the external man with the internal,

And lasty, therefore, there now follows the meal olfering of the
nrsttruit=. Tt s, of course, the beginning of regeneration under one
aspect; bur then e is the beginning of the heavenly life when
regeneration ix completed under another; and hence its position in
this series, where worship from freedom, denoted by the peace
offerings, follows it.

CIHIAPTER 111

STUMMARY OF THE SPIRITUAL SENSE

1. The subject of the entire chapter is the worship of the Lord
from a state of freedom when regeneration is completed, and also

occasionally during regencration ;

good is described, vers. 1-3.

and such worship from natural

2, Then such worship from the good of innocence involved in
charity, or love to the neighbour, vers. 6-11.

3. And lastly, such worship from the good of faith, which is
charity manifested through the understanding, vers. 12-16.

4. But in every state of the worship of the l.ord, no one can

appropriate either truth or good
Lord, ver. 17.

Tz CONTENTS

1. And if his oblation bhe
a sacriice of peace offer-
ings; if he offer of the herd,
whether male or female, he
shall offer it without hlemish
hefore the LLorD.

2. And he shall lay his
hand upon the head of his
oblation, and kill it at the
door of the tent of meeting :
and Aaron’s sons the priests
shall sprinkle the blood
upon the altar round abhout.

3. And he shall offer of
the sacrifice of peace offer-
25

as his own independently of the

OF EACH VERSE

1. Again, when the worship
of the Lord is from free-will,
thus promoting the conjunc-
tion of the External with the
Internal, and this worship is
from the affections of the
natural man, as to truth, or as
to good, it shall be without
any admixture of evil or
falsity.

2. And the whole power of
the Internal shall be communi-
cated to the External; and the
External shall be prepared, hy
the acknowledgment of the
Lord, and influx from Him
through the heavens, for such
worship ; while the conjunction
of truth with good shall he
cffected, and thus conjunction
with the Lord.

3. And such free worship
shall be acknowledged to be
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ings an olfering made by
fire unto the [LORD; the fat
that covereth the inwards,
and all the fat that is upon
the inwards,

4. And the two kidneys,
and the fat that is on them,
which is by the loins, and
the caul upon the liver, with
the kidnevs, shall he take
away.

5. And \aron's sons shall
burn it on the altar upon
the burnt offering, which 1s
upon the wood that 1s on the
fire : it is an offering made
by fire, of a sweet savour
unto the LLorD.

6. And if his oblation for
a sacrifice of peace offerings
unto the T.orb be of the
flock; male or female, he
shall offer it without blem-
ish.

7. If he offer a lamb for
his oblation, then shall he
offer it before the l.orbp:

8. And he shall lav his
hand upon the head of his
oblation, and kill it before
the tent of meeting @ and
Aaron’s sons shall sprinkle
the blood thereot upon the
altar round about.

from the Lord through. the
principle of love, and conse-
quently through the good of
lovein the lowest degree of the
natural man as to the under-
standing 5 in the lowest degree
thercol as to the will;

4. In the middle degree as
to discriminating  truths and
the affection thereof, by which
the conjunction of truth with
good is cftected; and in the
interior degree where the con-
junction of good with truth is
effected, all these varieties of
good being separated.

5. And also, they shall be

wholly  consecrated to the
Lord, and shall be acknow-
ledged as  proceeding  from
Him, at first by the worship-
per as {rom himself, or as if
he claimed merit thereby, and
alterwards from pure love,
which 1s grateful and accept-
able to Him, and productive of
heuvenly rest and peace.

6. Again, when this worship
from frecdom promoting the
conjunction of the external
man with the internal) is from
spiritual alfection as to truth
or as to good, it shall be also
free Trom contamination with
evil and falsity.

7. And if it be {from the
good of innocence, it shall be
acknowledged to be from the
Lord;

8. Also that from Him is the
power to worship, by prepar-
ing himscelf to do so, according
to influx through the heavens;
and thus shall the conjunction
ol the spiritual man with the
Lord he effected.
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0. And he shall offer of
the sacrifice of peace offer-
ings an offering made by
fire unto the Lorp; the fat
thereof, the fat tail entire,
he shall take it away hard
by the backbone; and the
fat that covereth the in-
wards, and all the fat that
is upon the inwards,

10. And the two kidneys,
and the fat that is upon
them, which is by the loins,
and the caul upon the liver,
with the kidneys, shall he
take away.

11. And the priest shall
burn it upon the altar: it is
the food of the offering
made by fire unto the Lorp.

12. And if his oblation be
a goat, then he shall offer it
before the Lorp:

13. And he shall lay his
hand upon the head of it,
and kill it before the tent of
meeting : and the sons of
Aaron shall sprinkle the
blood thereof upon the altar
round about.

3. And he shall offer
thereof his oblation, cven
an offering made by fire
unto the Lorp; the fat that

9. Also this frecedom in wor-
ship bringing joy and peace,
because grounded in love,
shall be according to celestial
good internal, and according
to celestial good in ultimates,
perfect and  separated {rom
merely natural love; accord-
ing to the lowest good of the
natural man as to the under-
standing, and as to the will;

10. According to the middle
good thereof as to discrimin-
ating truths and their affec-
tions, by which the conjunc-
tion of truth with good is
effected ; and according to the
interior good thereof, where
the conjunction of good with
truth is effected, all these
varieties of good  Dbeing
separated, ’

11. And consccrated to the
Lord entirely, because they
are the celestial principle of
love from Him.

12. And again if such free
worship bringing peace be
from the good of faith, still it
shall be acknowledged to be
from the Lord.

13. And the internal man
shall flow into this good with
power, the external man being
prepared by the influx of
spiritual life through the
heavens; and thus again shall
Divine Truth he conjoined
with Divine Good, by means
of holy truths derived from
celestial good.

74. And thus the Lord shall
be acknowledged in worship
from Divine Love through the
lowest good of the natural
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covereth the inwards, and
all the fat that is upon the
inwards,

15. \nd the two kidneys,
and the fat that s upon
them, which is by the loins,
and the caul upon the liver,
with the kidneys, shall he
take away.

16. \nd the priest shall
hurn them upon the altar:
it is the Tood of the offering
made by lire, for a sweet
savour: all the fat is the
l.orD’S.

LEVITICUS

man as to the understanding
and as to the will;

15. Through middle good
as  to  discriminating  truths
and the affections thercof by
which the conjunction of truth
with good is effected; and
through interior good where
the conjunction of good with
truth is effected, all these
varieties of good  being
separated ;

16. And they shall be con-
secrated to the Lord in wor-
ship from the good ol faith,
because  even  this  good s
sanctilied by Divine Love, and
is productive of heavenly rest

and peace; for wherever celes-
tial good is operative, it must
be acknowledged to be from
the Lord in worship.

17. It shall be a perpe- 17. And it is a perpetual
tual  statute  throughout law of Divine Order in re-
your generations in all your —generation by the reception of
dwellings, that ye shall eat good, that neither good nor
neither fat nor blood. truth celestial can be appro-

priated by the mercly natural
man as his own.

REFERENCES AND NOTES

1. Here the peace offering signifies the worship of the Lord from
freedom, 10,097 ; it is said ‘* promoting the conjunction of the External
with the Internal,” because when man has entered into the celestial
state, described in the last chapter, and in consequence ceases to act
from « principle of truth, and begins to act freely from love or good
with delight and gratitude, this naturally brings the affections of the
external man into conjunction and harmony with those of the internal,
39875 see also g3, 935 an offering of the herd signifies worship from
the alfections of the natural man, 5013, 6126; male and female signify
as to trath and as to good, 72353 and without blemish before the Lord
signifies free from any admixture of evil and falsity, 7837.
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2. This appears from the signification of laying his hand upon the
head of the offering, as denoting the communication of power from
the Internal to the External, 878, 10,023; of killing it at the door of
the tent of meeting, as denoting the preparation of the External by
the acknowledgment of the Lord, and influx through the heavens,
10,024, 2350, 3540%; and of sprinkling the blood on the altar round
about, as denoting the conjunction of truth with good, and thus
conjunction with the Lord, 9946, 10,047.

3. The prools are, that o peace olfering denotes worship from
freedom, 10,097; an ollfering made by fire denotes the acknowledg-
ment of the Lord from pure love, 10,055; fat denotes good, 10,033;
the fat that covers the inwards or intestines and the fat that is upon
them denote the lowest natural good as to understanding and will,
because the understanding is not only, in the perfect man, the outward
form and expression of the will, but is also the covering of the will,
10,033, 353, 9632.

4. This is true, because as the inwards or intestines denote the
lowest degree of good, so the two kidneys with the fat upon them
denote o middle degree of truth and good, 10,032, 10,074, 333; the
loins denote the conjunction of truth and good, 3915; the caul upon
the liver denotes the interior good of the external or natural man,
10,031; and this being taken away or separated with the kidneys,
denotes that all these varieties of good are to be consecrated to the
service of the Lord, as appears from the following verse.

5. ITere, by Aaron’s sons burning all this fat upon the altar upon
the burnt offering, is denoted entire consecration to the lLord, as to
the external or natural man, 10,052 ; upon the wood, denotes acknow-
ledgment at first as from a sense of meriting thercby, because the
wood signifies the good of merit, 2784; upon the fire, denotes after-
wards from pure love, 934; and an offering made by fire of a sweet
savour unto the Lord denotes worship from purc love, which is
grateful and acceptable to the Lord, and productive of heavenly rest
and peace, 10,052, 10,054.

6. This is shown as follows: a peace offering of the flock signifies
worship from freedom under the influence of spiritual affection, 59713,
6120, 10,007; male or female signifies as {o truth or as to good, 723
and without blemish signifies free from contamination with cvil and
lalsity, 7837.

7. This is demonstrated from the signification of a lamb as denoting
the good of innocence, 3994; in this reference we are also told that
the lamb may denote charity, and the reason why, namely, that the
original Tlebrew word means a sheep as well as a lamb, 4169; and
to offer the sacrifice before the Lord evidently denotes to acknowledge
the Lord in worship, 10,227, 9373.

8. Here, layving his hand on the head of his oblation denotes the
communication of power to worship from the Lord through inmost
principles to the internal or spiritual principle, chap. i. 4, 10,023}
killing the animal denotes preparation for worship, 10,024, 2336,
3340%; 10,025, by influx through the heavens, and conjunction with
the Lord.  Also sprinkling the blood on the altar round about denotes
the conjunction of the spiritual man with the Lord, 10,047,
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g. In this verse, an offering made by fire unto the Lord denotes
that which brings joy and peace, because grounded in love, 10,055;
the fat thereoi denotes celestial good internal, 10,033; the fat tail
entire denotes celestial good external, or in ultimates, and perfect,
10,070, 7837; tilken away hard by the backbone denotes separation
from merely natural love, 10,0715 and the fat that covereth the
inwards and the fat that is upon them denote the lowest good of the
natural man as to the understanding and as to the will, ver. 3.

10. ‘This is true, because, as the inwards or intestines denote the
lowest degree of good, so the two kidneys with the fat that is upon
them denote a middle degree of truth and good, 10,032, 10,074, 353
the loins denote the conjunction of truth with good, 3915; the caul
upon the liver denotes the interior good of the external or natural
man, 10,031; and this being taken away or separated with the
kidneys denotes that all these varicties of good are to be consecrated
to the service of the Lord, as appears from the following verse.

11. This is true also, because burning the sacrifice upon the altar
denotes consecration to the Lord, 10,0353 ; and the food, or bread of the
offering made by fire unto the Lord, denotes the celestial principle of’
love from Him, 276, 10,033.

12. ‘This may be seen from the signification of a goat, as denoting
the good of faith, which is the same as the cood of truth, 4169; and
of its being offered before the Lord, as evidently denoting the acknow-
ledgment of the Lord, 10,227, 9373.

13. By laving the hand on the head of the offering is denoted that
the internal man shall flow into the external, that is, into this good
of faith, with power, 10.023; killing the animal before the tent of
meeting denotes preparation by influx through the heavens, 10,024,
3540%; and the sons of Naron, sprinkling the blood upon the altar
round about denotes that Divine Truth is conjoined with Divine Good,
bv mcans of holy truths derived from celestial good, 10,047, 9o40.

1g. Fhe proofs are, that (he oblation, which was a peace offering,
denotes worship rom hreedonm, o075 that an ollfering ||1;{nlv by hre
unto the Lord denotes the acknowledgment of the Lord Trom pure
love, 10,0535 that fat denotes good, 10,0335 thai the [ar covering the
inwards or intestines denotes the lowest natural good as to the
understanding 3 and the fat upon them, the same as to the will,
10,033, 333, 9032,

15, This is true, beeanse, as the inwards or intestines denote the
lowest degree of goad, so the two kidnevs with the fat upon them
denote a0 middle degree of truth and good, 10,032, 10,074, 353 the
loins denote the conjunction of truth with good, 3913; the caut upon
the liver denotes the interior good of the external or natural man,
10,031; and this being taken away or separated with the kidnevs
denotes that all these varieties of good are to be consecrated to the
service of the Lord, as appears from the following verse.

16, This is true also, because burning the sacrifice on the altar
denotes consecration to the Lord, 10,0525 the food, or bread of the
offering made by fire unto the Lard, denotes the eelestial principle of
love from Him, 270, 10,0355 @ sweet savour, or an odour of rest,
denotes what is productive of heavenly rest and peace, 10,054 ; and all
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the fat being the Lord's, denotes that all celestial good is from the
Lord, 10,033.

17. This is demonstrated from the signification of a perpetual
statute, as denoting a perpetual law of Divine Order, 7884, 7931; of
throughout generations, as denoting regeneration by the reception of
good, 1og1; of cating, as denoting appropriation, 2187; of fat, as
denoting celestial good, 10,0333 and of blood, as denoting Divine
T'ruth, 10,020,

We now proceed to make some remarks of a general character on
this whole chapter.  \When man has passed from the spiritual into the
celestial state, and thus, when love prevails, it is evident that he
comes into essential freedom, for all freedom is of the ruling love.

Yet it must not be supposed that his worship of the Lord was not
free before. Tt was so, indeed, but it was not fully in freedom. In
order to worship the T.ord truly in any state the worshipper must
freely choose to do so; and he may do this even by compelling himself
to act decidedly against his merely natural inclinations, and, in that
case, he may often appear to worship not freely. I.et him not,
however, be discouraged, but persevere; for in perseverance to
accomplish a good end there lies concealed the genuine freedom
described by the sacrifices in this chapter in the very best sense.

But again, like the meal offering, these peace-making sacrifices
may, in some places, describe the imperfect states of freedom just
hinted at. IFor many a time in the course of our spiritual trials and
temptaticns there arises within us a season of joy and peace, and
freedom from care and anxiety, which is a foretaste of the true
heavenly freedom which will finally be ours.  And in such states we
shall be prompted by gratitude and affection spiritually to offer our
free-will offerings, or to embody our inward state in somc action
expressive of gratitude and delight; and such offerings, like our final
peace offering, will, in their degree, not fail to promote the harmony
of thé internal and external man, without which {ull heavenly freedom
could not exist and be permanent.

And these thoughts lead immediately to another consideration. In
proportion as our natural man is purified, in the same proportion is
true frecdom established. And this shows why we have in the chapter
bhefore us such particular mention of the respective offices of the
intestines, the Kkidnevs ind the liver which so exactly correspond to
the Tunctions of our spiritual purification in various degrees.  All our
evils, in fact, originate in the natural degree, and thercfore in the
natural degree are found the means of our cleansing.

Another thought also worthy of our notice is that the natural
processes for the preservation of our bodies in health are notunder
our own direction. We may, by some actions, either injure or pro-
mote the proper course of these processes. But we never direct them.
The Lord alone does that.  And when we consider this truth as
regards our very bodies, we can see in it a wonderful and confirming
evidence of the existence and universality of the continual Divine
presence and power. And so undoubtedly it is spiritually. We
cannot purify ourselves from cvil and falsity; it is the Lord alone
who purilies, and this by various methods.  The goodness of the
Lord, even the real celestial principle, is present even in the ultimates
of our spiritual being; and this goodness it is which aids us, and
which must be preserved and conseerated to the Tord, because it
comes from Tlim.  This is denated all through by the fat, yea, even
in that part of our life which is represented by the intestines.
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But goodness alone docs not purify. It operates by truth.  And
the share of truth in discriminating from good, between truth and
falsity, is represented by the two kidneys, as we have already scen.
And here again the discrimination is so perfect that we feel we
cannot claim the direction ol the process. The Tord directs, but
we have the power ol co-operation with Tim, both as regards the
acquisition of bruth and goodness.

And finally, it is 1o be observed (a) that the whole process of man’s
purilication, by the exercise of power from the Lord freely or volun-
tarily, results in complete and cternal conjunction with ITim, the
course of purification always being in the natural man in a threcfold
way, as represented by the functions of the intestines, the kidneys
and the liver, whether the subject of regeneration be a natural or
spiritual man; and (b) that it is impossible for any one to eternity
to receive either truth or good from the Lord so as to have it inherent
in himself, the regencrated man being only a continual receptacle of
these blessings, and thus, too, continually dependent upon his Creator
and Redeemer and Regencrator for every good and perfect spiritual
power and natural delight,

CITAPTER IV

SCMMARY OF THE SPIRITUAL SENSE

1. The purification of the cclestial man, as to the natural degree,
from errors committed without fault, and the worship of the Lord
involved in the process, is described, vers. 1-12.

2. The purification of the spiritual man, and worship in like

manner, vers, I3-21.

3. The purification of natural men, their worship, and, their
regenceration, are next treated ol and first, as to the state of truth

leading to good, vers. 22-20.

4. Secondly, as to their state of the good of truth, or of good,
adopted as a principle of life, vers. 27-31.

3.
inmost state, vers. 32-33.

z. And lastly, as to their state of genuine good, which is their

THE CONTENTS OF EACH- VERSE

1. And the LLorp spake
unto Moses, saying,

2. Speak unto the chil-
dren of Israel, saying, If
any one shall sin unwit-
tingly, in any of the things
which the Lornp hath com-
manded not to be done, and
shall do any one of them:

3. If the anointed priest
shall sin so as to bring guilt
on the people; then let him
ollfer for his sin, which he
hath sinned, a young bul-
lock without blemish unto
the LLorb for a sin offering.

D 3

1. There is influx from the
Lord by Divine Truth giving
the perception,

2. And revelation to thie
man ol the Spiritual Church,
that when he violates the
Divine law through ignorance
and error in those particulars
of Divine Truth concerning
the shunning of evil, and shall
actually commit sin not in-
tending to do .so;

3. As, for example, when
any one who is inwardly in
celestial good by reception
from the lord, shall err so as
to bring injury upon those in
a lower state who are in
truths but not as yet in good,
then beecause such a person is
in the innocence of ignorance
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4. And he shall bring the
bullock unto the door of the
tent of meeting before the
ILorD; and he shall lay his
hand upon the head of the
bullock, and kill the bullock
hefore the LLorp.

5. \nd the anointed priest
shall take of the blood of the
bullock, and bring it to the
tent of meeting :

6. And the priest shall
dip his finger in the blood,
and sprinkle of the blood
seven times hefore the
[LorRD, before the veil of the
sanctuary.

7. And the priest shall
put of the blood upon the
horns of the altar of sweet
incense before the Lorn,
which is in the tent of meet-
ing; and all the blood of the
bullock shall he pour out at
the base of the altar of burnt
offering, which is at the
door of the tent of meeting.

S And all the fat of the
bullock of the sin offering
he shall take off from it; the

appertaining to the natural
man, he will worship the Lord
from that good of innocence;
the error shall not be imputed
to him; and the remission of
cvil shall take place.

4. AAnd this worship shall
be by the acknowledgment of
the Lord and His opcration
through the hecavens; there
shall be influx from the in-
ternal man into the good of
innocence in the external with
power; and the natural man
shall be prepared by sell-
denial for such worship.

5. And he who has erred
shall, from his essential good,
discern the Divine Truth relat-
ing to the good of innocence
in the natural man, acknow-
ledging that it is from the
Lord through the heavens.

6. And  this  good shall
operate  from Divine Good
with some power by Divine
Truth in a holy state of
acknowledgment that truth is
to be conjoined with good in the
Natural, even though the in-
most state ol their conjunction
does not appear.

. But  nevertheless  this
conjunction is through the
celestial and spiritual degrees,
cven in the ultimate truths
thereol, and shall be acknow-
ledged to be from the Lord
there; and it shall be effected
also in the natural degree in
completeness by a  similar
acknowledgment.

S, For all eelestial good is
to  be  distinguished  and
separated from merely natural
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fat that covereth the in-
wards, and all the fat that
is upon the inwards,

9. And the two kidneys,
and the fat that is upon
them, which is by the loins,
and the caul upon the liver,
with the kidneys, shall he
take away,

10. :\s it is taken off from
the ox of the sacrifice of
peace offerings: and the
priest shall burn them upon
the altar of burnt offering.

1. And the skin of the
bullock, and all its flesh,
with its head, and with its
legs, and its inwards, and
its dung,

12. Lven the whole bul-
lock shall he carry forth
without the camp unto a
clean place, where the ashes
are poured out, and burn it
on wood with fire: where
the ashes are poured out
shall it be burnt.

13. \nd if the whole con-
cregation  of Isracl  shall
err, and the thing bhe hid
from the eves of the as-
sembly, and they have done

D 2

good, even the lowest degree
thereof as to the understand-
ing and the will;

9. The middle degree as to
discriminating truths and the:
affections thercof, by which:
the conjunction of truth with
good is effected; and the
interior degree where the con-
junction of good with truth is
effected,

10. Just as it is in the wor-
ship of the Lord from free-
will; and all these varieties of
good shall be wholly conse-
crated as from the Lord.

11. But all merely natural
truth and good, inmost,
middle, and lowest, thus
everything that is absolutely
impure,

12. With what is excre-
mentitious, and in fact the
whole unregenerate natural
man, shall be separated from
the heavenly life, the act of
such scparation being pure in
itsell, and coinciding with the
removal of such' things as
have served their purposec.
And thus the merely natural
good which claims merit for
itself  shall be vastated
through self-love in the case
of the wicked, and rejected
through love to the Lord in
the case of the spiritual man,
because it is no longer a
means of use.

13. Again, when the spirit-
ual man as well as the
celestial shall err, and yet he
is ignorant thercof, and thus
actual sin is committed, con-
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[LorRD hath commanded not
to be done. and are gl

14. When the sin wherein
they have sinned is known,
then the assembly shall offer
a voung bullock for a sin
offering, and bring it before
the tent of meeting.

15. And the elders of the
congregation shall lay their
hands upon the head of the
bullock before the Lorbp:
and the Dbullock shall be
killed before the Lorbp.

16. And  the anointed
priest shall bring of the
blood of the bullock to the
tent of meeting :

17. And the priest shall
dip his finger in the blood,
and sprinkle it seven times
hefore the l.orp, hefore the
veil.

1S And hie shall put of
the blood upon the horns of
the altar which is before the
L.orp, that is in the tent of
meeting, and all the hlood
shall he pour out at the base

rarv o the laws of Divine
Order, and consequently there
Is quilt;

14. Then, when such error
and sin are discovered to the
spivitual man, he shall wor-
ship the Lord from the natural
affection for good in its inno-
cence, in order that the cvil
may be removed; and this
shall be done by the acknow-
ledgment of the Lord and the
heavenly life from Him.

15. And from the internal
man, shall there be influx with
power into the natural affec-
tion, with acknowledgment of
the lord; and the natural
man  shall be prepared, by
self-denial, for such worship.

16. And from the good of
celestial love operating in the
natural man, shall the Divine
Truth be discerned relating to
the good ol innocence, with
the acknowledgment that it is
of the Lord through the
heavens.

17, And also from celestial
good operating in the Truths
of faith with some power,
shall the conjunction of truth
with good, or of faith with
charity, be acknowledged as
from the Lord through the
celestial heavens, in a holy
state, although the inmost
celestial life of the spiritual
man i3, as vet, obscure.

130 Also the conjunction of
truth with good in the spirit-
ual degree shall be acknows-
ledged with power in worship;
and it shall he effected with
fulness in the Natural, by the
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of the altar of burnt offer-
ing, which is at the door of
the tent of meeting.

tg. And alt the tat thereot
shall he take off from it, and
burn it upon the altar.

20. Thus shall he do with
the bullock; as he did with
the bullock of the sin offer-
ing, so shall he do with
this: and the priest shall
make atonement for them,
and they shall be forgiven.

21. And he shall carry
forth the bullock without the
camp, and burn it as he
burned the first bullock : it
is the sin offering for the
assembly.

22. When a ruler sinneth,
and doeth unwittingly any
one of all the things which
the LLorp his God hath com-
manded not to be done, and
is guilty;

3- If his sin, wherein he
hath sinned, be made known
to him, he shall bring for
his oblation a goat, a male
without blemish;

24. And he shall lay his
hand upon the head of the
goat, and kill it in the place

acknowledgment ot the Lord
and of His operation through
the heavens.

1. Bul whialever ol celestinl
good there is in the natural
degree of the spiritual man,
is to be acknowledged as from
the Lord, and is to be wholly
consecrated to Him.

20. This is the law for the
purification and sanctification
of the Natural; as it is in the
casc of the remission of sins,
so it is in the case of errors,
the state as to good from the
Lord and consequent purifica-
tion, brings about the recon-
ciliation of the spiritual man
with the Lord, and of the
External with the Internal.

21. And all merely natural
affections shall e separated
from  the heavenly life,
whether thcy belong to the
celestial or spiritual man, for
they are consumed by self-
love ; and thus as to the whole
man must cvil and error be
removed.

22. Again, when any onc in
the truth of faith, through
ignorance and without evil
intention, violates the com-
mandments which enjoin the
shunning of evil as sins, and
therefore incurs guilt;

23. Then, when such a
person is enlightened so as to
perceive his fault, he shall wor-
ship the Lord from the truth
of his [aith, free from error;

24. And the internal man
shall then, with powcer, flow
into his truth of faith; and he
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where they kill the burnt
offering before the Lorp:
it is a sin offering.

25. \ad the priest shall
take of the blood of the sin
offering with his finger, and
put it upon the horns of the
altar of burnt olfering, and
the blood thereof shall he
pour out at the base of the
altar of burnt offering.

26. And all the fat thereof
shall he burn upon the altar,
as the fat of the sacrifice of
peace  ollferings : and  (he
priest shall make atonement
for him as concerning his
sin, and he shall be for-
given.

27. And if any one of the
common people sin unwit-
tingly, in doing any of the
things which the Lorp hath
commanded noi to be done,
and be guilty;

28. If his sin, which he
hath sinned, be made known
to him, then he shall bring
for his oblation a goal, a
female without blemish, for
his sin  which he hath
sinned.

20. And he shall lav his
hand upon the head of the
sin offering, and kil the sin
oltering in the place of
burnt offering.

shall prepare himself, by self-
denial, for the worship of the
TLord from love; and the evil
shall be removed,

23. And from the principle
of good shall the truth of faith
he animated with some power;
and the conjunction ol truth
with good shall take place in
the natural degree.

26. But the celestial good
appertaining to the natural
man shall be acknowledged as

from the Lord, and shall be’

consecrated to Him from a
principle of ftree-will, and in
this way shall the evil be
removed  and  forgiveness
follow.

27. Also when any one in
the good of faith, which is
interior, shall through ignor-
ance and without any evil in-
tention violate the command-
ments which enjoin the shun-
ning ol evils as sins, and shall
thus he guilty;

28. When his error is dis-
covered to him, then he shall
worship the Lord from the
good of his faith without any
admixture of evil or error,
acknowledging that he has
acted against the laws of
order.

2g. And the internal man
shall flow into the external
with power; and the interior
man shall be prepared for the
worship of the Lord from
love.
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30. And the priest shall
take of the blood thereof
with his finger, and put it
upon the horns of the altar
of burnt olfering, and all the
blood thereof shall he pour
out at the base of the altar.

31. And all the fat thereot
shall he take away, as the
fat is taken away from off
the sacrifice of peace offer-
ings; and the priest shall
burn it upon the altar for a
sweet savour unto the
LLorp; and the priest shall
make atonement for him,
and he shall he forgiven.

32. And if he bring a
lamb as his oblation for a
sin offering, he shall bring
it a female without blemish.

33 AAnd he shall lay his
hand upon the head of the
sin offering, and kill it for
a sin offering in the place
where they Kill the hurnt
olfering.

34. And the priest shall
take of the blood of the sin
offering with his finger, anl
put it upon the horns of the
altar of burnt offering, and
all the blood thereof shall
he pour out at the base of
the altar :

33. And all the fat thereof
shall he take away, as the
fat of the lamb is taken
away from the sacrilice of
peace offerings; and the

30. And from celestial good
shall the good of faith be
rendered active, and shall be
conjoined with. truth with
some power in the interior;
and moreover, the conjunction
of truth with good shall be
clfected also in the Natural.

31. Lor all celestial good in
such worship shall be separ-
ated from evil and error, just
as in sincere adoration from
free-will; and it shall be con-
secrated to the Lord, being
grateful and acceptable to
Him. And thus evil shall be
removed; and thus, too, shall
the external man be reconciled
to the internal.

32. But if such a person
worship  the Lord from
celestial love and its inno-
cence which is inmost wor-
ship, it shall be without any
admixture of evil.

33. And the internal man
shall flow in with power into
the external; and he shall be
prepared for the true worship
of the Lord from love.

34. And from the Lord
shall celestial good in inno-
cence be animated with some
power; truth shall he con-
joined with good inmostly;
and also there shall be full
conjunction of truth with
good in the Natural.

35. And thus all the celestial
good shall be reserved as to
the good of innocence, which
is reserved in a free state of
worship; it shall be acknow-
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priest shall burn them on  ledged to be from the Lord;
the altar, upon the offerings  and shall be consecrated  to

of the Lorp made by fire: Him in worship; for it is the
and the priest shall make \\'mshl])\ul the Lor(l.lmlm 11)11er
atonement for him as touch-  love. g ']“l thib‘t.c‘llll 5_"‘]( i~
ing his sin that he hath removed by celestiad fove drom
= ‘ the Lord; the worshipper shall
sinned, and he shall be oo [
foroiven be reconciled to the Lord, :l_n(l
> : the external man to the in-
ternal; and a full state of
separation from evil shall be
the result.

REFERENCES AND NOTES

1. By the Lord, or by Jehovah, is denoted the Divine Being as
to His love, 2001; by speaking is denoted influx, 2951; by Moses is
represented Divine Truth or the Word, 7010, 67325 and by saying is
denoted pereeption, 1791, 1822,

It is to be observed that the words of this verse, and similar
expressions, frequently occur in the Word, the reason for which is,
that they signify, with regard to the internal sense, a new beginning,
but continuous with what goes before, and thus a change of the
subject, and the connection of one subject with another. Up to this
point the general subject has been the worship of the Lord by man in
different states; and this subject is now continued; but whereas the
previous chapters have relation to the adoration of the Tord from
various affections, what now follows describes such worship as ought
to be offered, in consequence of error and sin. And if we reflect upon
our own expericnce in the course ol regeneration, we shall actually
find that our changes of life internal and external mostly bring with
them new states of thought, or new revelations; and thus the Word
itself in many places appears to us in a new light, because every
change in the state of our affections which is the consequence of
continued and determined resistance to evile makes our pereepiions
of wuth clearer, fulilling the law expressed in the words, ** Blessed
are the pure in heart, for they shall see God.”  To become pure in
heart is to have the affections puritfied; and to sce God, as a
consequence, is o discern the fruth more clearly, 7191,

2 The proofs e as follow @ speaking denotes revelation, So20
the children of Lsracl represented the Spiritual Church, 3034 to sin
unwittingly, is to violate the Divine law through ignorance and error,
9130, 10,042, 1115 the things which the Tord has commanded not
to be done are evils that should he avoided, as is evident; and to do
these is to commit sin, 3070.

3. This is clear from the signilication of the anointed priest, as
d.x‘llthl\;;' lhofc n celestial good by reception from the Lord, 9935475 of
sinning as, in this case, denoting error, ver. 25 of duilt as here
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denoting the consequences of error, namely injury, 33005 of the people
in respect to the priest as denoting those in a lower state, 06431; of
peaple, therefore, as denoting those in truths and not vet in good,
125093 of the priest, as evidently denoting one in the innocence of
ignorance, ver. 3; of an offering for sin, as denoting the worship of
the Lord in that state, 3913, 6126; of a young bullock without
blemish, as denoting the good of innocence in the natural man, 9391,
7837 and of the sin ollering, as denoting that the error is not
imputed, and that remission shall take place, 3400, 10,122, See also
the notes under ver. 4, chap. i., where the subject of atonement is
considered, to which it may be added that the forgiveness of sin
depends on the repentance of man; the worship of the Ilord in that
state of repentance; and man’s coming, consequently, fully into the
state of good, or, in other words, of love to God and man, which is
the real atonement or reconciliation (Rom. v. 11; 2 Cor. v. 19).

4. This is seen by considering that, to bring the bullock to the
door of the tent of mecting, denotes the acknowledgment of the Lord
and s operation through the heavens, 2336, 3540%; that to lay his
hand upon its head, denotes influx from the internal man into the
cood of innocence in the external with power, 878, 10,023; and that
killing it before the Lord denotes preparation by self-denial for such
worship, 10,024, 99go.

5. This is true, because the anointed priest denotes the essential
cood belonging to the offender conjoined with its truth, 99347; the
blood of the bullock, denotes the Divine Truth relating to the good
of innocence in the natural man, 10,047; and bringing it to the tent
of meeting denotes the acknowledgment of the Lord, and His
influcnce through the heavens, 2336, 33540, -

6. Here, by the priest dipping his finger in the blood, is denoted
operation from Divine Good with some power by Divine Truth, 7430;
by sprinkling the blood scven times before the Lord is denoted a holy
state of acknowledgment that truth is to be conjoined with good in
the Natural, 10,047, 716; by the blood being of the bullock is
denoted, what is of the Natural, 5013, 6126; and by its being sprinkled
before the veil of the sanctuary, is denoted that the inmost state of
conjunction does not appear, 9670, 3207.

7. To put of the blood on the horns of the altar of swect incense,
denotes that this conjunction is through the celestial and spiritual
degrees, even in the ultimate truths thereof, and shall be acknow-
ledged to be from the Lord there, 10,176, 10,208, 2832, 10,642; and
to pour the blood of the bullock out at the base of the altar of burnt
offering which is at the door of the tent of meeting, denotes that
this conjunction shall be effected, also in the natural degree in
completeness by @ similar acknowledgment, 10,047, 2356, 3540°%.

8. This is demonstrated thus : the fat of the bullock denotes celestial
good, 10,0335 to be taken away, is to be distinguished and separated
from mercly natural good, as is evident, chap. iii. 4, 3; and the fat
that covercth the inwards, and all the fat that is upon them, denote
this good in the lowest, or natural degree as to the understanding
and will, chap. iii. ver. 3.

9. Also the two Kidneys, and the fat that is upon them, which is by
the loins, and the caul upon the liver, denote the middle degrec as to
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discriminating truths and the affections thereof by which the con-
Junction ot truth with good is cffected, and the interior degree where
the conjunction ol good with truth is effected, chap. iii. ver. 4.

10. Here, *as it is talken off from the ox, of the sacrifice of peace
offerings,” denotes just as it is in the worship of the Lord from free-
will, 10,097; and the priest burning them upon the altar of burnt
offering, denotes that all these varieties of good are wholly con-
secrated as from the Lord, chap. iii. ver. 3. ’

11. By the skin of the bulloclk, is denoted all merely natural truth,
3540; by the flesh, all merely natural good, 10,040; by the head is
denoted the inmost, 10,048 ; by the legs is denoted the middle, 10,049,
10,050 by the inwards is denoted the lowest, 10,049 ; and by the dung
is denoted evervthing that is absolutely impure, 10,037.

12. By the whole bullock is here denoted the entive unregenerated
natural man, 10,040; by without the camp, is denoted separation
from the heavenly life, 3236; by the clean place, is denoted that the
act of separation is pure, 4343, 26235; by where the ashes are poured
out, is denoted the removal ol things that have served their use,
97235 by the wood is denoted the good of merit, 2784; by fire iy
denoted love, 934; and by burning is denoted vastation through sclf-
love, or rejection through love to the Lord as the case may be, 934,
2445, 2449-

13. This is plain from the signification of the whole congregation
of Israel as denoting the spiritual Church, 3634; of the erring as
evidently denoting sinning by mistake, 91356; of the thing being
hidden from the eves, as denoting through ignorance of truth in the
understanding, 6721, 4526; of doing any of those things which the
Lord hath commanded not to be done, as denoting to commit sin
which is contrary to Divine Order, 3076; and of being guilty, as
denoting a consciousness of the error, 34o0.

14. This is evident, because the sin becoming known, denotes the
discovery of the fault from a knowledge of the truth, 2230; because a
voung bhullock denotes, in the sacrifices, the worship of the TLord
from the good of innocence in the natural man, o391 ; because a sin
offering  denotes the removal ol evil, 3400, 10,0225 and  because
bringing it before the tent of mecting, denotes the acknowledgment
of the Lord. and the heavenly life from Him, 23350, 335405

15. The elders of the congregation denote, with respect to the
assembly generally, the internal man, since they denote chief points
of wisdom, 63524; layving their hands upon the head of the bulloclk,
denotes influx with power into the natural affection, 878, 10,023;
before the Lord, evidently denotes with acknowledgment of the Lord,
10,024, and the bullock being killed denotes preparation by self-denial
for such worship, 10,024, 9q9o.

10, The wruth of this appears from considering that the anointed
priests denotes the essential good of the offender conjoined with its
truths, 99345 the blood of the bullock, denotes the Divine Truth
relating o the good of innocence in the natural man, 10,047; and
bringing it to the tent of mecting, denotes the acknowledgment of the
Lord and of Tis influence through the heavens, 2350, 335405

17, Here, by the priest dipping his finger in the blood, is denoted
operation from Divine Good, with some power, by Divine Truth,
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7430; by sprinkling the blood seven times before the Lord, is denoted
a holy state of acknowledgment that truth is to be conjoined with
good in the Natural, 10,047, 716; by the blood being of the bullock,
is denoted what is of the Natural, 5913, 6126; and by its being
sprinkled before the veil of the sanctuary, is denoted that the inmost
state of conjunction does not appear, 9670, 3207.

18. To put ol the blood on the horns of the altar, which is before
the Lord in the tent of meeting, denotes that the conjunction of truth
with good in the spiritual degree is to be acknowledged with power
in worship, 10,176, 10,208, 2832, 10,642; and to pour the blood of the
bullock out at the base of the altar of burnt offering, which is at the
door of the tent of mceting, denotes that this conjunction is effected
with fulness also in the Natural, by the acknowledgment of the Lord,
and His operation through the heavens, 10,047, 2356, 3340°

19. This is clear from the signification of the fat, as denoting
celestial good, 10,033; and of burning upon the altar, as denoting
entire consceration to the Lord in worship by acknowledgment, faith
and love, 10,0352.

20. To do thus with the bullock, denotes the law for the purification
and sanctification of the Natural, 9391, #837; as he did with the
bullock of the sin offering, so shall he do with this, denotes that as it
is in the remission of sins, so it is in the case of errors, 10,042, II1.;
the priest shall malke atonement for them, and they shall be forgiven,
denotes that the state as to good from the Lord and consequent
purification, brings about the reconciliation of the spiritual man with
the lLord, and of the Iixternal with the Internal, 9306, 10,023,
10,042, 11.

21. Carrying forth the bullock out of the camp, significs that all
merely natural affections shall be separated from the heavenly life,
10,040, 4230; doing with it as he did with the first bullock, signifies
the same for the spiritual as for the celestial man, because the priest
denotes the celestial and the assembly the spiritual, 993547, 3634;
burning the bullock without the camp, signilies consumption by
sellishe love, 934, 2445, 2449; and a sin olfering for the assembly,
signilies the removal of evil and error from the whole man, since the
assembly denotes the external man, 3634, 10,243.

22, This is thus proved : a ruler or prince denotes onc in primary
truths, and thus one in the truth of faith, 2089, 8314; doing unwit-
tingly what is commanded not to be done, denotes to sin through
ignorance, 9156, 10,042, I/I.; the things which ought not to be
done are falsities and evils that ought to be shunned as sins; and to
be guilty is to incur guilt, as is evident.

23. By his sin being made known to him is denoted that he is
enlightened by the Truth so as to perceive his fault, 2230; by bringing
an oblation is denoted to worship the Lord, 349, 922; by a goat, a
male, is denoted the truth of faith, 4169, 725; and by being without
blemish is denoted freedom from error, 7837.

24. Laying his hand upon the head of the goat, denotes that the
internal man flows into the truth of his faith in the external man
with power, 878, 10,023; killing the goat denotes preparation, by
self-denial for the worship of the Lord from love, 10,024, 4169; in the
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place where they kill the burnt offering denotes in a state of worship-
ping from love, 20235, g23; and its being a sin ollering denotes the
removal ol the evil by such worship, 3400, 10,122,

5. This is cvident from considering that the priest denoles the
principle of good, g946; that the blood of the goat denotes the truth of
faith, 10,047, 4109; that dipping his linger in the blood denotes the
operation of good upon truth with some power, 7430; that putting the
blood upon the horns of the altar denotes the conjunction of truth
with good internally ; and pouring it at the base of the altar of burnt
offering denotes the conjunction of truth with good in the natural
degree, 10,047.

26. The fat being burned upon the altar denotes that the celestial

good appertaining to the natural man shall be acknowledged to be
from the Lord, and shall be consecrated to Him, 10,033, 10,0523 like
the fat of the peace offerings, denotes from a principle of free-will,
10,097 ; and the priest making atonement for him denotes the removal
of the evil, and consequently forgiveness, 9300, 10,042, T1.
_27 This is evident, because one of the common people, or, more
strictlv, one of the people of the land, denotes one in the good of
faith, which s interior, 2008, ras0; and hecause sinning unwittingly
i domgy any of those things which the Lord hadh commanded not
to be done, and heing guailty, denotes sinning through ignorance and
without any evil intention, 3070, 3400.

28, His sin being made known to him evidently denotes when his
error is discovered by means of truth from the Word, 22305 to bring
for his oblation a goat, o female without blemish, denotes to worship
the Lord from the good of his faith without any admixture of evil or
error, 349, 922, 4109, 723, 7837; and that it was for his sin which he
had sinned, denotes the acknowledgment of having acted against the
laws of order, 9300, 10,023, 10,042, 11,

29. Laving his hand upon the head of the sin offering denotes that
the internal man flows o the good of Taith in the external man
with power, 878, 10,023; and killing the sin offering in the place of
the burnt offering denotes preparation of the interior man for the
worship of the Lord from love, 10,024, 4109, 2023, g23.

©30. By the priest taking of the hlood thereof with his finger and
putting it upon the horns of the altar of burnt offering, is denoted
that from celestial good shall the good of faith be rendered active,
and shall be conjoined with truth with some power in the interior,
4946, 10,047, 4169, 7430; and by all the blood being poured also at
the base of the altar, is denoted that the conjunction of truth with
good is cliected also in the Natural, 10,047,

31. This is demonstrated {rom the signification of the {at as
denoting celestial good, 10,003; of being taken away, as evidently
denoting to be separated from evil and error, chap. iii. vers. 4, 5; of
the peace ollerings as denoting adoration {rom {ree-will, 10,047; of
burning upon the altar, as denoting consecration to the Lord, 10,0525
of o sweet savour, or an odour ol rest unto the Lord, as denoting
what is grateful and aceeptable to 1lim, 10,0545 and of the priest
making atonement, and of his being forgiven, as denoting the
removal of evil and the reconciliation of the external man with the
internal, 93001, 10,023, 10,042, 11,
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32. This is thus proved: a lamb as an oblation for a sin offering
denotes celestial love, and its innocence which is inmost, 10,132; a
female denotes good, as distinguished from a male which denotes
truth, 725; and without blemish denotes without any admixture with
evil, 7837.

33. Laying his hand upon the head of the sin offering denotes that
the internal man shall flow into the external with power, 878, 10,023 ;
and Killing the sin offering in the place where they Ikill the burnt
offering, denotes preparation for the true worship of the Lord from
love, 10,024, 2623, 923.

34. The priest taking of the blood of the sin offering with his
finger, and putting it upon the horns of the altar of burnt offering,
denotes that, from the Lord, shall celestial good in innocence be
animated with some power, and shall be conjoined with truth in the
inmost, 9946, 7430, 10,207 ; and his pouring the blood at the base of
the altar denotes full conjunction of truth with good in the Natural,
10,047,

35. This is seen from the signification of the fat as denoting
celestial good, 10,0335 of being taken away, as evidently denoting to
be separated from evil and error, chap. iit. vers. g4, 5; of the peace
offerings as denoting adoration from free-will, 10,097; of burning
upon the altar, as denoting consecration to the Lord, 10,052; of an
offering made by fire, as denoting worship from pure love, 934,
10,055; and of making atonement for him, and his being forgiven,
as denoting the removal of evil by celestial love from the Lord, recon-
ciliation to the l.ord, and the reconciliation of the external man to
the internal, and thus a full state of separation from cvil, 9506},
10,023, 10,042, I1.

We may now profitably take a general review of this whole
chapter, already having given a brief summary of it. What precedes
in the previous chapters is a connected series of truths descriptive
of the worship of the Lord from pure, natural, spiritual, and celestial
affections, showing that the essence of all real worship is the love of
the Lord and the neighbour.  T'o worship the lord is to love Him,
And when this truth is realized, it follows naturally that no one can
worship the Lord without knowing Him; for how can any one love
him of whom he knows nothing? Hence, then, one of the primary
things in worship is to have a correct knowledge of the object of
worship. But the question immediately arises, *“ How is such know-
ledge to be obtained? Is man so constituted that he can, from the
visible things of creation around him, discover cither the fact of the
Lord’s existence or what He is?” Certainly not; for no observation
of this kind, by itself, can suggest the being of a God or disclose His
character.  And this is one reason why so many persons of vast
attainments in science and philosophy have denicd His existence.
Who can by “searching” find out God (Job xi. 7)? From all this,
then, it follows that the idea of God, and some positive knowledge of
FHim, can only have come from God Himself, in the first instance, by
Revelation. For we can hardly suppose the existence of a Divine
Being, Who has endowed man with the capacity of thinking about
[lim, without at the same time concluding that * to believe in a God
and in no revelation from Him is to believe in a God unjust and
unwise.” The lord, therefore, we may be sure, has always revealed
Himself to man; and this revelation is what we call the Word, or
Divine Truth proceeding from Him, whether it has assumed the form
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of open communication, or of written composition preserved and
handed down from age to age. And from (his point of view we may
sce that the Word, as we now have it, must be wholly from the Lord,
both as to its inward spirit and life, and as to its outward form. From
the Word therefore we have our knowledge of the Lord, and to the
Word only must we apply for even a more extensive knowledge of
Iim than we at present possess.

The Word, then, even in its literal sense, and more particularly in
its internal sense, shows us the character of the Lord in order that we
may worship Him aright.  Ile is, essentially, the sell-existent Being,
Who is love itself and wisdom itsell united; and from \Whom con-
tinually proceeds all the love and intelligence that man enjovs; and
hence He s the Giver of every good and perfect gift, with Whom is
no variableness nor shadow of turning. And if we worship Him, there-
fore, that is, if we love Him, we, too, shall be givers from Ilim,
desiring to communicate to our fellow-creatures all that we can of
His goodness, His truth and His happiness. *“To love God and to
love the neighbour is to love the good and the true, and to do them
from the heart” (T 10). And hence it is that by worship is not
meant the adoration of the Lord in the sanctuary, by ceremonials and
rituals, or even by prayers and praises, the reading of the Word, and
the hearing of sermons, thesc being only either aids to the true
worship of the Lord from love to Him, or the effects of our love
to Him.

But now having made these general remarks illustrative of what
veal worship is, and ought always to be, we notice that our chapter,
in its internal sense, has special reference to that worship of the life
which exists with those who, nevertheless, are guilty of violations of
the laws of order through ignorance or error. And certainly onc
great truth that shines brightly in this description is, that the highest
as well as the lowest order of mankind, and mankind in the aggregate
as well as individuals, are liable to crror, from the effects of which
only their real worship of the Lord by love can deliver them. Ior
the remission of sin, or the forgiveness of sin, as it is often called,
really means the removal of evil or error through genuine love,
according to the Lows of Divine Ovder, 8oz, S08, 874, cle.

Next we may notice the general similarity of the sacrifices required
from the four sets of offenders by error, representing, of course, that
the love of the Lord with them all has a certain general resemblance
in externals.  In oshort, all muast do the work of repentance, even as
regards unintentonal mistakes, and all must recognize from the
Lord that they are in innocence, by virtue of their ruling love of good,
and not on account ol any inherent good in themselves.  And thus
the bullocks, the goats, and the lamb are cqually representative of
innocence according to its different kinds and degrees.

But again, if there is a general similarity in the worship of the
Lord, respectively with celestial, spiritual and natural men, there
are also specific differences; and these, in the chapter, are described
by their appropriate symbolism. et us notice them, thercfore.
Comparing the case of the priest that sinned unwittingly, with that
of the assembly, we find that while the latter is said not to have
known of the offence and afterwards to have been informed, it is
not so said of the former, and this indicates one point ol dilference in
character between the celestial, who are denoted by the priests, as
we have shown, and the spiritual, who are denoted by the assembly
or congregation. The celestial perceive their errors from their state
of good, but the spiritual have to discover their errors from a know-
ledge of the truth.  Some peeple seem to imagine that the celestial,
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belore the commencement of the decline of the Most Ancient Church,
were not the subjects of evil or error, and that their regencration
consisted in their advancement from a lower merely natural good,
through spiritual good, to a perfect state of celestial good. But a
careful study of the description of their regencration as given in the
first chapter of Genesis, reveals the fact that those carly celestials,
who lived as wild animals, were not free from evil and error; for
their darkness which was upon the face of the deep denoted the lusts
and consequent falsities of their unregenerate natural man, 286, 18
(-1.E. 294). Thus we sce that the most ancient people, who were
of a celestial, as distinguished from a spiritual race, 640, were the
subjects of evil and error, equally with those who, when the Most
Ancient Church began to decline, also fell by the abuse of their liberty,
140.  True, the origin of evil and the causc of it are not described
previously, but they are certainly taken for granted as existing; and
mdeed, how can we suppose that while the highest order of celestial
men gradually declined from their state of perfection, the lowest
order did not do so at all? Hence we sce from these considerations,
as well as [rom our chapter, that a celestial race of men may err,
and [all into sin equally with a spiritual race.

But now another point of diflerence between the worship of the
celestial and spiritual orders is indicated in these accounts. Not only
is therc a difference as to the understanding, but there is a difference
also as to the will.  For the will of the celestial is rcpresented by
the priest, and the will of the spiritual by the clders. That is, the
will of the celestial is good or love, while the will of the spiritual is
truth or wisdom, since the elders denote chief points of wisdom. And
thus it appears that the will of the cclestial is more interior than the
will of spiritual.  Yet in both cases the will is the internal of the
man and flows into the external with power to bring about a state of
harmony.

And again a third peculiarity here noticeable is, that it is not the
clders who make atonement in the case of the spiritual, but the priest.
The reason is, because the spiritual heaven derives its life from the
T.ord through the celestial, and thus only the pure good peculiar to
the celestial can fully cffect the perfect reconciliation of man with the
[Lord and of the Lxternal with the Internal.

We turn now, however, to the cases of the ruler or prince, and the
man of the common people, or, more correctly, of the people of the
Land,  And in passing we remarke that, when the priest sinned, ceven
the anointed priest, who represents those in truth conjoined with
@ood, he brought guilt upon the people; and that when he made the
atonement, the guilt must have been removed from both.  Can any
one sin, even unwittingly, and not allect injuriously those who are
dependent upon him; and, more interiorly, can the affections wander
into forbidden tracks, and the intellect remain unimpaired? And so
again, can an individual err, and his error not affect the community ;
or, more interiorly, can the intellectual principle in the External of
the Natural, which ought to guide the affections, be in error, and not
aflfect the well-being of those affections, and indeed of the whole man?
Thus is the life of man in the aggregate one life, ‘in which no
individual can escape from his responsibility to mankind as a whole.

Now that this ruler, or prince, rightly corresponds to the TExternal
of the Natural, is scen from observing that he was required to offer
a goat, a male without blemish. It was a goat and not a bullock,
because it denotes what is of the intellectual principle in the External
of the Natural, rather than what is of the affections; it was a male,
because the truth of faith, as a ruling motive, is understood, and it
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Was without bicinish to denote such purity and perfection as belongs
to a state of innocence. Natural men who have nothing but the teuth
of faith as a sincere principle of life, do not intentionally commit sin,
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finger and put it upon the hoens ol the altis of burnt oftering, and
not as before on the horns of the altar of sweet incense, again
showing that the person making the ollering denotes worship from
the External of the Natural.

And coming at length to the fourth case, we observe that the
description dilfers from that of the third in one or two particulars,
which require notice. T'his person was one of the people of the land,
and he represents those in good derived from truth, which is interior.
Hence, therefore, his ollering was a goat, a female, which corre-
sponds to such good, but in other respeets the description ol his
worship is the same as that for the ruler, who denotes the truth of
faith, which must, in the beginning of man’s religious experience,
govern him o until he advanees thenee, But it is not sullicient even
for natural men to remain only in good as a principle; for they must
become celestial according to their degree, and advance to the love
of good itself, and the innocence that properly belongs to it.  And
this is the reason why, in this fourth case, the offering of a lamb is
also described in the same terms as the offering of the goat. And
thus we have in this whole chapter a regular series in the internal
sense.

CHAPTER V

SUMMARY OF THE SPIRITUAL SENSE

1. Concerning the confirmation of truths, ver. 1.

2. Concerning sins of ignorance, through the force of impure
altections, according to their degrees, vers. 2-13.

3. Concerning errors in internal worship, as to the will, vers. 14-16.

And concerning similar errors as to the understanding, vers. 17-19.

Trir CoONTENTS OF EACH VERSE

1. And if any one sin, in 1. If any one of the Spirit-
that he heareth the voice of —ual Church violates Divine
adjuration, he being a wit- Order,—after he has con-
ness, whether he hath seen firmed the truth by the testi-
or known, if he do not utter ~Mony of his understanding,
it, then he shail bear his ¢ither through perception, or
ke knowledge received  {rom

2 others,—by refusing to speak
or act according to it, then
cevil is to be ascribed to him.
Or again, from another point
of view, if any onc, having a
perception and knowledge of
the truth, becomes aware of
his disposition to avert him-
sclf from it, and yet neglects
to speak or act according to
it, then evil is to be ascribed
to him.

2. Or if any one touch 2. Or il any one, in the
any unclean thing, whether slightest degree, acts accord-
it be the carcase of an un- Ing to impure affections in the

clean beast, or the carcase na.tlural wan, or agcerding to
of unclean cattle, or the ¢vils there, which he has him-

carcase of unclean creeping ffilt[hg?l:mg:rt\;d’ :;i(:it‘z:l':{d]]'nfre
things, it > hidde N G i
s s ind it be hidden whether they are inmost, in-
rom him, and he bhe un-

T terior, or external, and this

clean, then he  shall be happens to him unconsciously,

guilty yet he is in evil, ’
I 19
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3. Or if he touch the un-
cleanness of man, whatso-
ever his uncleanness be
wherewith he is unclean,
and it be hid from him;
when he knoweth of it, then
he shall be guilty:

4. Or if any one swear
rashly with his lips to do
evil, or to do good, whatso-
ever it be that a man shall
utter rashly with an oath,
and it be hid from him;
when he knoweth of it, then
he shall be guilty in one of
these things:

5. And it shall be, when
he shall be guilty in one of
these things, that he shall
confess that wherein he
hath sinned:

6. And he shall bring his
guilt offering unto the Lorn
for his sin which he hath
sinned, a female from the
flock, a lamb or a goat, for
a sin olfering; and the
priest shall make atonement
for him as concerning his
sin. .

7. And if his means suf-
fice not for a lamb, then he
shall bring his guilt offering
for that wherein he hath
sinned, two turtledoves, or
two voung pigeons, unto
the T.orp; one for a sin
offering, and the other for
a burnt offering.

5. And he shall Dbring
them unto the priest, who

3. Or again if, in the slight-
est degree, any one acts
according to interior evils of
whatever kind, which cause
impurity, because grounded in
the scllish and worldly life,
and yet he is unconscious of
wrong doing, then when he is
led to see his impurity, he
shall conless that he is in evil.

4. Again, if  any  onc
through mistaken zeal con-
tirms himself in [alsities or in
truths with the intention of
living  according  to  them,
whatever his ecrror may be,
and yet he is ignorant of it,
on the discovery thercof, he'
shall acknowledge himself in
evil.

5. And then it is his duty,
on considering his particular
fault, to acknowledge that
also,

6. And he shall worship the
Lord cither from the internal
or from the external good of
mnocence, doing the work of
repentance ; and then, because
he is inmostly in good, his
evil shall be remitted, and he
shall have conjunction with
the Lord.

7. But if he is neither in the
celestial nor in the spiritual
good of innocence, he shall
worship the Lord from the
good ol faith internal or ex-
ternal, on the one hand by
sincere repentance, and on the
other with sincere affection.

S. And this shall be done
from the principle of good,
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shall offer that which is for
the sin offering first, and
wring off its head from its
neck, but shall not divide
it asunder :

9. And he shall sprinkle
of the blood of the sin
offering upon the side of the
altar; and the rest of the
blood shall be drained out
at the base of the altar: it
is a sin offering.

10. And he shall offer the
second for a burnt offering,
according to the ordinance :
and the priest shall make
atonement for him as con-
cerning his sin which he
hath sinned, and he shall
be forgiven.

11. But if his means suf-
fice not for two turtledoves,
or two young pigeons, then
he shall bring his oblation
for that wherein he hath
sinned, the tenth part of an
ephah of fine flour for a sin
offering; he shall put no oil
upon it, neither shall he put
any frankincense thereon :
for it is a sin offering.

12. And he shall bring it
to the priest, and the priest
shall take his handful of it
as the memorial thereof, and
burn it on the altar, upon
the offerings of the T.orp
made by lire: it is a sin
ollering.

13. :And the priest shall
make atonement for him as
touching his sin that he hath

E 2

repentance preceding full wor-
ship, for, on account of evil,
the internal man is, as yet,
separated from the external in
worship; and because such
worship is from truth rather
than good, there is not cor-
respondence with the Lord.

9. Also there is to be the
conjunction of good with truth
in the spiritual degree accord-
ing to the state, and in the
natural degree in fulness
according to the state.

10. But true worship must
follow that involved in repent-
ance, that is, worship from
love according to Divine
Order; and thus the love of
good will effect the removal of
evil rashly committed, and
remission will follow,

11. And if such a person be
not in the good of faith but
in the truth thereof, his devo-
tion to the Lord through re-
pentance and obedience shall
be accordingly by truth, for it
cannot he from cclestial love
and spiritual truth, because it
is worship implying and in-
volving the removal of evil
only, in the first instance.

r2. But still it shall be from
the principle of good, stand-
ing for the genuine worship
of the Lord, and being in-
scribed on the life, the evil
being rejected; for Divine
Love is opposed to evil.

13. And good shall cause
the removal of evil in all its
forms; remission shall follow;
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sinned in any of these
things, and he shall be for-
given: and the remmnant
shall be the priest’s, as the
meal offering.

14. And the Lorp spake
unto Moses, saving,

15. If any one commit a
trespass, and  sin unwit-
tingly, in the holy things
of the [LorD; then he shall
bring his guilt offering unto
the Lorp, a ram without
blemish out of the flock, ac-
cording to thy estimation in
silver by shekels, after the
shekel of the sanctuary, for
a guilt offering :

16. And he shall make
restitution for that which he
hath done amiss in the holy
thing, and shall add the
fifth part thereto, and give
it unto the priest: and the
priest shall malke atonement
for him with the ram of the
guilt offering, and he shall
be forgiven.

17. And if any one sin,
and do any of the things
which the LLorp hath com-
manded not to he done:
though he koew it not, vet
is he guilty, and shall bear
his iniquity.

1§. And he shall bring
a ram without blemish out
of the flock, according to
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and good shall be appropri-
ated, even as is the case in
worship from celestial and
spiritual love.

14. Morcover, there is reve-
lation from the Lord giving
the perception, by Divine
Truth,

15. That if any onc un-
knowingly violates the Divine
law in internal worship, ap-
parently, from love or good,
still he shall acknowledge the
Lord and worship Him [rom
the good of innocence in the
internal or spiritual degree,
uncontaminated  with  evil,
according  to the quality of
spiritual truths with him, to
which good is conjoined, in
order that guilt may e
removed ;

16. And  repentance  shall
follow in respeet to his error
in internal  worship, and
further, some remains of truth
shall be appropriated by good,
and thus again good shall
remove  evil and  remission
shall follow.

17. And in short, il any onc
violates Divine law concern-
ing anything relating, gcner-
ally, 1o the rejection of evil,
he is guilty, although he may
not be aware ol it, and cvil
will adhere to him.

18. And therefore he must
worship the Lord from spirit-
ual good, or the good of inno-
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thy estimation, for a guilt
offering, unto the priest:
and the priest shall make
atonement for him concern-
ing the thing wherein he
erred unwittingly and knew
it not, and he shall he
forgiven.

cence in the internal man,
according to his state and'
quality as to truths, and as:
being in evil; and by good!
evil shall be remitted accord-
ing to the neccessity, when sin
takes place through ignorance
as to the will and understand-

ing, and remission shall follow.

19. It is a guilt offering : 19. For all worship, more
he is certainly guilty before or less, is tainted with evil or
the [.ORD. ervor; and it cannot escape the

scarching scrutiny of Divine
Good.

REFERENCES AND NOTES

1. The proofs are, that to sin denotes to violate Divine Order, 5076;
to hear the voice of adjuration, denotes to confirm the truth by the
testimony of the understanding, for by hearing is signified perception,
3163, 8301, by a voice is signified the annunciation of truth, thus
what appeals to the understanding, 6971, and by adjuration or
swearing is signilied the confirmation of truth, 2842 ; a4 witness denotes
the confirmation of good by truth, 4197; seeing denotes perception,
2150; knowing evidently denctes knowledge, 2230; not uttering it,
denotes neglect or refusal to spealk or act according to the truth, for
not to tell clearly denotes not acknowledging the truth by words and
consequently by actions, 7550; and bearing iniquity denotes, in this
case, that evil is ascribed, 9937, end. But under the other point: of
view swearing denotes aversion from good and truth, 1423.

2. This is evident from the signification of touching, as denoting
what is of the alfections, and also communication, translation, and
reception, 4404, 10,199; of an unclean thing, as denoting an impure,
or evil aflection, 10,130; of a carcase, as denoting what is void of
spiritual life, 3900; of an unclean beast, or cattle, or creeping thing,
as denoting impurities, internal, interior, and external, 987, 46, 994;
of the thing being hidden, as denoting what happens unconsciously,
6721; and of being guilty, as denoting to be in evil, 3400.

It is (o be noted that, in this verse, the Hebrew word translated
cattle in the V. and R.V. is rendered beast in A.C., from the
Latin bestiam, in the original, while the word rendered in the
versions by beast is, in A.C., translated wild animal from the Latin
feram in the original under Gen. i. 235, and the word rendered
creeping things is not the same in this verse of Leviticus and in
Gen, 1. 25, But now discarding the translations, and comparing the
lebrew alone, in this verse and in Gen. i. 25, we observe that the
three things, named in this verse in 2 series, are the same as those
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named in Genesis, corresponding there to good affections, but here
to impure affections; so that if we carefully study the reference given
above, 46, and particularly the tenth verse of Ps. cxlviii. there quoted,
we shall see more clearly the correctness of our interpretation of this
verse, and also the importance of a knowledge of the Hebrew in
unfolding intelligently the internal sense of the Word in the Old
Testament. 1t may be allowable to add also, that the two Hebrew
terms uscd for creeping things, the one in this verse, and the other
in Genesis and Ps. cxlviii., indicate, in their primary literal meaning,
respecetively, the abundance and the activity of the creatures for which
they stand, and in their spiritual meaning, the tendency of merely
natural and sensual affections to be continually repeating themselves,
presenting themselves in new forms, and being persistent in their
endeavours to cause excitement and unlawful agitation, verifying
that, indeed, the serpent is more subtle than any wild animal of the
ficld that the Lord God has made (Gen. iii. 1; A.C. 195).  Certainly
the delusions of sensual things are many and very presuming ; and
experience shows that they are to be avoided with much care.

3. This is true, because by touching is denoted communication,
translation, and reception, as already shown; by uncleanness is
denoted the spiritual impurity ; and by the uncleanness of man as dis-
tinguished from animals, is denoted interior impurity through evil
and falsity, 10,130, 7424.

4. To swear denoles to confirm truth or falsity, 2842; to swear
rashly, evidently denotes to act or spealk from mistaken zeal, that is,
falsely, as the meaning of the Ilebrew word shows; to do truth or
falsity is to live according to it, 5755, but to utter it with the lips
is first to confirm it in the understanding, 1285; of a thing that is
hidden a person is ignorant, 6721; but its being made known denotes
instruction, 2230; and o be guilty denotes to be in evil, 3400.

5. In this verse the internal sense appears to be almost identical
with the latter; but it is to be observed that the outward confession
of sin, unless there be also an inward acknowledgment of the par-
ticular evil that caused it, is of no value, and henece that this inward
ackunowledgment and confession are involved in the literal statement,
23200 3NN,

o. This is evident from considering that o guilt offering of a Tamb
or a goat, denotes the worship of the Lord from the good of innocence
internal or external, 10,132, 416y9; that a female especially denotes
good, 725; that without blemish denotes pure from evil and falsity,
involving the worlc of repentance, 4837 ; that the priest denotes inmost
wood, ogq0; and that making atonement denotes the removal of evil
and conjunction with the Lord, 9506, 10,023, 10,042, 11.

7. This is proved from (he signification of the means not sullicing
for o lamb or o goat, the single Tebrew word meaning cither, as
denoting inability on account ol not being either in the celestial or
spiritual good ol innocence, 10,132, 41005 of wuilt, as, in this case,
denoling sin through ignorance, ver. 4; of turtledoves and young
pigeons, as denoting the good of faith internal and external, 870,
1827, 10,1325 and of a sin offering and a burnt offering, as denoting,
respectively, the vemission of sins, and conjunction with the Lord,
3400, 10,122, 8080, 10,053.
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8. In this verse, bringing the offering to the priests denotes the
acknowledgment that this worship is from the principle of good,
9946, 10,227 ; offering that which was for the sin offering first, denotes
that repentance must precede full worship, 3400, 10,122; wringing
off its head from its neck denotes the separation of the internal from:
the external in worship, and also that worship from the understand-
ing, denoted by the birds, does not give permanent conjunction with
the Lord, 8o79; and not dividing it asunder denotes no correspondence
with the Lord, 1832.

9. By sprinkling the blood of the sin offering at the side of the
altar is signifed the conjunction of good with truth in the spiritual
degree according to the state, 9736, 10,185; by draining the rest of
it at the base of the altar, is denoted full conjunction in the natural
degree according to the state, 10,04%7; and by ‘‘it is a sin offering,”’ is
denoted that thus there is the removal of evil, 3400.

10. Olfering the second bird for a burnt offering according to the
ordinance signifies that true worship must follow that involved in
repentance, as may be seen from the correspondence of the burnt
offering, 8680, 10,053; chap. i. 14-17; and the priest making atone-
ment for him and his being forgiven signify that the love of good
will effect the removal of evil rashly committed, and that remission
will follow, 9506, 10,042, II.

1. His means not suflicing for two turtledoves or two young
pigeons denotes that such a person is not in the good of faith, 8%o,
1827, 10,132 ; bringing for his oblation the tenth part of an ephah of
fine flour, denotes worship from the truth of faith, 9993, 10,136-7;
and his putting no oil nor frankincense thereon denotes that worship
cannot be from celestial love and spiritual truth because it is worship
implying and involving the removal of evil only in the first instance,

10,137.

12. But to bring the oblation to the priest denotes that worship, in
this case, shall still be from the principle of good, 9946; the priest to
takke a handful as a memorial denotes that this worship from truth
stands for genuine worship, and its power, 6888, 7518; to burn it on
the altar denotes consceeration to the Lord, by the conjunction of truth
with good, and consequently its being inscribed on the life, 10,052;
and its being a sin-offering denotes that the evil is rejected, bécause
Divine Love signified by fire is opposed to evil, 3400, 10,055.

13. The priest making atonement for him signifies that good causes
the removal of evil in all its forms, 95061, 10,023, 10,042, II.; his being
forgiven signifies the remission or removal of evil, ver. 10; and the
remnant being for the priest signifies that good is appropriated,
9946, 2177, 2187; while by its being said *‘as the meal offering,” is
denoted “‘even as is the case in worship from celestial and spiritual
love,” 4581, 9995, chap. ii. 1.

14. This is evident, because by Jchovah is denoted the Divine
Being, as to His love, 20015 by speaking is denoted influx, 2951; by
Moses is represented Divine Truth or the Word, o010, 6752; and by
saying is denoted perception, 1791, 1822; chap. iv. 1.

15. By any one committing a trespass, and sinning unwittingly in
the holy things of the Lord, is denoted, that if any one unknowingly
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violates the Divine law in internal worship, as may be seen from the
signification of sinning unwittingly or by error, which signifies sin
through ignorance, 136, 10,042, 111., and of the holy things of the
Lord, as distinguished from what the Lord hath commanded not to be
done, chap. iv. 2, as denoting errors committed in internal worship as
distinguished from those in external, 10,1445 by bringing a guilt offer-
ing to the Lord is denoted worship, apparcntly for the removal of evil,
as if from good, 3400, 2001 ; by a ram is denoted the good of innocence
in the internal man, 10,0425 by without blemish is denoted not con-
taminated with evil, 7837 ; by according to thy estimation in silver by
shekels is denoted according to the quality of spiritual truths with
him, 29393 by after the shekel of the sanctuary is denoted according
to truth conjoined with good, 2959 ; and by **for a guilt offering " is
denoted, in order that guilt may be removed, 3400.

16. This appears s follows -~ to make restitution is to do the
work of repentance, 9087, goy7, gr30; that which he hath done amiss
in the holy thing denotes the error in internal worship, ver. 133
adding the fifth part denotes some remains of truth, 649; giving it
to the priest denotes the appropriation by good, 10,227, 946; the
priest making atonement denotes that good removes evil, 9946, 10,042,
and his being forgiven denotes the actual removal of cvil, ver. 1o.

17. This is evident, because (o sin denotes to violate Divine law,
5070; the things which the Lord has commanded not to be done
denote evils that ought to be rejected, chap. iv. 2 being guilty denotes
to be in evil, 34003 not knowing it clearly denotes to be ignorant of
the fact, 6721, 2230; and bearing his iniquity denotes, in this casc,
that evil will adhere to him, 9937.

18. Bringing a ram without blemish out of the flock, according to
estimation Tor o guill offering unto the priest, denotes the worship
ol (he Lord from spiritual good, or the good of innocence in the
internal man, according to his state and quality as to truths, and as
being in evil, ver. 15; and the priest malking atonement for hinr
concerning the thing whercin he erred unwittingly, his not knowing
it, and his being forgiven, denote that by good, evil shall be remitted,
according to the necessity, when sin takes place through ignorance
as to the will and understanding, and that remission shall follow,
9940, T0,042; ver. T10.

19. This appears thus : a guilt offering denotes worship on account
of the removal of evil, 3400; and being certainly guilty before the
Lord denotes that evil and error cannot cscape the scrutiny of Divine
Good by means of Divine Truth, 2001,

1t will have been noticed by the careful reader that the fourth
chapter gives an orderly account, in the intcrnal sense, of certain
sins committed in ignorance, aad remitted by worship from the good
of innocence in the natural or external man, commencing with those
who are celestial, proceeding to those who are spiritual, and ending
with those who are natural, the offerings in each case representing
the appropriate good of innocence; and now, in this fifth chapter,
the same subject is continued, referring respectively to the celestial,
the spiritual and the natural as before, but involving sins by error
in relation to the natural affections rather than in relation to doctrine.
And (his is evident, because in every casce in the fourth chapter the
unconscious error is against those things which the Lord has com-
manded not to be done, vers, 2, 13, 22, 27; but in this chapter it i«
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against ‘the touching of anything unclean, and against swearing
rashly, or from impulse, to do evil or to do good.

Secondly, the first verse of this chapter is so particularly placed
and constructed as to need some explanation. 1t is, in fact, so placed
and so constructed as to form the conclusion of all that is said in the
previous part of the general subject in the spiritual sense; and at the
same time the commencement or introduction to the following part
of the general subject.  Also it does not imply sin through ignorance
of true doctrine on the onc hand, or of the distinction between evil
and good on the other. 1t describes, in short, a state of hesitation
as to whether the truth acquired in the understanding is to be con-
firmed, or the evil and falsity opposed to it. The character here
represented hears the voice of adjuration, of swearing, or spiritually,
of confirming the truth, by the determination of the will and by
action, and he also hears the voice of cursing, or spiritually of averting
himself from the truth. \Whence proceed these voices? They are the
results of his communication with heaven or hell.  We all hear these
voices.  And we must all decide whether we will embody the truth
sincerely in our words and actions or not. There are, indeed, many
sins which we commit unwittingly, and these will not really condemn
us, because our hearts may be right, although our intellects, in this
probalionary state, may, from various states and circumstances, fail
to discern between truth and falsity. But when we have known and
seen the truth, and thus, too, have become witnesses to it, that is,
when we have received it with affection, yea, when the oil of love
has been poured upon it, then let us beware lest we avert ourselves
from it, and cur last state is worse than our first.

IFor, thirdly, it is not only a case of truth or falsity that we have
to settle, but one of good or cvil, since we cannot confirm good in
ourselves except by means of truth, nor evil except by means of
falsity; and besides, if we confirm the truth inwardly from good,
then we shall not ““bear our iniquity, or remain in evil, even although
we unconsciously come into spiritual contact with things unclean.
Hence we now see why this verse introduces the subject of accidental
impurity and the means of purification from it.

We proceed, therefore, to study the order of verses two, three, four
and five, which describe the scries of offences resulting from the
contamination of evil affections in the natural man. That there is
such contamination with us all, no one can doubt who carefully
considers and watches his own inner life. And first we reflect on
the use, in the literal sense, of the word carcase to denote those evil
alfections.  They are such as are deprived of all spiritual life. They
are *“‘without form and void,”’ or *‘waste and void ” (Gen. i. 2),
because there is in them no truth and no good, and yet, as they
present themselves in the thoughts of the regenerating man, they
really appear as a part of his life, which manifests itself by. delight.
The things which are actually dead because they are not of the Lord,
to infernals, are most delightful; and it is because there is a tendency
to similar infernal delights in ourselves, on account of our own
actual evil, that evil spirits can flow into us and make us believe
that things of which, long ago, we have truly repented are yet, with
us, as active as ever they were. This is the touching of the unclean
things of which we read in the inner sense of verses 2 and 3. No one
can tell how or when dead affections of this kind will present them-
selves. They indeed agitate us, even when regeneration must, or
may, have made some progress with us. And it will be well for
us if, when they do, we can truly confess that of oursclves we are
nothing but evil, as we are instructed to do in verse 5. In verse 2,
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however, as we have scen, the unclean affections, indicated by the
correspondences employed, are of three degrees, and belong properly
to the external man; but in verse 3 they belong to the internal, accord-
ing to the distinction, spiritually, between a beast and a man. Also
observe that the Hebrew word for man in verse 3 is adam, and not
ish, because the former corresponds to good, or alfection, and the
Latter to truth or intelligence, and aflfection is especially the subject
of these verses.  And taking now verse o, and observing that it
speaks of swearing rashly with the lips to do cvil or to do good, we
may sce that it deseribes the impulsive determination of the will
conjoined with the understanding to act according to an allection
without sulliciently considering its real quality, or without being
aware that it is readly an evil alfection. Thus the three verses, in the
internal sense, deseribe the course of temptations to confirm evils
first from the incitements of merely natural loves, then [rom the
more interior loves ol the world and of self, and lastly {from the
strong and impulsive force of evil, which urges a man to action,
while yet he is ignorant, from outward states and circumstances, as
to whether his action is cvil or good.

Having seen, up to this point, the series of evil affections that infest
or tempt the man of the church, we are next to consider the means
of purification, through worship, to be adopted respectively by
celestial, spiritual, natural, or sensual men. And this account extends
from verses 6 to 13 inclusive. Ifor no one, surely, can fail to discern
that the successive offerings of a lamb or a kid, of turtledoves and
young pigeons, and lastly of fine llour, clearly denote dillerent and
successive states of worship in descending order.  The worship of
celestial and spiritual men is described together in ver. 6; of those
constituting the internal of the natural, as to good or truth, in ver. 7;
and of those constituting the external of the natural in ver. 11, But
besides this, there are some particulars the consideration of which
is very important.  In every case there must be repentance, and as
described inover. 8, this must precede true worship.  lovil must be
shunned, and good must be done as a duty, before the former can
be fully removed and the latter fully realized as delightful.  During
imperfect states of worship, also, the external man is in a state of
opposition to the internal; there is not correspondence with the
Lord; and yet there must be the conjunction of truth with good both
as to the spiritual and natural degree, as we see in ver. . Let it
be understood, however, that this conjunction is necessarily imperfect
until real worship from love or good takes place, and that then it
is according to the ordinance in that worship as indicated in ver. 1o,
and more fully described in the next chapter.  We may all easily sce
that the degree of our conjunction by love with the Lord is exactly
according to the degree in which evils are removed, for there is
really nothing that prevents it but evils, and their consequent falsities
and crrors.  And indead this truth is well illustrated in ver. 11, where
it is said that no oil nor frankincense are to be put upon the offering
of fine lowr because it is a sin olfering. This does not mean that our
lower states ol worship ave wiinfluenced by celestial and spiritual love,
but only that we are not, as yet, fully in celestial or spiritual worship.
We know truly that all worship which is genuine must be from
some love, and that the highest, or inmost worship must be from
celestial Tove; and therelfore we act upon that as a law; but we do
not actually come into that love simply because we koo about it,
or even because we, (o the best of our ability at the time, act accord-
ing to the law. We must wail; we must be patient; we must be
persevering (o the end; and then at ITast we shall realize that love
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after which we are aspiring. Let us not forget that this love is
already in us from the Lord; that it is the essential part of us; and
indeed that when we are fully regenerated we shall not rise above
1t since it is our genuine individuality, so that all the lower loves
in us will be arranged under it in proper order.

I have often thought that our highest capacity is in us from the
Lord when we are born; ! but that it depends upon the proper exercise
of our freedom and reason whether we ever realize it. We are certain,
atany rate, that we do not begin life by doing so; and also that if, by.
chance as it were, during our carthly life we get, at times, some
obscure perceptions of it, other conditions and circumstances throw a
cloud over it, and we feel that we know only in part, and love only in
part. . Nevertheless, we may be sure from’ the spiritual teaching of
verses 12 and 13 that final suceess awaits us, and that our external man
as well as our infernal will embody or appropriate the good or delight
which distinguishes us from every other human being (Rev. ii. 17).

But ver. 14 shows that we are having a change of subject, and we
pass therefore from the consideration of errors having relation to the
external man fo the study of those peculiar to the internal. This is
the reason why we have the expression, ‘‘the holy things of the
Lord,” and also why, in every case of error as far as ver. 7 of chap. vi.
inclusive, a ram, which denotes the good of innocence in the internal
man, was the olfering. IFor, as a matter of fact, the general subject
of the internal scnse closes again with this verse ; and it is remarkable
that, in the Ilebrew, chap. v. ends with it. 'This leads us to notice
that the division of the Old Testament into chapters and verses, both
in the original and in the translations, was evidently made without
reference to, or even without any knowledge of, the inner sense.
It is true indeed that, in the case before us, the arrangement of the
Hebrew agrees with the series of the internal sense; but this is not
always the case, because the first three verses of Genesis, chap. ii.,
readly form the conclusion of chap. i., and show how man passes
out of the spiritual state into the celestial, thus completing his course
of regencration; and then the fourth verse of chap. ii. begins a new
subject, which is the regeneration of the celestial order of men as
distinguished from the regeneration of the spiritual order, 8q.

But in proceeding, we notice now that the errors of the internal
man are divided into three kinds, namely, those which have relerence
to the will, as described in vers. 15 and 16; those which are of the
understanding, as appears from vers. 17-19; and those which relate
to the conduct, as they are set forth in chap. vi. 1-7. And the only
thing that calls for special mention because it does not occur in (he
accounts of the crrors of the external man, is that the offering is
said to be according to the estimation of Moses in silver by shelcels
after the shekel of the sanctuary. This means, as we have seen,
that worship from the good of innocence in the internal man differs
from similar worship in the external man in being more particularly
according to the quality of truths to which good is conjoined. All
worship, as we have already scen in studying the first chapter, must
be by means of truths, and talkes its quality from them, but this is
not so manifest in external worship as it is in internal; for it is in
proportion as worship becomes more internal that it is more par-
ticularly according to truths, at the same time that he conjunction
ol truth with good becomes also more determined.  And in addition
to this, the quality and degree of innocence with {he worshipper
becomes intensified and purified.  1lence then the internal sense of

I See, however, 1555.
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the Word confirms the general truth of the literal sense, and the
testimony of experience, that external worship is more from the
innocence of ignorance, and internal worship more from the innocence
of wisdom.

And here lastly it is to be observed that the account concerning
errors of the understanding is distinguished {rom that concerning
errors of the will by the expression, *‘the things which the ILord
hath commanded not to be done,” as distinguished from *‘the holy
things of the IL.ord.”

CITAPTER VI

SUMMARY OF THE SPIRITUAL SENSE

1. Offences against the truth of faith arc described, repentance on
account of them, the worship of the Lord, nevertheless, from the
good of innocence in the internal man, and reconciliation with Him

in consequence, vers. I1-7.

2, The Divine Laws in relation to the worship of the Lord from
pure love to Him, or in relation to the worship of the celestial man,

vers. 8-13.

3. The same in relation to worship from love to the neighbour, or
to the worship of the spiritual man, vers. 14-18.

4. Laws concerning the worship of the Lord in the fully regencrated
state, or when truths arc fully conjoined with good, vers. 19-23.

5. And also laws concerning the worship of the Lord in order to
the removal of actual evils, vers. 24-30.

Tnre CONTENTS OF EACH VERSE

1. And the l.ORD spake
unto Moses, saving,

2. If any one sin, and
commit a trespass against
the Lorp, and deal falsely
with his neighbour in a
maltter -of deposit, or of bar-
gain, or of robbery, or have
oppressed his neighbour;

3. Or have found that
which was lost, and deal
falsely therein, and swear to
a lie; in any of all these that
a man docth, sinning there-
m:

61

1. There is revelation from
the Lord by Divine Truth to
the man of the Spiritual
Church giving the perception,

2. That whenever he in-
fringes the laws of order by
any offence against the truth
of faith, falsifying it Dby
separating it {from charity
either in the memory, or in
the understanding, or in the
will by ascribing it to him-
self, or by violating the good
of charity;

3. Or having discovered or
perceived true doctrine, which

‘had been lost, falsifies it, and

confirms himself in such fal-
sification, especially if such
errors are expressed in the
discourse or in the actions;
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4. Then it shall be, if he
hath sinned, and is guilty,
that he shall restore that
which he took by robbery,
or the thing which he hath
gotten by oppression, or the
deposit  which was com-
mitted to him, or the lost
thing which he found,

5. Or any  thing about
whicl he hath sworn lalselv;
he shall even restore it in
full, and shall add the fifth
part more thereto : unto him
to whom it appertaineth
shall he give it, in the day
of his being found guilty.

6. And he shall bring his
guilt  offering unto the
l.orn, a ram  without
blemish out of the {lock,
according to thy estima-
tion, for a guilt offering,
unto the priest:

7. -And the priest shall
make atonement for him
before the Lorp, and he
shall be forgiven; concern-
ing whatsoever he doeth so
as to he guilty thereby.

8. And the Lorp spake
unto Moses, saying,

9. Command Naron and
his sons, saying, This is
the law of the burnt oller-
ing : the burnt offering shall
be on the hearth upon the

4. Then, when he confesses
that he has sinned internally
and externally, he shall cease
to ascribe to himself what is
from the Lord, or to do vio-
lence to the principle of good,
to hold the truth in his
memory without application to
lile, or to corrupt true doctrine
restored to the church,

5. Or to confirm himself in
lalse doctrines.  And therein
he shall fully do the work of
repentance, not only by shun-
ning the evil, but by practis-
ing the truth, in order that
some remains may he im-
planted with him; yea, he
shall humbly ascribe all the
good and truth with him to
the Lord, as soon as he fully
realizes his evil state.

6. And hercin he shall sin-
cerely worship the Lord from
the good ol innocence in the
mternal - mun  free  [rom
falsity; and according to the
quality of his good as mani-
fested in truths in the external
man, on account of his offence
against the truth of [laith, by
acknowledging that it is from
the Lord.

7. And his state of good
shall cause the removal of
cvil and reconciliation with the
Lord, ec¢vil being remitted,
whatever may Dbe its nature
and quality.

8. Also there is revelation
from the Lord by Divine Truth
giving the perception,

9. Through intlux to those
who are in good, and in truths
thence derived, concerning the
worship ol the Lord from pure
love, that in cvery state of
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altar all night unto the
morning ; and the fire of the
altar shall be kept hurning
thereon.

10. And the priest shall
put on his linen garment,
and his linen breeches shall
he put upon his flesh; and
he shall take up the ashes
whereto the fire hath con-
sumed the burnt offering on
the altar, and he shall put
them beside the altar.

11. And he shall put off
his garments, and put on
other garments, and carry
forth the ashes without the
camp unto a clean place.

12. And the fire upon the
altar shall be kept burning
thercon, it shall not go out;
and the priest shall burn
wood on it every morning :
and he shall layv the burnt
offering in order upon it,
and shall burn thereon the
fat of the peace offerings.

13. Fire shall he kept
hurning upon the altar con-
tinually; it shall not go
out.

14. And this is the law of
the meal offering : the sons

obscurity, this love shall he
predominant, and also in every
state of brightness, by the
determination of man as from
himself ; for love must be con-
stant, and must never bhe
extinguished.

10. And celestial good shall
be manifested in the truths of
faith; also the conjunction of
truth with good shall be main-
tained externally as well as
internally; and whatever in
previous states of worship,
has served its use, shall he
thereby elevated, but yet is
respectively subordinate.

11. But changes of state as
to truths will always accom-
pany or f{ollow changes of
state as to good; and such
knowledges as are no longer
required for use are separated
from the heavenly life, abid-
ing in the external memory
which is quiescent, where they
are not contaminated with
evil.

12. But the inmost of wor-
ship, which is pure love, must
be ever active, and must not
be  extinguished; and this
must be effected by him who
is in good as from himself in
every new state; perfect
arrangement as to affections
and thoughts must be main-
tained; and especially must
celestial good from a principle
of freedom and peace be
ascribed to the Lord.

13. For the Divine Love
and Mercy are constant with
man, when [rom the heart he
worships the Lord; and, in-
deed, they never ccase.

14. Also these are the laws
of order as to the worship of
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of Aaron shall offer it before
the LoRrD, betfore the altar.

15. And he shall take up
therefrom his handful, of
the fine Nour of the meal
offering, and of (he oil
thercof, and all the frank-
incense which is upon the
meal offering, and shall
burn it upon the altar for a
sweet savour, as the memo-
rial thereof, unto the ILoRrD.

16. \nd that which is left
thercofl shall Naron and his
sons eal : it shall be eaten
without Ieaven in a holy
place; in the court of the
tent of meeting they shall
eat it.

17. It shall not be bhaken
with leaven. 1 have given
it as their portion of my
offerings made by fire; it is
most holy, as the sin offer-
ing, and as the guilt
offering. '

18. Every male among
the children of Naron shall
eat of it, as a due for ever
throughout your genera-
tions, from the offerings of
the Lorp made by fire:
whosoever toucheth them

shall be holy.

LEVITICUS

the Lord from celestial love
in the spiritual degree, or as
to worship from charity: it
proceeds from Divine Truths
derived from Divine Good;
and it is spiritual worship.

15. Also it shall be in full
power with the spiritual man
in pure truth derived from
good; and in addition, has
celestial  and  spiritual  good
and truth therein in true wor-
ship; for all shall be acknow-
ledged to be {rom the Lord in
a state of holy peace and rest
inscribed  on the iInterior
memory.

16. And thus and thence
shall thosc who are in good,
and those who are in truth
thence derived, namely the
celestial and spiritual, appro-
priate good from the lord;
good shall be appropriated in
a state ol separation from fals-
ity ; in a state ol holiness; and
in the natural degree of the
mind, and hence [ully in every
degree.

17. And cven In preparing
for such a state of appropria-
tion shall there be no admix-
ture of falsity. It is a gift
from the Lord to the celestial
and spiritual man, according
to  the Divine Love and
Merey; it is inmost good
adapted to each degree of the
mind; and it is inmostly in
previous states ol deliverance
from evil and error.

18. And this celestial and
spiritual good shall be appro-
priated by all who are in
truths in the understanding
from good in the will; it shall
be as il it were their own in
every change ol state to
eternity; and it is from the
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19. And the Lorp spake
unto Moses, saying,

20. This is the oblation
of Aaron and of his sons,
which they shall offer unto
the LorRD in the day when
he is anointed; the tenth
part of an ephah of fine
flour for a meal offering
perpetually, half of it in the
morning, and half thereof
in the evening.

21, On a bhaking pan it
shall be made with oil;
when it is soaked, thou shalt
bring it in: in baken pieces
shalt thou offer the meal
offering for a sweet savour
unto the Lorp.

22. And the anointed
priest that shall be in his
stead from among his sons
shall offer it: by a statute
for ever it shall be wholly
burnt unto the LLorp.

23. And every meal of-
fering of the priest shall be
wholly burnt: it shall not
be eaten.

24. And the LLorRD spake
unto Moses, saying,

Divine Love, as received by
man, and acknowledged by
him; yea, all contact with such
good, however slight, pro-
duces a state of holiness.

19. FTurther, there is revela-
tion from Divine Good by
Divine Truth giving the per-
ception,

2o. That those who are in
celestial good and in the truth
thence derived, shall then
acknowledge the Lord in wor-
ship, when truth is intimately
conjoined with good; there
shall be with them fulness as
to remains of Divine Truth
from Divine Good perpetually;
and this shall be the case in
all states both of brightness
and of obscurity.

21. And the preparation for
such a state shall be by means
of exterior truths operated
upon by celestial good; in the
process an orderly arrange-
ment of truths under good
shall take place; and it shall
he acknowledged to be from
the Lord, bringing joy and
peace in worship.

22. And external good con~
joined to truth shall minister
to essential good in effecting
full conjunction : and such ex-
ternal worship from internal
shall be perpetual.

23. For indeed all inmost
worship from good shall be
fully ascribed to the Lord, be-
cause man cannot appropriate
good from himself,

24. TFurther, there is revela-
tion from Divine Good by
Divine Truth, giving the per-
ception,
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25. Speak unto Aaron and
to his sons, saying, This
is the law of the sin offer-
ing : in the place where the
hurnt offering is killed shall
the sin offering be killed
hefore the LLorn @ it is most
holy.

26. The priest that offer-
eth it for sin shall eat it:
in a holy place shall it he
eaten, in the court of the
tent of meeting.

27. Whatsoever shall
touch the flesh thercof shall
be holy: and when there
is sprinkled of the Dblood
thereof upon any garment,
thou shalt wash that where-
on it was sprinkled in a
holy place.

28. But the carthen vessel
wherein it is sodden shall
be Dbroken: and if it be
sodden in a brasen vessel, it
shall be scoured, and rinsed
in water.

29. Livery male among
the priests shall eat thereof :
it is most holy.

30. And no sin offering,
whereof any of the blood is
brought into the tent of
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25. By influx to those who
are in good and thence in
truths, concerning worship
during deliverance {rom evil;
that inmostly such worship is
identical with the worship of
the Lord from pure love, and
that the preparation for such
worship is the same, being
from the Divine Love. In
short, it is the effect of inmost
worship.

26. And he who is thus in-
mostly in good shall then
appropriate good externally;
it shall be a holy state of wor-
ship; and it shall be appro-
priated in the natural man,
which is derived from the
spiritual and celestial man.

27. And thus external wor-
ship shall be holy from what
is internal; and when the holy
state ol charity is conjoined
with truth in such worship,
purification from sin shall take
place in that holy state.

28. But the merely natural
affection  which was  instru-
mental in such worship shall
be separated; and if  such
natural affection was good
from the Lord, it shall be puri-
fied from all falsity and from
all evil.

2g. And indeed every truth
from good shall thus appro-
priate its own good. It is
external worship conjoined
with internal.

30. And the worship of the
Lord in order to interior puri-
fication, which is [rom the
essential principle of charity
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meeting to make atonement proceeding from the Lord
in the holy place, shall be through the heavens, and
caten : it shall be burnt with  which purifies from sin, there-
fire. by reconciling the external
man with the internal, must
not be appropriated by man
as his own. It is to bhe
acknowledged as being wholly
from the Lord, and is to bhe
wholly devoted to Him.

REFERENCES AND NOTES

1. This is evident, because by Jehovah is denoted the Divine Being
as to His love, 2001; by speaking is denoted influx, 2931; by Moses
is represented Divine Truth, or the Word, %010, 6752; and by saying
is denoted perception, 1791, 1822, chap. iv. 1.

2. The proofs arc that to sin is to infringe the laws of Divine
Order, 3076; to commit a trespass denotes an offence against the
truth of faith, grz6; to decal falsely with the necighbour denotes to
falsify the truth by separating it from charity, because a neighbour
denotes one who is in good, or in charity, 6711, 6712; and therefore
to deal falsely with him is to separate truth from charity, 8087; a
deposit denotes *“what is laid up for every use,” and thus what is
in the nemory, 5299; what is put into the hand, or, in other words,
a second deposit (Heb. Lex.), fellowship (A.V.), bargain, or pledge
(R.V.9;. denotes what is in the understanding, 10,062; robbery, or
what is taken away by violence, denotes an act of the will by man
when, from sclfish love, he ascribes the truth to himself, 89o6; and
oppressing the neighbour denotes to violate the good of charity, 6711,
0712, '

3. To find that which was lost denotes to discover true doctrine,
9150; to deal falsely therein evidently denotes to falsify true doctrine,
8087; to swear to a lie denotes to confirm what is false, 2842; and
sinning on account of any of these things denotes expressing evil
and falsity in discourse or in actions, 50706, 9156.

4. This is true, since the words *“if he hath sinned and is guilty
imply confession internally and externally, £o76, 3400; restoring that
which was taken by robbery denotes ceasing to ascribe to self what
is from the I.ord, 89o6; restoring the thing gotten Dby oppression
denotes no longer doing violence to the principle of good or to
charity, 6711, 0712; to restore the deposit which was committed to
him denotes no longer to hold the truth in his memory without
application to life, 5299; and restoring the lost thing which is found
denotes no longer to corrupt true doctrine restored to the church,
91350, :

2
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5. Morcover, restoring anything about which there has been false
swearing denotes ceasing to be confirmed in false doctrine, 8087,
2842; to restore fully is to do the work of repentance not only by
shunning evil, but by practising the truth, 9o87, 9097, 9130; adding
the fifth part denotes the implantation of remains, 649, 52971 ; restoring
it to him to whom it appertains denotes the aseribing of good and
truth to the Lord, 8900; and the day of being found guilty denotes the
state in which evil in oneself is realized as evil, 487, 3400, 9133

6. This is scen from the signitication of a guilt offering of a ram,
as denoting the worship of the Lord from the good of innocence in
the internal man, 3400, 2001, 10,0425 of without hlemish, as denoting
free Tronaevil, 78375 of out of the ock, as denoting what is spiritual,
5013, 01205 of according to estimation, as denoting according to the
quality of good as manifested in truths in the external man, 2939;
and of a guilt offering unto the priest, as denoting on account of his
offence against.the truth of faith, 9130, while by bringing the offering
to the priest is denoted the acknowledgment that the truth of faith is
from the Lord, 3070.

7. By the priest making atonement for him is denoted that good
from the Lord shall cause the removal of evil, and reconciliation with
the Lord, gg40, 10,0425 by his being Torgiven is denoted remission,
8303, 0300; and by whatsoever he doeth so as to be guilty thereby is
denoted whatever may be the nature and quality of evil, 3400.

As this verse closes the subject of sins committed in error, in the
internal sense, it may be as well (o review the last few verses.
Observe that the first verse again indicates o new subjeet, although
it is clear that the general subject is continued and here concluded,
for a ram is again the appointed offering. Why is this?  The reason
is that there are three subdivisions of the general subject, the first
deseribing what has relation to the will of the internal man, the
sccond, what has relation to the understanding, and the third, what
has relation to the conduct.  And in verses 2 and 3 (here is a series
of six different errors for consideration, according to man’s reception
and embodiment, in the actions, of truths received into the memory,
into the understanding, into the will externally, into the will inter-
nally, by prolaning externally and by proluning internally, the last,
of course, being the confirmation of evil and falsity, notwithstanding
successive warnings against them.  Now it is well known in the
church that, in the order of regeneration, as far as the outward
appearance goes, man advances successively from a state of instruc-
tion through states of intelligence and obedience to astate of love or
good, ind consequently it is evident that numerous errors are liable
tu arise in his progress, these recciving their quality from his prevail-
ing state as he proceeds, and hence we see the reason ol the order in
which (he terms oceur in the first place. But when these terms are
repeated in verses 4 and 3, which deseribe the work of repentanee,
we notice that the order is changed, the cause of which is, that the
arrangement of truths with every one is according to his prevailing
state as to the reeeption of good from the Lord.  When man, there-
fore, comes into a state of repentance, interior things begin to take
the first place, and exterior things e regarded as ol sccondary
importance; and thus we find that things taken by robbery and by
oppression are first named, while the things relating, spiritually, to
the memory are next mentioned.  And this involves important teach-
ing. Prue repentancee is a change of molives, vather than of opinions,
or ol actions merclv. But still it ix cortain that the deepest evils may
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lurk within, and so the tendency to confirm evil states is last spoken
of. The state of repentance, therefore, is only a transition state; but
it will have to be carried out in all completeness in order to realize
wood.

This brings us to another matter which is worthy of serious con-
sideration. It is the implantation of remains, represented by adding
the fifth part. “There is a difference between the storing up ol remains
and their implantation. By remains are meant good alfections and
true thoughts from the Lord; and these are said to be stored up with
man, when he is not conscious of them, and yet they are preserved
by the Lord in his internal man ready for manifestation and use when
the right time comes.  And when it does come, then they are im-
planted and take root, as it were, in his External, where they bud and
blossom and bring forth fruit. This is the implantation of remains,
and by it is accomplished the regeneration of man, his conjunction
with the Lord, and the conjunction of the external with the internal
man. And, of course, this work proceeds just in proportion as evils
and errors arc repented of, and are forgiven or remitted, the result
being that all good and truth are perceived inwardly and acknow-
ledged outwardly to be from the Lord. Thus we see the rational and
practical value of the spiritual teaching in ver. 5, and how it is con-
nected with the verses which precede and which follow. It is unncces-
sary, however, to explain more at length the contents of verses 6
and 7, as all the points therein have been before considered. But an
interesting reference in regard to the implantation of remains is
0156, which deserves careful study; and others are 1616, 3897, 1737,
2284,

8. This is evident, because by Jehovah is denoted the Divine Being
as to His love, 20015 by speaking is denoted influx, 2951; by Moses
is represented Divine Truth, or the Word, 7o10, 6752; and by saying
is denoted perception, 1791, 1822, chap. iv. 1.

9. Commanding Aaron and his sons, and saying, denote influx
with those who are in good and in truths thence derived, 5486, 9946;
saying denotes perception, 1791, 1822 the law of the burnt offering
denotes concerning the worship of the Lord from pure love, 8680;
its being on the hearth, or on the firewood, denotes that love shall
be predominant, beeause the burning of the fire signifies the activity
of Tove, g723, 6832%; all night denotes in every state of obscurity,
6000 ; the morning denotes a state of brightness, 9787; and the fire
being kept burning on the wood denotes the determination of man
as [rom himself that love shall be constant, and shall never be
extinguished, 2784.

10. By the priest putting on his linen garment is denoted that
celestial good shall be manifested in the truths of faith, 9946, 9814;
by the linen breeches being put upon his flesh is denoted that the
conjunction ot truth with good shall be maintained externally as
well as internally, 9939, 100, 161; by his taking up the ashes is
denoted that whatever, in previous states, has served its use is thereby
clevated, g723; and by putlting them beside the altar is denoted that
it is respectively subordinate, 9730, 10,1853,

1. Putting off his garments and putting on other garments denotes
that changes of state as to truths will alwavs accompany changes of
state as to good, for garments signify truths, o814, and the priest
signilics goad, gg40, while putting off and putting on evidently signify
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changes of state, 3403; and carrying forth the ashes without the
camp unto a clean place denotes that such knowledges as are no
longer required for use are separated from the heavenly life abiding
in the external memory, which is quiescent where they are not con-
taminated with evil, since by without the camp is signilied separation
from the heavenly life, 42305 by a clean place is denoted that the act
of separation is pure, 4345, 2025; and by it also the external memory,
which is quicscent, g723. ’

12. This appears from the signification of fire, as denoting the
inmost of worship which is pure love, 97235 of burning, as denoting
the activity of such worship, 9723, 0832%; of the fire not going out,
as clearly denoting that love must not be extinguished; of the priest
burning wood on the altar every morning, as denoting that this must
be effected by him who is in good, as from himself in everv new
state, 9940, 2784, 7844; of laving the burnt offering in order, as
denoting perfect arrangement as to affections and thoughts, 3285;
and of burning on the wood the fat of the peace offering, as denoting
that especially must celestial good from a principle of freedom be
ascribed to the Lord, because the fat denotes celestinl good, 10, 33,
3535 peace ollerings denote worship from freedom, 10,0973 and burn-
ing on the altar as an offering or oblation denotes to ascribe to the

Lord, 2776.

13. Here fire denotes the Divine Love and Merey, 1528; its being
kept burning continually denotes that these are constant with man,
10,1335 and its not going out denofes that they never cease, as is
evident. And it is evident also that the repetition of this statement
which was made in the last verse is not merely for the sake of
emphasis, as appears from the literal sense, but for the sake of
conveying, according to the series of the internal sense, the truth
that the Divine Love and Mercy are unchangeable.

14. This is true, because by the law is denoted the truths which
relate to love to the Lord, signified by the burnt offering, and love
to the necighbour, signified by the meal offering, 1121, 21%77; by the
meal offering in this series, therefore, is denoted celestial love in
the spiritual degree, or worship from charity, chap. ii. 1-2; by the
sons of Naron offering it is denoted that spiritual worship proceeds
from Divine "Truths derived from Divine Good, 99465 and by ** hefore
the Lord before the altar” is denoted spiritual worship conjoined with
celestial, and derived from the l.ord, because ‘ before the Iord?”
denotes that such worship is from the Lord, 10,024, and the altar
denotes the Lord and the worship of the Lord, 9714.

15. This is scen from considering that taking the handful denotes
the exercise of full power, 735185 that fine Nour denotes pure truth
derived from good, gy93; that oil and {rankincense denote celestial
and spiritual good and truth, 2177, 10,177; that ““upon the meal offer-
ing’’ denotes in true worship, ver. 14; that burning the handful
upon the altar denotes consecration to the Lord, 10,052, and the
acknowledgment that all good and all truth are from IHim, 10,0333
that a sweet savour, or an odour of rest, denotes o state of holy peace
and rest, 10,054; and that a memorial denotes what is inscribed on
the interior memory, 6888:

10. That which was left of the meal olfering being for Aaron and
his sons to cat denotes the appropriation of good from the Lord by
the celestial and spiritual, 9936, 2177, 21875 it being without leaven
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denotes separation from a state of falsity, 2177, 2342; it being eaten
in a holy place denotes appropriation in a state of holiness, that is,
a state of love and faith, 3652 ; and in the court of the tent of meeting
denotes in the natural degree of the mind, and hence fully in every
degree, because by the court is denoted the ultimate heaven, and thus
the natural degree, 9741, 9825; and in the ultimate degree ‘‘all
interior things are held together in their order, and in their form
and conncection,” and thus there is fulness in every degree, 9824.

17. Not being balken with leaven denotes that even in preparing
for such a state of appropriation there shall be no admixture of
[alsity, 8496, 7906; it being given as the portion of Aaron and his
sons of the offerings made by fire denotes that the good represented
by the meal offering is a gift from the Lord to the celestial and
spiritual man, 4397, 9940, 10,055; and it being most holy denotes
that it is inmost good adapted to each degree of the mind, 10,129,
10,042, 9150.

18. This is demonstrated thus: the meal offering denotes celestial
and spiritual good, 4381, 2177 ; the male among the children of Aaron
denotes truth from good, 7235, 9946; eating denotes appropriation,
2187; a law, or statute, for ever throughout yvour generations denotes
the reception of good as if it were man’s own, in every change of
state to cternity, because this is according to heavenly order, 7884,
7931, 9843, 1712; from the offerings of the Lord made by fire denotes
from the Divine Tove as received by man, 10,055; and every one
touching them being holy denotes that all contact with such good,
however slight, produces @ state of holiness, 10,023.

19. This is evident, because by Jehovah is denoted the Divine Being
as to His love, 2001 ; by speaking is denoted influx, 2951; by Moses
is represented Divine Truth, or the Word, 7010, 6752; and by saying
is denoted perception, 1791, 1822, chap. iv. 1.

20. Aaron and his sons denote those who are in good and in truth
thence derived, 9946; to bring an oblation is to acknowledge the
Lord in worship, 349, 922; the day when he is anointed denotes the
state when truth is intimately conjoined with good, 993547; the tenth
part of an ephah of fine lour for a meal offering perpetually denotes
[ulness as to remains of Divine truth from Divine good perpetually,
576, 10,136, 10,133; and half being offered in the morning and the
other half in the evening denotes in all states both of brightness and
obscurity, 10,2535, 6000, 9787.

21. The meal offering being baked in the baking pan and mixed
with oil denotes that preparation for such a state shall be by means
of exterior truth operated upon by celestial good, 8496, 7356, 2177;
it being brought in when soaked or saturated denotes in the process,
or when truths are conjoined with good, the fine flour denoting truths
and the oil good, 9993; it being in baken pieces denotes an orderly
arrangement of truths under good, 10,048, 3110; and a sweet savour
unto the Tord denotes the acknowledgment of the Lord which brings
joy and peace, 10,054.

22, This appears thus : the anointed priest that shall be instead of
Aaron signifies external good conjoined to truth and ministering to-
essential good, 993547, 10,017; the meal offering denotes what cffects
conjunction, ver. 20; and its being wholly burnt unta the Lord by a
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statute for ever denotes that such external worship from internal shall
be perpcetual, ver. 18,

23. Every meal offering of the priest being wholly burnt denotes
that all inmost worship [rom good shall be fully aseribed to the Lord,
9940, 10,0535; and its not being caten denotes that man cannot
appropriate good from himself, 2187,

24 This is evident, because by Jehovah is denoted the Divine Being
as (o His love, 20015 by speaking is denoted inilux, 29515 by Moses
is represented Divine Trath, or the Word, o010, 07525 and by saving
is denoted perception, 1791, 1822,

25. Speaking unto Naron and to his sons and saying denotes influx
to those who are in good and to those in truths giving perception,
0G40, 2951, 1791, 1822 the Taw of the sin offering denotes concerning
worship during deliverance from evil, 3j00; the sin offering being
killed in the place where the burnt offering is killed denotes that such
worship is identical with the worship of the Lord from pure love, and
that the preparation for such worship is the same, 3400, 10,053, 2023,
10,024 ; before the Lord denotes from Divine TLove, 2001; and mast
holy denotes that it is the effect of inmost worship, 10,129,

26. The priest that offereth it for sin eating it denotes that he who
is thus inmostly in good shall then appropriate good externally, 9940,
2187 the sin olfering being eaten in a holy place denotes a holy state
of worship, 2025; and in the court of the tent of meeting denotes
appropriation in the nataral man, 9741, o823,

27. Whatsoever touches the flesh thereol being holy denotes that
external worship shall be holy from what is internal, as it appears
from the signification of touching as denoting contact spiritually,
4404, 10,199; of the flesh of the sin offering, as denoting external
worship, 8682, 10,040; and of being holy, as denoting holiness in
consequence of connection with internal worship, vers. 23, 265 the
blood of the sin offering being sprinkled upon a garment denotes the
holy state of charity conjoined with truth in such worship, because
blood in this case signifies charity, 1001, and a garment denotes
truth, 1073, while sprinkling denotes conjunction, 10,047 and washing
that whercon the blood 'was sprinkled denotes purilication, 3147; a
holy place denoting a holy state, 2023.

28. This is evident, because an earthen vessel denotes a merely
natural affection, 10,103, in this case an alfection of truth which is
instrumental, 5048 ; being broken denotes to be separated or removed,
91035 sodden in a brazen vessel denotes preparation by means of
truths derived from good, 10,1055 and being scoured and rinsed in
water denotes purilication from all falsity and all evil, 10,103.

2g. Lvery male among the priests cating thereof denotes that every
truth from good shall thus appropriate its own good, 725, 9946, 2187;
and it being most holy denotes that it is external worship conjoined
with internal, since the sin offering  denotes worship involving
purilication from sin, 3400, and most holy denotes what is internal
or inmost, 10,129.

30. This is true, because the sin offering of which the blood is
brought into the tent of mecting denotes sincere worship involving
interior purification, 3j00; the blood denotes charity, 1oor; brought
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into the tent of meeting denotes acknowledgment that it is from the
Lord through the heavens, 2336, 3540%; to make atonement in the
holy place denotes the reconciliation of the external man with
the internal in that holy state, 10,042, 2623; not being eaten denotes
not to be appropriated by man as his own, 2187; and being burnt with
fire denotes full devotion to the Lord, 10,032.

Continuing now our comments on this chapter from where we left
oll. we have to refleet carefully on the various particulars of the
Divine Law concerning the burnt offerings and sacrifices by which
are represented the worship of the Lord in various states and under
various  circumstances, And first, with regard to worship from
celestial love which is of the highest degree, namely, the purest love
ol the Lord, or of goodness and truth from Him for their own salkes.
What are the Iaws?  We read in the description given that above all
things there can be no such worship apart from the Divine influx of
life into man on the one hand, and man’s co-operation on the other.
The burnt offering was commanded to be on the hearth or on the
firewood all night until the morning.  Throughout the whole process
of regeneration the Divine Love never ceases to flow in with man,
producing in him the disposition to worship; and this must be mani-
fested in the peculiar individuality of the worshipper. Every one
must worship the Lord as from himself.  There can be no true
worship which is not voluntary and deliberate on the part of man.
The burnt olfering must be upon the firewood. Notice particularly
that heat, in the natural world, is always to be oBtained from the sun
by its proper medium, the atmosphere; and so, spiritually, the Divine
Love is always present with man by the medium of its recipient,
namely, that Divine Truth which is called the Holy Spirit and the
Comforter. ‘Lo, I am with you alway, even unto the consummation
of the age” (Matt. xxviii. 20).  *“All night unto the morning.” The
Divine Love never sleeps. But also you do not get the heat con-
sciously apparent unless vou have the wood, or some ultimate sub-
stance and form equivalent. This is the law of creation, and
spiritually it is the law of regeneration as well. Now the will and
the understanding of the man, just as he exercises them as his own
from the lord, are, taken together, that ultimate; and the heavenly
marriage which constitutes regeneration—the  conjunction of the
Church with the Lord—must be effected in 1he proprivm, or in mans
own realization of life, as it were, properly belonging to him, 153,
2353. \nd this may be called, indeed, the grand law of human life,
because it lies at the foundation thereof, just as the Lord Himself
is at the summit,

Another law in relation to this supreme love of the Lord, which is
called celestial par excellence, is that it is displayved in truths which
are like beautiful garments that at once adorn it and present it in
accommodated forms according to the state. They are truths derived
from good, expressive of good, and conjoined with good. That they
are derived from good is meant by the garments being the garments
of the priest; that they are expressive of good is denoted by their
heing changed according to the state, and also by their being different
for different parts of the body; and that they are conjoined with good
is significd by their being upon the flesh, for flesh, as we have seen,
denotes good.

A third law in relation to celestinl worship is expressed in the
action of the removal of the ashes. Tt is that man cannot advance
to the realization of his highest good unless the states leading to it
are first regarded as subordinate, and afterwards set aside as things
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done with, and vet abiding in the memory as precious relics, so to
speal. Who that has made some advance in the regencrate life cannot
lools baclk and call to mind those holy states of his carly religious
lite when certain forms of thought and fecling which, although they
were in reality but as dust and ashes compared with the genuine
experiences of the present, vet, at the time, were of great importance
on account of their use in fostering the life of good?  And surely
none of these are absolutely lost. True, they are **out of the camp,”’
they cannot form a part of heavenly order, but nevertheless they are
“inoa clean place.” thar is, they cannot be reckoned as o part of
things evil and fulse. Sweet is the memory of those carly states,
although, as a rule, it is quiescent in our state of perfection.

IFurther, a fourth Law of celestial worship is that it must be con-
stantly maintained from the inmost; that this also must be done by
man as from himsell; that it produces an orderly arrangement of the
lower aflections ; that it causes the inmost love to be manifested in o
state of peace and rest; and that this can be accomplished by man
because the love and merey of the Lord never fail, nor can theyv be
extinguished. And this, let us add, is applicable to the wicked as
well as the good, since it is of the Tord’s continual loving kindness
and merey that they never lose their life, and that all their experiences
tend to the amelioration of their condition, and their more and more
orderly arrangement among those with whom they must be, on their
own plane of existence, eternally associated.

And thus we see that the laws of celestial worship proceed imme-
diately from the Divine Love; that theic operation fills the heavens
with joy and peace, and alfects cternally {or the very hest the state
and  condition of every human being according o his  acquired
character.

The laws of celestial worship having special reference to love to
the Lord, it now follows that the laws of spiritual worship have
particular relation to charity or love to the ncighbour, which is
celestial love in an image. Or, what is the same thing, celestial
love has reference to Divine Good, while spiritual worship has relation
to Divine Truth; for the good of charity is acquired by truth as a
medium. Fence we observe that it was the duty of the sons of Aaron
to offer the meal offering ; but that, since both love {o the T.ord and
love to the neighbour are involved, therefore this is indicated by its
being said **before the Lord” and **before the altar.”  This shows
us that there can be no genuine love to the neighbour without the
reception ol truths from the Word on the one hand, and the acknow-
ledgment of the Lord on the other. Then we see, in the {fifteenth
verse, how spirituad worship is connected with celestial worship, Tt
is by both together being embodied with power in the acl of worship.
Thus, to do good to the neighbour from o principle of truth which
has charity as a motive is really to love the Lord (Matt. xxv. 40).
This is to take the handful of fine flour with the oil thercof and all
the frankincense thereof and burn it upon the altar.  Herein is the
conjunction all together of a good act; of truth from good; of love
to the Lord; of the grateful hearing and perception, interiorly, of
Divine Truth; and of the powerful influence of Divine Love. DBut
the spiritual man, in his simple acts of obedience to law, does not
see and feel all these things that e involved therein, and hence he
does not realize the full force of what he does.  But the next three
verses show this.  The law is (hat by doing good he appropriates
good. Tt becomes a part of his life. And, indeed, he has no true
spiritual life without this appropriation of good and truth from the
Lord as if they were his own (John vi. 33). Notice here the connec-
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tion between the words appropriation and proprium, and then will
be seen the reason of the particular directions which follow. The
meal offering was to be eaten without leaven, in a holy place, in the
court of the tent of meeting. In order to appropriate good there must
be the rejection of falsity and evil, holiness derived from a love of the
truth, and the life of religion in the natural degree. Nay, more, even
in preparing for such appropriation must falsity and evil be put away,
for good and truth, which nourish the soul, arc the gift of the Lord;
and on that account, where good operates and man co-operates, even
in the work of repentance for evils committed and for inadvertent
crrors, there is a state of holiness. And thus this state of holiness
appertains to all who are in truth from good of whatever degree in
the course of regeneration, and is the means of conjoining the external
man, represented in the expression a due, or a statute, with the
internal man among the spiritual, denoted by the sons of Aaron.
And all this is the eflfect of the Divine Iove, when the Lord is
acknowledged in the true worship of a good life; for no one can be
affected with the least consciousness of good and truth, as being
distinct from the selfishness of man because they are from the Lord,
without at the same time having a consciousness of their holiness.

But now we have another subdivision in the general subject, as
appears from verse 19. There is a special meal offering for Aaron
and his sons, thay is, for all who are inwardly in good in the course
of regeneration, when they are anointed, or spiritually, when good is
finally conjoined with truth in the realization of the heavenly life.
And this most appropriately concludes the account, in the internal
sense, of the laws concerning spiritual life or worship, represented
here by the meal offering.  And we note, in this case, that remains
are full, that is, remains of truth from the state of good, and con-
tinual in all states whether bright or obscure. Observe, however, in
the next place, that this perfect celestial state is attained by a proper
course of preparation, which is denoted by the baking and by the
manner of the baking. In fact, it is the spiritual experiences of man
which prepare him for the celestial by a secret orderly arrangement
of his truths under good, which is the work of the Lord, as he pro-
ceeds.  In regeneration, we may think that we do much because we
act in freedom; but in reality the Lord Timself is the principal, and,
indeed, in a certain and truc sense, the only worker (Isaiah xliv. 24).
Fence therefore, the account of the meal offering of the priest con-
cludes with the statement of three important laws concerning if.
Only an anointed priest could offer it; it was to be wholly burnt unto
the Lord; and every meal offering of the priest was to be wholly
burnt, and none of it could be caten, denoting, respectively, that
external good shall minister to internal in promoting conjunction ;.
that worship in this state ascribes good wholly to the Lord; and that
this is true cven in the lowest degree of worship, or in the ultimate
heaven, since no angel, or no person with whom the conjunction of
good with truth is complete, presumes to appropriate good as his
own, but only as if it were his own.

Finally, the chapter concludes by stating the laws in relation to the
sin offering, that is, spiritually, of worship for the removal of actual
evils during the state of repentance. Tirst, this worship proceeds
from inmost good, although such good is not as yet realized; it is,
therefore, identical with inmost worship, and so it is called *‘most
holy”’; secondly, good is appropriated in that state of worship, the
state of appropriation is holy, and it is in the natural degree; thirdly,
all the natural affections denoted by the touch and the thought thereto
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belonging signified by the garment, are thereby rendered holy, and
are purified; fourthly, all merely natural affection which has been
instrumental shall be separated, while good from the Lord shall be
purified; and lastly, every truth shall appropriate its own good, while
all the good of charity shall be ascribed to the Lord, and not to the
proprivm, thus cffecting full reconciliation, as to the whole man,
with the Lord, and full devotion to [Him from purc love.

IHerein, then, we now clearly see how completely the particulars of
the process ol regeneration are deseribed in the Word, in different
ways, by the various sacrilices ol the  Israclitish and  Jewish
Dispensation.

CIIAPTER VII

SUMMARY OF THE SPIRITUAL SENSE

The general summary of this interesting chapter, expressed also
in its closing verses, is as follows:—
1. Laws of Divine Order concerning the worship of the Lord

from the truth of faith, vers. 1-7.

2. The general law that man can only appropriate good as if it

were his own, vers. 8-10.

3. Laws  concerning the worship of the Lord from freedom,

vers., 11€36.) _ 2\ Y\

4. Theé-general law that man cannot appropriate good and truth

as his own absolutely, vers. 22-27.

5. The appropriation of spiritual and celestial good, when vivified
by the Lord and acknowledged to be from Him, by man’s exercise
ol his own powers from the Lord, vers. 28-36.

6. A gencral summary of the laws of Divine Order concerning

worship, vers. 37-38.

TiE CONTENTS OF EACH VERSE

1. And this is the law of
the guilt offering : it is most
holy.

2. In the place where
they kill the burnt offering
shall they kill the guilt of-
fering : and the blood there-
of shall he sprinkle upon
the altar round about.

77

1. And the laws of Divine
Order with reference to the
worship of the Lord from the
truth of faith, and at the same
time with reference to deliver-
ance {rom exterior evils, are
as follow : such worship, and
such deliverance, are derived
from the inmost state as to
good.

2. And therefore prepara-
tion for such worship and
deliverance is similar to, and
is grounded in, the worship of
the Lord frem pure love; and
by this worship and deliver-
ance, the conjunction of truth
with good is effected in every
mode and degree.
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3. :\nd he shall offer of it
all the fat thereof; the fat
tail, and the fat that cover-
eth the inwards,

4. And the two kidneys,
and the fat that is on them,
which is by the loins, and
the caul upon the liver, with
the kidneys, shall he take
away :

5. And the priest shall
burn them 'upon the altar
for an offering made by fire
unto the LorD: it is a guilt
offering.

6. Every male among the
priests shall eat thereol it
shall be ecaten in a holy
place : it is most holy.

7. As is the sin offering,
so is the guilt offering:
there is one law for them:
the priest that maketh atone-
ment therewith, he  shall
have it.

S. And the priest that
offereth any man’s burnt
offering, even the priest
shall have to himself the
skin of the burnt oflering
which he hath offered.

9. And every meal offer-
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3. Also all the good thereof
is to be wholly ascribed to the
Lord, even all exterior and
external natural good.

4. Also the discrimination
or purification of truth, and
the good thereof conducing to
the heavenly marriage, with
interior natural good promot-
ing  the discrimination of
truth, are to be separated frem
selfish good.

5. And all these are to be
ascribed to the Lord, and are
to be devoted to Him in wor-
ship from pure love. And this
is the worship by which there
is deliverance from cxterior
evil.

6. And all those who are in
the truth ol faith derived from
the good ol charity shall ap-
propriate good in this wor-
ship; it shall be appropriated
in a holy state; and it is the
outward expression of inmost
good.

7. AAnd this worship is one
with the worship of the Lord
f[rom the good of faith, and
thence man's deliverance from
interior evil; there is the same
law for deliverance from evil
in general; and those who are
in good by which there is
deliverance from evil and re-
conciliation with the Lord,
shall appropriate the good of
this worship.

8. Besides which, the good
from which any one devotes
himself wholly to the Lord
shall be appropriated by the
worshipper, only as to the ex-
ternal thereof, or only as if it
were from himsell.

0. And this appropriation

CHAPTER VII 79

ing that is baken in the
oven, and all that is dressed
in the frying pan, and on
the baking pan, shall be the
priest’s that offereth it.

1o. \nd every meal ofler-
ing, mingled with oil, or
dry, shall all the sons of
Aaron have, one as well as
another.

11. \nd this is the law of
the sacrifice of peace offer-
ings, which one shall offer
unto the Lorp.

12. If he offer it for a
thanksgiving, then shall he
offer with the sacrifice of
thanksgiving  unleavened
cakes mingled with oil, and
unleavened wafers anointed
with oil, and cakes mingled
with oil, of fine flour soaked.

13. With cakes of leaven-
ed bread he shall offer his
oblation with the sacrifice
of his peace offerings for
thanksgiving.

3. And of it he shall
offer one out of each obla-
tion for an heave offering
unto the LLorD; it shall be
the priest’s that sprinkleth
the blood of the peace
offerings.

15. And the flesh of the
sacrifice of his peace offer-
ings for thanksgiving shall
be eaten on the day of his

shall include every intermedi-
ate state of worship in its
threc degrees in the natural
man, where preparation is
made by conjoining truth with
good.

10. And cvery sincere act of
worship, whether it be con-
sciously {from affection, or
from the truth of faith appar-
ently without affection, really
appertains to man only ex-
ternally, or as if from himself.

11. Also these are the laws
of Divine Order in relation to
the worship of the Lord from
freedom in every individual
case:

12. If such worship is a
token of thanksgiving, then it
shall he from truth conjoined
with celestial good uncon-
taminated with falsity, and in
its thrce degrees, such truth
heing derived from good, and
leading thereto.

13. And he who worships
the Lord freely from gratitude,
grounded in celestial love, also
humbly acknowledges that of
himself he is only evil, and has
been  purified by the Lord
through temptation.

14. And  therefore = this
heavenly state is confessed to
be received from the Lord, the
result being that pure heavenly
good is appropriated by him,
who conjoins truth with good
in such worship.

15. Also  this  particular
good of worship from grati-
tude is appropriated only
under the state of celestial
love, and such good is not



& THE BOOX

oblation ; he shall not leave
any of it until the morning.

16. But if the sacrifice of
his oblation he a vow, or a
freewill offering, it shall be
eaten on the day that he
offereth his <acrilice: and
on the morrow that which
remaineth of it shall be
caten :

17. But that which re-
maineth of the flesh of the
sacrifice on the third day
shall be burnt with fire.

18. And if any of the
flesh of the sacrilice of his
peace ollerings be eaten on
the third day, it shall not be
accepted, neither shall it be
imputed unto him that of-
fereth it: it shall be an
abomination, and the soul
that eateth of it shall bear
his iniquity.

19. And the flesh that
toucheth any unclean thing
shall not be cateny it shall
be burnt with fire.  And as
for the flesh, every one that
is clean shall eat thereof :

20. But the soul that
eateth of the flesh of the
sacrifice of peace offerings,
that pertain unto the Lorn,
having his uncleanness upon
him, that soul shall be cut
off from his people.
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appropriated il contaminated
with sclfish love on the one
hand, or separated from the
new state of regeneration on
the other.

10. But in free worship pro-
ceeding from spiritual love or
charity, under a desire that
the Lord may provide, or from
natural love, good shall be
appropriated in cach case, not
only under that particular
state, but, through remains,
perpetually afterwards.

17. Nevertheless, in  the
process ol judgment, when the
state of good is completed, all
merely selfish good shall be
dissipated, through victory in
the last temptations.

18. But il, in this process,
sellish good is appropriated, it
does not give conjunction with
the Lord, nor can it be im-
puted as heavenly good; for it
i1s utterly opposed to such
good; and he who is in it must
remain in his evil state con-
joining it with falsity.

19. Neither is it lawful to
appropriate any good that is
contaminated with evil: it
must be purified by tempta-
tions, or Dbe overcome by
heavenly love; but good may
be appropriated by every onc
who is purified from evil.

20. And he who appropri-
ates good in the worship of
the Lord from freedom exter-
nally, when yet he has not
done the work of repentance
by purilying himsell internally,
is thereby scparated entirely
from truth and good.

CHIPTER VII 3r

2r. And when any one
shall touch any wunclean
thing, the uncleanness of
man, or an unclean bheast,
or any unclean abomina-
tion, and eat of the flesh of
the sacrifice of peace offer-
ings, which pertain unto the
Lorp, that soul shall be cut
off from his people.

22. And the LorD spake
unto Moses, saving,

23. Speak unto the chil-
dren of Israel, saving, Ye
shall eat no fat, of ox, or
sheep, or goat.

24. And the fat of that
which dieth of itself, and
the fat of that which is torn
of beasts, may be used for
any other service: but ye
shall in no wise eat of it.

25. For whosoever eateth
the fat of the beast, of which
men offler an offering made
by fire unto the LORD, even
the soul that eateth it shall
be cut off from his people.

26. And ye shall eat no
manner of blood, whether it
be of fowl or of beast, in
any of your dwellings.

27. Whosoever it be that
eateth any blood, that soul
shall he cut off from his
people.

G

21. Also he who allows him-
sclf, by contact with evil to
be contaminated, either in-
ternally, interiorly, or exter-
nally, and yet presumes to
appropriate good from the
Lord by external worship only,
is thereby separated from good
and truth.

22. Tfurther, there is revela-
tion from the Lord by Divine
Truth giving perception,

23. And instruction to the
man of the Spiritual Church,
who thence perceives that it is
impossible for him to appro-
priate celestial good either in
the natural or spiritual state,
or in the state of truth leading
to good, from himself.

24. Also affections in which
there is no spiritual life, or
those which are injured by
lusts, may be made useful as
means, but they cannot be
appropriated by the spiritual
man.

25. And if any one pre-
sumes to claim as his own
absolutely the good which may
be appropriated from the Lord
in worship, he is thereby
separated {rom the church.

26. Moreover, it is unlawful
for the spiritual man to claim
as his own absolutely the good
that he receives from the Lord
whether it may be intellectual
or voluntary;

2%7. And  whosoever. pre-
sumes to do this hypocritically
in external worship, is on that
account scparated from the
church.
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28. And the LLorDp spake
unto Moses, saying,

29. Speak unto the chil-
dren of lsrael, saying, Ile
that offereth the sacrihice of
his peace olferings unto the
Lorp shall bring his obla-
tion unto the l.ORD out of
the sacrifice of his peace
offerings :

30. His own hands shall
bring the offerings of the
Lorp hy fire; the fat with
the breast shall he bring,
that the breast may De
waved for a wave offering
hefore the T.orn.

31. And the priest shall
burn the fat upon the altar :
but the breast shall he
Aaron’s and his sons’.

32. AAnd the right thigh
shall ye give unto the priest
for an heave ollering out of
the sacrifices of your peace
offerings.

33. He among the sons
of Aaron, that offereth the
blood of the peace offerings,
and the fat, shall have the
right thigh for a portion.

28. And there is revelation
from the Lord by Divine Truth
glving perception,

29. And instruction to the
man of the Spiritual Church,
that in states ol the worship
ol the Lord Jrom freedom, he
shall be inwardly in pure good,
and shall act from that good
as from himself.

30. By the cxercise of his
own will and - understanding
shall he inwardly devote him-
sell to the Lord from pure
love; and f[rom celestial in
spiritual good shall he wor-
ship, in order that spiritual
good may be vivified from the
Lord, and may thus Dbecome
perfect.

31. And Dby celestial good
shall he be immediately con-
joined with the Lord in wor-
ship; but by spiritual good in
the celestial degree of his con-
scious life, he realizes the holy
principle of charity.

32. But  inmost  cclestial
good and truth conjoined in
the heavenly marriage must he
ascribed solely to the Lord in
worship from a state of free-
dom, that good may Dbe re-
ceived, and rendered active,
externally in uses.

33. And  inmost celestial
truth from good, by which the
conjunction of truth with
good, and of good with truth
is elfected in worship which,
in externals, is relatively im-
perlect, is that which appropri-
ates immediately the life of
good from the Lord.
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34. For the wave breast
and the heave thigh have
I taken of the children of
Israel out of the sacrifices
of their peace offerings, and
have given them unto Aaron
the priest and unto his sons
as a due for ever from the
children of Israel.

35. This is the anointing-
portion of Aaron, and the
anointing-portion of his
sons, out of the offerings of
the LorRp made by fire, in
the day when he presented
them to minister unto the
LorDp in the priest’s office;

36. Which the Lorp
commanded to he given
them of the children of
Israel, in the day that he
anointed them. It is a due
for ever throughout their
generations.

37. This is the law of the
burnt offering, of the meal
offering, and of the sin
offering, and of the guilt
offering, and of the conse-
cration, and of the sacrifice
of peace offerings;

. 3S. Which the LLorD com-
manded Moses in mount

G2

34. For spiritual good and
celestial good, which are the
sources of all activity, must be
ascribed by the spiritual man
entirely to the Lord in worship
from frecedom and joy on
account of deliverance from
evil; and yet are to be appro-
priated by the celestial and
spiritual man, as if they were
his own, to eternity, and are
derived from the exercise of
his innate powers.

35. And thus conjunction
with the Divine life is effected
in the inmost celestial degree,
in the will and understanding
there, when the Lord is wor-
shipped sincerely although im-
perfectly, from love; and when
man thus inmostly acknow-
ledges that all life is from the
Lord in the genuine worship
of Him.

36. And every man of the
Spiritual Church by influx
from the Lord, is enabled to
acknowledge that inmost life
is from Him in worship by
conjunction with Him. And
thus must the spiritual man
perpetually acknowledge the
Lord in every state of the
regenerate life in heaven,

37. These are the laws of
Divine Order in relation to the
acknowledgment of the Lord,
and His worship in all its
degrees as to the reception of
celestial and spiritual good,
and as to deliverance from evil
internally and externally as to
conjunction with the Lord, and
as to the worship of the Lord
from freedom in relatively im-
perfect states,

38. And these, indeed, com-
mence In a state of instruction
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Sinai, in the day that he in Divine Truth from a prin-
commanded the children of ciple of good, when the Divine
Israel to offer their oblations Life flows down even to ulti-
unto the LLorp, in the wil- mates in the obscurity of such
derness of Sinai. a state of instruction.

REFERENCES AND NOTES

This is cvident, because the guilt offering signifies worship
from the truth of faith, g156; it also signifies deliverance from
exterior evils, 3400; and its being most holy signifies that such
worship and such deliverance are derived from the inmost state as
to good, 10,129. .

2. Killing the animal offered denotes preparation for such worship.
10,024 in the place where they kill the burnt offering denotes that
such worship is similar to the worship of the Lord from pure love,
and is grounded therein, 10,033, 2625; and sprinkling the blood on
the altar round about denotes that by this worship and deliverance
the conjunction of truth with good is elfected in cvery mode and
degree, 10,047.

3. Offering all the fat denotes that all the good of such worship
is to be ascribed to the Lord, 10,033; the fat tail denotes exterior
natural good, 10,071; and the fat that covereth the inwards denotes
external natural good, 10,029, 10,030, 90632.

4. The two kidneys and the fat that is upon them denote the dis-
crimination or purification of truth, and the good thereof, 10,032,
10,074 ; the loins denote the conjunction of truth with good, 3913; the
caul upon the liver, wilh the kidneys, denote interior natural good
promoting the diserimination of truth, 10,031; and these being talken
away or useparated denote svp:n':lliun from selfish good, and con-
sequently consceration to the service of the Lord, as is evident.

The priest burning these things upon the altar for an offering
made by fire unto the l.ord, denotes that all these varicties of good
are to be ascribed to the l.ord, and are to be devoted to Him in
worship from pure love, 10,052, 10,055; and it being a guilt offering
denotes that this is the worship by which there is deliverance from
exterior cvil, 3400, 10,042, III.

6. LEvery male among the priests eating thereof denotes that all
those who are in the truth of faith derived from the good of charity
shall appropriate good in this worship, 7235, 9946, 2187; o holy place
denotes a holy state, 2023; and it being most holy denotes that it is
the outward expression of inmost good, 10,129,

7. As s the sin offering so is the guilt offering, denotes that this
worship is one with the worship ol (he Lord from the wood of faith,
and thence man's deliverance Trom interior evil, 9130, 10,0425 there
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being one law for them denotes the same law for deliverance from
evil in general, as is cvident; and the priest that maketh atonement
having it, denotes that those who are in good by which there is
deliverance from evil and reconciliation with the Lord, shall appro-
priate the good of this worship, 9946, 10,042, II., 2187,

8. By the priest is denoted the good from which any one worships,
9946; by the burnt offering is denoted full devotion to the Lord,.
8080; by the skin is denoted what is external, 3540; and by the priest
having the skin is denoted appropriation only as to the external, or
as if from himself, 2187.

9. The meal offering denotes a state of spiritual worship when the
burnt offering signifies a state of celestial worship, and therefore it
here denotes an intermediate state, 2177; the oven, the frying-pan
and the baking-pan denote diversities of good in the natural or
external man, 7356; and baking denotes preparation, which takes
place in the natural man by conjoining truth with good there, the
line flour denoting truth and the heat good, 8496, 2177, 934.

10. The meal offering denotes a sincere act of worship celestial or
spiritual, 1381, 2177 ; mingled with oil denotes consciously from good,
or aflection, 2177; dry denotes apparently without affection, 8185; and
all the sons of Aaron having it denotes appropriation only externally,
since sons denote truths which are relatively external, and Aaron,
as the high priest, denotes good which is relatively internal, gg46.

1. By the law of the sacrifice of the peace offering are denoted
the laws of Divine Order in relation to the worship of the Lord from
freedom in every individual case, 3880, 10,097, 10,137.

12. Here unleavened cakes mingled with oil, unleavened wafers
anointed with oil, and cakes mingled with oil of fine flour soaked,
denote truth conjoined with good, uncontaminated with falsity, in
its three degrees, such truth being derived from good and leading

thereto, 3880, 7900, 9993, 9994, 9995-

13. Cakes of leavened bread offered with the sacrifice of peace
offerings for thanksgiving denote that he who worships the Lord
freely from gratitude grounded in celestial love acknowledges that
of himself he is only evil, and has been purified by the Lord through
temptations, 79006.

14. Offering one out of each oblation for a heave offering denotes
good reccived from the Lord alone, 10,097; and it being the priest’s
denotes that pure heavenly good is appropriated by him who conjoins
truth with good in such worship, 9946, 10,047.

15. The flesh being eaten on the day of the oblation denotes that
this particular good of worship from gratitude is appropriated only
under that preparatory state, 2187, 487; and not leaving any of it
until the morning, denotes non-appropriation if contaminated with
selfish love on the one hand, or separated from the new state of
regeneration on the other, 10,114-17, 7860, 8480—3

16. This is cvident from the signification of a vow as denoting
worship from spiritual love, and a willingness that the Lord may
provide, 3880; of a free-will offering as denoting worship from
[rcedom, 10,097; of eating as denoting appropriation, 2187; of day
as denoting state, 487; and of the morrow as denoting perpetually
alterwards, 3998, 8788,
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17. That which remaineth of the sacrifice until the third day being
burnt with fire, denotes that in the process of Judgment, when the
state of good is completed, all merely selfish good shall be dissipated,
8480-3, 10,115, 9oO.

13, Tn this verse the flesh of the sacrifice, which properly denotes
heavenly good, denotes the opposite, that is, sellish good, because
of abuse, 10,1143 not being accepted evidently denotes non-conjunction
with the Lord; and its not being imputed denotes that it cannot be
imputed as heavenly good, 9713, 1313 ; while by its being an abomina-
tion, and by iniquity being borne, are denoted that it is utierly
opposed 1o such good, and that he who is in it must remain in his
evil state conjoining it with falsity, 0032, 7454, 9937-

19. This is true because by the flesh here is evidently denoted good,
10,114; by touching is denoted contact spiritually, 4404, 10,199; by
an unclean thing is denoted an evil affection, 10,130; by not being
eaten is denoted non-appropriation, 2187; by being burnt with fire
is denoted purification by temptations, or overcoming by the power
of heavenly love, 7861, 934; and by every one who is clean cating
thercof is denoted that good may be appropriated by every one who
is purified from evil, 2187, 10,130.

20. The soul that cateth of the flesh of the sacrifice of peace
offerings having his uncleanness upon him being cut off from his
people, denotes that he who appropriates good in the worship of
the lLord from {rcedom externally, when yet he has not done the
work of repentance by purifying himsell internally, is thereby scpars
ated entirely from truth and good, 2187, 3850, 10,097, 10,130, 5302,
3294-5-

21. Touching an unclean thing denotes contact with evil, 4404,
10,199 10,1303 man, beast, and abomination denote internally,
interiorly, and externally respectively, 7323, 0323 to ecat the flesh
of the sacrifice, in such a case, is to presume to appropriate good
externally, 2187; and to be cut off from his people is to be separated
from truth and good, 3302, 3204-3.

22, This is cvident, because by Jehovah s denoted the Divine
Being as to s Tove, 2001 ; by speaking is denoted influx, 29515 by
Moses is represented Divine Trath, o the Word, o1, 07525 and
by saying is denoted pereeption, 1791, 1822,

23. Speaking to the children of Tsrael and saving, denotes instrue-
tion to the man of the Spiritual Church who thenee perceives, 7003,
36354, 1791; to cat denotes to appropriate, 21875 fat denotes celestial
eood, 10,033; and ox, and sheep, and goat denote respectively natural
and spiritual good, and the state of truth leading to good, 5913,
6120, 4109.

23, By the fat of that which dieth of itself is denoted alfection in
which there is no spiritual life, and by the fat of what was torn is
denoted injury by lusts, 41715 by being used for any other service
is denoted that such alfections may be made useful as means, 25471,
5148; and by their not being eaten is denoted that they cannot be
appropriated, 2187.

23. ‘I'he soul that eateth the fat of the heast of which men offer
an olfering made by fire unto the Lord, being cut ofl from his people,

CHAPTER VII 87

denotes that if any one presumes to claim as his own absolutely
the good which may be appropriated from the Lord, he is separated
from the church, 2187, 10,055, 5302, 3294-5.

20. Kating no manner of blood, whether it be of fowl or of beast,
in any of your dwellings, denotes that it is unlawful for the spiritual
man to claim as his own absolutely the good, intellectual or voluntary,
which he receives from the Lord, 2187, 10,033, 40, 40.

27. Whatever soul cating blood being cut off from his people,
signifies that whosocver presumes to appropriate good hypocritically
in external worship is on that account separated from the church,

10,033, 2137, 5302, 3294-5.

28. This is evident, because by Jehovah is denoted the Divine
Being as to His love, 2001; by speaking is denoted influx, 2951; by
Moses is represented Divine Truth, or the Word, 7010, 6752; and by
saying is denoted perception, 1791, 1822.

29. This is true, because speaking unto the children of Israel
saying, denotes instruction to the men of the Spiritual Church, giving
perception, 7063, 36354, 1791; peace offerings denote the worship of
the Lord from [reedom, 10,097; bringing his oblation to the Lord
denotes that he is inwardly in pure good, 2001; and out of the
sacrifice of his peace offerings denotes acting from that good as
from himself, 10,097.

30. His own hands bringing the offering of the Lord made by fire,
denotes that by the exercise of his own will and understanding he
shall inwardly devote himself to the Lord from pure love, 8066,
10,062, 10,055 ; the fat with the breast denotes that he shall worship
from celestial in spiritual good, 10,033, 10,087; and the waving
denotes vivification from the Lord, 10,083, 10,093.

31. The priest burning the fat upon the altar denotes conjunction
with the Lord by celestial good in worship, 10,033, 10,052; and the
breast being for Aaron and his sons denotes conjunction with the
Lord by charity, 10,087.

2. The right thigh being given unto the priest for a heave offering
out of the sacrifices of the peace ollerings, denotes that inmost
celestial good and truth conjoined in the heavenly marriage must be
ascribed solely to the Lord in worship from a state of freedom, that
good may be received and rendered active externally in uses, 10,092-3,
10,097,

33. He among the sons of Aaron that offereth the blood of the
peace offerings and the fat having the right thigh for a portion,
denotes that inmost celestial truth from good by which the con-
junction of truth with good and of good with truth is effected in
worship which in externals is relatively imperfect, is that which
appropriates immediately the life of good from the Lord, 9946, 10,047,
10,033, 10,092-3, 2187.

34. The wave breast and the heave thigh denote spiritual and
celestial good, 10,087, 10,092-3; taken from the children of Israel
out of the sacrilices of peace offerings, denotes that they are from
the Lord as the sources of all activity, 10,087, 10,092-3; out of
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their sacrifices of peace offerings denotes when worship is frome
freedom, 10,007; given to Aaron and his sons denotes that they
must be aseribed to the Lord who is Divine Good and Divine Truth,
10,277, 9946, 10,093 ; and the Lord giving them to Aaron the priest
and his sons as a due, or a statute, for ever, denotes that they are
appropriced by the eclestial and spiritual man as if they were their
own (o cternity, and are derived from the exercise of his innate
powers, 9946, 7384, 7931, 1712,

35. This is truc because anointing portions denote what gives
conjunction with the Divine life, 99354; Aaron and his sons denote
Divine Good and Divine Truth, and thus the inmost celestial degree

cas to the will and understanding, 9946; the offerings of the Lord

made by fire denote the worship of the Lord sincerely, though
imperfectly, from love, 10,055; and the day when he presented them
1o minister unto the Lord in the priest’s oflice, denotes when man
thus inwardly acknowledges thav all life is from the Lord in the
genuine worship of Him, 10,09;.

36. Which the Lord commanded to be given them of the children
of Isracl in the day that he anointed them, denotes that every man'
of the Spirttnal Churcely, by infiux from the Lord, is enabled 1o
acknowledge that nmost Tife is Trom Him in worship by conjunction
with Tlim, 5480, 10,227, 36354, 10,097 ; and a due, or statute, Tor cver
throughout your generations, denotes that thus must the spiritual
man perpetually acknowledge the Lord in every state of the regencer
ate life in heaven, 7834, 7931, 9843, 1712,

37. The law of the burnt oflering, of the meal oflering, of the
sin offering, of the guilt offering, of the consecration, and of the
peace olferings, denotes the Taws of Divine Order in relation to the
acknowledgment of the Ford, and Tlis worship in all its degrees as
1o the reeeption ol celestial and spiritual goad, as to deliverance
from evil internally and externally, as to conjunction with the Lord,
and as to the worship of the Lord from freedom in relatively imper-
feet states.  This appears from the explanation of the whole series
as here given with the various proofs.

33, By the Lord commanding Moses in Mount Sinai is denoted
commencement in a state of instruction in Divine 'Truth from «
principle of good, 7010, 0752, 8733, 5486; by the Lord commanding
Moses is denoted influx from the Lord even to ultimates, 5486; and
by offering oblations to the Lord in the wilderness of Sinai is denoted
the worship of the Lord in the obscurity of such a state of instruction,
349, 922, §733.

Having now completed the proofs of cach verse in this chapter,
we pursue our plan by such comments as may be useful in illustrating
the various laws of Divine Order concerning worship, which come
successively before us.  IEvery one, surely, in the present day is willing.
to believe that the IExternal of the universe is governed by laws, and
to admit that were it not so, or did man remain ignorant of those
laws, confusion would be the result in the universe, or man would
appear out ol joint with every other ercated thing or being.  Tlence,
then, we find that man is endowed with the capacity to understand
natural law, and to provide for his material comiort and happiness
by bringing himsell into harmony with i,

But this being the case, we are led to retleet that, certainly also,
the Internal of the universe, which must be the cause of the External,
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is also governed by laws; and that it is equally necessary that man
should become acquainted with them, and live according to them.
For if, by obedience to natural law, the natural man is so greatly
benefited, how much more will he be so by obedience to spiritual
law as well! Nay, further, docs it not appear reasonable that without
the knowledge and practice of spiritual law, obedience to natural
law merely, valuable as it is, does not accomplish all that is desirable
for man? Need we wonder, then, at the Lord’s words in the Gospel,
where He counscls Ilis disciples to seelt rirst the kingdom of God,
and His righteousncss?

But how are the laws which regulate the Internal of the universe
to be discovered and understood? Not by any merely natural process
of investigation, but by revelation. The natural man cannot discover
and verify spiritual laws because they are above his capacity. And
the spiritual man, although he can understand spiritual laws when
revealed, cannot, by himself, discover them, because they have their
origin in the Lord who is Infinite; and since no one can comprchend
the Infinite, but only what proceeds from the Infinite, when that
procceding is successively and adequately accommodated (John i. 18),
therefore revelation has been given which is the Word, and indeed has
always been given (John i. 1). And in the Word, on this account, are
contained the faws of spiritual life made manifest through the corre-
spondences, by means of which spiritual truth is conveyed to man, and
could not be conveyed in any other way (Matt. xiii. 34; Ps. Ixxviii. 2).
Let us then reverently and lovingly consider the laws set before us
in our chapter.

Now the first law governing the worship of those who are in the
truth of Taith is, that such worship proceeds from the inmost state
as to good. The worshipper, however, is not aware, consciously,
of the operation of this law, for he does not even know what his
inmost state as to good is, nor does he perceive that the Lord is
operating upon him through it.  But it is there nevertheless, 13335,
The next Jaw is that preparation for this worship is similar to prepara-
tion for worship {rom pure love. \What is this preparationr, It is
the denial of self, the shunning of evils as sins, and the acknow-
ledgment of the Lord. The old life must be rejected, its delights
must be relinquished, and a determination to act according to the
truth must be exercised, this last necessarily involving the acknow-
ledgment of the Lord and of responsibility to ITim.  And these result
in worship from the truth of faith, of which cvery one may bhe
conscious when he acts according to the truth, although only on the
principle or rule that the truth must be obeyed because the Lord has
so commanded. But the third law in this case is, that truth must be
conjoined with good, or faith with love, according to the state. And
this, as far as the worshipper is concerned, is effected by a life of
obedience; but as far as the Lord’s operation is concerned by an
arrangement of truth under the state of good at this stage realized.
TFor by his obedience the worshipper confirms the conjunction, and
by the Lord’s secret operation an elevation of state is produced in
preparation for a higher degree of worship. The fourth law, which
is described in verses 3-3, is that all the good of this worship, denoted
by the fat, and all the truth thercof denoted bv the kidneys, both
exterior and interior, shall be aseribed to the lLord and devoted to
His service; and then it follows that all who are in truth derived
from good will appropriate good, that is (according to a law after-
wards cexplained), only externally, or as if from self, because the flesh
in relation to the fat and the blood denotes what is external. The
filth law is that the worship of the Lord from the truth of faith and
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from the good of faith arc identical, since they both relate to the
removal of evil, and both classes of worshippers can appropriate good
according to the law, which is described in verses 8-10, and is shown
to be applicable to appropriation under different states of worship,
nantely, that it is only external, or as if good belonged to man as
his own.  And this general Taw is here stated evidently to show
that even the angels of the superior heavens, as well as those of the
ultimate heaven, cannot appropriate life or love as their own abso-
lutely, the reason being that the Lord only has seli-existent life.
Thus is man every moment dependent on the source of life; and
all evil arises from the abuse of his free determination under the
delusion that life really appertains to himself. DBut this sixth law,
which may Dbe called the gencral law of appropriation, requires a
little further consideration. 1In the sixth verse it is said, concerning
the ilesh of the sacrifice, “‘every male among the priests shall eat
thereof,” meaning, spiritually, that all in truth derived from good
not as yet realized will appropriate good; but in the eighth verse it
is also said the priest shall have to himsclf the skin of the burnt
offering, meaning that good will appropriate its own ultimate truth,
as well as that good is only appropriated by men, even in celestial
worship, externally ; and another aspect of this correspondential state-
ment is, that when man is Tully in good internally, he will not only
appropriate good externally, which is specifically represented by cating
the jlesh, but ultimate truth also, denoted by having the skin. Now
all these three aspects of the internal sense of this Mosaic law are
legitimate interpretation, and cohere. Ior fulness of appropriation
involves three things : first, the consciousness that we are recipients
of good and truth continually; secondly, that the internal appropriates
what is external; and thirdly, that the more we are filled with love
to the Lord and the neighbour internally, the more full and complete,
ultimately, will be our external enjoyment of life. And now, further,
we may sce how the spiritual sense of verses g-10 show the working
of this law in fulness with spiritual and natural men as well as with
the ceclestial.  Observe that ‘*the sons of Naron ” here include those
who are in truth from good natural as well as spiritual, and that
this is the reason why it is said, *‘onc as well as another ”; also
that when we state the spiritual sense in ordinary language, as is
necessary in expositions, we cannot express more than one aspect of
the truth involved when wriling o series,

But procecding, we have now to make some remarks on the
internal sense as far as verse 210 The various laws concerning the
peace olferings, as the references show, denote the laws of Divine
Order in relation to man’s worship of the Lord from freedom in every
individual case. Simply to read over this description in the literal
sense is enovugh to prove that the directions here given must involve
more than appears on the surface. WWho can tell, for example, from
the literal sense, why the flesh of the sacrifice of confession, or
thanksgiving, was only to be eaten on the day when olffered, when
yet that of the votive and retributory offerings was permitted to be
eaten on the sccond day as well? But the internal sense shows us
why. There is only one thing which really constitutes true worship
in any degree of man’s life, and that is, the love of the object of
worship for his own sake, and not for any less interior motive or
reason. To love and worship the Lord for what He is, is a great
deal more important than to love and worship 1lim on account of
the benefits Tle has conferred, o is likely (o confer upon us.  Ilence,
then, worship merely from gratitude is decidedly inferior to worship
from genuine love in any degree of our life.  Of course it is natural
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that we should be grateful for blessings bestowed upon us by anybody,
and it has been said that ingratitude is a crime so shameful that
no one could be found who would acknowledge himself guilty of
it. But still, does not the Lord want us to love Him for His own
Name's sake, rather than because Iis kindness constrains us? To
love Ilis kindness is good, but to love Ilimself, and thus imitate
1lis kindness is better.  Ilence, then, we see why an offering of
thanksgiving is inferior to an offering from love, and why the
former, distinguished from the latter, must be involved in the latter
to constitute real thanksgiving; or, in the words of the literal sense,
why we must cat of the flesh of the sacrifice of thanksgiving only
on the day when it is offered, that is, spiritually, our gratitude must
not be apart from our genuine love to the Lord. Now this is really
the sum and substance of the internal sense of vers. 11-rs. But
besides the sacrifices of thanksgiving, the peace offerings included
vows; and consulting 3880, we {ind numerous passages of scripture
quoted to show that they represented spiritual worship as distin-
guished from celestial, or worship from charity to the neighbour as
distinguished from love to the Lord. And it therefore follows that
the free-will offerings named along with the vows, denote natural
worship from freedom. Now to worship the Lord from freedom is
to worship Tlim from love; and therefore it is said concerning all
the peace offerings that they were ‘“‘not so much for purification and
sanctification as the rest, but that they might eat together in the holy
place, and testify joy of heart from Divine worship” (1o,114).
LEvidently, then, they represented worship from the freedom of love
afler victory in temptation, and also in the fully regenerated state;
and the appropriation of good, under such conditions, was denoted
by caling of the sacrifices; and that such appropriation was and is
continual, is denoted by eating on the ‘‘morrow,” or on the second
day, what was left on the first. Tor to eternity man will réquire
to be nourished with heavenly good, and during regeneration he is
nourished by the appropriation of good successively in states of
peace and rest after temptations. And, moreover, whereas in the
celestial state, described in ver. 12, he has reached the third heaven,
beyond which he cannot go, and which is the third day, or final new
stale, 10,114, he can only appropriate good in that day, on the other
hand, the spiritual man, in his state of appropriation, or in his states
of the realization ol good, is looking forward to the ‘““morrow " of
the celestial state, and the natural man to the ““morrow *’ of the
spiritual and celestial states, from all which we sce another reason
why the law of appropriation is differently described in the fifteenth
and sixteenth verses. There are, however, other laws regarding this
appropriation of good which now require attention.

The first of these is expressed in the seventeenth verse, and it is
that, in the process of Judgment, all merely selfish good will be
dissipated. This the references given clearly show; and this is
applicable, of course, to those who are in genuine good. DBut the
next verse gives another law which concerns the wicked. Selfish
good may be appropriated in the process of Judgment, and when it
is, it not only causes separation from the Lord and the heavenly life,
but the confirmation and perpetual continuance of evil; for the Last
Judgment with every one in particular {ollows immediately after his
departure from the natural world, and then, since a man is no longer
in liberty of choice between good and evil (H.H. 480) and will not
admit of instruction, it follows that he must remain in evil to etlernity;
and, we may add, it is better for himsell that it should be so, since
it provides for his entire scparation from good and truth which, to
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such persons, only cause torment. And the third law, which is
contained in the two following verses, is that the appropriation of
good must be preceded by purification from evil, while the fourth,
which ends the series, declares that merely outward righteousness
combined with inward impurity, which is hypoerisy and profanation,
also neeessarily causes separation from good and truth.  And finally
ull these laws show that good is not appropriated or realized by man
during states of instruction or during states of conflict, but after
instruction and after conflict, when the ILord is truly worshipped
with freedom and joy.

And now follow two more important subdivisions of the general
subject of the appropriation of good in worship {rem freedom, the
former teaching that no one can appropriate good or truth as his
own absolutely, and the latter that, nevertheless, man must act in
the matter as 1f all depended upon himself, at the same time acknow-
ledging that ail the power of doing so is from the Lord, the chapter
concluding with a general summary of the laws of worship in all
cases from the earliest state of man’s instruction in truths with a
view to their implantation in good. And all this will be found in
harmony with the teaching concerning worship from freedom in
chapter the third; but this account is more particular, for it is said
not only that it is impossible for man to appropriate any good or
truth from himscll, but also that affections mercely natural, and there-
fore without spiritual life, and the affections that have been injured
by lusts, may be uselul as means, but cannot be appropriated.  tHence
we see therelore the proper use of the sellish and perverted life of
man belore regeneration, and how the Divine Providence may lead
man by that life into the higher lile. And indeed, were this not
the case, it is dillicult to sce how we are brought out of the old
and corrupted life into that which is heavenly. Morcover, it is
according to all human experience that the natural life precedes and
the spiritual life follows; and, although it may scem like a paradox,
vet it is equally true that regeneration also precedes and purification
follows. Thus man in the world lives a chequered life, and hardly
knows, notwithstanding his determination to do right, whether his
real bias is for heaven or hell. IHowever, let him *“trust in the Lord
and do good, for so shall he dwell in the land; and verily he shall
be fed.”  And a word may now Dbe said, therelore, on (he other
aspect ol the subject as contained in the internal sense ol verses
20-36. ‘I'he Law is that a man cannot be saved except by worshipping
the Lord entirely as from his own power. 1lis own hands bringing
the ollering denotes action {rom his own power; the fat with the
breast denotes celestial good inwardly in spiritual good ; and waving
denotes vivification frem the Lord. \We do not, however, see or feel
these interior operations in oursclves, only perhaps experiencing an
obscure satisfaction in doing our duty, this being the elfect of the
Lord’s hidden work. And still further in this connection, how
clevating is the spiritual teaching of the thirty-first verse! Tor it
shows that the appropriation of good, or the realization of charity,
denoted by the breast, depends upon the sincere acknowledgment that
inmost good, signified by the fat, is entirely from the Lord, and must
be conscerated to his service in the life of charity. And it follows
that this truth is emphasized in the following verse, the heaving of
the right thigh denoting that acknowledgment, and also conjunction
with the Lord, while by Naron and his sons having it, is denoted
appropriation and the consequent life of uses; for good is not really
appropriated unless it is expressed in o words and deeds. But now
two remarks made in giving the internal sense of verses 33 and 34
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may require explanation. It is said in the former that worship from
inmost celestial truth is, in externals, relatively imperfect, and this
is true of all external worship as compared with what is internal,
and is illustrated by what is said in 9946 at the end, and in 10,047
in these words: ‘““As the Lord glorified His Human, so also He
regenerates man; for the Lord with man flows in with good through
the soul which is by an internal way, and with truth through hearing
and sight, that is by an external way, and so far as man desists
from evils, so far the Lord conjoins good with truth, and the good
becomes the good of charity towards the neighbour and of love to
God, and the truth becomes the truth of faith.”” Also in verse 34 it
is said that spiritual good and celestial good “‘are derived from the
exercise of man’s innate powers.” By ‘““innate powers " are meant
powers received from the Lord, as, for example, the power to use
the new will and understanding, 1555, and power to act as from
himself, 1712. Thus, too, it is said in verse 35, “The Lord is wor-
shipped sincerely, though imperfectly, from love ’; and in verse 36
that man is cnabled to acknowledge that inmost life is from the
Lord.” And in short, the anointing portion of Aaron and his sons
is nothing else, with regard to man generally, than the power given
to him to acknowledge that his highest good is from the Lord, by
conjunction with 11im, and thence by the appropriation of that good.



CIHIAPTER VIII

SUMMARY OF THE SPIRITUAL SENSE

1. The general subject of the whole chapter is the glorification of
the Lord, and, at the same time, the regeneration of man, vers. 1-5.

2. And first, with regard to the Lord, there is the putting off of
the Human from the mother, and with regard to man purification
from actual evil by repentance, ver. 6. ,

3. Then it follows that there is the reception of Divine Truths ir
successive order, and the conjunction of truth with good giving
wisdom and cnlightenment, vers. 7-13.

4. Also the natural affections must be purified, in order that they
may be brought into harmony with the higher alfections, vers. 14-17.

5. Moreover, the spiritual affections must be wholly consecrated to
the Lord, and thus the good of innocence must be realized internally
as well as externally, vers. 18.21.

6. And now, therefore, the regenerated man is fully inaugurated
into the realization of good, and thus into a life of good acting by
truth, and consequently into the active life of charity followed by the
reciprocal conjunction of truth with good, vers. 22-30.

7. After which there is the full and perpetual appropriation of good
without any admixture of evil; and thus is accomplished the glorifica-
tion of the lLord and the regeneration of man, first by complete
separation from all evil, and secondly by the reception of all good
and truth embodied in perfect obedience, according to the laws of
Divine Order by influx from the Lord and by co-operation on the
part of man, vers. 31-36.

Tie CoNTENTS OF EACHH VERSE

1. And the Lorn spake 1. Theve 1s revelation from
unto Moses, saying, the Lord by Divine [ruth giv-
. ing perception.

2. Take Aaron and his 2. Concerning celestial good
sons with him, and the gar- and the truths thence derived;
ments, and the znminling‘ <~mn.‘c.rnm;;'s.pn‘llll:lllr.ul.hsl’()bc
oil, and the bullock of the conjoined with celestial good;
sin offerine. and the two concerning natural good and
= =~ ’ R i i A\ e
rams, and the basket of un- ;p”‘t“"l.]g(m‘l to be .p“”ﬁl‘d

rom evil, or concerning the
leavened bread; . Nt
e ¢ o purification of the external and

94

CHAPTER TIII 95

3. And assemihble thou all
the congregation at the door
of the tent of meeting.

4. And Moses did as the
L.orD commanded him; and
the congregation was as-
sembled at the door of the
tent of meeting.

3. And Moses said unto
the congregation, This is
the thing which the Lorp
hath commanded to be done.

6. And Moses brought
Aaron and his sons, and
washed them with water.

7. And he put upon him
the coat, and girded him
with the girdle, and clothed
him with the robe, and put
the ephod upon him, and he
girded him with the cun-
ningly woven band of the
ephod, and bound it unto
him therewitl.

8. And he placed the
breastplate upon him: and

internal man; and concerning
celestial good free from falsity
in all its degrees, and the
Sensual which is a receptacle;;

3. And thus concerning the
glorification of the Lord and
the regeneration of man as to
all his powers, in order that he
may enter into the enjoyment
of the heavenly life.

4. And this is effected by
Divine Truth, into which there
is the influx of Divine Good,
in order that the Human of
the Lord may be glorified even
to its ultimates, and that man
may be regenerated as to all
his powers, as a preparation
for the heavenly life, begin-
ning with the acknowledgment
of the Lord.

5. Also there is perception
in particular with the man of
the church, by means of
Divine Truth or the Word,
with respect to the glorifica-
tion of the Lord and the
regeneration of man.

6. And first that there is,
with regard to the Lord, the
putting off of the Human from
the mother, and with regard
to man purification from
actual evil by repentance.

7. Also there is the recep-
tion of inmost truths the
uniting medium of the celes-
tial and spiritual heavens; of
the common bond of love
which unites these truths, and
distinguishes them; of the in-
terior truths of the spiritual
kingdom; of ultimate truths
therefrom; and of the com-
mon hond conjoining "these.

8. Also there is the revela-
tion of Divine Truth shining



96 THE BOOK OF LETITICUS

in the breastplate he put the
Urim and the Thummim.

0. And he set the mitre
upon his head; and upon
the mitre, in front, did he
set the golden plate, the
holy crown; as the Lorp
commanded Moses.

10. And Moses tookk the
anointing oil, and anointed
the tabernacle and all that
was therein, and sanctilied
them.

1. And  he  sprinkled
thereof upon the altar seven
times, and anointed the
altar and all its vessels, and
the laver and its base, to
sanctify them.

12. And he poured of the
anointing oil upon Aaron’s
head, and anointed him, to
sanctify him.

13. And Moses brought
Aaron’s sons, and clothed
them with coats, and girded
them with girdles, and
bound headtires upon them;
as the Lorp commanded
Moses.

forth from Divine Good, and
filling the mind of the man of
the church even to ultimates
with clear pereeptions of good
and truth.

9. Besides which there is
wisdom from the Lord in the
inmost, and thence, in ulti-
mates, enlightenment  from
that wisdom, or f{rom the
Divine Human, according to
the influx of Divine Good into
Divine Truth.

1o. And  further, Divine
Truth in the inmost is con-
joined with Divine Good, and
thenee sanctifies the interiors
of those in the middle heaven,
or the interiors of the mind
ol the regenerating man cor-
responding thereto.

11. Also good is conjoined
with truth in the worship of
the Lord {from love in all ful-
ness and holiness, and this not
only by the devotion of the
soul to the Lord by such con-
junction, but also by the con-
sccration of all recipient truths
interior, exterior, and cx-
ternal; which are thereby ren-
dered pure and holy.

12. But especially  must
Divine Good itself flow in and
vivify the Human of the Lord,
and the soul of man, with
good conjoined to truth, from
the highest degree even to the
lowest.

13. And again by the in-
strumentality of Divine Truth,
or the WWord, the spiritual
man, as well as the celestial,
must be instructed in truths,
must  be invested  with  the
common Dbond ol allection,
and must be endowed with
heavenly  wisdom, according
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14. And he brought the
bullock of the sin offering :
and Aaron and his sons laid
their hands upon the head
of the bullock of the sin
offering.

15. And he slew it; and
Moses took the blood, and
put it upon the horns of the
altar round about with his
finger, and purified the
altar, and poured out the
blood at the base of the
altar, and sanctilied it, to
make atonement for it.

16. And he took all the
fat that was upon the in-
wards, and the caul of the
liver, and the two kidneys,
and their fat, and Moses
burned it upon the altar.

17. But the bullock, and
its skin, and its flesh, and
its dung, he burnt with fire
without the camp; as the
[LorD commanded Moses.

18. And he presented the
ram of the burnt offering :
and Aaron and his sons laid

H

to the influx of Divine Good
into Divine Truth, that is,
according to Divine Order.

14. Also the natural man
must be purified to have con-
junction with the celestial and
with the spiritual, and thus
with the Lord; and there must
be, therefore, the reception of
Divine Good and Divine Truth
with power, in the Natural,
from the  Celestial and
Spiritual.

15. And thus preparation
must be made; Divine Truth
accommodated to the natural
man must operate with power
in the worship of the Lord
according to the state, and
thus the natural man must be
purified ; this purification must
extend even to the sensual life
of man; and thus the natural
man must be brought into
harmony with the spiritual.

16. Also all good even of
the lowest degree; interior
natural good; and the natural
power of discriminating
truths, conjoined with its
good, must be ascribed to the

LLord and must be devoted to
Him.

17. But the merely natural
man, with its falsity, its
selfish affections and every-
thing evil which by dis-
crimination has been separ-
ated from good, is to be
rejected from the heavenly
life, and consumed by self-
love, because opposed to the
influx of Divine Good into
those who are in Divine
Truths.

18. And further, the good
of innocence in the internal
man, or spiritual good which
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their hands upon the head
of the ram.

19. And he killed it : and
Moses sprinkled the blood
upon the altar round about.

20. And he cut the ram
into its pieces; and Moses
burnt the head, and the
pieces, and the fat.

21. And he washed the
inwards and the legs with
water; and Moses burnt the
whole ram upon the altar:
it was a burnt offering for a
sweet savour: it was an
offering made by fire unto
the J.orD; as the LOorRD com-
manded Moses.

22. And he presented the
other ram, the ram of con-
secration : and Aaron and
his sons laid their hands
upon the head of the ram.

23. And he slew it; and
Moses took of the blood
thereof, and put it upon the
tip of Aaron’s right ear, and
upon the thumb of his right
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is charitv, must bec puribied
and devoted to the Lord; and
for this purpose there must he
the communication ol power
from the Lord through celes-
tial good and its truths,

19. And thus preparation
must be made, and the con-
junction of Divine Good with
Divine Truth must be effected
in the Internal.

20. Also there must be a
proper arrangement of good
affections and truths with the
regenerating man; and these
must be aseribed to the Lord
and devoted to Tim from pure
love, as to inmost things, as
to exterior things, and as to
all celestial good.

21. Morcover, all sensual
and natural aflcections must be
purificd by the application of
the truths of the Word; and
thus the internal man must be
wholly consecrated to the
Lord; for by such consecra-
tion, heavenly peace and rest

are realized; it is indeed the -

worship of the Lord from pure
love, by influx from Tlinmv and
by co-operation  with  Him
through obedience to the
truths of the Word.

22, But sccondly now,
Divine Truth must proceed
from Divine Good in the
heavens in order that good
may act by truth; and into
this truth there must be the
influx of Divine Good and
Divine Truth with power.

23. Also preparation must
be made for the performance
of uses, from the consccrated
soul, or from the fulness of
Divine Truth in its power
descending from the Lord,
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hand, and upon the great
toe of his right foot.

21. And  he  brought
Aaron’s sons, and Moses
put of the blood upon the
tip of their right ear, and
upon the thumb of their
right hand, and upon the
great toe of their right foot :
and Moses sprinkled the
blood upon the altar round
about.

25. And he took the fat,
and the fat tail, and all the
fat that was upon the in-
wards, and the caul of the
liver, and the two kidneys,
and their fat, and the right
thigh :

20. And out of the basket
of unleavened bread, that
was before the I.0rRD, he
took one unleavened cake,
and once cake ol oiled bread,

~and one wafer, and placed

them on the fat, and upon
the right thigh :

27. And he put the whole
upon the hands of Aaron,
and upon the hands of his
sons, and waved them for a
wave offering before the
Lorp.

28. And Moses took them
from ofl their hands, and
burnt them on the altar
upon the burnt offering :
they were a consecration for
a sweet savour: it was an

H 2

giving perception in the celes-
tial degree, and intelligence
in the spiritual and natural
degrees of him who is in the
course of regeneration, or in
the celestial heaven.

24. Also giving perception
and intelligence in the same
order with him who is heing
prepared for the inferior
heavens; in both cases involv-
ing the conjunction of good
and truth in worship in every
mode and degree.

25. But all celestial-spirit-
ual good, exterior, external,
and interior; all spiritual truth
serving for discrimination, or
purification, and conjoined
with its good; and all interior
truth conjoined with its good
in the heavenly marriage;

26. All  inmost  celestial
good; all interior celestial
good; and all ultimate celestial
good in the Sensual as their
receptacle, must be acknow-
ledged to have their origin
from the Divine Good through
the heavenly marriage;

27. And thus to be com-
municated to all in the celes-
tial and spiritual heavens, and
to he vivified, or rendered
active from the Lord.

28. And by the instrument-
ality ol Divine Truth, or the
Word, must all these powers
be consecrated to the Lord in
the worship of a good life,
bringing joy and peace, be-



100 TIHHE BOOK

offering made by fire unto
the Lorn.

29. And Moses took the
breast, and waved it for a
wave  ollering  before  the
LLorp : it was Moses’ por-
tion of the ram of consecra-
tion; as the Lorb com-
manded Moses.

30. And Moses took of
the anointing oil, and of the
blood which was upon the
altar, and sprinkled it upon
Aaron, upon his garments,
and upon his sons, and
upon his sons’ garments
with  him; and sanctified
Aaron, his garments, and
his sons, and his sons’
garments with him.

31. And Moses said unto
Aaron and to his sons, Boil
the flesh at the door of the
tent of meeting : and there
cat it and the hread that is
in the hasket of consecra-
tion, as | commanded, sav-
ing, Aaron and his sons
shall eat it.

32. And that which re-
maineth of the flesh and of
the hread shall ye burn with
fire.

33- And ve shall not go
out from the door of the tent
of meeting seven days, until
the days of vour consecra-
tion be fulhlled: for he
shall tonscerate you seven
days.

or
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cause they proceed from the
worship ol the Lord from
pure love.

29. And conscquently, all in
Divine “Truths in the spiritual
heavens, live the active life of
charity from the lLord; Tor
charity is the essential of the
spiritual - man, and  of the
spiritual  heavens, by influx
from the Lord into Divine
Truth there.

30. Morcover, by the in-
strumentality of Divine Truth,
a reciprocal conjunction  of
truth  with  good in  the
superior and inlerior heavens
must take place, so that the
whole man may Dbe sanctified,
as to celestial good and truth
and as to spiritual good and
truth.

31. Also there is perception
by Divine Truth with the
celestinl man and  with  the
spiritual man, that prepara-
tion must be made for the
appropriation of good by the
acknowledgment of the Lord
and IHis influx through the
heavens, even [or the appropri-
ation of all spiritual and ccles-
tial good, in their receptacles
with the regenerated man,
according to Divine Order.

32. And all good that is not
appropriated from the ILord,
is of sell-love, and must De
rejected and dissipated.

33. And so the regeneration
ol man, like the glorification
ol the Lord, must be (ull and
complete in every respeet; and
thus  the regenerated  man
must ¢njoy the heavenly lile to
cternity.
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34. As hath been done
this day, so the TLorp hath
commanded to do, to make
atonement for you.

35. A\nd at the door of
the tent of meeting shall ye
abide day and night seven
days, and keep the charge
of the Lorp, that ye die
not: for so I am com-
manded.

360. And Aaron and his
sons did all the things which
the Lornp commanded by
the hand of Moses.

34. TFor every state of re-
generation is a representation
of the whole process in an
image, so that man may be
delivered from all evil, and
may be reconciled to the Tord,
by the entire consecration of
all his powers to His service.

35. Moreover, the regencr-
ated man will never cease to
acknowledge the Lord, and
His operation through the
heavens for man’s salvation
by His glorification; and this
in cvery state of brightness
and obscurity, that he may
fulfl the law of the Lord, and
be delivered from spiritual
death by co-operation with
Him.

30. And thus is the Lord
glorified, and thus is man
regenerated, entirely, accord-
ing to influx and correspond-
cnce as described in the

‘Divinc Word.

REFERENCES AND NOTES

1. This is evident, because by Jehovah is denoted the Divine Being
as to His love, 200r; by speaking is denoted influx, 2951; by Moses
is represented Divine Truth or the Word, 7010, 6752; and by saying

is denoted perception, 1791, 1822.

2. Aaron and his sons denote celestial good and the truths thence
derived, 9946; garments denote spiritual truths to be conjoined with
celestial good, ¢814; the anointing oil denotes celestial good, 9954,
10,011 ; the bullock denotes natural good in the external man, gggo,
the rams denote spiritual good in the internal man, ggg1, and burnt
offerings and sacrifices denote purification from evil, gg91; and the
basket of unleavened bread denotes celestial good free from falsity in
all its degrees with the Sensual which is a receptacle, 900, 10,080.

3. This appears, from the signification of assembling. as denoting
arrangement into order as the effect of the universal influx of the
Lord, and thus as denoting the glorification of the Lord and the
regeneration of man, 6338; of all the congregation as denoting all
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the allections and powers of man, because it denotes all things of
truth and good or of faith and charity, thus all the Spiritual, or all
things constituting the church with man, 5830, 7843; and of the door
of the tent of meeting as denoting that by which man has entrance
or introduction to the heavenly life, 23350, 33540%.

4. Moses denotes Divine Truth, or the Word, 7010, 6752; com-
manding denotes inllux, '5430; the Lord, or Jehovah, denotes the
Divine Being as to His love, zoor; the congregation denotes the
Human of the Lord, and the various powers of man, 7830, 7343;
being assembled denotes, here, preparation for the heavenly life,
6338; and the door denotes the acknowledgment of the Lord, 23506,
35407

5. This is evident, because Moses denotes Divine Truth, or the
Word, %010, 6752; saying denotes perception, 1791, 18225 the con-
gregation denotes the man of the church, 7830, 7843; and the thing
which the Lord hath commanded 1o be done denotes the glorification
of the Lord and the regeneration of man, as is plain from what
precedes and follows.

6. This appears thus: Aaron and his sons denote the Lord as to
Divine Good and Divine Truth, and thence man as to good and truth
received from the Lord, go40; and washing in water denotes, with
regard to the Lord, (he putting ofl of the human nature from the
mother, and with regard to man the work of repentance, or of
purification from evil, 10,239, 3147, 10,002.

7. The coat denotes inmost traths, the uniting medium between
the cclestinl and spiritual heavens, 10,0043 the girdle denotes the
common bond of love which unites those truths, and distinguishes
them, ¢828, 10,014; the robe denotes the interior truths of the spiritual
kingdom, 10,003; the cphod denotes ultimate truths therefrom, oSz,
10,0065 and the band ol the ephod denotes  the common bond
conjoining these, 82y, o337,

8. By the breastplate is denoted Divine “Fruth shining forth from
Divine” Good, 10,007; and by Urim and Thummim are denoted the
mind of the man of the church Jilled cven to ultimates with clear
perceptions of good and truth, oho3.

g. By the mitre set upon Naron’s head is denoted wisdom from the
Lord in the inmost, 9327, 10,008; and by the golden plate, the holy
crown, is denoted enlightenment thence in ultimates, or enlighten-
ment from the Divine IlTuman, according to the influx of Divine
Good into Divine Truth, 9930, 9932, 10,009, 2001, 5480, 7010.

10. This is evident, because Moses denotes Divine Truth, ro1o; his
taking the oil denotes conjunction with Divine Good, 10,010-11;
anointing the tabernacle and all that was therein denotes conjunction
also with the interiors of those in the middle heaven, or the mteriors
of the mind of the regenerated man corresponding thereto, gz and
sanclilying them denotes the cffect, namely ostate ol holiness, gSzo,
9050

11. To sprinkle the oil upon the altar denotes to conjoin good with

truth in the worship ol the Lord from love, gyz4; seven times denotes
in all fulness and holiness, 10,127, 7105 and anointing the altar and
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all its vessels, and the laver and its base to sanctify them, denotes
not only the devotion of the soul to the Lord by such conjunction,
but also the consecration of all recipient truths, interior, exterior,
and external, which are thereby rendered pure and holy, 9954, 10,274,
10,275, 9820.

1z2. Pouring of the oil on the head of Aaron to sanctify him,
denotes that especially must Divine Good itself flow in and vivify
the Human of the lord, and the soul of man with good conjoined
to truth from the highest degree to the lowest, 10,010, 10,0II.

.13. Here Moses denotes Divine Truth or the Word, 4o10; Aaron’s
sons denote the spiritual as distinguished from the celestial man,
9946; to be clothed with coats denotes to be instructed in truths,
9814 ; girdles denote the common bond of affection, 10,0143 to bind
headtires upon them denotes to endow them with intelligence from
wisdom, 9949, 10,016; and as the Lord commanded Moses denotes
according to the influx of Divine Good into Divine Truth, or
according to Divine Order, 2001, 5486, 7010, 9II.

14. The bullock of the sin offering denotes the natural man and
its purification, 10,021; and Aaron and his sons laying their hands
upon the head of it denotes communication, translation, and recep-
tion with power, and thus the conjunction of the higher powers and
the lower, 10,023.

15. Slaying the bulloclk denotes preparation, 10,024 ; Moses repre-
sents Divine Truth, 7010; accommodation to the natural man is
denoted by the blood of the bullock, 10,0265 the putting of the blood
upon the horns of the altar denotes operation with power in the
worship of the Lord, 10,027, 9964; the finger also denotes power,
7430; the bullock as a sin offering denotes the purification of the
natural man, 10,024; the blood on the horns of the altar also
denotes purification even to ultimates or to the sensual life, 10,1863
and pouring the blood at the hase of the altar denotes that the
natural man must be brought into harmony with the spiritual, 10,028.

16. Tlere the fat upon the inwards, or intestines, denotes good in
the lowest degree, 10,033, 353, 0632; the caul upon the liver denotes
interior natural good, 10,0313 the two kidneys and their fat denote
the natural power of diseriminating truths, with its good, 10,032,
10,074, 353; and burning all upon the altar, denotes being ascribed
to the Lord and devoted to Ilim, 10,032. )

17. The bullock, in this case, denotes the merely natural man,
and the flesh the evil thereof, 10,035 ; the skin denotes falsity, 10,036;
the dung denotes everyvthing evil which, by discrimination, has
been separated {rom good, 10,037; to be burnt with fire denotes
rejection from the heavenly life, through self-love, and without the
camp, denotes hell, 10,038; and as the Lord commanded Moses
denotes according to the influx of Divine Good into Divine Truths,
2001, 5480, 7o1o.

13, ‘The ram denotes the good ol innocence in the internal man,
or spiritual good which is charity, 10,042 ; as a burnt offering denotes
full devotion to the lLord, or plenary regenecration, and thus purifica-
tion, 10,053; and Aaron and his sons layving their hands upon the
head of the ram denotes the communication of power from the
T.ord through celestial good and its truths, 9946, 10,023.
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19. Killing the vam denotes preparation, 10,0245 and the blood
being sprinkled on the altir round about denotes  that the con-
junction of Divine Good with Divine Trath must be clfected in the
Internal, 10,047,

20. Cutting the ram into picces denotes a proper arrangement of
goods and truths with the regenerating man, 10,0485 and Moses
burning the head, and the picces, and the fat, denotes that goods
and truths must be ascribed to the Lord, and devoted to Him from
pure love, as 1o inmost things, as to exterior things, and, in fact,
as Lo all celestial good, 10,032, 10,051, 10,033,

2. Washing the inwards and the legs with water denotes that
the sensual and natural aflfections must be purilied by the applica-
tion of the truths of the Word, 10,049, 10,030, 2702; burning the
whole ram upon the altar denotes the consceeration of the whole
internal man to the Lord, 10,0325 @ sweet savour, or an odour of
rest denotes that heavenly peace and rest are thereby realized, 10,0545
an offering made by fire denotes worship from pure love, 10,0555
and as the Lord commanded Moses denotes influx from the Lord
and co-operation with Him through obedience to the truths of the
Word, 2001, 3480, 7010. '

22. This appears from the signification of the sccond ram as
denoting Divine Truth proceeding from Divine Good in the heavens,
in order that truth may act from good, 10,0575 and of Aaron.and
his sons laving their hands upon the head of the ram, as denoting
the influx of Divine Good and Divine Truth with power, 10,058.

23. By the slaving of the ram is denoted preparation, in this case,
for the performance of uses from the conscerated soul, or from the
fulness of Divine Truth in its power, because the second ram was
called the ram of consecration, or of the filling of the hand, 10,059,
10,060; by the blood is denoted the Divine ‘Truth procceding from
the Divine Good of the T.ord in the heavens, 10,0005 by the blood
put upon the tip of Aaron’s rvight car is denoted full pereeption of
truth from good in the celestial degree, 10,0015 by its being put on
the thumb of his right hand is denoted intelligence in the spiritual
degree, 10,0025 and by its being put on the great toe of his right
foot is denoted intelligence in the ultimate or natural degree of him
who is in the course of regenceration, or in the celestial heavens,
10,003.

24. This is demonstrated from the signification of Aaron’s sons as
denoting those in the inferior heavens, 9946, 10,099; from what is
said in the previous verse; and from the sprinkling the blood on the
altar round about as denoting the conjunction of good and truth
in worship in cvery mode and degree, 10,047.

23. The fat denotes all celestial, spiritual good, 10,033; the fat tail
denotes the good of truth, or exterior good, 10,071; the fat of the
inwards denotes external good, 10,0305 the caul upon the liver
denotes interior good, 10,0313 the two Kkidneys and their fat denote
all spiritual truth serving for diserimination or purification, and
conjoined with their good, 10,0325 and the right thigh denotes all
interior truth conjoined with its good in the heavenly marriage,
10,07 3.

26. The basket denotes the Sensual as the receptacle, 9996, 10,080 ;
unleavened bread denotes what is purified from evil and falsity,
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9992; one unleavened cake, or one loaf of bread, denotes inmost
celestial good, 10,0773 one cake of oiled bread denotes all interior
celestial good, 10,0785 one wafer denotes all ultimate celestial good,
10,079; and their being placed upon the fat and the right thigh
denotes that these things are from the Divine Good through the
heavenly marriage, 10,033, 10,073.

27. Putting the whole upon the hands of Aaron, and upon the
hands ¢f his sons denotes acknowledgment in the heavens that those
things are of the Lord, and thus that they are communicated from
[lim, 10,082; and their being waved as a wave oflering before the
Lord denotes vivification from the Lord, 10,083.

28, Here by Moses is denoted Divine Truth, 5o10; burning all
upon the altar of burnt offering denotes consecration to the Lord in
the worship of a good life, 10,052; a consccration to the Lord for
a sweet savour, or an odour of rest, denotes a state of joy and
peace, 10,0545 and an olfering made by fire unto the Lord denotes
the worship of the Lord from pure love, 10,035.

29. Moses taking the breast and waving it for a wave offering
before the Lord denotes that all in Divine Truths in the spiritual
heavens live the active life of charity from the Lord, 10,087, 10,089,
10,090 ; NMoses' portion of the ram of consecration, or fillings of the
hand, denotes that charity is the essential of the spiritual man, and
the spiritual heavens, because Moses denotes those in the heavens
who are in Divine Truths, 10,090; the breast denotes charity, 10,087,
and the ram of [fillings denotes the state of the fully regencrated
spiritual man in its activity and power, 10,057; and as the Lord
commanded Moses, denotes by influx from the Lord into Divine
Truth, 7010, 5486, 2001.

30. By Moses is denoted Divine Truth, 7o10; by Aaron and his
garments are represented Divine Good and Divine Truth in the
superior heavens, 10,007 ; by his sons and their garments are denoted
Divine Good and Divine Truth in the inferior heavens, 10,068; by
sprinkling is denoted conjunction, 10,0075 by the blood and the oil
both being used together, the one representing Divine Truth and
the other Divine Good, is denoted reciprccal conjunction, 10,063,
10,006, 10,067; and thus there is sanctification as to celestial good
and truth and as to spiritual good and truth, 10,069.

31. Here, saying denotes perception, 1791, 1822; Moses denotes
Divine Truth, 7010; Aaron and his sons denote the celestial and
spiritual man, because they denote good and truth respectively,
9946 ; boiling the flesh at the door of the tent of meeting, or in the
holy place, denotes preparation for appropriation of good by the
acknowledgment of the Lord and His influence through the heavens,
10,105, 2356, 3340%; eating denotes appropriation, 2187; the flesh
denotes spiritual good and the bread celestial good, 10,106, 10,107;
the basket denotes the receptacle, or the external Sensual, 10,107;
Aaron and his sons having it denotes appropriation with the celestial
and spiritual man, 99465 and as T commanded denotes according to
Divine Order, 7010, 3480, 10,119.

32. That which remaineth of the flesh and the bread being burnt
with fire denotes that all good which is not appropriated from the
Lord is of self-love and must be rejected and dissipated, 10,114,
10,1135,
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33. Dot going out from the door of the tent of meeting scven
days until the days of consceration be fulfilled, denotes that the
glorification of the Lord and the regeneration of man must be full
and complete in every respect, 23356, 3540°, 10,102, Io,103; and for
he shall consecrate you seven days, denotes that the regenerated man
shall enjoy the heavenly state to eternity, 10,360.

34- As hath been done this day so the T.ord hath commanded to
do, to make atoncment for vou, denotes that every state of regenera-
tion is a representation of the whole process in an image, because
the same ceremonies of consecration were performed on each day
of the seven, and the number seven denotes **an entire period from
beginning to end greater or less,” 10,127, 1040.

35. The door of the tent of meceting denotes the acknowledgment
of the Lord qnd of Tlis operation through the heavens, 2336, 35407
abiding there day and night seven days denotes {ull and complete
and therclore perpetual acknowledgment, 10,102, 10,7033 day and
night denotes in every state of brightness and of obscurity, 936;
keeping the charge of the Lord evidently denotes fullilling the law
of the Lord, 9149; not dying denotes deliverance from spiritual death,
81; and *‘so 1 have commanded,” denotes co-operation with the
Lord, becausc it denotes acting according to influx {rom consent
and not from compulsion, which is truly to keep the charge or
commandments of the Lord, 6103,

36. Aaron and his sons doing all the things which the Lord
commanded by the hand of Moses, denotes that thus the Lord is
glorified and thus man is regencrated, namely by influx and
co-operation through correspondence, 5486, 6103.

As this whole chapter is, generally speaking, similar, in the series
of the internal sense, to Exodus xxix., of course the exposition given
is similar, both chapters deseribing the glorification of the Lord and
the regeneration of man.  But sull there are some differences as to
particulars, whiclhh may be noticed as we proceed.

Observe, therefore, that each chapter commences with an intro-
duction or preface, that in Exodus covering the first three verses,
and that in Leviticus the first five. Also in both prefaces the general
truth is involved that the Lord was glorified, aud that man is
regenerated by the operation of the Lord through interior things,
and the co-operation of man in externals, the former being repre-
sented by the bullock, the two rams and the unleavened bread, and
the latter by the basket. Thirdly, we sce that, in both cases, the
things offered in sacrifice denote the higher allections of man received
from the Lord, and named according to the order of regeneration
as it appears to man, from externals to internals, and that the
whole congregation assembled at the door of the tent of meeting
represent the lower affections of man united in acknowledgment of
the Lord, in the first instance, as the beginning of the way to the
heavenly life.  And lastly, we may notice that Aaron and his sons
sustain the double representation of Divine Good and Divine Truth
proceeding immediately from the Lord, and of the man of the chureh
as receptive of those principles; while the doing of the Lord’s will
is in both prefaces emphasized, as the grand means of ascending
from the lower Tife to the higher, or of expressing the higher life in
the lower, this obedience being mentioned first in lixodus and last
W Leviticus, the differences in arrangement being due to the fact
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that it is first as a means leading to love, and last as the effect of
a state of love.

Coming now to the particulars, we learn from cach of these
chapters that purification from evil and error is the first work both
in the glorification of the Lord and in the regeneration of man, this
being denoted by the washing of Aaron and his sons. The Lord,
however, had no cvil of His own from which He needed to be
cleansed, but only tendencies to evil from the maternal life, and
henee the washing, in His case, deootes the entire removal of those
tendencies, and of that maternal life, the final conscquence being
that the very Divine Life itself descended into the ultimate plane of
the Body, which could not ‘‘see corruption’ as man’s body does,
because of its Divine origin and formation; for substance which,
in the first place, is produced by the Divine Being, and in the second
is formed or organized by His life is, on these accounts, imperish-
able. And thesc considerations will enable us to see, in some
respeets, the character, so to speak, of what is Divine substantial, as
distinguished from what is material (Doct. of the Lord, 35). But
man, on the other hand, has actual evil, as well as hereditary
tendencies to evil from both his parents, and therefore from these
he requires to be continually purified by the application of the
external truths of the Word, to which water corresponds, before he
can become fully receptive of the heavenly life. Every one, indeed,
must first “cease to do evil” before he can truly or perfectly ‘“‘learn
to do well.” And let it be here noted also, that in man’s case cvil
and error are not actually abolished, but remain with him to
eternity, 808, the cffect of sincere repentance being, not the absolute
destruction of cvil, but its removal so as no longer to appear.

But the effect of the removal of evil by repentance, we next learn,
is the reception and acknowledgment and love of heavenly truths
from the Lord, through the Word, and thesc are represented by
the garments of Aaron and his sons, which require some attention;
for in respect to them the account in Leviticus varies from that in
LExodus; and as no statement of the literal sense of the Word is
without o delinite purpose with regard to the internal sense, it is
legitimate to look for the signification of these variations. It is,
we believe, grounded in the circumstance that, while the chapter in
Exodus describes the glorification of the Lord and the regeneration
of man in reference to those under instruction, or in a state of truth
leading to good, that in Leviticus describes it in reference more
particularly to those who are in the act of being inaugurated into
the state of good. And because of this we find that especially in
regard to the naming of the garments, or spiritually, in regard to
the arrangement ol truths, the account in Leviticus is, respectively,
more precise and full than that in Exodus. For example, in
Leviticus we have, in regular order, the coat with the girdle
thereof, the robe, the ephod, and the girdle of the ephod, followed by
the breastplate, the Urim and Thummim, the mitre and the golden
plate; but in Exodus the order is, the coat, the robe, the ephod, the
breastplate and the girdle of the ephod, followed by the mitre and
the holy crown. Why, then, is the inner girdle omitted; and why
is the breastplate here named before the girdle of the cphod, and
not alter it?  Now the inner girdle denotes the inmost bond of love
in the spiritual kingdom, 9945, and the girdle of the ephod denotes
the external bond of love there, 9895, and therefore the omission
ol the inner girdle, while yet the outer girdle is mentioned, indicates
that the spiritual man, in his carly experiences, is more under the
influcnce of external allfections and less under the infiuence of things
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internal; and the naming of both girdles in their proper order in
Leviticus, indicates that, in his more advanced state, he is more
led by internal bonds than by external, hecause then the internal
rules ‘maore completely. And with regard to the breastplate, which
denotes Divine Trath shinings forth Trom Divine Good, whereas the
eirdle denotes the common hond ol Tove, it is named first in xodus,
to denote that in carly stages ol regeneration truth is the leading
principle, and second in Leviticus to denote that, later, love is the
ruling power.  For truly it is love, and especially love as expressed
in ultimates, or in the actions, which unites and binds together good
and truth from the lowest degree of the life even to the highest.
And indeed when love rules, another cffect follows, namely, that
the revelation of truth also is more resplendent; and this explains
why the Urim and Thummim are particularly mentioned in Leviticus
but omitted in Exodus. But in both the chapters under consideration
the mitre and the golden plate are last mentioned, and denote
respectively Divine Wisdom and  iantelligence, and enlightenment
from the Divine Human,  And it is said, “*according to the influx
of Divine Good into Divine Truth,” because, in our chapter, the
golden plate is also called the holy crown, whereas in the parallel
passage in Exodus, it is only called the holy crown, showing that
the enlightenment is not so great during the state of instruction in
truth leading to good as in the state of actual inauguration into
good. We may notice also that, in the Hebrew, and according to
the correspondence of each word, the expression **plate of gold”
indicates truth derived from good, and the expression *‘crown  of
holiness,” good derived from truth, the former, therefore, being
peculiar to the more perlect state of good, and the latter to the less
perfect state of instruction; while the use of the two expressions
combined, as in our chapter, will indicate, appropriately, the con-
junction of truth with good in fulness.  But lastly, it is remarkable
that in the exposition of the internal sense, in series, in Iixodus, there
is what appears to be a singular omission.  For after quoting verses
-9 of the chapter according to his method, quite correctly, the
author proceeds to give the spiritual meaning of cach sentence, but
does not give the meaning of the last sentence of verse 5, namely,
“and thou shalt gird him with the girdle of the ephod,” which
signifies, according to 9837, the *‘general bond, by which interior
things are held together in connection’; and ‘‘an outward bond,
because the ephod signifies the External of the spiritual kingdom.”
Now why is this omission made, both in giving the internal sense
in series, 9999, and in giving the proof and explanation of the
meaning of each term, 10,006, 10,007, when yet, since the sentence
under consideration occurs, in the literal sense, at the end of verse 3,
it must cohere, in its spiritual sense, with what precedes, and with
what follows? ILor there can be nothing superfluous, and nothing
wanting, in the literal sense of the Word. What, then, is the
explanation? It is that in speaking of the ephod in 10,006, the girdle
of the ephod is evidently included, as will appear from a careful
perusal of 9823, which is given as a reference; besides which, the
mention of the girdle of **Aaron and his sons’ again in verse g,
may also have contributed to the omission of o particular exposition
of the last sentence of 'verse 3. Morcover, the last period of 9824,
to which number the author refers in 10,006, clearly shows that the
omission could not have been inadvertent, since it is this last sentence
of Exodus xxix. 3, and Leviticus viii. 7 which is mentioned to show
the derivation of the Hebrew word for ephod from an expression,
meaning *“enclosing all interior things.”  Thus, the girdle being
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considered in this case as a part of the ephod, its internal sense is
involved in what is said of the ephod.

Continuing now our comparison of the different sections of these
two chapters, we next observe that the anointing is much more fully
desceribed in Leviticus than in Exodus; and that the reason of this
is because the inauguration into the state of good involves the
sanctification of every degree of the life from the highest to the lowest,
this indeed being signified in Exodus by anointing the head of Aaron,
expressing the great truth in the highest sense, that the Human of
the Lord was from His conception and birth, essentially, wholly
Divine in all its degrees, but that, as described in Leviticus, it only
became actually and fully Divine by the process of glorification,
involving the conjunction of good with truth in successive order, as
denoted by anointing the tabernacle and all that was therein, the
altar and all its vessels, and the laver and its base; and in simul-
tancous order by pouring of the anointing oil on Aaron’s head to
sanctily him. Sce also a variation of the description of the same
process in 10,250.

But noting, 1n passing, the distinction between the signification
of the garments of Aaron himself and the garments of his sons, as
signifying the Divine Spiritual proceeding from the celestial, and
spiritual truths in a lower degree, respectively, we come to the con-
sideration of the sacrifices. And here we observe that the purification
of the natural man is described in similar order in both chapters by
the sacrifice of the bullock and the various circumstances attending
it; and that the same remarlk is applicable to the purification of the
internal man denoted by the first ram as a burnt offering. Hence,
then, there is no necessity to dwell upon the particulars. DBut the
olfering of the second ram demands more attention; and first it may
appear strange that two rams were offered; for the ram in both cases
will have the same general correspondence. It was because two
distinct states of man were to be represented, namely, by the first
ram the state of truth leading to good, and by the sccond the state
of truth proceeding from good; or, in other words, the life of man
in the course of regencration, and his life in consequence of regenera-
tion, when he is inaugurated into the state of acting from good by
means of truth. Hence this seccond ram is called the ram of fillings,
of the filling of the hand, or the ram of consecration. And here,
indeed, an important thought is worth mentioning. It is not
sufficient in order to understand and interpret the spiritual sense of
the Word correctly, simply to know the correspondence and significa-
tion of ecach term in the literal sense, or even to have a tolerably clear
perception of spiritual things in general. For there appear to be
some particular instances in which a higher inspiration is necessary.
And this is manifest in the case before us. Unless the Writings had
pointed out the distinction of which we are speaking, indeed, or
unless the general expositor continually receives help from the Lord
enlightening him, and in some special cases, unless revelation were
given, by inspiration which is not perceived because it is influx,
internally, it would scem impossible to discern the hidden meaning
of a passage. Hence some persons have imagined that no one but
a person specially appointed by the Lord, as Swedenborg was (1.C.R.
779), ought to presume to interpret, in series, whole books of the
Word according to the internal sense; but experience has proved
the contrary; and, truly, there is no reason why an ordinary student
of the Word should not be privileged to do this in the ordinary way
by devout and careful study, and in humble dependence upon the
Lord, Who, we are assured, teaches every one by the Word. No
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doubt, however, that when a distinction like that of which the
series here treats is made kiown it can be seen how all the particulars
combine to confirm the truth. Thus in verse 23 we have described
the second general effect of action from good, namely, the perception
of truths, and a more powerful operation of truths in ultimates for
the performance of uses.  We say here *“of him who is in the course
of regencration, as well as of one who is in the cclestial or spiritual
heavens,” because the former certainly do occasionally enjoy a fore-
taste of the delight of acting from good, or of the delight of doing
cood without any admixture of sellish motives.  And then we sce
in the following verses as far as to the end of verse 2q, how the full
realization of the delight of good is deseribed, its full acknowledg-
wment and reception from the Lord by the celestial man, and its
acknowledgment and increased activity with the spiritual man, these
things being denoted by the heave thigh and the wave breast respect-
ively, with the rest of the things named in those verses, which were
wholly consecrated to the Lord.

We now come to a point which is especially interesting.  In verse
30 of our chapter is described the reciprocal union of Divine Truth
with Divine Good in the Divine Human, in the superior heavens, and
in the inferior heavens; and ccnsequently this verse also describes
the reciprocal conjunction of truth with good with the man who is
being regenerated, to whatever heaven he may belong. As far as
the Lord was concerned the Divine united itself to the Human,
and the Human united itself to the Divine mutually and reciprocally ;
and this the Lord, in the world, effected by Ilis own proper power
because (the Divine was in Him and constituted 1is very soul or life,
2004.  But so far as man is concerned this reciproeal union is called
conjunction to distinguish it, because man has no life in himself as
the Lord had; and therefore, when it is said, as it sometimes may
be, that man conjoins himsclf with the Lord, which is the outward
appearance, 2004* at the end, thereby must be understood, that the
Lord, by mecans of sciences, knowledges, and truths, conjoins man
to Himsell, or, in other words, good conjoins trath withe icself, and
truth is conjoined with good reciprocally in the man who is being
regenerated.  The knowledge of this mystery, however, need cause
no one to hang down his hands and wzid idly for the Divine opera-
tion.  Livery man must still act as of himsell in accepting truths and
in shunning cvils; for only under these conditions can the Lord
cifect the conjunction of truth with good in him mutually and
reciprocally, as is described, in the verse under consideration, by
Moses taking both the blood and the oil and sprinkling them upon
Aaron and his garments, and upon his sons and their garments.
But now it may be asked, ** When does this reciprocal conjunction
commence with man?”” And a careful perusal of 6047 will, we
think, show that it begins as soon as man, from his own conscious-
ness, affirms truth in general, and from that sifirmation decides for
himself concerning truths in particular, and ‘thence begins to lead
a new life. Tlence, therefore, we need not 12 surprised to find that,
in our chapter, as compared with that in+<xodus, which we have
been studying along with it, the reciprocal conjunction holds a
different position.  For it is perpetual with the regenerating man;;
but all the same it will vary in its characler as regeneration
proceeds, and this, we think, may be one reason why the account
of it is placed before the offering of the second ram in IExodus, and
after it in Leviticus. At any rate there are reasons for this, grounded
in the internal sense; and the explanation given so fully in 10,067,
where this reciprocal conjunction is declared to be perpetual with
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man, strongly tends to confirm the thought that the Lord conjoins
truth with good in man cxactly in proportion as man, as of himself,
willingly abstains from his evils and errors. This tends to prove
then, that reciprocal conjunction, as described in Exod. xxix. 21, is
inferior in fulness and perfection to that described (Levit. viii. 30).
But the rest of this chapter, which speaks of the appropriation
of good by man as a natural result of the reciprocal conjunction on
which we have just reflected, need not detain us, except to remark
that this appropriation is the crowning act, so to describe it, of the
regenerate life, as well as the continual cxperience of the angels,
as denoted by the seven days of the consecration; and to point out
that the injunction to ‘‘keep the charge of the Lord that ye die
not,”” in verse 35, involves the same general truth as the injunction
in Exodus, ver. 36, to offer a bullock for a sin offering on every
one of the seven days of the propitiation, namely, the continual
purification of man in heaven and the church even to cternity.



CITAPTER IX

SUMMARY OF TIIE SPIRITUAL SENSE

1. Instruction to him who is
should be prepared (o worship
natural, spiritaal and celestial,
manifested in the Human, vers.

2. Obedience for this purpose
the will with further perception,

3. Worship accordingly in duc

in the new state of good that he
the Lord from various alfections,
in order that the Divine may be
I-4.

as to the understanding and as to
as to action, vers. §-6.

order and scquence, vers, 21,

/

4. The effect, namely, closer conjunction with the Lord; full
reciprocal conjunction on the part of man; the manifestation of the
Divine l.ove in all fulness even to ultimates, and consequently full
revelation, producing a state of profound humility, vers. 2224,

Tuge CONTENTS OF EACH VERSE

1. And it came to pass on
the eighth day, that Moses
called Aaron and his sons,
and the elders of lsrael;

2. And he said unto
Aaron, Take thee a bull calf
for a sin offering, and a
ram for a burnt offering,
without blemish, and offer
them before the Lorp.

3. And unto the children
of TIsrael thou shalt speak,
saying, Take ye a he-goat
for a sin offering ; and a calf

I12

1. It happens also in the
new  state, when man is in
good, that Divine Truth from
the Lord operates upon him
as to his celestial, spiritual,
and natural degrees.

2. And then it is perceived
from cclestial good, that the
Lord is to be worshipped
from the good of innocence in
the natural man, conjoined
with truth, in acknowledg-
ment that man of himself is
nothing but evil; and from the
pure good of innocence in the
internal or spiritual man, in
acknowledgment that all good
is from the Lord.

3. Also instruction is given
to the spiritual-natural man,
through which it is perecived,
that the Lord is to be wor-
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and a lamb, both of the
first year, without blemish,
for a burnt offering;

4. And an ox and a ram
for peace offerings, to sacri-
fice before the Lorp; and a
meal offering mingled with
oil: for to-day the ILoORrD
appeareth unto you.

5. And they brought that
which Moses commanded
before the tent of meeting :
and all the congregation
drew near and stood hefore
the Lorb.

6. And Moses said, This
is the thing which the Lorp
commanded that ye should
do: and the glory of the
I.orD shall appear unto you.

7. And MNoses said unto
Aaron, Draw near unto the
altar, and ofter thy sin offer-
ing, and thy burnt offering,
and make atonement for
thyself, and for the people:
and offer the oblation of the
people, and make atone-
ment for them; as the Lorp
commanded.

shipped from the truth of
faith conjoined with good, in
acknowledgment that man of
himself is nothing but evil,
and from the good of inno-
cence in all fulness and purity
both in the External and In-
ternal, in acknowledgment
that all good is from the Lord;

4. And that there is also to
be the worship of the Lord
from a state of external peace
as to natural good and as to
spiritual good; and through
the conjunction of spiritual
good with celestial good, he-
cause in the new state the
Lord is to be manifested;

5. And that this actually
takes place when man acknow-
ledges the Lord and His
operation. through heaven,
according to Divine influx;
and thus all the subordinate
powers of the regencrated
man are united.

0. And still more, definite
perception is given, through
Divine Truth, that such wor-
ship is acceptable to the Lord,
and that through it the Lord
is to be manifested.

7. And hence there is per-
ception, with those who are
in celestial good, that the
Lord is to be approached;
while at the same time there
is the acknowledgment that
man is unworthy because of
himsell he is nothing but evil,
and that all good is from the
Lord; in order, with regard
to the Lord, that the Human
may be acknowledged as one
with the Divine, and with
regard to man, that recon-
ciliation may Dbe established
with the Lord, through the
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8. So Aaron drew near
unto the altar, and slew the
calf of the sin olfering,
which was for himself.

9. And the sons of Naron
presented the blood wunto
him: and he dipped his
finger in the blood, and put
it upon the horns of the
altar, and poured out the
blood at the base of the
altar :

10. But the fat, and the
Kidneys, and the caul from
the liver of the sin offering,
he burnt upon the altar;
as the ILorp commanded
Moses.

11. And the flesh and the
skin he burnt with fire with-
out the camp.

12. And he slew the burnt
offering ; and Naron’s sons
delivered unto  him the
blood, and he sprinkled it
upon the altar round about.

LETITICUS

remission of evil, both as to
the will and understanding, or
as to the internal and external
man, according to Divine
influx.

S, And thus those who are
in celestial good approach the
Lord, by preparing to worship
Him from the good of inno-
cence in the natural man; and
by the acknowledgment that of
themseives they are only evil.

9. While those who are in
charity  acknowledge  that
Divine Truth 1s from the
Lord through celestial love;
and then by the power of
truth  from  good, the con-
junction of truth with good is
confirmed in worship; and the
natural man also thus receives
the influx of truth from good
in the ultimate.

1o. But all this good, and
the truth conjoined therewith,
both internal and external, are
fully acknowledged to be from
the Lord, and are devoted to
His service, according to the
influx ol good into truth in
worship.

11. And cvervthing evil and
false in the natural affections
and powers, is separated and
conjoined with sclf-love, with
those not mn the realization of
the heavenly life.

12. Also those who are in
celestial good prepare to wor-
ship the Lord from that good,
by the acknowledgment that
all good is from Him; and
those in charity acknowledge
that spiritual truth is from
Him through celestial ~love;
and thus the conjunction of
truth with good i1s confirmed
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13. And they delivered
the burnt offering unto him,
picce by picce, and the
licad : and he burnt them
upon the altar.

14. And he washed the
inwvards and the legs, and
burnt them upon the burnt
offering on the altar.

15. And he presented the
people’s oblation, and took
the goat of the sin offering
which was for the people,
and slew it, and offered it
for sin, as the first.

16. And he presented the
burnt offering, and offered
it according to the ordi-
nance.

17. And he presented the
meal offering, and filled his
hand therefrom, and hurnt
it upon the altar, besides the
burnt offering of the morn-
ing.

18, e slew also the ox
and the ram, the sacrifice

12

and established in every mode
and degree.

13. And by Divine Truth a
distinct arrangement of goods
and truths is effected from
ultimates to inmost things;
and all is fully devoted to the
Lord by the acknowledgment
that all good is from Him.

14. But lowest good which
is sensual and corporeal, and
exterior good which is natural,
are purified by the acknow-
ledgment from the heart that
they are from the Lord; and
therefore they are ascribed to
Him, and are devoted to His
service.

15. Also through celestial
good in the inmost those who
arc in the truth of faith wor-
ship the Lord from the good
of innocence which belongs
to them, by preparing ‘them-
selves and acknowledging that
of themsclves they are nothing
but evil as in the [crmer case.

16. And they are wholly
devoted to the Lord by the
acknowledgment that all good
is from Him, according to
Divine Order.

17. Also through celestial
good the Lord is worshipped
from the conjunction of spirit-
ual good with celestial good;
and this is done with all ful-
ness and power; and such
conjunction is acknowledged
to be from the Lord in wor-
ship, in addition to the wor-
ship of the Lord, from celestial
good and from spiritual good
distinctly, in the new heavenly
state. ’

18. Also  through cclestial
love the Lord is worshipped in
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of peace offerings, which

was for the people: and

Aaron’s sons delivered unto
him the blood, and he
sprinkled it upon the altar
round about,

19. And the fat of the
ox; and of the ram, the
fat tail, and that which
covereth the inwards, and
the kidneys, and the caul of
the liver:

20. And they put the fat
upon the breasts, and he
burnt the fat upon the altar :

21. And the breasts and
the right thigh Aaron waved
for a wave oflering hefore
the lorp; as DMoses com-
manded.

22. And Aaron lifted up
his hands toward the people,
and Dblessed them; and he
came down from offering the
sin offering, and the burnt
offering, and the peace
offerings.

23. And Moses and Aaron
went into the tent of meet-
ing, and came out, and
hlessed the people : and the
glory of the Lorp appeared
unto all the people.

21. And there came forth
fire from before the Lorn,
and  consumed  upon  the

a state of peace and freedom
as to the natural and spiritual
degrees; those who are in
spiritual truth acknowledging
that it is from the Lord
through celestial good; and
thus the conjunction of truth
with good in this worship is
effected and established.

19. And all the good of the
natural man and of the spiritual
man ; all exterior-and external
natural good; all interior
natural truths; and all interior
natural good;

20. Together with the good

of holy charity; are devoted
to the Lord from pure love.

2r. But all holy charity,

“and all things relating to the

heavenly marriage, thus all
good togcther, is acknow-
ledged by the celestial man to
be from the Lord, and is vivi-
ficd by Him according to influx
and co-operation.

22. And thus with Divine
Power is the conjunction of
the internal man with the ex-
ternal effected; and still the
latter enjoys life in hecaven as
if it were his own, even pre-
servation to eternity from all
evil; the power to worship the
Lord from good; and a state
of perfect peace and rest.

23. And thus Divine Truth
and Divine Good proceed from
the Lord through the heavens;
thus therc is reciprocal con-
junction of the external man
with the internal; and thus
the Lord is manifested.

24. And thence it follows
that Divine Love descends into
the mind and heart ol the
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altar the burnt offering and regenerated man filling him
the fat: and when all the with heavenly delight, the
people saw it, they shouted, consequence of which is clear
and fell on their faces. revelation from the Lord, and
a state of profound humility.

REFERENCES AND NOTES

1. By it coming to pass is denoted a change in the subject, 4978;
by the eighth day is denoted a new state, g227; by Moses is denated
Divine Truth from the Lord, 7010, 6752; by calling is denoted influx,
and thus the Lord’s operation, 6840; by Aaron and his sons are
denoted the Celestial and the Spiritual, 9946; and by the elders of
Israel are denoted the Natural, 9421, 9422.

2. Saying denotes perception, 1791, 1822; Aaron denotes celestial
good, 9946; a bull calf denotes the good of innocence in the natural
man, 2830, 9391; the male denotes truth, 725; for a sin offering
denotes the aclknowledgment that man of himself is nothing but evil,
3400, 10,042 ; a ram for a burnt offering denotes the good of innocence
in the internal man, 10,042 ; without blemish denotes what is pure,
7837; and to offer them before the Lord denotes the acknowledgment
that all good is from Him, 9293.

3. This is cvident, because to speak and to say to the children of
Isracl denotes instruction to the spiritual-natural man, 2951, 7304,
4286; a he-goat for a sin offering denotes the truth of faith conjoined
with its good, 4169, 725; for a sin offering denotes the acknowledg-
ment that man of himself is nothing but evil, 3400, 10,042 ; a calf
denotes the good of innocence in the External, and a lamb the good
of innocence in the Internal, 2830, 9391, 10,132 ; of the first year, and
without blemish, denotes in all fulness and purity, 7839, 7837; and a
burnt offering denotes that man in worship acknowledges that all
good is from the Lord, 10,053, 10,055.

4. An ox and a ram for peace offerings denotes the worship of the
Lord from a state of external peace as to natural good and as to
spiritual good, 2180, 10,042, 10,097; sacrificing before the Lord
denotes acknowledgment and worship, 9293 ; a meal offering mingled
with oil denotes the conjunction of spiritual good with celestial good,
2145%; and to-day the Lord appearing denotes the manifestation of the
Lord in the new state, g227.

3. This appcars from the signification of the sacrifices named, as
has been shown; of commanding, as denoting influx, 5486; of the
tent of meeting, as denoting the heavens, 3540%; and of all the con-
gregation standing before the Lord, as denoting all the subordinate
powers of the regenerated man united before Him, 7830, 7843, 3136,
9293-

6. By Moses saying is denoted definite perception through Divine
Truth, 1791, 0103 by the thing which the Lord hath commanded is
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denoted influx from the Iord, and thus what is acceptable to Him,
5430 ; and by the glory of the Lord appearing is evidently denoted the
manifestation of the Lord, 5922.

7. Moses saving unto Aaron denotes perception with those who are
in celestial good from Divine Truth, 1791, 5010, 9946; drawing necar
to the altar denotes approaching the Lord, 921, 6843 ; offering the sin
olfering denotes that man is unworthy because of himsclf he is
nothing but evil, 3400, 10,042; offcring the burnt offering denotes
that all good is of the Lord, 10,053, 10,055; Aaron making atonement
for himsell and the people denotes, with regard to the Tord, that the
o may be acknowledged as one with the Divine, and with
regard to mam, that reconciliation may he established with the Tord,
both as to the will and understanding, 10,042 To; ¢ for thysell and the
people” denotes as to the will and understanding, because Aaron
signifies good, and the people signify truth, 9946, 1259; ollering the
oblation of the people denotes the worship of the Lord, and recon-
ciliation in the external man as well as the internal, 6451; and “as
the Lord commanded” denotes according to Divine influx, 5486.

8. Here, by Aaron arc denoted those who are in celestial good,
9946; drawing near denotes to approach the Lord, 921, 6843; slaying
the calf of the sin offering denotes preparation 1o worship the Lord
from the good of innocence in the natural man, 10,024, 2830; and
the sin offering denotes the acknowledgment that man of himself is
nothing but evil, 3400, 10,042 I1.

9. This is thus proved : the sons of Aaron denote those who are in
charity, because they denote **the Divine Truth from the Divine
Good in the heavens,” go40; presenting the blood unto Aaron denotes
the acknowledgment that Divine Truth is from the Lord through
celestial love, 9293, 9046, 10,047; Aaron dipping his finger in the
blood denotes the power of truth from good, 74305 putting the blood
upon the horns of the altar denotes the conjunction of troth with
cood confirmed in worship, 10.208; and pouring out the blood at the
hase of the altar denotes that the natural man also receives the influx
of truth from good in the ultimate, 10,047,

10. This is demonstrated as follows : the fat denotes cclestinl good,
10,0333 the two Kidneys denote truth, 10,0325 the caul upon the liver
denotes the interior good of the external or natural man, 10,031;
burning upon the altar denotes full acknowledgment that all good is
from the Lord, and that it is to be devoted to llis service, 10,053,
10,035; and as the Lord commanded Moses denotes according to the
influx of good into truth in worship, 2001, 5486, 7o10.

1. Burning the flesh and the skin with fire without the camp
denotes that everyvthing evil and false in the natural affections and
powers is separated and conjoined with selfish love, with those not in
the realization of the heavenly life, 10,035, 10,036, 10,038.

12, Aaron denotes those in celestial good, 9965 slaying the burnt
offering denotes preparation to worship the Lord from that good,
10,0243 the burnt offering denotes the acknowledement that all good
is from the Lord, 10,053, 10,055; Aaron’s sons delivering unto him
the blood denotes that those in charity acknowledee that spiritunl
truth is from the Lord through celestial love, 9946, 10,0475 and
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sprinkling the blood upon the altar round about denotes the confirma-
tion of the conjunction of truth with good in every mode and degree,

10,047.

13. Delivering the burnt offering to Aaron piece by piece, and the
head, denotes that by Divine Truth a distinct arrangement of goods
and truths is effected, from ultimates to inmost things, because the
sons of Aaron denote Divine Truth, gg46; the pieces, including the
head, denote what is from ultimates to inmost things, 10,049-51,
and cutting in pieces denotes a distinet arrangement, 10,048; and
burning upon the altar denotes that all is fully devoted to the Lord
by the acknowledgment that all good is from Him, 10,053, 10,053.

r4. Washing the inwards and the legs, and burning them upon
the burnt offering on the altar, denotes that lowest good which is
sensual and corporeal, and exterior good which is natural, are purified
by the acknowledgment from the heart that they are from the Lord;
and therefore they are ascribed to Him, and are devoted to his service,
10,049-51, 10,053. ’

15. Aaron denotes celestial good in the inmost, gg46; the goat, the
oblation of the pcople, denotes those who are in the truth of faith,
4169, 725; slaying it denotes preparation, 10,024; offering it for sin
denotes worship involving the acknowledgment that of themselves
they are nothing but cvil, 3400, 10,042; and as at the first evidently
denotes as in the former case.

16. Presenting the burnt offering and offering it according to the
ordinance denotes that those who are in the good of faith are wholly
devoted to the lord by the acknowledgment that all good is from
Him according to Divine Order, 10,055, 7995.

17. Aaron denotes celestial good, 9946; the meal offering denotes
worship from the conjunction of spiritual good with celestial good,
2177; filling the hand denotes with all fulness and power, 10,019;
burning it upon the altar denotes that such conjunction is acknow-
ledged to be from the lord in worship, 10,033, 10,055; and besides,
the burnt offering of the morning denotes in addition to the worship
of the Lord from celestial good and {from spiritual good distinctly in
the new heavenly state, 10,134, 10,130, 9299.

18. Aaron denotes celestial love, 9946; slaving the ox and the ram
denotes preparation to worship as to the natural and spiritual degrees,
10,024, 2180, 10,042; peace offerings denote worship from freedom,
10,007 ; Aaron’s sons denote those who are in spiritual truth, 9946;
presenting the blood to Aaron denotes the acknowledgment that it is
from the Lord through celestial good, 9293, 9946, 10,047; and sprink-
ling the blood on the altar round about denotes the conjunction of
good with truth in this worship effected and established, 10,047.

19. The fat of the ox and the ram denotes all the good of the
natural man and the spiritual man, 10,033, 2180, 10,042 ; the fat tail,
and that which covereth the inwards, denote all exterior and external
natural good, 10,071, 10,029, 10,030; the kidneys denote all interior
natural truths, 10,032 ; and the caul upon the liver denotes all interior
natural good, 10,031.
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20. The fat put upon the breasts denotes the conjunction of celestial
good with the good of charity, 10,033, 10,087; and burning upon the
altar denotes devotion to the Lord from pure love, 10,053, 10,053.

21. Here the breast denotes all holy charity, 10,0875 the thigh
denotes all things relating to the heavenly marriage, thus all good
together, 10,075; Aaron waving them denotes acknowledgment by
the celestial man that all good is from the lLord, 9940; and their
being waved denotes vivification by Him, 10,08y.

22. Aaron lifting up his hands toward the people and blessing
them denotes that, with Divine Power, the conjunction of the internal
man with the external is effected, 5328, 35145 and his coming down
from offering the sin offering and the burnt offerings and the peace
offerings denotes that still the external man enjoys life in heaven as
if it were his own, 0451, 4904, 4909 ; while the sin offering, the burnt
offerings and the peace offerings denote respectively preservation to
eternity from all evil, 3300, the power to worship the Lord from
good, 10,033, and a state of perfect peace and rest, 10,097, 10,0354.

23. Moses and Naron going into the tent of mecting and coming
out denotes that thus Divine Truth and Divine Good proceed from
the Lord through the heavens, 7010, 9946, 33540%, 9927; Moses and
Aaron both blessing the people denotes reciprocal conjunction as to
the external man with the internal, as is evident from the significa-
tion of the two, 35145 and the glory of the Lord appearing evidently
denotes that thus the Lord is manifested, 8427,

Tire coming forth from before the Lord denotes the descent
of Divine Love, 950, 04995 consuming or devouring denotes full con-
junction, when no injury is done by the influx, 0834, 10,3533, 2187,
5149; the burnt offering and the fat denote thc mind and heart of
the regenerated man filled with good and its delight, 10,053, 10,033,
10,033 ; the people sceing it denotes clear revelation from the Lord,
2150; and shouting and falling on their faces denote a state of
profound humility, 88135, 1999.1

In 4his chapter we have an interesting description of the initiatory
heavenly state, signilied by the cighth (l.l} And it will, therefore,
be profitable for us to reflect upon this first realization of good which
constitutes that state. But it is dilficult, naturally, for every one who
is only passing through regeneration to conceive what a state can be
which he has never experienced.  Still, however, some conception
may be formed of it from considering what it is not. And first of all
we are assured from all we have learned in the Word that man then
no longer suflfers temptation, because he has no longer a divided
mind. TFor his outward man is now not only in subjcction to his
inward man, but is in harmony with it, and there is a state of peace
and rest which is properly denoted in this account by the peace
offering.

Again, we are well instructed from the Word also that in heaven
there is no night.  There are, indeed, changes of state with all
variety, corresponding to the changes of the day from morning to

1 On account of the writer's age and gradually failing health, it is here decided to
discontinue, with reluctance, the commentary on the chapters, and to finish the proofs
and short explinatory: notes on evitiens, Numbers, and Deateronomy, in order to
produce, ina compact torm, a usetul book of reference for Ministers and Students.,
March co, waor oL L References on Deuteronomy  finished, and commentaries here
resumed February, 1o,
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evening ; but there is no night, neither is there any winter in heaven.
On the contrary, there is an increase of spiritual light and heat, for
our chapter teaches us that then the Lord is manifested.

How delightful, then, must this new state be only in consequence
of its freedom from positive evil and error, and how we do long for
the time to come when we shall enter into it!

But let us take the description in its order, and then we shall
clearly sce other important things. That there should be the worship
of the Lord, denoted by the burnt offerings and sacrifices, does not
surprise us.  For the permanent state of good is the perpetual worship
of Him in a life of uscfulness; but in this worship the very remark-
able thing we notice is that there is first the sin offering which
precedes. Now why is this, when people do not sin in heaven? It
is because, although they do not sin, they still acknowledge that of
themselves they are nothing but evil; and, indeed, we are told that
without such acknowledgment no one can be in heaven, 868. And,
therefore, even in heaven this necessarily comes first. But no one
an truly worship except from good, and except there be innocence
conjoined with truth, and this is denoted by the calf, because it is
the good of innocence in the natural degree, now made harmonious
with the higher degrees; besides which, we observe that the essence
of this worship is good, since the fat only was burnt upon the altar,
while the flesh and the skin were burnt with fire without the camp,
to denote that all evil and falsity are rejected in this heavenly worship.

But the fully regencrated celestial man in heaven worships the
Lord also from celestial love itself, that is, he worships the Lord for
the salke of the Lord, and acknowledges in that worship that all good
is from Ilim. \We see, therefore, in this account what it is that
constitutes heaven with the celestial man, and also, from another
point of view, with the internal man generally. 1t is the love of the
Lord, >nthul by Aaron’s burnt offering and sin offering, and thus
the g»ood of innocence externally and internally. It is the good of
innocence, indeed, but it is from wisdom, and not from ignorance.

And next, in reflecting upon this inspired description, we consider
the state of the spiritual-natural man, as well as that of the celestial;
and we find that their states correspond, although they are not
identical, the difterence being denoted by the animals offered; for
the sin offering is a goat, and the burnt offering a calf and a lamb.
Now notice that the external good of innocence of the celestial man
is identical with what is the interior with the spiritual-natural man,
thus indicating the way in which the two degrees are connected by
overlapping ; and then it is not a little remarkable that whereas the
celestial have a ram for a burnt offering, the spiritual man has not
only this calf, but a lamb as well. And yet the lamb corresponds
properly to the innocence of the celestial, and the ram to the innocence
of the Spiritual.  How do we reconcile this apparent inconsistency ?
By discerning that the inmost good of the celestial man is involved
and expressed in his spiritual degree; thus the ‘““ram”’ involves and
expresses the ““lamb ”’; and also that the good of the spiritual-natural
man involves the good of the celestial, but does not express it; and
thus, in this case, the thing involved is mentioned. That is, the
*‘calf ”” involves the *‘lamb,” but is not its proper external, because
the ““ram” is this.

But now we find another difference between the celestial man and
the spiritual-natural man, for the former offers no meal offering, and
no peace olfering. It is because those that are offered by the spiritual-
natural man involve in their signification the unity of all the heavens
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and of the whole man regencrated. Butin giving instruction the meal
offering is after the, peace offering, while in performing the ceremony
it follows the burnt offering.  This is because in the state of instruc-
tion the uniting medium between the Internal and External is not as
yet applied; but when experience comes it takes its proper place; for
what is signified by the meal offering is, in the case of the Lord’s
glorilication, a uniting medium, as appears from the respective
signilications of the meal and the oil; and in the case of man it is
a conjoining medium.  We see, therefore, from these things men-
tioned in this bricf review how particularly and exactly the literal
sense of the Word is arranged (o meet the requirements ol the internal
sense; and also other points in the deseription might have been
enlarged upon.  But the reflecting reader will be able (o see some of
these for himself, and we have yet to say a few words on the blessing
of Aaron, and the blessing of Moses and Naron together on coming
out of the tent of meeting.

Now Aaron-lifting up his hands and blessing the people clearly
represents the Lord Himself conjoining the church and the individual
member thercof wizh Himself when He is truly worshipped. But
Moses and Aaron together going into the tent of meeting, coming
out, and again bilessing the people symbolize appropriately the
reciprocal conjunction of man with the Lord, because in this case
the Lawgiver and the [Iligh Priest, as leaders, denote the whole
church as to the reception of Divine Truth and Divine Good, and the
blessing repeated denotes reciprocal conjunction.

And surely our last verse is a most appropriate text for an eloquent
sermon on this whole chapter.  In the first place, we are here strongly
reminded of the great sacrifice of Elijah on Mount Carmel. ““There
came forth fire from before (he Lord.” It is Divine Love that in
reality is always proceeding from before the Lord, and alfecting every
one in the universe. For Divine Love is Life from Him continually,
and therefore no human being ever perishes to eternity. Divine Life
cannot be the cause of spiritual death; and he who is simply capable,
because he is a human being, of receiving that Divine Life, according
to his state and his constitution as a human being, cannot perish
(I1.1. 39). And if we should dwell upon this fact, and consider
that every human being is at last brought necessarily into order on
his own plane of life, though he may be the worst of evil spirits, and
for cver remains so (Matt. xxv. 46, I.II. 480), yet is he brought
into order and remains in a state of order, because life from the Lord
is in him, although he cannot rcciprocate the ILord’s love which he
receives.

But what shall we say of the angels who do reciprocate that love,
and thence offer acceptable sacrifices to the Lord? The sacrifices are
consumed in the best sense, that is, not in the sense of being
destroyed, but ol being grateful and acceptable to the Lord, because
they are the evidences of reciprocal love.

“But when the people saw it, they shouted, and fell on their
faces.”” So it always is in heaven. It is impossible there not to sce
the glory of the Iord, and impossible also not to be filled with
humility.  “ Blessed are the pure in heart, for they shall sce God.”

CIIAPTER X

SUMMARY OF TIIE SPIRITUAL SENSE

1. Those who are in doctrine without a good life profane their
worship by the lusts of sclfish love, and are consequently vastated ;
but the good are instructed that worship ought to be internal as well
as external; that external worship merely ought to be removed; and
that with them the two should not be separated, lest profanation
occur, vers. I-7.

2. The celestial man is instructed that worship must be from good,
and not from truth, that a distinction may be made between true
worship and false, and that the celestial may flow in with the
spiritual, in order that the latter may receive instruction in Divine
Truths, vers. 8-11.

3. Concerning the appropriation of good with the celestial and
spiritual man, and how it is connected with perception on the part
of the former and acknowledgment on the part of the latter that all
lifc is from the I.ord, vers. 12-15.

4. Further instruction as to the non-appropriation of good in pro-
fane worship, in consequence of there being no conjunction with the
Lord by the good of innocence, and therefore no deliverance from
evil, vers. 16-20.

Tr1ie CONTENTS OF EACH VERSE

1. And Nadab and Abihu, 1. Those who are in the
the sons of Aaron, took doctrine of good and the doc-
each of them his censer, and  trine of truth from the Word
put fire therein, and laid Without the life therecf, al-
incense thereon, and offered - though all doctrine which is
strange fire hbefore the frue is from celestial good,
Lok, which he had not <contaminate their worship of
! 2 the Lord with the lusts of evil
commanded them. and the persuasions of falsity,
and thus they worship from
self-love, which is contrary to
Divine influx.

2. And there came forth 2. And therefore the lusts
fire from before the Lorp, of self-love, the torments from
and  devoured them, and which the wicked attribute to

they died before the Lorbp. thc Lord, entirely consume

123
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3. Then Moses said unto
Aaron, This is it that the
LLorD spake, saying, I will
be sanctified in them that
come nigh me, and before
all the people 1 will be
glorilied.  And Aaron held
his peace.

4. And  Moses  called
Mishael and [Elzaphan, the
sons of Uzziel the uncle of
Aaron, and said unto them,
Draw near, carry your
brethren from before the
sanctuary out of the camp.

5. So they drew  near,
and carried them in their
coats out of the camp; as
Moses had said.

6. And Moses said unto
Aaron, and unto Ileazar
and unto Ithamar, his sons,
LLet not the hair of your
heads go loose, neither rend
your clothes; that ye die
not, and that he bhe not
wroth with all the congrega-
tion : but let your brethren,
the whole house of Israel,
bewail the burning which
the Lorp hath kindled.

them, and they are fully
vastated as to all good and
truth.

3. And perception is given,
by Divine Truth, to those who
are in good, that what thus
happens is according to the
laws of order in relation to the
wicked and to the good; and
also that those who approach
the Lord in worship ought to
do so internally as well as

externally, and this with.

regard to truths as well as
good, or with regard to the
man of the external church as
well as the internal. And
those in genuine good are
acquiescent, and cannot de-
fend perverted worship.

4. But according to Divine
Truth it is the oflice of ulti-
mate  truths  and  allections
derived  from  charity in its
most external form to remove
all opposing hypocritical wor-
ship Dbeyond the limits of
genuine worship by a good
life.

5. And this actually hap-
pens, all impure worship with
its corrupted truths being re-
moved accordingly.

6. Also it is perccived by
those who are in celestial and
spiritual good and truth in the
church, that the removal of
profane worship, which out-
wardly appears holy, or the
removal of mere representa-
tive worship, ought not to
cause mourning cither in-
wardly or outwardly lest the
separation of the IExternal
from the Internal should take
place, and aversion [rom the
Lord should follow ; but never-
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7- And ye shall not go
out from the door of the
tent of meeting, lest ye die :
for the anointing oil of the
Lorp is upon vou. And
they did according to the
word of Moses.

8. And the Lorp spake
unto Aaron, saying,

9. Drink no wine nor
strong drink, thou, nor thy
sons with thee, when ye go
into the tent of meeting,
that ye die not : it shall be a
statute for ever throughout
your generations :

10. And that ye may put
difference between the holy
and the common, and be-
tween the unclean and the
clean;

t1. And that ye may
teach the children of Israel
all the statutes which the
[Lorp hath spoken unto
them by the hand of Moses.

12. And  Moses spake
unto  Aaron, and unto
Ileazar and unto Ithamar,
his sons that were left, Take

theless, those in the external
church, are permitted to
grieve on account of the loss,
apparently, of true worship.

7. But those in internal
worship are by no means to be
separated therefrom, for this
would be spiritual death, and
would cause intense profana-
tion with such as had loved
the truth and had conjoined it
with good; and therefore it is
of Divine Providence, through
the laws of order, that such
profanation should not occur.

8. Moreover, there is revela-
tion, and thence perception
with the celestial man, -

9. That the worship of the
TLord should not he from
truth's cither spiritual or celes-
tial, but entirely from good,
because this also would cause
spiritual death with them; and
that, therefore, this law of
celestianl  worship must be
cternally observed,

10. In order that not only a
true distinction may be made
between holy external worship
conjoined with internal and
that which is separated, but
also between the celestial and
spiritual heavens, the latter
being respectively imperfect.

11. And also, that the celes-
tial heavens may flow into the
spiritual with good and truth
adapted to the state of the
latter, which is worship from
charity by means of faith, and
is relatively imperfect.

12. But it is according to
the laws of Divine Order that
the cclestinl man should ap-
propriate good from the Lord
in all the degrees of his life,
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REFERENCES AND NOTES

1. By Nadab and Abihu the sons of Maron are denoted the doctrines
of the Word in both senses the internal and external, and thus the
doctrine of good and the doctrine of truth, here without the life
thereof, as the context shows, 93735; Nadab mceans free and voluntary
gift, or prince, and thus denotes, by correspondence, the good and
truth thenee derived of the Internal of the Word; and Abihu means
my father is Ie, and thus indicates the good and truth thenee of the
External of the Word, goyo?, 1482, 3703%; the sons of Naron denote,
generally, truths from good, 9946 ; by fire and strange fire are denoted
the lusts of evil, g34; incense in this case denotes persuasions of
falsity, 9g03; fire also denotes selfish love, 934; and by what the
Lord had not commanded is denoted what is contrary to the Divine
influx, 3480.

2. Fire coming forth from before the Lord and devouring Nadab
and Abihu denotes that the lusts of selfish love, the torments from
which the wicked attribute to the Tord, entirely consume them, a3y,
2447, 5149; and their dying before the Lord denotes that the wicked
are fully vastated as to all good and truth, 7649.

3. By Moses saving to Aaron is denoted that pereeption is given
by Divine Truth to those who are in good, 17091, 7010, ou40; what
the Lord speaks is evidently what is according (o Divine Ovder, 17283
the Lord being sanctilicd in them that come near to Him denotes
that those who approach the Lord in worship ought to do so internally
as well as externally, 08205 1lis being glorified before all the people
denotes that this should be so with regard to those in truths ostensibly
as well as to those in good ostensibly, or with regard to those of the
external church as well as those of the internal, 1239, 3293, 6864; and
by Aaron holding his peace is denoted that those in genuine good are
acquiescent, and cannot defend perverted worship, 8r5706.

4. Moses represents Divine Truth, 7oro; calling signifies influx,
6840, also presence, influx and afflux, 7933; Mishael and Elzaphan
mean respectively *one who is asked for,” and *tone whom God
protects,” and thence denole ultimate truths and affections, 3383,
8960, 8964; Uzziel means **the strength of God,” and thus again
denotes the power of good by truth, 6343, also ““the kid of God,”
and thus the power of truth from good in innocence, 33519, 78405 the
uncle of Aaron denotes celestial good, or charity in 1ts most external
form, or, in other words, collateral celestial good, either as corrupted
by the predominance of selfish love, or as modilied or influenced
lemporarily by selfish love, and in this case the latter, as appears
from the fact that it was under the influence of the Divine Truth,
represented by Moses, that those in ultimate truths so acted, 3124,
3796, 3803, a94b; ‘‘saving unto them” denotes perception on the
part of those in ultimate truth and good, 18225 “draw near’’ denotes
that there should be harmony of state, 93785 and carrying  their
brethren from before the sanctuary out of the camp denotes the
removal of all opposing hypocritical worship bevond the limits of
genuine worship by a good life, 4236, Henee we may learn that the
celestial good, or fove to the Lord, represented by Aaron, may assume
various forms according 1o the degree of the mind in which it is
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mauifested ; also that those in the genuine ultimate truths and goods
of the literal sense of the Word minister to higher good by contribut-
ing to the removal of false worship.

5. By their going near, and doing as Moses said, is denoted that
it actually happens according to the dictate of Divine Truth, 9378,
70105 and by their being carried in their coats out of the camp is
denoted that all impure worship, with its corrupted truths, is removed,
4230, 99,429.

o, llere again, by saying is denoted pereeption, 1822; Aaron, and
Fleazar and Tthamar his sons, denote those who are in celestial and
spiritual good and truth in the church, because, although these sons
of Aaron are shown to signify natural good, ¢Si12, seeing that Nadab
and Abihu, in their integrity, signified spiritual good, 9810, ¢811, yet
when the representation by the elder sons ceased, 10,244, then the
younger sons took on their representation, and because evidently in
the passage before us the ““whole house of Israel” denotes those in
external or natural good, 4286; the hair of the head not going loose,
and the clothes not being rent, denote no mourning inwardly or
outwardly, gg6o, 4763; death denotes the separation of the External
from the Internal, and thus death spiritually, 272, 9963 ; the Lord not
being wroth with the whole congregation denotes no aversion from
the Lord, 5798; and the whole house of Isracl being permitted to
mourn for the burning denotes that those in the external church are
allowed to grieve on account of the loss, apparently, of true worship,
4286, Notice in this verse that the Hebrew word  translated
“ancover ” in ALV, and et go loose” in RUV., is rendered “not
shave” in 9960, and means, according to the lexicon, o uncover.

7. By Aaron and his two sons are denoted those in internal worship,
ver. 6; by not going out from the door of the tent of meeting is
denoted not to be separated therefrom, 2356, 3540%; by dying is
denoted the separation of the External from the Internal, and of man
from the ILord, 10,244; by the anointing oil being upon them is
denoted inauguration into representation, the conjunction of truth
with good, and thus conjunction with the ILLord, 9954, the violation
of which would be profanation, 3398; and by their doing according
to the word of Moses is denoted obedience to the laws of Divine
Truth, 7o10, by which the Lord preserves man from profanation.

8. Jehovah denotes the Divine Being as to His love, 2001 speak-
ing denotes influx, 2951; Aaron represents Divine Good, 9946; and
saving denotes pereeption, 1791, 1822,

g. This is evident, because to go into the tent of meeting denotes
the worship of the Lord from love, charity and obedience, 2336,
3540%, 0812 ; not to drink wine nor strong drink denotes not to worship
the TLord from truths, whether spiritual or celestial, 1072; observe
herce that in double expressions like wine and strong drink, one has
relation to what is spiritual and the other to what is celestial, 683,
both in a good and a bad scnse, as in this verse and in Isaiah v. 22
respectively ; Aaron and his sons denote the Celestial and Spiritual,
9946 ; not dying denotes not being separated from the Lord, ro,244;
and a statute for ever throughout your generations denotes an
external law of Divine Order, 7884, 7931, 1041.

10. To put a difference evidently denotes that a distinction ought
to be made; between the holy and the common denotes between
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holy external worship conjoined with internal, and that which is
separated, as appears from the series, and also from the signification
of holy and common, or holy and profaned, according to the deriva-
tion of the Hebrew word for common, 2146, 2434, 2190, 3899, 10,307,
10,309, 10,3105 unclean and clean denote respectively what is con-
taminated with selfish love, and what is pure from such love in
worship, and also in the appropriation of truth denoted by drinking
wine, 987, 994, 10,130; and it is said **between the (‘t‘](:hli:l] and
spiritual heavens,”” because the Celestial are particularly distinguished
from the Spiritual by “not drinking wine,”” 1072, 2187, that is, not
separating truth from good.

11. To teach the children of Israel, when spoken of the Celestial,
denotes influx giving a disposition to learn and remember what is
received into the understanding by an external way, 7007, and see also
in this connection T.C.R. 8; the children of Israel denote the
Spiritual, 3654; statutes denote external rituals and truths flowing
from the order of heaven, and adapted to the state, 7883; and what
the Lord hath spoken by the hand of Moses denotes what has relation
to worship from charity by means of faith, because the Lord or
Jehovah denotes the Divine Being as to His love, which, with the
Spiritual, takes the form of charity, 2001, 9812, and because Moses
represents Divine Truth, 7o10, which in a lower degree tukes the
form of faith, 4448.

12. As Moses represents Divine Truth, 7oro, and Naron, Eleazar
and Tthamar represent celestial good in successive degrees, or those
in such good, 9812, Moscs speaking to these three denotes what is
according to the laws of Divine Order, or according to influx and
correspondence, 1728, 29351, 1831, 1832; thosc that were left, and the
meal offering that was left denote the remnant of those in the church,
and the remains of good after it has been corrupted, showing the
continuity of the serics in the whole chapter, 468; cating the meal
offering denotes the appropriation of good, 2187; of the offerings of
the Lord made by fire denotes the result of worship from pure love,
10,055; Wwithout leaven denotes free from falsity, 2342 beside the
altar denotes in a state of worship from good, 9964; and most holy
denotes inmost worship and inmost good, 32710.

13. By eating in a holy place is denoted appropriation in a holy
state, 2187, 3652; the meal offering being the duce of Aaron and his
sons denotes that the good signified by it properlyv belongs to the
celestial and spiritual churches, who worship the Tord from good and
not from truth, 4381, 2177, 9940, 7884, %0371; the offerings of the
Lord made by fire denotes also worship from pure love or good,
10,055; and ‘*so I am commanded” denotes the result of Divine
influx, 5486.

14. The wave breast and the heave thigh denote respectively the
intellectual and voluntary principles of the man of the celestial church
or state, 10,087, 10,000, 10,0092, 10,003, for the intellectual principle
is charity, and the voluntary principle is love to the Lord; waving
denotes vivification by acknowledgment, and heaving denotes per-
ception from celestial Tove in activity, 10,0935 to cat in a clean place
denotes appropriation without falsity and imperfection, 2187, 4543,
2025; sons denote thoughts, and daughters denote affections exter-
nally, while ““thou” cvidently denotes what is internal, since it was
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Aaron, 339, 9946, 3912; Aaron and his sons, as priests, denote the
pure principles of man internally, 9946; what is due, or a statute,
denotes what is according to Divine Order, 7884, 7931; and out of
the sacrifices of peace offerings of the children of Israel denotes even
when external worship from a state of peace and freedom is com-
paratively imperfect, as is the case with the spiritual man, because
by peace offerings are denoted worship from peace and freedom,
10,0973 the children of Isracl, in respect to Aaron and his sons,
denote what is external in the Spiritual Church, 4286; and what is
external, as is the worship of the spiritual man compared with the
celestial, is relatively imperfect.

15. The offerings of the children of Israel denote the holy worship
of the spiritual man, 922, 3654; waving denotes vivification, 10,093 ;
the breast denotes. charity, and the thigh the conjunction of good and
truth, or the hecavenly marriage, and thus the conjunction between
the spiritual and celestial heavens, 10,087, 10,075; offerings made by
fire denote worship from pure love, 10,055 ; fat denotes celestial good,
10,033 ; its being Aaron’s and his sons’ denotes that such worship is to
be acknowledged as from the Lord through the celestial and spiritual
heavens, 10,106; and a due for ever as the Lord hath commanded
denotes according to Divine Order, 7884, 2931.

16. Moscs diligently secking the goat of the sin offering and its
being burnt denotes that, according to Divine Order, when man
profanes worship by selfish love, the good of innocence in the natural
man perishes through that selfish love.  For by Moses is represented
Divine ‘T'ruth, 7010, and Divine Truth is Divine Order, 1728; seeking
diligently, when said of Divine Truth, denotes foresight and omni-
science, 4718, 4719; the goat denotes the good of innocence in the
natural man, 4169, 725, because it denotes the truth of faith con-
joined with good; there is no worship without good, and in all good
there is innocence, 2526, 7840 ; and the goat being burnt denotes that
the good of innocence perishes through that selfish love, go35. And
by Moses being angry with Eleazar and Ithamar is denoted the aver-
sion of the external man from Divine Truth, 5798; that is, when the
church has been corrupted, and when worship has been profaned by
those in selfish love, denoted by Nadab and Abihu, then the simple
good in the external church suffer distress and temporary aversion
from interior truths. Hence it is said *that were left,” meaning,
spiritually, those with whom there were remains, 468, while ‘“saying "’
denotes their perception, 1791, 1822.

17. To cat the sin offering in the place of the sanctuary denotes
that the good of worship on account of deliverance from evil should
be appropriated in a holy state, 3400, 2187, 3652; most holy denotes
that such worship is from inmost good, 3210; what was given to the
sons of Aaron denotes that all good is from the Lord through celestial
truth and good, 5619; and bearing the iniquity of the congregation
to make atonement before the Lord denotes that the Lord fights for
man against evil, that man may be reconciled with Him, or that the
external man may be brought into harmony with the internal by
genuine repentance, 9937, 10,042 I1.

18. By the blood not being brought into the sanctuary within is
denoted that, in the case of prolanc worship, there is no conjunction
of Divine Truth with Divine Good, chap. iv. vers. 5-7; by the goat
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not being eaten in the sanctuary, that is, in the court of the tent of
meeting, chap. vi. 20, is denoted no harmony between the external
and internal man, g741; and by ““as I commanded " is denoted what
is according to Divine Order, 1010, 1728, 2931.

19. Here speaking denotes perception, like saying, 17971, 1822;
Aaron denotes Divine Good, 9946, and Moses Divine Truth, 7or10;
offering the sin offering and the burnt offering denotes representative
worship for deliverance from evil, 300, and for the communication of
good, 8080, but then these offerings were made, not by daron accord-
g to order, and gave no external conjunction with the Tord by
representatives, 005 ; this day denotes in that state, 487; ““ there have
befallen me such things as these”’ denotes, because it implies, the
impossibility of conjunction by profane worship, ver. 2; and ecating
the sin offering in such a case would represent the appropriation of
evil, instead of good and truth, 2187, and thus what was not well
pleasing to the Lord, or good in the eyes of the Lord, 2572.

20. Moses hearing denotes pereeption by Divine Truth from Divine
Good, 3163, 7010, 9946; and it being well pleasing in his sight or
good in his eyes denotes that it is exactly according to the real state
of the case in profane worship, because it denotes exactly according
to Divine Good united with Divine Truth, or according to Omni-
science, 2372.

The very first verse of this chapter, in its internal sense, scts before
us o fact which is far (oo common among men. They worship the
Lord on selfish principles; for selfish love is the “strange fire” here
spoken of.  And they are like Jacob, who, when he went into Syria
to escape from the vengeance of his brother Esau, said, “Tf God will
be with me, and will keep me in this way that I go, and will
give me bread to eat, and raiment to put on, so that I come again
to my father’s house in peace, then shall the Lord be my God.” But
such worship only belongs to the merely natural man, whom Jacob
here represents, and is accepted from him provisionally, in order that
it may lead to real Christian worship, and not that it may be con-
firmed, and cause the state here signified by the false worshippers
symbolized by Nadab and Abihu. Unless, therefore, ¢ Jacob *’ becomes
“TIsracl,” or the truly spiritual man by regeneration, he will finally
become totally selfish, and will have to be controlled on merely selfish
principles.  And this is what is represented in our chapter, as the
series shows, by the fire coming forth from the Lord and consuming
Nadab and Abihu, and by their dying before the T.ord.

But now thoughts arise from the consideration of the words of
Moses and the silence of Aaron. Moses as Divine Truth confirms the
law by which the wicked are vastated, and Aaron as Divine Good
acquiesces.  That which happens exactly according to requirements
of Order cannot be contrary to the Divine Benevolence. Do not let
us imagine that any human being is irretrievably in torment; for the
Lord rules the hells. ) ’

We contemplate next the process of the separation of the wicked
from the good. Vastation does not mean the destruction of anybody.
On the contrary, it involves the eternal preservation of cvervbody,
and the preservation of the universe as a whole, and of the equil’brium
between good and cvil in the probationary state of man. This is all
included in the removal of the offending priests heyond the camp.
And the meaning, and thence the correspondence, of the names of the
persons employed is very suggestive. It is truth, as it were, separated
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from good in the Judgment, and afterwards with the wicked, that
ministers and conduces to the final result. This is denoted by Uzziel
and his sons. Also the dead bodies were removed in their coats, aptly
signifying the conjunction of corrupted truths, or falsities, with their
kindred evils in vastation. The bad man loves falsities, and the good
man loves truths. No one either in heaven or in hell can have a
divided mind, willing good and thinking falsity, or willing evil and
thinking truth; but to him who hath goodness in heaven shall the
truth be given which agrees with his good, while from him who hath
not goodness in the hells will the truth be removed with which he
would otherwise do injury to the good (Matt. xxv. 29), for He who
spoke the words of the gospel also inspired the words of Moses.

But as with the wicked, so with the good, as what follows shows.
TFor not only are the evil separated from the good in the perfect state
of man, but the different kinds and degrees of good (and of evil as
well, although this is not here mientioned) are accurately distinguished,
nor can the good of the celestial become the good of the spiritual
man. The degrees of man’s life are here well defined, and also the
distinction of the Internal and External. And this is because the
happiness of those in the heavens depends very much on accurate
distinctions, which, in the complex and mixed states of men on earth,
are not capable of realization. But does it not seem strange that the
internal men should be forbidden to mourn for the lost brethren, while
yvet the external might mourn? Is it because the internal men have
no svmpathy with the evil who sulfer the consequences of their pro-
fanation of the worship of the Lord, while the external men have
such sympathy? By no means. For in proportion to a person’s
advance in goodness according to its degrees will his real human
sympathies be more extensive and genuine, because the Lord, who is
the Highest and Holiest, is Sympathy itself (John xi. 33-39). The
cause, therefore, of this prohibition to Aaron and his sons, and per-
mission to the Israelites in general, to mourn was not because the
internal and celestial men have no sympathy, but because, having a
more abundant sympathy, they at the same time perceive how far
short the outward signs and symbols of mourning for the dead come
of the genuine knowledge, as well as the genuine love and sympathy,
of those who most inwardly love the Lord, and who are signified by
Aaron and his sons. Let us beware, therefore, of misunderstanding
the sense here. The meaning of Aaron and his sons not mourning
as the whole housc of Israel did is that those in the good and truth
of a higher state ought not to go back to the conditions of the lower
state as to the understanding, as the correspondence of the hair of
the head and of the garments shows; while their not going out from
the door of the tent of mecting denotes that neither should they do
so as to the will, the door of the tent of meeting here signifying the
limits of the voluntary life of the celestial, or more generally of the
internal men.

But what now immediately follows concerns the samec general
truth, and exhibits it in relation to states more interior and under
another aspect. Tt is, specifically, the worship of the celestial and
spiritual heavens, or of the celestial and spiritual man, that is the
subject.  But we may also include the worship of the natural man
as we study, because there is no worship at all apart from good or
love, nor can any worship be from truths, but only by them as means.
This, however, may scem inconsistent with Exod. xx. 22, as explained
in S8g40; hut it is not so, since even there the good of truth is implied,
and merelv intellectual worship is condemned. And, morcover, when
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it is said that the spiritual man worships from a principle of truth,
or because worship is commanded, that is, when he obeys the truth,
the word principle implies some affection, since affection is the motive
power here also. But the celestial and spiritual man par excellence
never, in worship, ‘““drinks wine,” or worships from truths. The rest
of what is said in this connection is evident; but the function of the
Celestial in relation to the Spirvitual is very interesting, inasmuch 'as
it shows how cven instruction in truths is properly from good, and is
not successful unless it be so, both as regards him who is instructed,
as well as the instructor. And in everyday life the successful teacher
is the man who loves to teach.

On considering what is said of Aaron’s sons that were left, and of
the meal offering that was left, we see that they signifv, the former
those in good in the church when it has been corrupted, and the latter
good appropriated; and also that this appropriated good is from the
Lord through spiritual and celestial love, denoted by ** the wave breast
and heave thigh,” and in the following verse by ¢ the heave thigh and
the wave breast,” the alteration in the arrangement and the apparent
x(*pemlon m(hmtmfr procedure from external states to such as are
internal in the mst instance, and the ’lLllVllV of the perfected staté
of good from what is internal to what is external in the second. Tor
the two processes occur simultancously in regeneration, as well as
suceessively, since al the same time that man is outwardly advancing
from lixternals to Internals, the Lord is operating upon him through
the heavens from Internals to Externals: see 133535, concerning the
different planes formed in man by the Lord.

But with regard to the loss of the sin offering in connection with
the whole subject of this chapter, two points merit special attention.
In a corrupted church the wicked cannot worship the I.ord from the
good of innocence in the natural man, which is denoted by the goat;
and the good are hindered more or less from doing this on account of
the general state of corruption.  1or the falsities of o profane and
selfish worship cause the truth concerning repentance and deliverance
from evil by good from the Lord to be violated. This is what is
signified by the goat being burnt, and by the anger of Moses with
Eleazar and Ithamar. But now let us notice that while Divine Truth,
considered by itself, justly condemns the non-appropriation of good
because repentance has only been the shunning of evil upon false
principles and from selfish motives, Divine Good, on the other hand,
while recognizing the truth, perceives, from its very nature, that those
who are really in good in the external church do repent inwardly,
even though they profess to do so on false principles, because these
prevail in the corrupted church; and hence that there cannot be the
appropriation of good outwardly, as there should be, this only becom-
ing possible in the future state of Judgment, when opposing falsities
are seen to be falsities, and are rejected.  We ought# thercfore, to
note the difference here between those represented by Nadab and
Abihu, who would not repent because of an evil heart combined with
false doctrine, and those signified by Eleazar and Tthamar, who were
only led astray by false doctrine which they supposed to be truc.
Hence we see” how the shunning of evils as sins ogainst God, or
against truth and good, causes the genuine appropriation of good in
the work of repentance as a habit; and how Divine Truth and Divine
Good agree in caring for the salvation of man in every state of the
church.

CHAPTER XI

SUMMARY OF THE SPIRITUAL SENSE

1. Instruction concerning good affections that may be appropriated
by the man of the church, and evil aflections that may not be appro-
priated on account of their impurity, vers. 1-8.

2. Also concerning the truths of the Word in the memory that may
be npproprmted or not, vers. g-12.

The evil thoughts that ought not to be appropriated are next
p:utlculnrved vers. 13-19.

Then the appropriation of sensual and corporeal things is con-
sidered, vers. 20-23. .

5. Certain other causes of spivitual impurity are specified which
ought to be avoided, vers. 24-28.

0. And sensual and COI‘])Ol"C'll affcctions of the lowest kind, which
are causes of impurity, ought not to be appropriated, vers. 29-38
and 41-43.

7. Also every affection which, in its orderly state, may be appro-
priated, becomes impure if it be vastated of good and truth, and
contact therewith produces impurity which must be removed by a
change of state, vers. 39-40.

8. For the Lord is holiness and purity in themselves, and by deliver-
ing mankind has made it possible for every one who chooses to become
h()]y and pure, vers. 44-45.

These are the laws of Divine Order relating to purity and im-
1)ur1ty in the feelings and thoughts; and also to the appropriation or
non-appropriation of good or evil, vers. 46-4%.

Tie CONTENTS OF EACH VERSE

1. And the L.orRD spake 1. There is influx from the
unto Moses and to Aaron, Lord into Divine Truth and
saying unto them, Divine Good giving percep-

tion,

Speal unto the children 2. And revelation to the
of Israely Saying, These man Of‘ the Splrltual Church
are the living things which concerning good to be appro-
ve shall eat among all the priated by him in  the
beasts that are on the earth. External;

3. Whatsoever parteth ihe 3. Namely, every natural
hoof, and is clovenfooted, affection which is in corre-
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and cheweth the cud, among

the beasts, that shall ve eat.

4. Nevertheless these shall
ve not eat of them that chew
the cud, or of them that
part the hoof: the camel,
hecause he cheweth the cud
but parteth not the hoof, he
is unclean unto you.

5. And the coney, because
he cheweth the cud but
parteth not the hoof, he is
unclean unto you.

6. And the hare, because
she cheweth the cud but
parteth not the hoof, she is
unclean unto you.

7. And the swine, because
he parteth the hoof, and is
clovenfooted, but cheweth
not the cud, he is unclean
unto you.

8. Of their flesh ye shall
not eat, and their carcases
ve shall not touch; they are
unclean unto you.

9. These shall ye eat of
all that are in the waters:
whatsoever hath fins and
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spondence with spiritual affec-
tion external, or internal; and
every natural affection of truth
acquired by due reflection.

4. Nevertheless, there are
certain allections which can-
not be appropriated, although
they are assoctated with truths
by rellection, or are in cor-
respondence with spiritual
affections, as for example the
merely selfish love of know-
ledge, because this is asso-
citated with truth by reflection,
but is not in correspondence
with spiritual love, and there-
fore it is impure.

5. Also the love of know-
ledge  merely  intellectual,
which indeed  reflects, but
Licks  correspondence  with
spiritual love, and is therefore
impure.

6. Also the merely sensual
love of knowledge, for the
same reasons, is impure.

7. And, lastly, the greedy
love of acquiring wealth,
which is avarice, or covetous-
ness simply corporeal; because
although it may be brought
mto  correspondence with
spiritual love, yet it does not
reflect upon truths for this
purpose, and is thercfore im-
pure.

8. Therefore none of -these
affections can be appropriated
by the spiritual man, neither
is he to allow himself to in-
dulge them in the least, be-
causce they are impure.

9. Again, the spiritual man
may appropriate truths {rom
the Divine Word provided
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scales in the waters, in the
seas, and in the rivers, them
shall ye eat.

10. AAnd all that have not
fins and scales in the seas,
and in the rivers, of all that
move in the waters, and of
all the living creatures that
are in the waters, they are
an abomination unto you,

11. And they shall be an
abomination unto you; ye
shall not eat of their flesh,
and their carcases ve shall
have in abomination.

12. Whatsoever hath no
fins nor scales in the waters,
that is an abomination unto
you.

13. And these ve shall
have in abomination among
the fowls; they shall not
be eaten, they are an abo-
mination : the eagle, and
the gier eagle, and the
ospray ;

14. :\nd the kite, and the
falcon after its kind;

15. Lvery raven after its
kind:

they are cultivated with a
view to progress in spiritual
life, and are embodicd, or ex-
pressed in ultimates, or in
good works. And this is true
in regard to external truths,
interior  truths, and  inmost
truths.

10. But truths that are not
cultivated with a view to
spiritual progress, and that
are embodied in ultimates for
that purpose, whether they are
interior, inmost or external,
or only sensual and corporeal,
are thereby rendered infernal
and defiled.

r1. Indeed, they must be
perpetually so; they cannot be
appropriated ; nor is the spirit-
ual man allowed to indulge
them in the least degree.

12. And, in short, whatso-
ever is acquired in the exter-
nal memory, whether it be true
or false, without regard to
spiritual progress, and to the
uses of life, cannot be appro-
priated.

13. Also  the following
things arc to be considered
infernal and defiled in the
thoughts, ncither can they be
appropriated, namely, inmost
falsities arising from the
abuse of the rational faculty,
as to will, understanding, and
action;

14. Interior falsities of the
same kind as to the will : and
as to the understanding ac-
cording to their nature;

15. And ultimate falsities of
the same kind according to
their nature.
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16. And the ostrich, and
the night hawl, and the sea-

mew, and the hawlk after its
kind;

17. And the little owl,

and the cormorant, and the

great owl;

18. And the horned owl,
and the pelican, and the
vulture;

19. And the stork, the
heron after its kind, and the
hoopoe, and the bat.

20. Al winged creeping
things that go upon all
four are an abomination
unto you.

21. Yet these may ye eat
of all winged creeping
things that go upon all
four, which have legs above
their feet, to leap withal
upon the earth;

22. Llven these of them ve
may eat; the locust after s
kind, and the bald locust

or LEVITICUS

16. Also whatever relates to
the abuse of the natural
powers, namely, inmost falsi-
ties from evil; interior falsi-

tics from evil; and external

[alsities from evil, of the first
degree there; inmost falsities
from cvil according to their
nature;

17. Interior falsities from
evil; and external falsities
from evil of the second degree
there; also ultimate or lowest
falsities of the third degree
there;

18. Also whatever relates to
the abuse of the sensual affec-
tions, namely, falsities inmost,
interior, and external of the
first degree there;

19. IFalsities, inmost, in-
terior according to their
nature, and external, of the
sccond degree therc; and
falsities of the lowest kind of
the third degree there.

20. And every thought and
feeling of the unregencrate
will, having the appearance of
spiritual Tife, but yet degraded
and active [rom the conjunc-
tion of falsity with evily is in-
fernal and defled, and cannot
be appropriated.

21. But yet there are some
affections and thoughts appar-
ently of this kind, which can
he elevated above what is
merely sensual and corporeal
in the natural man, and these
may he appropriated.

22, And such, for example,
are lowest good alfections of
the will and understanding
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after its kind, and the cricket
after its kind, and the grass-
hopper after its kind.

23. But all winged creep-
ing things, which have four
feet, are an abomination
unto you.

24. And by these ye shall
become unclean : whosoever
toucheth the carcase of them
shall be unclean until the
even :

25. And whosoever hear-
eth aught of the carcase of
them shall wash his clothes,
and be unclean until the
even.

26. Every beast which
parteth the hoof, and is not
clovenfooted, nor cheweth
the cud, is unclean unto
you: every one that touch-
cth them shall be unclean.

27. And whatsoever goeth
upon its paws, among all
beasts that go on all four,
they are unclean unto you:
whoso toucheth their carcase
shall be unclean until the
even.

28. And he that beareth
the carcase of them shall

interior and exterior, each
according to its nature.

23. But all sensual and cor-
poreal delights and pleasures
which are not in subordination
to the spiritual life, because
there is with them the con-
junction of falsity with evil,
are to be regarded with horror
as  things infernal  and
abominable.

24. Also the following prac-
tices are impure; and hence
the least indulgence therein
causes impurity, which can
only be removed by a change
of state: .

25. And, moreover,  the
very thought of such evils
makes the purification of the
externals necessary; and ren-
ders the state impure until
its close.

26. Every affection which
has  correspondence with
spiritual things externally, but
not internally, and which,
thercfore, does not lead to re-
flection upon Divine Truths
with a view to good, is
impure.

27. And every affection
which is merely natural, and
does not admit of conjunction
with spiritual affection in the
course of life, is also impure,
and the least indulgence of
such affections, void of spirit-
ual life, causes impurity,
which can only be removed by
a change of state.

28. Besides which, merely
thinking of such evil affections
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wash his clothes, and be un-
clean until the even: theyv
are unclean unto vou.

29. And these are they
which are unclean unto you
among the creeping things
that creep upon the earth;
the weasel, and the mouse,
and the great lizard after its
kind,

30. And the gecko, and
the land-crocodile, and the
lizard, and the sand-lizard,
and the chameleon.

31. These are they which
are unclean to you among
all that creep: whosoever
doth touch them, when they
are dead, shall be unclean
until the even.

32. And upon whatsoever
any of them, when theyv are
dead, doth fall, it shall be
unclean; whether it be any
vessel of wood, or raiment,
or skin, or sack, whatsoever
vessel it be, wherewith any
work is done, it must he put
into water, and it shall be
unclean until the even; then
shall it be clean.

Or LEVITICUS

in the ordinary course of life,
renders purification necessary
as to externals, and also a
change of state, becausce of the
mevitable impurity,

20. \lso these things are
impure among sensual and
corporeal affections: wilful
ignorance of truth through
sensual love; avarice; and the
delights of merely corporeal
affections from their very
nature;

30. With various evils and
falsities thence derived,
namely, the perversion of
good by falsities interiorly;
the  corruption of truth Dby
evils interiorly; the perver-
sions of good exteriorly; the
corruptions of truth ex-
teriorly; and the delusions of
the senses arising {rom falla-
clous appearances.

31. For these are all im-
pure affections of the lowest
character; and the slightest
contact therewith produces a
state ol impurity, which can
only be removed by a change
ol state.

32. And in their state of
complete vastation, even the
least accidental indulgence
therein causes impurity,
whether  such indulgence
affects the will or understand-
ing as receptacles of good or
truth inwardly or outwardly;
and any such receptacle that
can be applied to use, must be
brought under the influence of
the truth, and remain impure

until a change of state, so.

that it may serve ils appointed
purpose.
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33- And every earthen
vessel, whereinto any of
them falleth, whatsoever is
in it shall be unclean, and it
ye shall break.

34. A\ll food therein which
may be eaten, that on which
water cometh, shall be un-
clean: and all drink that
may be drunk in every such
vessel shall be unclean.

35. And every thing
whereupon any part of their
carcase falleth shall be un-
clean; whether oven, or
range for pots, it shall be
broken in pieces: they are
unclean, and shail be un-
clean unto you.

36. Nevertheless a foun-
tain or a pit wherein is a
gathering of water shall be
clean : but that which touch-
eth their carcase shall be
unclean.

37. And if aught of their
carcase fall upon any sow-
ing seed which is to be
sown, it is clean.

38. But if water be put
upon the seed, and aught of
their carcase fall thereon,
it is unclean unto you.

33. Also every receptacle
defiled by falsity and cohering
with good, and which is con-
taminated by these lowest
cvils, the good of that recep-
tacle is thence impure; and
the receptacle itself must be
scparated.

34. And all good in such
receptacles which may be ap-
propriated, but which is con-
taminated with the falsity of
such evil, is impure; and all
truth, which' may be appro-
priated thence, is impure.

35. Also  cverything ex-
ternal, which is contaminated
even slightly by such evils is
impurc; whether it be what
serves for the preparation of
good, or for the preparation
of truth for appropriation, it
is to be.separated; it is im-
pure, and must continue to
be: so.

36. Nevertheless, a general
receptacle of good or truth,
as, for example, the interior
or exterior memory, or the
Word in its literal sense, is
pure {rom such contamina-
tion; however, every truth
having the slightest contact
with what is void of spiritual
life, is impure.

37. Again, if the man of the
church is in a state of instruc-
tion, and these evils contam-
inate his thought, yet the
truth inseminated is pure.

38. But il falsity be mixed
with truth, in a state of in-
struction, and a man from
this evil is disposed to favour
such falsity, then there is
impurity,
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39. \nd if any beast, of
which ve may eat, die; he
that toucheth the carcase
thereof shall be unclean until
the even.

10. AAnd he that eateth of
the carcase of it shall wash
his clothes, and be unclean
until the even: he also that
heareth the carcase of it
shall wash his clothes, and
be unclean until the even.

41. And every creeping
thing that creepeth upon the
carth 1s an abomination; it
shall not be caten.

42. Whatsoever goeth up-
on the belly, and whatso-
ever goeth upon all four, or
whatsoever hath many feet,
even all creeping things that
creep upon the earth, them
ve shall not eat; for they are
an abomination.

43- Ye shall not make
yourselves abominable with
any creeping thing that
creepeth, neither shall ye
make yourselves unclean
with them, that ye should
be defiled thereby.

44. For T am the Lorp
your God: sanctify your-
selves therefore, and be ye
holy; for I am holy:
neither shall yve defile your-
selves with any manner of

OF LEVITICUS

39. Also if any affection,
which may bec appropriated,
be vastated as to good and
truth, the slightest indulgence
of that dead affection is im-
purity until a change of state
takes place.

40. And he who appropri-
ates that affection in its dead
state, is impure until a change
of state takes place, and his
external man must be puri-
fied; and even when he allows
himself to think with favour of
that dead state, he is impure
until a change.

41, And thus, in general,
all merely  sensual and cor-
poreal affections are impure,
and may not be appropriated.

42. Evervy merely  sensual
affection; every sensual affec-
tion disposed, in the progress
of life, to the conjunction of
falsity with evil; every sen-
sual affection intensely such;
and every sensual affection, in
fact, that is separated from
the higher life, cannot be ap-
propriated because it is in-
fernal and defiled.

43. Nor must the spiritual
man corrupt himself by in-
dulgence in any merely sensual
affection  deliberately;  nor
must he deliberately render
himself impure with it, and
thus become defiled.

44. TFor the Lord is good
itself and truth itself united;
and therefore man should be
holy by the conjunction of
these in himself, since the
Lord is holiness itsell by that
union; neither should the
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creeping thing that moveth
upon the earth.

45. For 1 am the Lorp
that brought you up out of
the land of Lgypt, to be
vour God: ye shall there-
fore be holy, for I am holy.

46. This is the law of the
beast, and of the fowl, and
of every living creature that
moveth in the waters, and
of every creature that creep-
eth upon the carth :

47. To make a difference
between the unclean and the
clean, and between  the
living thing that may be
caten and the living thing
that may not be eaten.

spiritual man defile himself
with any sensual affection
separated from the higher life,

45. Moreover, the Lord, by
the work of Redemption, de-
livered the Spiritual from the
bondage of the merely natural
man, that they might have
power to serve Him; and on
this account also he can be
holy in his degree, even as the
Lord is holiness itself.

46. And these arc the laws
of Divine Order concerning
natural affections of the will
and understanding, and con-
cerning sensual and corporeal
affections.

47. And these are the Jaws
of Divine Order concerning
natural affections of the will
and understanding and con-
cerning sensual and corporeal
affections, for the purpose of
making a distinction between
what is impure and pure, and
between what may he appro-
priated and what may not he
appropriated.

REFERENCES AND NOTES

1. This is evident, because by Jehovah is denoted the Divine Being
as to His love, 2001; by speaking is denoted influx, 2951; by Moses
is represented Divine Truth, or the Word, y010; by Aaron is denoted
Divine Good, 9946; and by saying is denoted perception, 1791, 1822.

2. Speaking unto the children of Israel denotes revelation to the
man of the Spiritual Church, 10,355, 3654; the living things and
beasts to be caten denote good affections to be appropriated, 44,
2187; and the earth denotes the external man, 27, 913.

3. Whatsoever parteth the hoof denotes affections having corre-
spondence with spiritual affections, because the animals signify affec-
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tions, 44, the hoof denotes lowest affections of truth, %729, and
parting, or dividing, denotes correspondence with higher affections,
1832; what is cloven-footed denotes natural alfections having corre-
spondence with spiritual affections, because the foot denotes natural
affections, 2102, and being cloven also means division, 1832, 41771,
chap. 1. 175 what is lowest, or the sensual, and what is natural, are
respectively as what is external and internal; and what cheweth the
cud, or bringceth it up, denotes every natural atfection of truth appro-
priated by due reflection, 3171, 76072, 6183, 0334, 3601, 5508, 2137.
We see here that three things are really involved, correspondentially,
in ““chewing the cud,” namely, the clevation of knowledge or truth
from the external memory into the understanding, denoted by *‘bring-
ing up the cud *’; its reconsideration by reflection upon it denoted by
the remastication of the food; and its full appropriation, denoted by
again eating what was thus remasticated.

4. Some of those animals that chew the cud or part the hoof not
being eaten, denote certain affections which cannot be appropriated,
either because they are not associated with truths by reflection, or
are not in correspondence with spiritual affection, ver. 3; the camel
denotes the merely scllishi love ol knowledge, or the love of know-
ledge for the sake of reward, 3048, 3816, 3936; and being unclean
denotes impurity in conscquence of not corresponding with spiritual
affection, 10,130.

5. By the coney, or according to the now prevailing opinion, by
the Hyrax Syrincus, or rock-badger (in the Hebrew Shaphan), is
denoted the merely intellectual love of knowledge, because it follows,
in order, the merely selfish love of knowledge; and by chewing the
cud, but not parting the hoof, is denoted that it indeed reflects, but
lacks correspondence with the Spiritual, ver. 5; while by its being
unclean is denoted that such love of knowledge is impure, 10,130.

6. By the hare is denoted the merely sensual love of knowledge,
because it is the third in the series; by its chewing the cud, but not
parting the hoof, is denoted that this love of knowledge indeed reflects
but is not in correspondence with spiritual love, ver. 3; and by its
being unclean is denoted that it is impure, 10, 130. But a difliculty
is presented in this verse and that preceding which needs to be
removed. It is that neither the rock-badger nor the hare are ruminat-
ing animals, or chew the cud like the camel, and yet we are here
told that they both do so. The explanation, however, is that, in all
probability, the term ‘‘bringing up the cud” is applied to these
animals as well as the camel, because they have the habit of remasti-
cating some small portion of the food reserved in the hollow of the
cheek, and also, when in repose, of working their incisor teeth onec
upon another, through which thev are kept fit for the purpose of
nibbling ; and that therefore they were reckoned, by the sacred writer,
among animals that really chew the cud, all of which, we are told,
with the exception of the camel, are bisulca, or have the hoof divided.
Nor does this supposition at dll wealken the literal statement in the
Word, as we know that its ultimate sense contains appearances of
truth, and also that the correspondential value of an expression is
not any the less because the literal statement is not historically true,
as, for example, when it is said that the sun stood still, or that the
Tord, in His temptations, was carried to an exceedingly high moun-
tain to sce all the kingdoms of the world in & moment ol time.  But
see, for further particulars, Kitto’s Encyclopeedia, under the articles
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““Shaphan” and *‘Hare,”” and then this matter will be more fully
understood.

7. The swine denotes the greedy love of acquiring wealth, which
is avarice, or covetousncss, simply corporeal, 1742 parting the hoof
and being cloven-footed denotes the capacity for being brought into
correspondence with spiritual love; and not chewing the cud denotes
not reflecting upon truths, ver. 3; while being unclean denotes
spiritual impurity, 10,150. :

8. Not cating of their flesh denotes that the spiritual man may not
appropriate such affections, 2187 ; not touching their carcases denotes
not the least indulgence in them, 4404, 10,199, 3900; and being
unclean denotes spiritual impurity, 10,130,

9. All that are in the waters denote the truths of the Word, 2%02;
eating denotes appropriation, 2187 ; fishes denote scientifics, 40, g91;
the fins of fishes, like the feet and legs of man or of animals, denote
the natural powers by ihich progress in spiritual life is made, 4381,
4382, 4383; the scales denote those things which are only external,
and in this -case ultimate truths expressed in good works, 6693; and
inmost truths respectively, 2702.

1o. All that have not fins and scales denote truths that are not
cultivated with a view to spiritual progress, and that are not embodied
in ultimates for that purpose, ver. ¢; in the seas, rivers and waters
denotes whether interior, inmost or external, ver. ¢; those things
that move in the waters, and the living creatures that are in the
waters, denote things sensual and corporeal, 40, 41; and their being
an abomination denotes that they are infernal and defiled, 6052, 7454.

11. Their being an abomination, repeated, denotes that such things
are perpetually infernal and defiled, 618, 5253; not eating of their
flesh denotes not to be appropriated, 2187 ; and to have their carcases
in abomination denotes non-indulgence in the least, 3900, 6032.

12. Not having (ins nor scales denotes not having regard to spiritual
progress and to the uses of life, ver. 9; being an abomination denotes
that such things are infernal and defiled, and therefore cannot be
appropriated, 6oz2; and it is said **acquired in the external memory,"”
because the two verses immediately preceding clearly have reference,
respectively, in the spiritual sense, to what is interior and internal.

13. By birds or fowls are denoted what has relation to things
rational and intellectual, and thus to the thoughts, 40; an abomination
is what is infernal and defiled, 6052; by not being eaten is denoted
non-appropriation, 2187; by the eagle are denoted inmost falsities
arising from the abuse of the rational faculty as to the will, 3901;
by the gier-eagle are denoted similar falsities as to the understanding,
3901; and by the ospray are denoted similar falsities as to life or
action, becausce it also was an eagle, 3901. Kitto, art. “ Ozniyah.”

14. The kite denotes interior falsities of the same kind, because it
is a bird of prey of an inferior order compared with the eagles; and
the same remark may be applied to the falcon, the former denoting
what is of the will and the latter what is of the understanding, 778,
866, 988; Job. xxviii. 7.

13. And cvery raven after its kind, denotes ultimate falsities in
the interior degree of the mind, 866, ‘‘after its kind” evidently

L.
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denoting, in this verse and the preceding, ‘‘according to its nature’’
spiritually, that is, there are various species of affections and
thoughts, even as there arc various species of animals and birds,
Gen. 1. 11, 125 775.

16. As the previous three verses refer to whidever has relation to
the abusc of the rational powers, so this and the following verse
describe abuses of the natural powers, while verses 18 and 19 treat
of the abuses of the sensual powers, as is clear from the series, there
being really three divisions of birds named, cach consisting of seven,
both here and in Deut. xiv. 12-18, with the cxception that in this
series, in ver. 14, only two are named instead of three in the parallel
passage of the latter bool; but of this we shall spealt farther on,
now merely observing that three sevens, or twenty-one, correspond
to completeness and holiness in the best sense, and to completeness
of vastation and profanity in the opposite sense, 2488, 433, 5268.
Hence, then, the ostrich denotes inmost falsities from evil in the
natural mind, Sum. Exp. under Lam. iv. 3, the night-hawlk denotes
interior falsities from evil, and the sea-mew denotes external falsities
from evil, all of the first degree there, according to the series; and
the hawl denotes inmost falsities from evil, Job xxxix. 20. )

17. The little owl denotes interior falsities from evil, 860, 4967, and
the cormorant denotes external falsities from evil, of the second
degree there, according to the series; and the great owl denotes
ultimate or lowest falsities, of the third degree there, according to
the series, S66, 4967, Isaiah xxxiv. 11.

18. The horned owl, 866, 4967, the pclican, Ps. cii. 6, and the
vulture, denote falsities inmost, intertor and external respectively in
the first degree of the sensual affections, according to the series.

19. The stork, Zec. v. 9, the heron and the hoopoc denote falsities
inmost, interior and external respectively in the second degree there,
according to the series; and the bat denotes falsities of the lowest
kind in the third degree there, according to the series, Isaiah ii. 20,
8932, 10,582,

20. All winged ereeping things denote every thought and feeling
of the unregenerate will, having the appearance of spirttual life,
9331, 8704; going upon all four denotes what is degraded and defiled,
247, 248; and an abomination denotes the same degraded and defiled
state confirmed, 6ojz.

21. Winged creeping things that go upon all four, herc denote
lower affections which can be elevated above what is mercly sensual
and corporeal, 994; having legs above their fect denotes communica-
tion with higher good and truth than the merelv natural, 10,0503
leaping upon the earth, like walking, denotes activity and progress
in spiritual life, 8420; and to eat denotes to appropriate, 21387,

22. By the various kinds of locusts here named are signified the
lowest good allections of the will and understanding, interior and
exterior, cach according to its nature, 7043, 775. But see Kitto,
LEuncyclopeedia, art. ** Chagab.”

23. All winged creeping things which have four feet, denote sensual
and corporeal delights and pleasures which are not in subordination
to the spiritual life, because there is with them the conjunction of
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falsity with evil, 9331, 1686; and an abomination denotes what is
infernal and defiled, 6og52.

24. ““By these ye shall become unclean’ evidently denotes certain
practices that are impure, 10,130; touching denotes contact or indul-
gence spiritually, 10,130; and until evening denotes until the end of
one state and the commencement of another, 4844.

23. Hence by bearing of the carcase is denoted to think from what
is void of spiritual life, that is, from evil, 8764, 3900; by washing
the clothes is denoted the purification of the external, 314%, 1073; and
by being unclean until the evening is denoted impurity until a change
of state, 10,130, 7844.

26. Beasts parting the hoof denote affections corresponding with
spiritual affections externally, 44, 7729, 1832 ; not cloven footed denotes
not corresponding with spiritual affections internally, 2162, 1832, 4171,
ver. 3; not chewing the cud denotes not leading to reflection upon
truth with a view to good, ver. 3; what is unclean denotes what is
impure spiritually, 10,130; and touching denotes contact spiritually,
10,130,

27. Whatsoever goeth upon its paws denotes every affection which
is grossly natural, 2162, 4403; animals going upon all four denote
affection which conjoin evil with falsity, and therefore do not admit
of conjunction with spiritual affections in the course of life, 9331,
1686, 8$320; what is unclean denotes spiritual impurity, 1o,130; and
touching the carcase denotes contact with affections void of spiritual
life, 10,130, 3900; while being unclean until evening denotes impurity
until a change of state, 7844,

28, Bearing or carrying the carcase denotes merely thinking of
such evils in the ordinary course of life, 8764, 3900; washing the
clothes denotes the purification of the external man, 3147, 1073 ; being
unclean until the evening denotes impurity until a change of state,
10,130, 7844; and ‘‘they are unclean unto you” denotes evidently
confirmation of the truth concerning the things impure both as to the
internal and external of the Natural, and as to the will and under-
stunding, 3388, 6063, Ohserve also that the states of contact with
the earcases ™ ol the old and dead states continues, with the good,
through life, and more or less through the process of judgment; and
that this also is denoted by being unclean until the evening, the
washing of the clothes denoting the continual course of purification.

29. Creeping things that creep upon the earth denotes sensual and
corporeal affections, 9231; the weasel or mole denotes wilful ignor-
ance of the truth through sensual love, Kitto, art. * Choled Weasel,”
1994; the mouse denotes avarice, 938, g354; and the great lizard
denotes the delights of merely corporeal affections, according to their
nature, 994, 775. IKitto, art. *‘Isab.”

30. The animals here named denote various evils and falsitics
derived from corporeal affection, since four of them are supposed to
have been lizards of some kind, and the chameleon is a lizard. Hence
the interpretation given, namely, the perversion of good by falsities
interiorly; the corruption of truth by evils interiorly ; the perversion of
good exteriorly; the corruption of truth exteriorly; and the delusions
of the senses arising from fallacious appearances, 9g94. Kitto, arts.

.2
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““Anakah,” ““Coach,” ““Letaah,” “ Chomet ” and *Tinshemeth,” or
‘“ Chameleon.”

31 Unclean ereeping things denote impure affections of the lowest
character, 994, 10,1305 touching denotes contact spiritually, 10,1303
a carcase, or what is dead denotes what is void of spiritual life, 3900;
and being unclean until the cvening denotes impurity until a change
of state, 7844. ’

32 In this verse and the previous, being dead also denotes comi-
plete vastation, 0119; 2 dead thing thercfore falling upon another
thing denotes accidental indufgence in evil, because it is accidental
contact, 10,130; uncleanness denotes spiritual impurity, 10,1303 a
vessel of wood denotes the will as a receptacle, 643; raiment denotes
the understanding as a receptacle, 218¢; skin denotes, like clothing,
also truth as a receptacle, 9215, and sack also denotes the same, 5439,
and thus again the former has relation to the understanding and the
latter to the will, 683, while the first pair of terms denotes what is
relativelv external, and the second what is relatively internal, g213;
whatever vessel by which any work is done denotes a receptacle that
can be applied to some use, 725 putting it into water denotes purifi-
cation by the truth, 3137; being unclean until the evening denotes
impurity until 2 change of state, 10,130, 7844; and being then clean
denotes, evidently, a state in which the external faculty, signified by
the vessel, can serve its appointed use, because it is brought into
harmony with the internal, 1487

33 Here an carthen vessel denotes @ merely natural receptacle
dehled by falsity not cohering with good, 10,105; ** whereinto any of
them falleth >’ denotes what is contaminated bv sensual affections,
vers. 29, 30; being unclean denotes spiritual impurity, because the
good or use of that receptacle is vitiated, 10,130; and the vessel being
broken denotes that the receptacle is to be separated, g1063.

34. FFood therein which may be eaten denotes the good of the
receptacle which may be appropriated, 1450, 2187; water here denotes
falsities, 10,130; drink denotes truth, 31608; and what is unclean
denotes spiritual impurity, 10,130,

v

33. By “everything 7 is denoted what is external, as is clear from
what follows, and a carcase denotes what is void of spiritual life,
3900 ; what is unclean denotes impurity, 10,130; by an oven is denoted
natural or external delight or love, good or bad, 733565 to be broken
in pieces denotes separation, 41635 and *“*shall be unclean” evidently
denotes the continuance of impurity.

30. By 2 fountain or a pit, wherein is a gathering ol water, is
denoted a general receptacle of good or truth, namely the memory,
or the Word, 3424, 679; and to be clean denotes purity, as is evident,
while the water touching a carcase denotes truth brought into contact,
or contaminated, with what is void of spiritual life, 2702, 3900, and
therefore unclean.

37. Seed which is (o be sown denotes a state of instruction in
truths, 932; a carcase, or a part of it, falling upon i, denotes the
contamination of trativ by evil in the thought, 3900, ver. 32; and
being clean denotes freedon fram impuarity, 10,130,

38. Here by water being put upon the seed is denoted falsity
mixed with truth deliberately, vo,130, ver. 34, 9325 a carcase denotes
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evil also defiling the truth, 3900; and uncleanness denotes impurity,
10,130.

39. A beast that may be caten denotes an affection that may be
appropriated, 44, 2187; dying denotes spiritual death, or vastation,
6119 ; touching the carcase denotes indulgence in that dead affection,
10,130, 3900; being unclean denotes impurity, 10,130; and until
cvening denotes until n change of state, 7844, ver. 28, note.

4o. Eating of the carcase denotes the appropriation of that affection
in its dead state, 2187, 3900; being unclean until the cvening denotes
impurity until a change of state, 10,130, 7844; washing the clothes
denotes the purification of the external man, 3147, 1073; and bearing
the carcase denotes to think with favour of that dead state, 8764,
3900.

41. The creeping thing that creepeth upon the earth denotes a
sensual and corporeal aftection, 9331; an abomination denotes what
is infernal and defiled, thus what is impure, 60352; and its not being
caten denotes that it may not be appropriated, 2187.

42. What goes upon its belly denotes a merely sensual affection,
247, 248; what goes upon all four, what is disposed, in the course
of life to the conjunction of falsity with cvil, 1686; having many feet
clearly denotes what is intensely natural or sensual, 2162 ; not eating
denotes non-appropriation, 2187; and an abomination is what is
infernal and defiled, 6os2.

43- Not making oneself abominable with any creeping thing denotes
not deliberately indulging in merely sensual affections, 6032, 9331;
and not making oneself unclean denotes not deliberately becoming
impure and defiled, 10,130.

4. T am the Lord your God’’ denotes that the Lord is good itself
and truth itself united, 2001 ; to be sanctified and to be holy denotes
that the man of the church should be holy by the conjunction of these
in himself, since the Lord is holiness itself by that union, 4211, 8887;
and not being defiled with the creeping thing denotes that the spiritual
man should not defile himself with any sensual affections separated
from the higher life, 331, 10,130.

45. The Lord God bringing the children of Israel from Egyptian
bondage, denotes the deliverance of the spiritual from the bondage
of the merely natural man, 8866; and the outward holiness of the
Israelites denotes genuine holiness from the Lord, 8788.

146. The law of the beast and the fowl, and of cvery living creature
that moveth in the waters and on the earth, denotes the laws of
Divine Order concerning natural affections of the will and under-
standing, and concerning sensual and corporecal affections, 44, 40,

991, 9337

47. To make a difference between the unclean and the clean is to
distinguish what is impure from what is pure in man’s affections and
thoughts, 10,130; and to malke a difference between the living thing
that may be eaten and the living thing that may not be caten, is to
distinguish between good  affections from the Lord that may be
appropriated, and evil affections from man, or from the hells, that
may not be appropriated, 2187,

This interesting chapter, regarded as a whole, clearly demonstrates
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the absolute necessity of particular and continual purification from
evil and Talsity in the course of regeneration.  And it also shows
especially that good and truth cannot be appropriated from the Lord
through the internal man in the natural man in all fulness without
such purification.  Well, therefore, may the spiritual man exclaim in
the language of the Word, ** Search me, O God, and know my heart :
try me, and know my thoughts; and see if there be any wickedness in
me, and lead me in the way everlasting " (Ps. exxxix. 23, 2

But the Lord knows the particular state of every man without any
scarching. [t is we aursclves whe require to scarch our alfections,
our thoughts and our actions every day by the light of truth from
the Word, in order that we may sec oursclves and co-operate with
the Lord in the process of our purification.  And how very precise
we must be is evident not onlv from the words just quoted, but from
all the particulars of the internal sense of this part of the Word.

In reviewing it, therefore, we may be, at the same time, examining
ourselves.  And first of all it is remarkable that this description of
what we are to appropriate, and of what we are not to appropriate,
follows what is said on this subject at the close of the previous
account of corrupted worship where the loss ol the good of innocence
in the natural man, and of worship from that good, are considered.
And why? Beeause unless we are purified in the particular ways
now described we cannot receive the kingdom of God as little children,
and appropriate that good of innocence in all (ulness.

To appropriate is fo incorporate in our life what comes from
another souree, as in cating and drinking we make those things a
part of our bodies which are supplicd by natural Taws. And as we
cannot ent and drink anvihing not properly adapted as food, so we
cannot appropriate discordant affections. That is, the spiritual man
cannot do this.  We see from the series that two things are necessary
for us in (his respect.  As regards the affections we may make our
own, they must be in harmony with what comes from the Lord, and
must be the result of due reflection at the same time. For example,
a disposition naturally kind agrees with love to the Lord and Jove to
the neighbour, but if it is simply natural, and acts without dis-
crimination and reflection, it cannol, and ought not, ta become o
substantial part ol our life. And on ihe other hand, we may cultivate
an alfection by very carcful thought, and yet it may not be good
for us because it does not agree with genuvine good from the Tord.
Hence, then, we learn how important it is in taking our spiritual
food to combine good with genuine truth, and truth with genuine
good. Thoughtiess charity is very bad for us, and deliberated sclfish-
ness is a great deal worsc; for the former does not spiritually *‘chew
the cud,” and the latter does not **divide the hoof.”

Hence, then, as the series shows, a scllish love of knowledge, an
intellectual love of knowledge merely, and still worse a sensual love
of knowledge, do not truly nourish the man, nor, on the other hand,
does covetousness, which is altogether opposed to the life of good
from our hcavenly Father.

And the same thing holds good in respect to truths even acquired
from the Word., The Word is the great occan of spiritual truth,
which is without limit beeause it is from a Divine source; and the
living principles of truth are the fishes therein, But they must be
acquired for the sake of spiritual progress, and Tor the salke of useful-
ness, that is, for the sake of truth and goodness.  But the study of
the Word for any other reason results in impurity.

Also as it is with the great ocean of merely natural knowledge in
the Word, so it is with those things to which the birds of the air
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correspond. We are not indeed told so in this account, but neverthe-
less it is true that of all clean birds we may eat (Deut. xiv. 11).
That is to say, we may appropriate freely the pure truths of the
Word. But falsificd truths of all kinds, and falsities merely we may
not assimilate, because they are impure, :

‘The next paragraph is very important, as relating to the sensual
affections, and as indicating a distinction most carefully ‘to be
observed in actual life. 1t is often erroncously thought that the lowest
alfections of man, called sensual and corporeal, are altogether to be
rejected in order to live truly the higher life. But a just considera-
tion of this matter shows that man is not really endowed with any
faculty or function by the rcception of life which is evil in itself, but
that it only becomes cvil by abuse. Ifor to eternity man, as an angel,
will not be without those ultimate affections and delights which are
necessary to malke up the perfect human life. Hence, then, the par-
ticular distinction in regard to the creeping things going upon all
four, or having four feet. \Wherever in sensual delights, therefore,
there is the conjunction of evil with {alsity there is impurity; but if,
on the contrary, there is due subordination, and the harmony of
sensual and corporeal delights with celestial and spiritual delights,
there is the true appropriation of ultimate truth and good which
renders man full and perfect. Tor is it not written, ‘‘ Seek ve first
the kingdom of God and his righteousness, and all these things shall
be added unto vou”? (Matt, vi. 33).

Then from what immediately follows we learn that there may be
external correspondence without internal and without proper reflec-
tion, that is, there may be the outward appearance of good without
wood and truth internally ; and it must be evident that this is hypocrisy
and deceit.  Hence, therefore, the very particular caution to avoid
the slightest impurity from contact with such wickedness, which is
signified by touching the carcase; and also, if such contact should be
even accidental, impurity would follow, which could not be removed
until evening, that is, until a change of state. Consider now, in this
conuection, how evil thoughts are stirred up in us by evil spirits, and
how necessary it is, in regeneration, to reject such thoughts at once
as no part of our life, lest by the encouragement we accord to them
greater evil and impurity should be the result; for although we are
not responsible for having such evil thoughts, which are, as it werc,
lilke the dead bodies of past evil states, yet we are responsible for
the attitude we assume towards them.  And we know, besides, that
both the tares and the wheat in us are to grow together until the
harvest, which is the evening in reality of our probationary state; and
that then only will they disappear before the glorious dawn of the
heavenly life 1n its freedom and its peace.

And now, lastly, let us very carefully reflect upon the nice dis-
tinctions that are made in the spiritual sense of the latter part of
this description of what may, and what may not, be incorporated in
our eternal spiritual life. For very truly genuine good and truth
cannot be contaminated; nor can real wickedness and profanity be
converted into what is holy and pure, while yet this may appear to
be the casc in the individual who is not, as yet, so fully purified
that he can realize the angelic life. And let us remember with
gratitude, and not with fear, that of every idle word that man shall
speak he shall give an account thercof in the day of Judgment (Matt.
xii. 36).  And also let us not forget that even to eternity, in heaven
itself, will there be left some room for the improvement of our state,
and thus for the extension of our usefulness, although we shall never
depart from our allotted function in the Grand Man, 1276, 1377.




CITAPTER NI

SUMMARY OF THE SPIRITUAL SENSE

1. Instruction is given to the man of the church that in the insemi-
nation, conception and birth of truth with him there is impurity in
the proprium, and purity internally, even as is the case in the course

of regencration, vers. 1-2.

2. But when the state of regeneration is completed there is purity
even in the ultimate; and this state of purilication is accomplished
according to the laws of Order, vers. 3-4.

3. Also in the reception and acknowledgment of good the state of
purification involves the conjunction of good with truth, and is
according to the Iaws of Order, ver. 3.

4. And when the state of purification and regencration is completed,
then the Lord will be worshipped from the good of innocence; there
will be reconciliation with the Lord, or of the External with the
Internal; and this takes place both with celestial and spiritual men,

vers. 6-8.

Tie CONTENTS OF EACH VERSE

1. And the TLornb spake
unto Moses, saving,

2. Spealk unto the children
of lIsrael, saying, If a
woman conceive seed, and
bear a man child, then she
shall be unclean seven days;
as in the days of the 1m-
purity of her sickness shall
she be unclean.

3. And in the eighth day
the flesh of his foreskin
shall he circumcised.

152

1. There is revelation from
the Lord Dby Divine Truth
civing pereeption,

2. To the man of the
Spiritual Church, and instruct-
ing him, that when, in the
church, universal, genceral or
particular, truth from the
Lord is inseminated, and con-
ceived and born, then there is
a state of impurity in the pro-
prium or External, and of
holiness from the Lord in the
[nternal, cven as, in  the
course of regeneration, when
good is, as vet, separated
from trath, there is impurity.

3. But when the state of re-
generation is completed, and
the new state of spiritual life
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4. AAnd she shall continue
in the blood of her purifying
three and thirty days; she
shall touch no hallowed
thing, nor come into the
sanctuary, until the days of
her purifying bhe fulfilled.

5. But if she hear a maid
child, then she shall be un-
clean two weeks, as in her
impurity :  and she shall
continue in the blood of her
purifying threescore and six
days.

6. And when the dayvs of
her purifying are fulhlled,
for a son, or for a daughter,
she shall bring a lamb of the
first yvear for a burnt offer-
ing, and a young pigeon, or
a turtledove, for a sin offer-
ing, unto the door of the
tent of meeting, unto the
priest :

7...And he shall offer it
hefore the 1LorD, and make
atonement for her; and she
shall be cleansed from the
fountain of her blood. This
is the law for her that bear-
e¢th, whether a male or a
female.

commences, all impurity is
removed, even in the ultimate
of the Natural, or in the
natural degree.

4. And the state of purifica-
tion following the reception
and acknowledgment of truth,
must be completed according
to order; nor can truth be
fully realized or good be fully
enjoyed until purification from
evil is perfect.

3. But in the case of the
reception and acknowledg-
ment of good the state of
purification must involve the
conjunction of good with
truth ; and the process of puri-
fication following must also
be completed according to
order.

6. And when purification
from evil is completed for the
reception and  acknowledg-
ment of truth or of good, then
the worship of the Lord from
the good of innocence will he
complete and perpetual, and
the remission or removal of
falsity and evil by a state of
innocence  accordingly  will
take place; or the Lord will
be worshipped from the good
of innocence internally and ex-
ternally, by the acknowledg-
ment of Him and of His
operation through the heavens
from a state of good.

7. And in his state of wor-
ship the reconciliation or
agreement of man with the
Lord, or of the External with
the Internal, will be effected,
because all impurity will be
removed. And this 1s the law
of regeneration with regard
to the reception, acknowledg-
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ment, and realization of truth
and ol good.

8. And if her means suf- 8. But if the regenerating
fice not for a lamb, then she member of the church is un-
shall take two turtledoves, able in completing life’s work
or two young pigeons; the to worship the Lord from
one for a burnt offering, and celestial good, and thus to he-
the other for a sin offering :  coMm¢ an angel of the third
and the priest shall malke heaven, he shall do so from

spiritual good, ;
atonement for her, and she SPTitual good, and Tecome

an angel of the sccond or of
shall be clean.

the ultimate heaven, by the
worship of the Lord from
charity, and by the removal of
evil according to that state.
And thus also there will be
complcte purification.

REFERENCES AND NOTES

1. This is evident, because by Jehovah is denoted the Divine Being
as to His love, 2001; by speaking is denoted influx, 2931; by Moses
is represented Divine Truth, or the Word, 7010, 6732; and by saying
is denoted perception, 1791, 1822,

2. Moses speaking unto the children of Tsracl and saying denotes
instruction to the man of the Spiritual Church, %304, 30354; secd
denotes truth inseminated from the Tord, 253, 256, 880; natural con-
ception and birth correspond to spiritual conception and birth, 2356;
a man child denotes truth, %725; to be unclean denotes spiritual im-
purity, 10,130; the woman denotes the proprium, or External, 253,
and the husband, the Lord, or the Internal, 4434; seven days denotes
the whole course of regeneration, 2044; and ‘‘the impurity of her
sickness’ denotes the spiritual impurity arising from the separation
of good and truth, 4161, and marginal reading of R.V.

3. In the ecighth day the flesh of his foreskin being circumcised
denotes that when the state of regeneration is completed, and the
new state of spiritual life commences, all impurity is removed, even
in the ultimate of the Natural, or in the natural degree, 9227, 9296°,
2030, 204T.

4. Continuing in the blood of her purifving three and thirty days
denotes that the state of purification following the reception and
acknowledgment of the truths must be completed according to Order,
as appears from the signification of three and its multiples, which
denote all things of truth and good in the aggregate, or, in other
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o)

words, completeness of truth and good, 4493, 10,262, 6024; and touch-
ing no hallowed thing, nor coming into the sanctuary until the days
of her purification are fulfilled, denotes that truth cannot be fully
realized, nor good be fully enjoyed, until purification from evil is
perfect, as appears from the signification of touching a holy thing,
which denotes the realization of truth, 10,130, 4575, and of going
into the sanctuary, which denotes the enjoyment of good, 10,129,
9903 ; and of the days being fulfilled, which denotes the completion of
purification, as above explained.

5. This is true, because bearing a maid child denotes the reception
and acknowledgment of good, 6657 ; being unclean two weeks denotes
a course of purification involving the conjunction of good with truth,
10,130, 5194, 4177 ; and threescore and six days denote complete purifi-
cation according to Order, in the same way as three and thirty days,
4495, 10,262, 6024.

6. When the days of her purification are fulfilled for a son or for a
daughter denotes when purification is completed for the reception and
acknowledgment of truth or of good, 4495, 10,262, Go24, %25; bring-
ing a lamb of the first year for a burnt offering denotes the worship
of the Lord from the good of innocence complete and perpetual,
10,132, 7839; bringing a young pigeon or a turtledove for a sin
olfering denotes the remission of evil by a state of innocence accord-
ingly, 10,132; unto the door of the tent of mecting denotes by the
acknowledgment of the Lord and of FHis operation through the
heavens, 2356, 3540°; and the priest denotes a state of good, 9g46.

7. Offering the sacrifice before the Lord to make atonement denotes
that in this state of worship the reconciliation or agreement of man
with the Lord, or of the External with the Internal, will be effected,
chap. i. 3, 10,042 Il.; being cleansed from the fountain of her blood
denotes the removal of spiritual impurity, 4545; and the law for her
that beareth whether a male or a female denotes the law of regencra-
tion with respect to the reception, acknowledgment and realization
of truth and of good, 2586, 725.

8. Her means, probably, not sufficing for a lamb denotes inability to
worship the Lord from celestial love, 10,132; taking two turtledoves
or two young pigeons, the one for a burnt offering and the other for
a sin offering, denotes the worship of the Lord from charity, which is
spiritual good, 10,132, 1826, 1827, 10,053, 3900; the priest making
atonement for her denotes the reconciliation of man with the Lord,
and of the External with the Internal, chap. i. 3, 10,042 II., 9946; and
her being clean denotes a complete state of purification, 4545.

A consideration of this short chapter necessarily involves a con-
sideration of the process of regeneration or of the new birth, spoken
of by the Lord in so interesting a manner in John iii. 1-15. ‘‘Except
a man be born again he cannot see the kingdom of God”; and
“Tixcept a man be born of water and of the Spirit he cannot enter
into the kingdom of God."” Here there is an emphatic repetition
with a peculiar difference. It is now gencrally understood in the
Christian Church what these words imply spiritually. We can all
clearly discern what is meant when it is said, ‘““That which is born
of the flesh is flesh, and that which is born of the Spirit is spirit,”
and also how perfectly distinct, and even antagonistic, are *‘the
flesh” and ‘“the spirit.”
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But this ought not to be; and truly this state of opposition is really
caused by man himself, when he chooses the *told” life and rejects
the “new ™ life.  And yet when, on the other hand, he chooses the
“new” life, that new life is grounded in the old; for the church is
formed in the proprium or proper life of man, and cannot be other-
wise formed, 252. This is the initial teaching of our chapter. Tt is
the woman who conceives seed.  But the woman here, as the church
in the proprium, denotes affection. In order, therefore, that the
church may be formed in us there must be the love of the truth, even
the love of the truth for its own sake. In order to be regenerated
we must love the truth.  And when we consider the character of the
proprium which thus loves we can understand what follows. The
affection in which the church is formed in us at first is not a pure
affection, or a pure love of the truth.

FFor, observe, during the whole of regeneration there is impurity
more or less until it is completed.  This is what the Word teaches;
and it is according to the experience of him who is regenerated.  And
even the Lovd in His glorification continued to be affected by the
hereditary ife derived from the mother until His resurrcetion.  Now
it may cause sadness to think of our impurity in this way; but, ,on
the other hand, let us receive consolation from the thought that in the

end this state of impurity will be certain to cease, notwithstanding .

the fact that in heaven itsell there is not absolute purity.  That is,
we ean never beconme so pure that greater purity is not possible.

And in proceeding we notice next the dilference between the con-
ception of a son and the conception of a daughter.  There is first in
regeneration the realization of the love of truth, and afterwards good
is realized. And on the surface it may appear a strange thing that
there should be such a difference in the state of legal impurity here
indicated. \Why should the period of uncleanness and of the remains
of impurity have been doubled when the maid child was born?
Correspondentially two weeks, or twice seven days, have the same
general signification, and so also have sixty-six and thirty-three. But
the doubling indicates an important process. Tt denotes, as wé have
seen, that when good is conceived there is the conjunetion of good
with truth. A man has no conjunction with the Lord by truth merely,
but only communication in this way. But still the love of the truth
prepares the way. The practical truth, thercfore, which is here
taught by this doubling is that perfect regeneration is conjunction
with the Tord through the conjunction of good and truth. But what
is our part in this matter? It is that we should consistently obey the
truth, or live according to it, in order that this conjunction may be
elfected.  Truth and good may, indeed, be potentially conjoined in us
through the lore of the truth; but good and truth are not actually
conjoined except by obedience. ¢ 1f yve love me,” said the Lord, **kecp
my commandments.” And thus we may sce how it is that the church
is really and fully formed in the proprium of man. 1t is because the
conjunction here spoken of is not only the marriage of good and truth
intérnally, but is also the marringe of good internally with truth
externally, or it is the conjunction of the external or natural man with
the internal or spiritual man, by the removal of impurity through the
practice of the truth,

And now we have to consider the result of regeneration. Tt is a
law of Divine Orders that regencration precedes, and that purification
follows, 10,239. 1t may, indeed, appear to some that purification
should precede and regenceration follow, because outwardly man must
he reformed before he is regenerated. But evidently, unless a man
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be first born anew he has no spiritual life, and how can one who is
spiritually dead be purified? The truth is, then, that although external
purification precedes complete regeneration, yet all through life
regeneration comes first and purification follows successively; and
this purification is represented in our chapter by circumcision on the

eighth day, and by the sin offering. But here again we are to note

that the offerings which represent the genuine worship of the Lord
are mentioned in due order, for the burnt offering precedes the sin
offering. The result of regencration, therefore, is that there is the
purce worship of the Lord from a state of heavenly good grounded in
innocence both internally and externally, followed by complete purifica-
tion, namely, that state of purification in heaven which precludes
further temptations. For no one in heaven can be tempted, although
he does continue to be more and more purified even to eternity. How,
then, can we conceive what our perfect state in heaven shall be when
two thousand years of earthly time shall have passed away? Surely,
however, we shall be the same persons as we are now by regeneration,
and shall be delighted in the performance of our heavenly function in
the Grand Man, with an increase and intensity of wisdom and love
of which now we can form no adequate idea. And, thercfore, even
now, while we are so far below in the valley, and while we are
awaiting our Judgment, let us take courage, and run with patience
and indomitable perseverance the race set before us. For we may
depend upon it that—

* All's for the best, be a man but confiding,
Providence tenderly governs the rest,
And the frail barque of His creature is guiding
Wisely and warily, all for the best.
All’s for the best ; then fling away terrors;
Meet all your friends and your foes in the van;
And, in the midst of vour dangers or errors,
Trust like a child, while you strive like a man.”



CHAPTER XIII

SUMMARY OF THE SPIRITUAL SENSE

1. The general law of order for the discovery of the profanation of
truth, namely, that if man is in impurity externally, and at the same
time in acknowledgment and faith internally, there is profanation, but
not otherwise, vers. 1-8,

2. Concerning a confirmed state of profanation, vers. g-1r.

3. The difference between entire external profanation and internal’
profanation is shown, and that the former is curable, vers. 12-17.

4. Concerning impurity and profanation from sensual love, vers.
18-23; from worldly love, vers. 24-28; and {from sellish love, vers.
29-37- .

5. Some other particular cases of impurity and profanation are
considered, vers. 38-34.

6. The lamentable state of the profaner described, vers. 43-46.

7. The laws with regard to doctrine cither as to good or truth
internal, interior or external, which is to be purificd from falsity
that causes it to be profaned, vers. 47-59. :

Tie CONTENTS OF BACHI VERSE

1. And the Lorp spake 1. There is revelation from
unto Moses and unto Aaron, the Lord to those who arc in
saying, truth and in good giving the

pereeption,

2. When a man shall 2, That when, in the ex-
have in the skin of his flesh  ternal man derived from the
a rising, or a scah, or a internal, cvil affections or
bright spot, and it become lusts from sensual, wqudly, or
in the skin of his flesh the sclfish love are active, and
plague of leprosy, then he cause there the profanation of
shaTl be broucht m’lto Aaron truth, then the person in such

> <l

the priest. or unto one of & state is brought under the
1€ p ’ . influence of Divine Good, or
his sons the priests:

of Divine Truth thence pro-
ceeding.,

3- And the priest shall 3. And from Divine Good

look on the plague in the by means of Divine Truth,
153
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skin of the flesh : and if the
hair in the plague be turned
white, and the appearance
of the plague be deeper than
the skin of his flesh, it is
the plague of leprosy: and
the priest shall look on him,
and pronounce him unclean.

3. And if the bright spot
be white in the skin of his
flesh, and the appearance
thereof be not deeper than
the skin, and the hair there-
of be not turned white, then
the priest shall shut up him
that hath the plague seven
days :

5. And the priest shall
look on him the seventh
day : and, behold, if in his
eyes the plague be at a
stay, and the plague be not
spread in the skin, then the
priest shall shut him up
seven days more :

6. And the priest shall
look on him again the
seventh day: and, behold,
if the plague be dim, and
the plague be not spread in
the skin, then the priest
shall pronounce him clean :
it is a scab: and he shall
wash his clothes, and be
clean.

7. But if the scab spread

examination is made of the
state of the e¢xternal man
derived from the internal, as
to profanation; and if the
falsities from those affections
have corrupted the truths
there, and at the same time
this corruption is from the
internal man where also there
is the acknowledgment of the
Lord and faith in Him, then
there is profanation; and this
is perceived and revealed from
Divine Good to be impurity.

4. But if the lusts of self-
love have corrupted the truths
of the external man derived
from the internal, and this
corruption is only external,
and falsities from those lusts
have not perverted those
truths, then by the influence
of good operating in those
truths, there is a holy state of
self-restraint.

5. On the completion of
which the influence of good is
more strongly felt; and if then
cvil 1s controlled, and the
truths of the external man are
not further corrupted, a second
state of restraint under the in-
fluence of good occurs.

6. And on its completion
the influence of good is still
more powerful, and then if the
tendency to corruption is
further weakened, and the
truths of the External are not
vitiated, there is no profana-
tion, although there is corrup-
tion through worldly love, and
purification as to truths must
follow.

7. But if corruption from
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abroad in the skin, alter
that he hath shewn himself
to the priest for his cleans-
ing, he shall shew himself
to the priest again :

8. And the priest shall
look, and, behold, if the
scab be spread in the skin,
then the priest shall pro-
nounce him unclean: 1t is
leprosyv.

0. When the plague of
leprosy is in a man, then
he shall be brought unto the
priest;

10. .And the priest shall
look, and, behold, if there
be a white rising in the skin,
and it have turned the hair
white, and there be quick
raw flesh in the rising,

1. It s an old leprosy
in the skin of his flesh, and
the priest shall pronounce
him unclean : he shall not
shut him up; for he is un-
clean.

12. And if the leprosy
break out abroad in the
skin, and the leprosy cover
all the skin of litm that Tath
the plague from his head
even to his feet, as far as
appeareth to the priest;
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worldly love continues, not-
withstanding the influence of
restraint from good for puri-
fication in successive states in
all completeness, that influence
is again exerted;

8. And if, on examination,
corruption continues and ex-
tends, then profanation is the
result, and there is impurity,
since the influence of good in
the coursc ol regencration has
been fully opposed.

9. And again, when man is
in profanation, he is even then
under the influence of Divine
Good; '

ro. And then there 1s ex-
amination {rom good by truth,
and if the truths in the ex-
ternal man be corrupted by
sensual lust, and falsitics
from that lust have also per-
verted truths, and there arc
also at the same time acknow-
ledgment of the Lord and
faith in Him;

11. It is a state of the con-
firmed profanation of truths
in the external man derived
{rom the internal, and it is the
testimony of truth from good
that there is impurity in con-
sequence ; one in such a state
cannot be further restrained;
and he is impure internally as
well as externally.

r2. Again, if any one be in
the profanation ol truth in the
external man completely, from
the love of sell, which is in-
most, to sensual love which
is the ultimate, according to
the testimony of truth from
good.
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13. Then the priest shall
look: and, hehold, if the
leprosy have covered all his
flesh, he shall pronounce
him  clean that hath the
plague: it 1s all turned
white : he is clean.

14. But whensoever raw
flesh appeareth in him, he
shall be unclean.

15. And the priest shall
look on the raw flesh, and
pronounce him unclean : the
raw flesh is unclean: it is
leprosy.

16. Or if the raw flesh
turn again, and be changed
unto white, then he shall
come unto the priest,

17. And the priest shall
look on him: and, behold,
if the plague be turned into
white, then the priest shall
pronounce him clean that
hath the plague: he is
clean.

18. And when the flesh
hath in the skin thereof a
boil, and it is healed,

19. And in the place of
the bhoil there is a white
M

13. Then also examination
takes place, and if the pro-
fanation is entire, but arises
only from the knowledge of
the truth, and {rom no internal
acknowledgment and faith,
then Divine Good by Divine
Truth perceives that such a
person 1s pure from profana-
tion inwardly.

14. But if there be internal
acknowledgment and faith
there is then impurity

15. And Divine Good by
Divine Truth perceives and
declares that this is so; for
the corruption of the truth,
when there is ackpowledg-
ment and faith, is genuine
internal profanation. :

16. But if a person in this
profanation ceases to acknow-
ledge the Lord and to have
faith in Him, so that profana-
tion is then only external, he
must come again under the
influence of Divine Good;

r7. And if, by Divine Truth,
it is perceived that there is no
longer acknowledgment and
faith, then, from good, it is
declared that such a person is
pure from internal profana-
tion.

18. And when the life of the
spiritual man, as to the ex-
ternal, where are truths in the
memory, is vitiated by the
filthiness and impurity of
merely sensual love, and this
is outwardly cured by the in-
fluence of the truth,

19. Whilst that life remains
inwardly, and the truth is
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rising, or a bright spot,
reddish-white, then it shall
be shewed to the priest;

20. And the priest shall
look, and, behold, if the
appearance thereof be lower
than the skin, and the hair
thereof be turned white, then
the priest shall pronounce
him unclean: it is the
plague of leprosy, it hath
broken out in the boil.

2t. But if the priest look
on it, and, behold, there be
no white hairs therein, and
it be not lower than the
skin, but be dim, then the
priest shall shut him up
seven days:

22, And il 1t spread
abroad in the skin, then the
priest shall pronounce him
unclean : it is a plague.

23. But if the bright spot
stay in its place, and be not
spread, it is the scar of the
boil; and the priest shall
pronounce him clean.

23. Or when the flesh
hath in the skin thereof a
burning by fire, and the
quick flesht of the hurning
become a bright spot, red-
dish-white, or white;
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corrupted by that love, or by
selfish love, so that good ap-
pears as if combined with
falsity, Divine Good will in-
fluence that state.

20. And if investigation by
Divine Truth from good
shows that there is really some
acknowledgment and faith,
and, in addition, the corrup-
tion of the truth by falsities;
then there is impurity, and the
prolanation of truth is caused
by the predominance of sensual
love.

21. But if examination from
@ood shows that falsities from
the evil of scnsual love have
not corrupted the truth, and
that there is no acknowledg-
ment and (aith, but only out-
ward impurity, then must the
spiritual man be restrained by
a state of external holiness in
the course of regeneration.

22 And il there is an ex-
tension of the corruption wil-
fully, then from good by truth
it is proved that there is the
profanation of truth with 2
strong  tendency to the de-
struction of remains.

23. But if the influence of
corruption by sclfish love is
checked, there are only the re-
mains of the impurity of
sensual love; and from good
it is dcclared that there is no
mapurity.

24. And again, when the
life of the spiritual man as to
the external, where truths are
in the memory, is vitiated by
the ardour of worldly love
from sclfish love, and thus
there is the appearance as if
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25. Then the priest shall
look upon it: and, behold,
if the hair in the bright
spot bhe turned white, and
the appearance thereof be
deeper than the skinj it is
leprosy, it hath broken out
in the burning: and the
priest shall pronounce him
unclean : it is the plague of
leprosy.

26. But if the priest look
on it, and, behold, there be
no white hair in the bright
spot, and it be no lower than
the skin, but be dim; then
the priest shall shut him up
seven days :

27. And the priest shall
look upon him the seventh
day : if it spread abroad in
the skin, then the priest
shall pronounce him un-
clean : it is the plague of
leprosy.

28. And if the bright spot
stay in its place, and be not
spread in the skin, but he
dim; it is the rising of the
burning, and the priest shall
pronounce him clean : for it
is the scar of the burning.

20. And when a man or
woman hath a plague upon
the head or upon the beard,

M 2

good were combined with fals-
ity from either of these loves.

25. Then still examination
is made from Divine Good;
and if falsity from selfish and
worldly love has corrupted the
truth, there being, neverthe-
less, some acknowledgment
and faith, there is certainly
the profanation of truth from
the predominance of worldly
love; it is impurity; and it
tends to the destruction of
remains.

26. Butif when examination
is made from Divine Good by
Divine Truth, falsity has not
corrupted the truth, and there
is no. acknowledgment and
faith, but only outward im-
purity; then again must the
spiritual man be restrained by
a state of outward holiness in
the course of regeneration.

27. And if, at the conclu-
sion of this state further ex-
amination is made, and there
is an extension of corruption
wilfully, then there is im-
purity, and the truth is pro-
faned.

28. Butif selfish and worldly
love are checked, and theie is
no wilful extension of corrup-
tion, but only some outward
impurity ;  then,  although
worldly love may be active,
Divine Good declares that
there is no internal impurity,
but only the remains of the
state of selfish and worldly
love.

29. And again, when the
spiritual man has a tendency
to destroy remains of truth
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30. Then the priest shall
look on the plague: and,
hehold, if the appearance
" thereol be deeper than the
skin, and there be in it yel-
low thin hair, then the priest
shall pronounce him un-
clean: it is a scall, it is
leprosy of the head or of the
beard.

1. And if the priest look
on the plague of the scall,
and, behold, the appearance
thercof be not deeper than
the skin, and there be no
black hair in it, then the
priest shall shut up him that
hath the plague of the scall
seven days:

32. And in the seventh
day the priest shall loole on
the plague: and, behold, if
the scall be not spread, and
there be in it no yellow hair,
and the appearance of the
scall be not deeper than the
skin,

33. Then he shall  be
shaven, but the scall shall
he not shave; and the priest
shall shut up him that hath
the scall seven days more :

34. AAnd in the seventh
day the priest shall look on
the scall: and, hehold, if
the scall be not spread in
the skin, and the appearance
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and good in himsell from in-
tensely selfish love and its
{alsitics ;

30. Then also examination
is made from Divine Good as
to this tendency; and if, in
this  case, there are  somc
acknowledgment and {aith,
and falsity from infernal selfish
love has intensely corrupted
the truth, there is certainly im-
purity, and profanation of the
truth from a state of depravity
arising from this love and its
falsity.

31. But if examination from
Divine Good by Divine Truth
shows that there is really no
acknowledgment and faith,
and that truth is not utterly
vastated, then there is from
Divine Good a state of re-
straint and holiness in the
course of regeneration.

32. But at the conclusion
of this state, examination is
again made from Divine Good,
and then il there is no wilful
extension of the corruption,
and intense falsity from self-
ish love has not corrupted the
truth, while there is no
acknowledgment and faith,

33. Then falsities from self-
ish love are to be rejected, but
that love itself is not entirely
abolished, and a further state
of restraint and holiness in
the course of regencration is
necessary.

a4. And again, at the con-
clusion of this state, examina-
tion is made; and then, if the
corruption from sclfish love is
not extended where there are
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thereof be not deeper than
the skin; then the priest
shall pronounce him clean :
and he shall wash his
clothes, and be clean.

35. But if the scall spread
abroad in the skin after his
cleansing;

36. Then the priest shall
look on him: and, behold,
if the scall be spread in the
skin, the priest shall not
seek for the yellow hair; he
15 unclean.

37. But if in his eyes the
scall be at a stay, and black
hair be grown up therein;
the scall is healed, he is
clean: and the priest shall
pronounce him clean.

38. And when a man or a
woman hath in the skin of
their flesh bright spots, even
white bright spots;;

39. Then the priest shall
look : and, bhehold, if the
bright spots in the skin of
their flesh he of a dull
while; it is a tetter, it hath
broken out in the skinj he
is clean.

truths in the External, and at
the same time there is no
acknowledgment and faith,
then from Divine Good it is
declared that there is no in-
ternal profanation; purifica-
tion externally takes place;
and there is no impurity.

35. But if, on the other
hand, there is, notwithstand-
ing some purification, still a
wilful extension of the corrup-
tion,

36. Then from good by
truth there is further examina-
tion, and if the corruption is
wilfully extended, the presence
of intense falsities from self-
ish love is ignored, and there
is impurity by the conjunc-
tion of evil with its falsity.

37. And if then it is clear
from Divine Truth that the
corruption is forcibly  re-
strained from fear, because
now the vastation of all truth
has taken place, then there is
the removal of impurity out-
wardly; and Divine Good by
Divine Truth declares that
there is no profanation of
truth, secing there is such
vastation.

38. Again, when there is in
the understanding or in the
will of any member of the
church, the influence of self-
ish love, and thence the cor-
ruption of the truth;

39. Then also is there the
influence of good by truth,
and if such corruption is only
external, arising  from. the
force of natural loves without
evil intention, there is no
radical impurity.
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40. And if a man’s hair
be fallen oft his head, he is
bald; yet is he clean.

41. And if his hair Dbe
fallen off from the front part
of his head, he is forehead
bald; yet is he clean.

2. But if there be in
the hald head, or the bald
forehead, a reddish-white
plague; it is leprosy break-
ing out in his bald head, or
his bald forehead.

43. Then the priest shail
look upon him: and, he-
hold, if the rising of the
plague be reddish-white in
his Dbald head, or in his
bald forehead, as the ap-
pearance of leprosy in the
skin of the flesh;

44. Ile is a leprous man,
he is unclean: the priest
shall surely pronounce him
unclean ; his plague is in his
head.

45. And the leper in
whom the plague is, his
clothes shall be rent, and the
hair of his head shall go
loose, and he shall cover his
upper lip, and shall cry,
Unclean, unclean. ’
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40. And il also, without evil
intention, there is with man
an incapacity to understand
truth arising from an unknown
corrupt state of the affections,
this is not impurity.

41. Also, if this occurs
with regard to more interior
affections, from some similar
defect there, there is no im-
purity.

42. But on the other hand,
il onc who, either as to in-
terior or inmost affections, is
deficient in truths, also has
his life corrupted by a state
of good combined with falsity,
this tending to the destruction
of remains, then also he is in
the profanation of the little
truth which remains with him.

43- Then such a person is
brought unconsciously under
the influence of Divine Good
by Divine Truth; and if his
state is caused by good com-
bined with falsity as to interior
or inmost affections, and thus
there is the outward appear-
ance of truth profancd,

44. e has really profancd
the truth, and is impure; and
Divine Good by Divine Truth
perceives this, and also that
his state arises from prevail-
ing sclfish love.

45. And the man who is
guilty ol profanation must
mourn on account of the loss
ol truth through this causc;
for truths in his memory are
not arranged in an orderly
manner under good; he has
not power to embody the truth
in his speech; and he is im-
pure both as to the will and
understanding.
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46. All the days wherein
the plague is in him he
shall be unclean; he is un-
clean : he shall dwell alone;
without the camp shall his
dwelling be.

47. The garment also
that the plague of leprosy
is in, whether it be a woollen
garment, or a linen gar-
ment ;

48. Whether it Dbe in
warp, or woof; of linen, or
of woollen; whether in a
skin, or in any thing made
of skin;

49. 1f the plague be
greenish or reddish in the
garment, or in the skin, or
in the warp, or in the woof,
or in any thing of skin; it
is the plague of leprosy, and
shall be shewed unto the
priest :

50. And the priest shall
look upon the plague, and
shut up that which hath the
plague seven days:

51. And he shall look on
the plague on the seventh
day : if the plague be spread
in the garment, either in the
warp, or in the woof, or in
the skin, whatever service
skin is used for; the plague
is a fretting leprosy; it is
unclean.

46. Yea, he must continue
impure so long as this state
of profanation lasts; he is im-
pure internally as well as ex-
ternally; he cannot be asso-
ciated in heaven with the
good; and he must inevitably
be associated with the wicked
in hell.

47. Also doctrine wherein is
truth mixed with falsity is
profane; and this whether it
relates to good or to truth;

48. To interior truth or
good; to exterior truth or
good; or to ultimate truth or
good.

49. Moreover, if the doctrine
is corrupted by falsities of the
understanding or will, that is,
from the love of the world as
from selfish love; whether it
is inmost, interior or ultimate,
it is profane doctrine; and it
must be brought under the in-
fluence of Divine Good.

so. And by Divine Truth
from Divine Good it must bhe
tested; and he who is in it
must be brought into a state
of holiness and restraint
thence, in the course of re-
generation. :

51. And when that state is
completed, if the corruption
has cxtended either as to good
or truth, internally or exter-
nally; whatever may be its
quality or its use, it is pro-
faned doctrine and is certainly
impure.
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And he shall burn the
garment, whether the warp
or the woof, in woollen or
in linen, or any thing of
skin, wherein the p]aom is:
for it is a fretting leprosy ;
it shall be burnt in the fire.

53. And if the priest shall
look, and, bechold, the
plague be not spread in the
garment, either in the warp,
or in the woof, or in any
thing of skin;

54. Then the priest shall
command that they wash the
thing wherein the plague is,
and Te shall shut it up seven

days more :

55. And the priest shall
look, after that the plague
is washed: and, behold, if
the plague have not (‘lmnoml
its colour, and the plamw he
not spread, it is unclean;
thou shalt burn it in the
fire : it is a fret, whether the
bareness be within or with-
out.

56. And if the priest look,
and, behold, the plague he
dim after the washing there-
of, then he shall rend it out
of the garment, or out of
the skin, or out of the warp,
or out of the woof :

57. And if it appear still
in the garment, either in the
warp, or in the woof, or in
any thing of skin, it is
breaking out: thou shalt
burn that wherein the plague
15 with fire.
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52. And such doctrine must
certainly be rejected, whether
it may be of good or truth; in-
most, interior, or external, it
is truth profaned, and must he
rejected by Dboth the will and
the understanding.

53. But if, by the light of
truth from good, doctrine with
any one does not continue to
be corrupted either as to good
or truth, internally or exter-
nally;

54. Then under the in-
fluences  of good {rom the
Lord it must be purified; and
there shall be a second state
of restraint, and a state of
holiness  in the course of
regeneration.

And from good again
examination is to be made
when purification has taken
place; and il the quality of
the corruption tending to the
destruction ol remains is still
the same both as to appear-
ance and essence, it is impure,
and 1s to be rejected; it is
truth profaned in the natural
man exterior or interior,

56. But on the contrary, if,
after purification, the corrup-
tion be only external, then
there must be mourning on
account therecof, of whatever
quality or degree it may be.

57. And il still the impurity
and  corruption  persist,  in-
mostly, interiorly or  exter-
nally, it is external corruption
from internal; and it must be
entirely rejected as being the
effect of sclfish love.
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58. And the garment, 58. And doctrine of what-
either the warp, or the woof, ever quality or degree which
or whatsoever thing of skin is purified, if it be intellect-
it be, which thou shalt wash, ually pure, must also be 1Purx-
if the plague be departed fied as to lth?d -mOtZIVGI ro’?‘t
from them, then it shall be .W}“Chn‘t 1s held; and then 1
washed the second time, and  *® wholly pure.
shall be clean.

59. This is the law of the 59- And these arc the laws
plague of leprosy in a gar- of Divine Order with regard
ment of woollen or linen, to doctrine either as to good
cither in the warp, or the or truth, internal, interior, or

woof, or any thing of skin, ¢xternal, which is to be puri-
to pronotlnée it clean. or to hed from falsity that causes it
- )

pronounce it unclean. to be profaned.

REFERENCES AND NOTES

This is evident, because by Jehovah is denoted the Divine Being
as to HMis love, 2001; by speaking is denoted influx, 2951; by Moses
is represented Divine Truth, or the Word, 7010; by Aaron is repre-
sented Divine Good, 9946; and by saving is denoted perception,
1791, 1822,

This is proved from considering that the skin of the flesh
signifies the external man derived from the internal, 9215, 780; that
risings, scabs and bright spots denote evil affections from sensua_l,
worldly and selfish love ‘respectively, 73523, 2240, and it is said
“sensual, worldly or selfish love respectively,” because the Hebrew
words indicate a descending series in the internal sense, that is, evils
successively more and more intense, 7408, 9394; that the plague of
leprosy denotes the profanation of truth tending to the destruction of
remains, 6903, 10,219; and that to be brought to Aaron the priest,
or to one of his sons the priests, denotes to be brought under the
influence of Divine Good, or of Divine Truth thence proceeding,

9946.

3. The priest looking on the plague in the skin of his flesh, denotes
that from Divine Good, by means of Divine Truth, examination is
made of the state of tho external man derived from the internal as
to profanation, 2243, 2246, 9215, ¥80; the hair in the plague turning
white denotes ultimate truth corrupted by falsities, 3301, 8439, 4007,
Two Books of Kings Ixplained, p. 427, on 2 Kings v. 27; the
appearance of the plague being deeper than the skin of the flesh
denotes that the corruption is from the internal man, where also there
is the acknowledgment of the Lord and faith in Him, becausc by the
skin is denoted what is external, and by the flesh what is relatively
internal, 9213, 780, and because living flesh, which is here involved
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and implied, denotes acknowledgment and faith, 6963 ; leprosy denotes
the profanation of truth, 6963; the priest looking on him denotes
perception and revelation from Divine Good, 9940, 22435, 2246; and
uncleanness denotes spiritual impurity, 10,130.

4. By the bright spot is signified the lusts ol selfish love, ver. 2;
by white in the skin of his flesh is denoted the corruption of truths
by fadsities, ver. 55 by the appearance thereol not deeper than the skin,
is signified only external corruption, g215; by the hair not turning
white is denoted no internal corruption of truths by falsities, from
selfish love, ver. 3; by the priest is denoted good operating, 9946;
and by shutting up seven days is denoted a holy state of self-restraint,
784, 08347, 710,

5. The priest looking on him on the seventh dayv denotes the
influence of good more strongly felt on the completion of the state of
restraint, 2243, 2240, 9946, 2044; ““if in his eyes” denotes the per-
ception of truth from good, 9946, 3304; the plague being at a stay
denotes that evil is controlled, 10,219 ; its not being spread in the skin
denotes that evil has not further corrupted the truths of the external
man, 10,216, 9213, 4035; and the priest shutting him up seven days
more denotes that a sccond state of restraint under the influence of
good oceurs, 783, 6854°, 716, 0y40.

6. The priest Tooking on him again the seventh dayv denotes that
the influence of good is still more powerful at the completion of this
second state of restraint, 2243, 2246, 946, 2044 ; the plague being dim
denotes the tendency to corruption still further weakened, 10,214 ;
the plague not spread in the skin denotes that the truths of the
Lxternal are not vitiated, 10,214, 9213, 40355 the priest pronouncing
him clean denotes no impurity internally, 43435 i is a seab denotes
impurity externally, 7524, 22405 and washing the clothes and being
clean denotes purtfication as to truths following, 3147, 4343.

7. The scab spreading abroad in the skin denotes the continuance
of corruption from worldly love, 7324, 2240, 4033; after showing
himself to the priest for his cleansing, denotes notwithstanding the
influence of restraint from good for purification in successive stiates
in all completeness, vers. 3, 6; and his showing himself to the priest
again denotes that the influence of good is again exerted, 2243,
2240, 9040, 92153, 780.

8. The priest looking denotes further examination from good, 2243,
2246, 9940; the scab now being spread in the skin denotes the con-
tinuance and extension of corruption, and at the same time the
acknowledgment and faith involved and implied in the states of
restraint, 7324, 2240, 4033, 6963; and the priest pronouncing him
unclean  denotes impurity arising from opposition to good n the
course of regeneration, 06903, 10,130.

9. The man being brought to the priest when the plague of leprosy
is in him, denotes that when any one is in a state of profanation, he
is still under the influence of Divine Good, 6963, 9946.

10. The priest looking denotes examination from good by (ruth,
9940, 2245, 22405 @ white rising in the skin denotes the corruption of
the truths of the external man by sensual lust, ver. 2 the hair also
turned  white denotes the corruption of truths by falsitiecs more
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interiorly, ver. 3; and quick raw flesh in the rising denotes acknow-
ledgment of the Lord and faith in Him, 6963.

11. An old leprosy in the skin of his flesh denotes a state of the
confirmed profanation of truths in the external man derived from
the internal, 2348; the priest pronouncing him unclean denotes the
testimony of Divine Truth from good to a state of impurity, 9946,
10,130; not shutting him up denotes that one in such a state cannot
be further restrained, 4784, 6854°, and ‘‘he is unclean’ denotes
impurity by the profanation of truth internally as well as externally,
10,130,

12. The leprosy breaking out abroad in the skin, and covering all
the skin, denotes profanation in the external man completely, 6963,
9213, 9032; and from his head cven to his feet, as far as appearcth
to the priest, denotes from the love of self which is inmost to sensual
love which is the ultimate, according to the testimony of truth from

good, 7442, 2243, 2240, 9946.

13. The priest looking denotes examination from Divine Good by
Divine Truth, 9946, 2245, 2246; the leprosy covering all the flesh
denotes that profanation is entire, 6963, 9632 ; covering all the flesh,
but not affecting it, denotes arising only from the knowledge of the
truth, but from no internal acknowledgment and faith, 9215, 780;
the priest pronouncing him clean that hath the plague denotes that
Divine Good by Divine Truth perceives that such a person is free
from profanation inwardly, 9946, 4545; all turned white denotes
falsity from evil prevailing externally, ver. 3; and being nevertheless
clean denotes no profanation internally, 435453.

13, Raw flesh appearing in him anywhere denotes acknowledgment
and faith internally, 780, 6963; and being unclean denotes impurity
on account of profanation, 6963, 10,130.

15. The priest looking on the raw flesh and pronouncing him
unclean, denotes that Divine Good by Divine Truth perceives the
impurity, 9940, 2245, 2246, 10,130; and the raw flesh being unclean,
and there being leprosy, denotes that the corruption of the truth,
when there is acknowledgment and faith, is genuine internal pro-
fanation, 10,130, 6963.

16. The raw flesh turning again into white denotes a person in
this profanation ceasing to acknowledge the I.ord and to have faith
in Him, 6963; all white denotes profanation only externally, ver. 13;
and coming again unto the priest denotes coming again under the
influence of Divine Good, 9g946. :

17. The priest looking denotes perception by Divine Truth from
Divine Good, 2243, 2246, 9046; the plague being all turned white
denotes no longer acknowledgment and faith, 6963, 9632; the priest
pronouncing him clean that hath the plague denotes that from good
it is declared that such a person is pure from internal profanation,
9940, 4543-

18, The flesh having in the skin a boil and it being healed, denotes
the life of the spiritual man as to the Iixternal where are truths in
the memory, vitiated by the filthiness and impurity of merely sensual
love, and vet outwardly curéd by the influence of the truth, 7324,
9213, 750, 8303.
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19. In the place of the boil a white rising, or a bright spot reddish-
white, denotes that the vitiated life remains inwardly, since a white
rising signifies the truth corrupted by sensual love, a bright spot
signifies the truth cerrupted by selfish love, and reddish-white
signifies good combined with falsity, ver. 2, 6402, 3300, 8439, 4007;
and being shown to the priest denotes that Divine Good will influence
that state, 2243, 2246, 9946, ver. 3.

20, The priest Tooking denotes investigation by Divine Truth from
Divine Good, 2243, 22405 the appearance thereol being lower than
the skin denotes thit there is also some acknowledgment and faith,
G213, 780, Gg63; the hair thereof turning white denotes that there is
the corruption of the truth by falsities, ver. 5; the priest pronouncing
him unclean denotes that there is impurity, 10,1305 the plague of
leprosy denotes the profanation of truth tending to the destruction of
remains, 6963, 10,219; and breaking out in the boil denotes that it
has arisen from the predominance of sensual love, 7524,

21. The priest looking denotes examination from good, 9946, 2245,
22463 no white hairs therein denotes that falsities from the evil of
sensual love have not corrupted the truth, ver. 5; not lower than the
skin denotes no acknowledgment and faith, 9215, 780, 06963; the
plague being dim, or weals, denotes impurity only external, 10,219,
3493, ““dim " here denoting the comparative wealkness of evil; and the
priest shutting him up seven days denotes a holy state of sclf-restraint
externally, 784, 68345, #7106, 99406.

22. The rising or the bright spot spreading in the skin denotes an
extension of the corruption wilfully, 10,219, 9215, 4035; the priest
pronouncing him unclean denotes prool from good by truth that
there is profanation, 0046, 10,1305 and ‘it is a plague’ denotes a
strong tendency to the destruction of remains, 10,219,

23. The bright spot staying in its place denotes that the influence
of corruption is checked, ver. 2, 4926 on Ps. cvi. 23; no spreading
denotes no increase or extension of the evil, 1035; the scar, or the
burning, of the boil, denotes the remains of the impurity of sensual
love, 75195, 868; and the priest pronouncing him clean denotes that
from good it is declared that there is no impurity, 43543.

24. The flesh having in the skin a burning by fire denotes the life
of the spiritual man as to the external where truths are in the
memory, vitiated by the ardour of worldly love, goz5; and the guick
flesh of the burning becoming a bright spot reddish-white or white,
denotes that there is the appearance as if good were combined with
falsity from either of these loves, 6963, ver. 19, 9213, 780, 6402, 3300,
8434, 4007.

25. The priest looking upon it denotes examination from Divine
Good, 2243, 2246, 9946; the hair in the bright spot being turned white
denotes that falsity from selfish and worldly love has corrupted the
truth, ver. 3; the appearance thereof heing deeper than the skin
denotes that there is acknowledgment and faith, 9213, 780, 6963 ;
leprosy denotes the profanation of truth, 6g63; broken out in the
burning denotes that it is from the predominance of worldly love,
goz5; the priest proncuncing him unclean denotes that there is
impurity, 9946, 10,1305 and the plague of leprosy denotes profanation
tending to the destruction of remains, 10,21q.
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26. The priest looking on it denotes examination from Divine Good

by Divine Truth, 9946, 2245, 2246; no white hair in the bright spot

denotes no corruption of the truth by falsity, ver. 3; not lower than the
skin, but dim, denotes no acknowledgment and faith, but only outward
impurity, 9215, 780, 6903, 3493, ver. 21; and the priest shutting him
up seven days denotes restraint by a state of outward holiness in the
course of regeneration, 784, 6854°, 716, 9946. :

27, The priest Tooking on-him on the seventh day denotes further,
examination at the conclusion of the state, 2245, 2246, 9946, 2044 ; it
spreading abroad in the skin denotes an extension of the corruption
wilfully, 10,219, 9215, 4035; the priest pronouncing him unclean
denotes impurity, 9946, 10,130; and the plague of leprosy denotes the
profanation of truth (ending to the destruction of remains, 6903,
10,214,

28. The bright spot staying in its place denotes that selfish and
worldly love are checked, ver. 2, 4926 on Ps. cvi. 23; not being spread .
in the skin, but being dim, denotes no wilful extension of corruption,
but only some outward impurity, 4035, 3493, ver. 21; the rising of
the burning denotes the activity of sensual love from worldly love,
ver. 2, gogs; the priest pronouncing him clean denotes no impurity
from profanation, 9946, 4545; and ‘‘it is the scar,”” or inflamed
state, ‘‘of the burning,” denotes the remains of the state of selfish
and worldly love, 868, 7519°, 9055.

2g. A man or a woman having a plague upon the head or upon
the beard, denotes that the spiritual man has a tendency to destroy
the remains of truth and good in himself from intensely selfish love
and its falsitics, 257, 33017, 10,219, 718, 723.

30. The priest looking upon the plague denotes that examination
is made from Divine Good as to this tendency, 9946, 2245, 2246,
10,21¢9; the appearance thereof being deeper than the skin denotes
some acknowledgment and faith, 6963, 9215, #80; there being in it
a yellow thin hair denotes falsity from infernal selfish love, hair in
a good sense denoting truth, and yellow like gold, good, but here
in the opposite scnse falsity and evil, 3301, 8458, 5204; the priest
pronouncing him unclean denotes certainly impurity, 9946, 10,130;
and a scall, or leprosy of the head or beard, denotes the profanation
of truth from a state of depravity arising from selfish love and its
falsity, 7524, 6963, 257, 33107.

31. The priest looking on the plague of the scall denotes examina-
tion from Divine Good by Divine Truth, 2245, 2246, 9946 ; the appear-
ance not deeper than the skin denotes no acknowledgment and- faith,
9213, 780, 6963 ; no black hair in it denotes truth not utterly vastated,
3993, 3994; and the priest shutting him up seven days denotes that,
from Divine Good, there is a state of restraint and holiness in-the
course of regeneration, 784, 6854%, 716. '

32. The priest looking on the plague on the seventh day denotes
examination at the conclusion of the state, 2245, 2246, 9946, 2044 ;
the scall not spread denotes no wilful extension of the corruption, 257,
33107, 4035; no yellow hair denotes no corruption of the truth by
intense falsity, 3301, 8438, 5204; and the appearance of the scall
not deeper than the skin denotes no acknowledgment and faith,
9213, 780, 6963.
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33. Being shaven denotes the rejection of falsities from selfish
love, 3301; not shaving the scall denotes that selfish love itself is
not entirely abolished, 3301, 7524, 6963, 275; and shutting him up
seven days more denotes a further state of restraint and holiness in
the course of regeneration, 784, 6854%, 710.

34. The priest looking on the scall on the seventh day denotes
agrain examination at the end of the state, 2243, 2246, 9940; 2044 ;
the scall being not spread in the skin denotes that the corruption
from selfish love is not extended where there are truths in the
External, 257, 33017, 4035; the appearance thereof being not deeper
than the skin denotes no acknowledgment and faith, 9215, 780, 6903 ;
the priest pronouncing him clean denctes no internal profanation,
9948, 4545; and washing his clothes and being clean denotes purifica-
tion externally, and no impurity, 3147, 4545

33. The scall spreading abroad in the skin after his cleansing
denotes a wilful extension of corruption, notwithstanding purification,
257, 33017, 4035, 3147, 4545

36. The priest looking on him denotes further examination from
good by truth, 9946, 22435, 2246; the scall being spread in the skin
denotes corruption wilfully extended, 257, 33017, 4035; the priest not
seeking for the yellow hair denotes that the presence of intensc
falsitics from selfish love is ignored, 3301, 8358, 5204; and he is
unclean denotes impurity spiritually, 10,130,

37. The scall being at a stay in his eves denotes that it is clear
from Divine Truth that corruption is forcibly restrained from fear,
9046, 5304, 4026 on Ps.evic 235 black hair being grown up thercin
denotes that now the vastation of all truth has taken place, 3993,
3994; the scall being healed denotes no profanation, 8363; and the
priest pronouncing him clean denotes that Divine Good, by Divine
Truth, declares this, and also that there is no impurity on account
of profanation, 9946, 4345.

38, A man or a woman having in the skin of their flesh bright
spots, even white bright spots, denotes that when there is in the
understanding or will of the man of the church the influence of selfish
love without evil intention, 7524, 9215, 4035; and being clean denotes
vers. 2, 3.

39. The priest looking denotes the influence of good by truth,
0946, 2243, 2246; the bright spots in the skin of their flesh being of
2 dull white, denotes that corruption is only external, 10,279, 3493;
a tetter broken out in the skin denotes the force or activity of natural
love without evil intention, 7525, 9215, 4035; and being clean denotes
no radical impurity, 4545.

40. A man’s hair fallen off his head, his being bald, and yet clean,
denotes an incapacity to understand truth arising from an unknown
corrupted state of the affections, and consequently no impurity, 33017,
257, 3301%, 4543

41. The hair being fallen off from the front part of his head, his
forehead being bald, and yet being clean, denotes that if this occurs
with regard to more interior affections, from some similar defect
there, there is no impurity, 9936, 3301%, 3301%, 4545.
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42. Here the bald head and the bald forehead denote interior and
inmost affections without truths, 257, 9936, 3301%; a reddish-white
plague denotes good and falsity combined, and tending to the
destruction of remains, ver. 19, 10,219; and leprosy breaking out
denotes a strong disposition to profane the truth if it is known,
0903.

43. The priest looking upon him denotes that such a person is
brought unconsciously under-the influence of Divine Good by Divine
Truth, 9946, 2245-6; the rising of the plague being reddish-white
in his bald head or his bald forchead, denotes good combined with
falsity as to interior or inmost affections, ver. 19, 10,219, 2357, 9936,
3301Y; and the rising of the plague being as the appearance of
leprosy in the skin of his flesh, denotes the outward appearance of
truth profaned, 6963, 9213, 780.

44. Being a leprous man, and unclean, denotes the actual profana-
tion of the truth, and impurity, 6963, ro,130; the priest pronouncing
him unclean denotes that Divine Good by Divine Truth perceives.
this, 9946, 10,130, 2243, 2246; and the plague being in his head
denotes that the state arises from prevailing selfish love, 10,219, 257.

45. The leper in whom the plague is denotes the man who is.guilty
of profanation tending to the destruction of remains, 6963, 10,219;
rending the clothes denotes mourning on account of lost truth, 4763 ;
the hair of the head going loose denotes that truths are not arranged
in an orderly manner under good, 9g60°; the upper lip being covered
denotes no power to embody the truth in speech, 1286, ¢632; and
cryving ** Unclean, unclean!” denotes impurity both as to will and
understanding, 10,130, 083,

46. Being unclean all the days wherein. the plague is in him denotes.
the continuance of impurity so long as profanation lasts, 487; he is
unclean denotes internal as well as external impurity, 683; dwelling
alone denotes no association in heaven with the good, 139, 3580, the
term being applied in the opposite sense; and-his dwelling being
without the camp denotes association with the wicked in hell, 10,038.

47. A garment having the plague of leprosy in it denotes doctrine
wherein is truth mixed with falsity, 5006, 6963, 10,219; and a woollen
carment and a linen garment denote respectively what has relation to
good and what has relation to truth, g47o.

48. In the warp or the woof denotes interior truth or good, 9915;
of linen or of woollen denotes exterior truth or good, g9470; and a
skin, or anything made of skin, denotes ultimate truth and good,
g215, 0402,

49. The plague being greenish or reddish in the garment or in
the skin, denotes doctrine corrupted by falsities of the understanding
or will, that is, from the love of the world or from selfish love, 996,
3300, 5006, 9213; in the warp, or the woof, or in anything of skin,
denotes what is interior, inmost or ultimate, 9915, 9215; the plague
of leprosy denotes what is profaned and tends to destroy remains,
6963, 10,219; and being shown to the priest denotes to be brought
under the influence of Divine Good, 9946.

50. The priest looking upon the plague denotes testing by Divine
Truth from Divine Good, 2245, 2246, 9946; and shutting up seven



176 THE BOOK OF LEVITICUS

days denotes a state of holiness and restraint from Divine Good, 784,
68545, 716, 9g46.

51. Looking on the plague the seventh day denotes further exami-
nation at the completion of the state, 2243, 2246, 9946, 2044; the
plague being spread in the garment, either in the warp or the woof
or the skin, denotes the extension of the corruption either as to truth
or good, internally or externally, 4035, 9915, 9215; and whatever
service skin is used for, the plague being a- fretting leprosy and
unclean, denotes that whatever may be its quality or its use, it is
profaned doctrine and is certainly impure, 3148, 10,219, 6963, 10,130.

52. Burning the garment denotes the rejection of such doctrine
because contamination with selfish love, 934; whether in the warp or
the woof, in woollen or in linen, or anything of skin, denotes
whether inmost, interior or external, 9915, y215; the plague denotes
what tends to destroy remains, 10,219; a fretting leprosy denotes the
profanation of the truth, 6963; and being burnt in the fire, rejection
as to the will as well as the understanding, 934, 653.

53. The priest looking denotes examination by Divine Truth from
Divine Good, 2243, 2240, 9946; the plague not spread in the garment
denotes that doctrine does not continue to be corrupted, 4035; and
either in the warp or in the woof, or in any other skin, denotes as
to good or truth internally or externally, 9915, 9215.

54. The priest commanding denotes under the influence of good
from the Lord, 6946, 5486; washing denotes purification, 3147; and
being shut up seven days more denotes a second state of restraint,
and holiness in the course of regenceration, 784, 6354%, 710, 9940.

55. The priest looking after the plague is washed denotes examina-
tion again made when purification has taken place, 2245, 2246,
9946, 3147; the plague not changing its colour denotes that the
quality of the corruption tending to the destruction of remains is
still the same as to its essence, 996, 3300, 5000, 9215; the plague
not being spread denotes still the same as to appearance, 4035, 9215;
it being unclean denotes impurity, 10,130; burning denotes rejection,
934; a fret denotes truth profaned, 6963; and in the bald head or the
bald forehead denotes exteriorly or interiorly, because the IHebrew
expressions are applied to a garment or anything made of skin,
indicating, specifically, the Natural external or internal, 257, 9936.

56. The priest looking denotes examination by Divine Truth
from Divine Good, 9940, 2245, 2246; after the washing denotes after
purification, 3147; the plague being dim denotes that the corruption
is only external, 10,219, 3493, ver. 21; and rending it out of the
garment or out of the skin, or out of the warp or out of the woof,
denotes mourning of whatever quality the corruption may be, 4763,

99135, 921I5.

57. The plague appearing still in the garment, cither in the warp
or the woof, or in anything of skin, denotes the persistence of the
impurity and corruption inmostly, interiorly or externally, 10,219,
5000, 9915, 9215; a breaking out denotes external corruption from
internal, 3708; and burning that wherein the plague is with fire
denotes to be entirely rejected as being the effect of selfish love, 934.
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58. The garment, either the warp or the woof, or whatsoever thing
of skin it be, denotes doctrine of whatever quality or degree, vers. 47,
48; being washed denotes being purified from evil and falsity, 3147;
the plague being departed from them denotes intellectual purity,
10,219; washing the second time denotes purification as to the
motive from which it is held, 3147, 2841; and being clean denotes
being wholly pure, 4345.

59. The law of the plague of leprosy denotes the laws of Divine
Order in relation to purification from profanation as regards doctrine,
6963, 3147, 5006; woollen or linen, in the warp or in the woof, or in
anything of skin, denotes as to good or truth, internal, interior or
external, vers. 47, 48; and pronouncing it clean or unclean denotes
decision as to purification or the contrary, 4545, 10,130.

In reflecting upon the contents of this whole chapter in its spiritual
sense, as relating to the profanation of truth, we are first led to
consider how universal this evil is. TFor what person is there who
has had any experience of regeneration, who will not confess that he
has been guilty of it more or less? In fact, we all have profaned
the truth, that is, we have deliberately applied it to selfish purposes,
while yet we have, at the same time, acknowledged the Lord, and
that the truth continually proceeds from Him. And from a certain
point of view this profanation appears to be inevitable. For indeed
we must use the truth as if it were our own, and we cannot seem
to help applying it for our own advantage. Of what use would it
be otherwise, we think? And if it were no use to us, should we
trouble about it at all?

IHence, then, we see at once the difficulty of deciding when we are
in profanation and when we are not. But, all the same, the Lord
Iknows our state in this respect better than we do ourselves, and it
is the Lord alone \Who can save us and teach us to distinguish
between apparent and real profanation. Let us therefore consider
well the various divisions of our subject, and grasp first the general
law.

We do not use the truth for selfish purposes, although we may
appear to do so when selfish, worldly or sensual love ceases to be
our leading or ruling motive; and this is explained in the first
scction.  Our first lesson in this connection is one of humility, and
our sccond is therefore one of confidence in the Lord, Who, in the
supreme sense, is represented by the priest who examines. After all,
the cvil may not be deeper than the skin of our flesh, and in the
Divine sight we may be clean. DBut let us well consider here also
the process of our examination. It involves a double state of self-
restraint. That is, both our natural understanding and our natural
will must be devoted or consecrated to the Lord, which is represented
by twice being shut up seven days. Here also we observe that the
whole of regeneration is described, and involved even in one part
of a long description, for the number seven indicates this. And also
the process of the Judgment is involved in the priest looking a third
time, in the case where the symptoms continue, which shows that
there is confirmation in evil, and consequently the necessity of entire
separation from good; for the third examination implies this, since
the good are then made perfect and the wicked are utterly vastated,
so that, with them, profanation may no longer be possible (Lule
xiil. 32). Tt is better that the wicked man should be entirely
separated from good and truth than that he should remain in an
intermediate state.

But there are some peculiarities in the second and third sections

N
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that ought to be carefully noted. = The text speaks of an old leprosy,
thereby indicating the confirmed state of evil; and it is said that a
person thus afflicted shall not be shut up because such a confirmed
state cannot be removed by regeneration, but by vastation, since he
who is vastated as to truth and good cannot profane them.. Now
this state, as here described, may be profitably compared with the
explanation of Matt. xii. 31-33 in gor3. There is no state of pro-
fanation which cannot be removed by genuine repentance, as we
learn from vers. 10-17, so long as man is in the liberty of choosing
between good and evil; but a confirmed state of badness precludes
this, and it is the man himsclf who decides, and not the Lord, for
He is never unwilling to forgive, or to remit evil. Our great lesson
here, therefore, is to take heed that we do not so profune the truth as
to confirm oursclves by hypocrisy against it.

Another peculiarity in these sections, however, is that he who was
leprous all over was pronounced clean, because such a case represents
entire external profanation without any aclknowledgment and faith
internatly.  And such a state of profanation may be cured, that is,
removed, because it is only external. But where there is hypocrisy
“even in this case, a confirmed state of evil is the result (2 Kings
v. 27). There is a point, moreover, in this connection that requires
to be explained. How can he with whom there is no acknowledg-
ment and faith be pronounced clean or spiritually pure?  The
answer is, that he is only pure because he is without internal pro-
fanation; but he is not in the purification that follows regencration
and he can only become so by being regenerated, and thus acquiring
acknowledgment and faith, and at the same time doing the work of
repentance. And we are to note iinally, therefore, that although there
can be no internal profanation without acknowledgment and Taith,

“and none external without o knowledge of the wrath, vet neither
acknowledgment and faith, nor the knowledge of the truth, is the
cause of profanation, but that the sensuality, worldliness of selfishness
of man is the real cause. And this is to be seen in what follows.

For from this place to the end of ver. 37 the profanation of truth
from these loves is particularly described under the images of leprosy,
from a boil, from a burning, and in the head and beard. Tt is not
necessary, however, to cnter into the consideration of all the par-
ticulars mentioned as the chief of them have been already explained,
and the rest are sulfficiently clear from the references, besides which,
what is said in the latter part of 6963 allords another reason for not
dwelling upon these particulars. Let it suflice therefore to reflect
that falsities, as well as evil affections, take their part in these various
kinds of the profanation of truth, and that these falsities are properly
denoted by the white, and yellow, and black hairs named in the
series.  Also the particular character of the evil loves spoken of,
which is known (o the man of the church from (‘\']l(l'i(‘l]((‘ in spiritual
conllicts, is a \ul'llnh nt indication ol the nature of the profanations
{o which all are li: ble, of their universality, of their insidiousness,
and of their dcpm\lty. No wonder, therefore, that the evil, and
error, and sin of profanation arc included in the Decalogue and are
coupled with a warning which every one should diligently heed all
through his life, 8882,

But there now follows {urther instruction concerning leprosy in
the head, from which we learn, in the internal sense, that there may
be in us the outward appearance of the profanation of the truth
without the reality, both with respect to the will and the under-
standing, and even under the influence of scllfish love; and also that
there may be real profanation which does not scem to be such. And
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we ourselves are not able to decide concerning this. Yet here we
see that the L.ord knows our real state, and also that He will reveal
it to us; for we may be quite sure that no evil state will be remitted
or removed from us without our own co-operation. Not, however,
that all the hidden enormity of an evil to which we are prone may
be openly manifested, but only sufficient to ensure our willingness to
have it removed. It is, thercfore, our duty to follow the Lord in our
regeneration by being \Villing to be enlightenced in this respect, and
to pray that we may be cleansed even from our secret faults by
repenting of sonie manifested evil which involves much more depravity
in our unregenerate life than we can conceive (Ps. xix. 12).

And then again, how impressive are the truths made known in the
internal sense, under the figure of the leper’s wretched and forlorn
condition! The profaner must acknowledge his guilt both in mind
and in heart; he must see that his life is disorderly; he must feel
his inability to really utter the truths, or to embody in his life the"
truths he outwardly approves, for selfish love within contaminates
them; and he must really, for the time being, be separated from that
heavenly life of which he is internally capable. He feels that he
cannot purify himself; and yet he sees that he must obey the Divine
Iaw in order to be purified (2 Kings v. 10-14), even as Naaman the
Syrian obeyed the prophet and washed himself in Jordan seven times
and was clean.

But the latter part of our chapter is also exceedingly interesting in
the internal sense.  There can be leprosy in the garments as well as
in the skin of the flesh. That is, doctrine may be profancd as well
as truth itself. Now some people seem to think that doctrine is not
of much conscquence provided the life be pure. But this is a great
Tallacy, because only true doctrine unmixed with falsities and not
contaminated with evil loves can really make us pure. It is not
surprising therefore that the Word teaches this. ¢ The words of the
Lord are pure words, as silver tried in a furnace on the earth purified
seven times” (Ps. xii. 6). There are no false doctrines in the Word,'
but the truth is falsified by misinterpretations under the influence of
sclfish and worldly love, and hence comes profanation in doctrine.
This is what is meemsh or reddish, as the references show. And
notice now the process of e\ammatlon how it resembles the previous
descriptions. The reason is because it is the man that requires to be
purified, and not the doctrine. TFor if the man be purified, he will
reject falsities, but if not he will cling to them and confirm his evil
state; and this is to be burnt with fire spiritually. And that it is
the man and not the doctrine merely is evident from the last clause
of ver. 57, which speaks of the head, or the forehead according to
the Hebrew. Hence, then, we see that there is no better way of
getting rid of false doctrine than by having the heart or the aflections
purified, this being indeed the method of the Judgment, when to him
who hath woodncss truth in agreement therewith will be given, but
from him who hath not goodness shall be taken away the Truth that
he appears to have. And hence, too, we see how important is the
work of the weaver in this dcscxiption It is good, or the celestial
principle that is denoted by the work of the weaver and by the
woof, and only the operation of good upon truth, of the will upon
the understanding, or of the Internal upon the External, can produce
the beautiful garments of the heavenly Jerusalem, {ree from all
evil and falsity, when the time of the marriage comes, and the man
of the church is both inwardly and outwardly eternally conjoined
with the Lord.



CITAPTER X1V

SUMMARY OF TIIE SPIRITUAL SENSE

1. The laws of Divine Order for the purification of him who has
profaned the truth, and first, as to the purification of the affections
of good and fruth through the Word internally, vers. 1-7.

2. Then externally, and as from himself, vers. 8-9.

3. And thirdly, as to the worship of the Lord from celestial and
spiritual good and truth, for the removal of guilt and sin, and for
the consecration of the heart fo the Lord, vers. 10-20.

4. Also there is to' be a similar state of worship with the man of

the external church, vers. 21-32.

5. Instruction concerning the

tendency to profanation in the

ultimate receptacle of good with the regenerated man, and also
concerning the means of purification, vers. 33-53.
6. A general summary of the Divine laws relating to profanation

in various ways, vers. §54-57.

Tri: CONTENTS OF EACH VERSE

1. And the LorD spake
unto Moses, saving,

2. This shall be the law of
the leper in the day of his
cleansing : he shall be
brought unto the priest:

3. And the priest shall go
forth out of the camp; and
the priest shall look, and,
behold, if the plague of
leprosy be healed in the
leper;

4. Then shall the priest
command to take for him
180

1. There is revelation from
the Lord by Divine Truths
giving perception,

2. Concerning the laws of
order with regard to the puri-
fication of the church, or of
the individual, from a state of
the profanation of truth. He
must be  brought = dircctly
under the influence of Divine
Good.

3. And Divine Good must

operate through the heavens,’

by means of Divine Truth;
and if profanation has heen
removed by regeneration,

4. Then shall there be in-
flux from the Lord into the
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that is to be cleansed two
living clean birds, and cedar
wood, and scarlet, and hys-
sop :

5. And the priest shall
command to kill one of the
birds in an earthen vessel
over running water :

6. As for the living bird,
he shall take it, and the
cedar wood, and the scarlet,
and the hyssop, and shall
dip them and the living bird
in the blood ef the bird that
was killed Qver the running
water : \
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7. And he shall sprinkle
upon him that is to be
cleansed from the leprosy
seven times, and shall pro-
nounce him clean, and shall
let go the living bird into
the open field.

S. And he that is to be
cleansed shall wash his
clothes, and shave off all his

soul of the regenerated man
of the affections of truth con-
joined with good, actuated
thereby, and pure from fals-
ity ; also he shall acquire from
the Word interior truth con-
joined with good, exterior
truth conjoined with good,
and external truth for purifi-
cation as if [rom himself.

5. Also, from good, it is
perceived by means of the
Word, or by means of the
truth of the Word active from
good, that the affection of
truth apart from the affection
of good is without spiritual
lifé in its receptacle .in the
natural mind, rendering pre-
paration necessary.

6. And consequently there
must be the conjunction of
good with truth through the
affection of good flowing in
from the Lord bheing con-
joined with the interior truth
of good, the exterior truth of
good, and external truth from
the Word, and through the
reciprocal conjunction of truth
with good in the natural man,
when there is self-denial
through the influence of the
truth of the Word.

7. And when this conjunc-
tion, in him that is purified
from profanation, is confirmed
from: Divine Good in the holy
state of regeneration, then
there is perfect purity, and at
the same time perfect freedom
in the enjoyment of the
heavenly life of the love of
good. :

8. Also, in addition to this,
the external man must inde-
pendently, or as from him-
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hair, and bathe himself in
water, and he shall be
clean: and after that he
shall come into the camp,
but shall dwell outside his
tent seven days.

0. And it shall be on the
seventh day, that he shall
shave all his hair ofl his
head and his beard and his
eyehrows, even all his hair
he shall shave off: and he
shall wash his clothes, and
he shall bathe his flesh in
water, and he shall be clean.

10. And on the eighth
dav he shall take two he-
lambs without blemish, and
one ewe-lamb of the first
year without blemish, and
three tenth parts of an ephal
of fine flour for a meal offer-
ing, mingled with oil, and
one log of oil.

11. And the priest that
cleanseth him shall set the
man that is to be cleansed,
and those things, before the
Lorp, at the door of the tent
of meeting :

12. And the priest shall
take one of the he-lambs,
and ofter him for a guilt
offering, and the log of oil,
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self, be purified from falsities
of every degree, internal, in-
terior, and ultimate, if he
would be pure; and then he
will become receptive of the
heavenly life provided that he
put on a holy state of re-
gencration by abstaining {rom
selfish Tove completely.

9. And then, when this first
state is ended, a second fol-
lows, in which exterior falsi-
ties of every degree are
removed, yea, most com-
pletely, and purification is full
as to cvery degree.

10. And aflterwards, in the
new state of the heavenly life,
this double guarantee is to be
succeeded by the worship of
the Lord from the truth of
innocence conjoined with the
good thereof and free from
falsity in the celestial degree,
and in fulness from the truth
of good conjoined with celes-
tial good, and thus from
celestial  good  itself, as
adapted, in the spiritual
degree.

11. And under the influence
of Divine Good, the man of
the church is to be purified by
the genuine worship of the
Lord; first of all by acknow-
ledging Him, and that He
operates through the heavens
for his regeneration and salva-
tron,

12. Also, consequently, the
Lord is worshipped from the
truth of innocence in the in-
ternal man, whereby is the
remission of evil, and from
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and wave them for a wave
oflering before the LORD:

13. And he shall kill the
he-lamb 1n the place where
they kill the sin offering and
the burnt olfering, in the
place of the sanctuary : for
as the sin offering is the
priest’s, so is the guilt offer-
ing : it is most holy :

14. And the priest shall
talke of the blood of the guilt

. offering, and the priest shall

put it upon the tip of the
right car of him that is to he
cleansed, and wupon the
thumb of his right hand,
and upon the great toe of
his right foot:

15. And the priest shall
take of the log of oil, and
pour it into the palm of his
own left hand:

16. And the priest shall
dip his right finger in the
otl that is in his left hand,
and shall sprinkle of the oil
with his finger seven times
before the Lorp :

17. And of the rest of the
oil that is in his hand shall
the priest put upon the tip
of the right ear of him that
is to be cleansed, and upon

celestial love, when it is
acknowledged that all the
activity of these affections is
from Him.

13. But preparation for this
worship from the truth of in-
nocence is by the removal of
evil, and the reception of
celestial good internally, yea,
even in the inmost degree of
the mind; for as the removal
of actual evil is from the Lord
in this way, even so it is with
evil committed in a state of
the innocence of ignorance;
worship with a view to its
removal is essentially holy.

14. And the holy truth in-
volved in such worship pro-
ceeds from the Lord through
the good of innocence, com-
municating power to shun evil
by obedience from a principle
of truth internally; from the
same interiorly; and in every
action externally.

15. For, indeed, - Divine
Good operating through the
will, flows into the under-
standing with power;

16. And this not only iIn
general, hut also in particu-
lar; and hence there is with
the man of the church the
reception of good with power
by means of truth, and the
acknowledgment in all fulness
and holiness that the conjunc-
tion of truth with good in him
is entirely from the Lord.

17. Whence it follows that
not only is truth received from
the Lord communicating
power, but good also, when
man is purified from profana-
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the thumb of his right hand,

and upon the great toe of

his right foot, upon the
blood of the guilt offering :

8. And the rest of the
oil that is in the priest’s
hand he shall put upon the
head of him that is to be
cleansed: and the priest
shall make atonement for
him before the LORD

19. And the priest shall
offer the sin oflering, and
make atonement for him
that is to be cleansed be-
cause of his uncleanness;
and afterwards he shall kill
the burnt offering :

And the priest shall
ofter the burnt offering and
the meal offering upon the
altar: and the priest shall
make atonement for him,
and he shall be clean.

And if he be poor, and
cannot get so much, then
he shall take one he-lamb
for a guilt offering to he
waved, to make atonement
for him, and one tenth part
of an ephalh of fine flour
mingled with oil for a meal
offering, and a log of oil;
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tion, being the essential: of
power in the will by obedience
from a principle of good; in
the understanding from the
conjunction of truth with good
interiorly ; and in the life by
the conjunction of truth with
cood in every action; and this
cven in worship from the
innocence ol ignorance.

18. But not only so. Ior
in consequence of such wor-
ship, good is also established
in the Inmost, and thus in the
whole man, when he is puri-
fied from profanation. And
thus is effected the reconcilia-
tion of the external with the
internal man, and complete
deliverance from evil by the
Lord.

19. And all this is humbly
acknowledged by him who is
thus reconciled to the Lord.
He confesses his impurity,
and he is now prepared to
worship the Lord from pure
love.

20. And this now follows.
TFor all celestial good, and all
spiritual good are, from the
heart, acknowledged to bhe
from the ILord and are de-
voted to His service. Also
evil is remitted, and there is
complete purification.

21. But if the man who has
profaned the truth is not of
the internal church but of the
external, and thus cannot be
receptive of good and truth in
so great a degree, still he can
worship the Lord from the
cood of innocence in ignor-
ance on a lower plane, which
can be vivilied from the Lord,
and can Dbe reconciled to the
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And two turtledoves,
or two young pigeons, such
as he is able to get; and the
one shall be a sin offering,
and the other a burnt offer-
ing.

23. Andon theeighth day
he shall bring them for his
cleansing unto the priest,
unto the door of the tent of
meeting, hefore the LORD.

24. A\nd the priest shall
take the lamb of the guilt
offering, and the log of oil,
and the priest shall wave
them for a wave offering
before the LorD :

And he shall kill the
lamb of the guilt offering,
and the priest shall take of
the blood of the guilt offer-
ing, and put it upon the tip
of the right ear of him that
is to be cleansed, and upon
the thumb of his right hand,
and upon the great toe of
his right foot:

26. And the priest shall
pour of the oil into the palm
of his own left hand :

And the priest shall
sprinkle with hisright finger
some of the oil that is in his

Lord by the removal of evil;
and also, he can, in his de-
gree, worship the Lord from
truth conjoined with good,
which is from celestial good in
the inmost.

22. Also he can worship the
Lord from the good and truth
of faith according to his state
both in regard to the removal
of evil and the reception of
good.

23. And in the new state of
his life, in order to his purifi-
cation, he will ascribe that life
to the Lord, acknowledging
that it is from Him through
the hecavens.

24. And also he will ac-
knowledge that all the good
of the innocence of ignorance,
and all the good of inmost
celestial love, are wvivified,
with him, from the Lord in
his worship.

23. And then he will pre-
pare himself to worship the
Lord from the good of inno-
cence in ignorance, and will
acknowledge that the holy
truth involved in such wor~
ship proceeds from the Lord,
communicating power to shun
evil by obedience from the
principle of truth internally,
of truth interiorly, and in
every action externally.

26. For again, indeed,
Divine Good operating from
the Lord will flow into the
understanding with power;

27. And this not only in
general, but also in particular;
and hence there is, with this



186 THE BOOK

left hand seven times before
the LORD :

28. And the priest shall
put of the oil that is in his
right hand upon the tip of
the right ear of him that is
to be cleansed, and upon the
thumb of his right hand,
and upon the great toe of
his right foot, upon the
place of the blood of the
guilt offering :

29. And the rest of the oil
that is in the priest’s hand
he shall put upon the head
of him that is to be cleansed,
to make atonement for him
before the LoRrp.

30. And he shall offer one
of the turtledoves, or of the
young pigeons, such as he
is able to get;

31. Even such as he is
able to get, the one for a sin
offering, and the other for a
burnt offering, with the meal
olffering : and the priest
shall make atonement for
him that is to be cleansed
before the Lorbp.
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man of the church, the recep-
tion of good with power, by
means of truth, and the ac-
knowledgment in all fulness
and holiness, that the conjunc-
tion of good with truth in him
is entirely from the Lord.

28. Whence it follows, that
not only is truth received from
the  Lord  communicating
power, but good also, when
man is purified from profana-
tion; being the essential of
power in the will by obedience
from a principle of good; in
the understanding by the con-
junction of truth with good
interior ; and in the life by the
conjunction of truth with good
m cvery action.

29. But not only so. Tor
in consequence of such wor-
ship, good is also established
in the inmost and thus in the
whole man, when he is puri-
fied from profanation. And
thus is effected the reconcilia-
tion of the external with the
internal man, and complete
deliverance from evil by the
Lord.

30. And the Lord is truly
worshipped from the good of
faith or from the truth of
[aith according to the state of
man,

31. Even according to his
state in the worship of the
Lord for the removal of evil,
or for the reception of good
both internally and externally;
and thus the reconciliation be-
tween the external and inter-
nal man is effected by the
Lord with him who is to be
purified.
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32. This is the law of him
in whom is the plague of
leprosy, who is not able to
get that which pertaineth to
his cleansing.

33- And the Lorp spake
unto Moses and unto Aaron,

saying,

34. When ye be come into
the land of Canaan, which
I give to you for a posses-
sion, and I put the plague
of leprosy in a house of the
land of your possession;

35. Then he that owneth
the house shall come and
tell the priest, saying, There
seemeth to me to be as it
were a plague in the house :

36. And the priest shall
command that they empty
the house, before the priest
go in to see the plague, that
all that is in the house be
not made wunclean: and
afterward the priest shall
go in to see the house:

37- And he shall look on
the plague, and, behold, if
the plague be in the walls
of the house with hollow
strakes, greenish or red-
dish, and the appearance
thereof be lower than the
wall;

32. And this is the law of
Divine Order for him who is
to be purified from profana-
tion, who is not of the internal
church but of the external,
and therefore is not so fully
receptive of the heavenly life.

33. Also there is revelation
from the Lord to those who
are in truth and in good giv-
ing the perception,

34. That when they have
realized the heavenly state by
the reception of life in the in-
ternal man and also in the
external, which it is the will
of the Lord to impart, and
yet there is in the ultimate
receptacle of their souls some
slight degree of profanation :

35. Then he who is in the
reception of spiritual life thus,
will perceive from his prevail-
ing state of good, the ten-
dency in himself to the de-
struction of that life;

36. And will be led to con-
fess that he is void of any
good or truth as his own, in
order that he may be enlight-
ened concerning his state, and
that the good and truth which
he has from the Lord may
be preserved in him from
the impurity of profanation
through such enlightenment.

37. And then, from Divine
Good, examination shall be
made, and if it is evident that
there is a tendency to pro-
fanation in the external recep-
tacle as to good, even to the
profanation of holy truths
there by ultimate falsities ap-
pearing as truths, but void of
good because there is in them
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38. Then the priest shall
co out of the house to the
door ol the house, and shut
up the house seven days:

39. And the priest shall
come again the seventh day,
and shall look: and, be-
hold, if the plague be spread
in the walls of the house;

40. Then the priest shall
command that they take out
the stones in which the
plague is, and cast them
into an unclean place with-
out the city :

41. And he shall cause
the house to be scraped
within round about, and
they shall pour out the
mortar that they scrape off
without the city into an un-
clean place:

42. And they shall take
other stones, and put them
in the place of those stones;
and he shall take other
mortar, and shall plaister
the house.

43. AAnd if the plague
come again, and break out
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thought from the impulse of
self-exaltation, even when
there is full enjoyment of faith
in the Lord;

38. Then Divine Good is,
as it were, withdrawn f{rom
that receptacle; and a state of
restraint follows, in order that
purification by a holy state
of regeneration may be in-
duced.

39. And, after this state,
further  examination takes
place; and if still there is an
extension of the tendency to
the profanation of truth in
that receptacle,

go. Then influx from Divine
Good through Divine Truth
reveals that impure falsities
are to be rejected from that
receptacle; are to be acknow-
ledged to be from the hells
whence is all impurity; and
thus are to be separated from
the doctrine of faith.

41. Also that receptacle, by
the influence of good, is to be
purified from all admixture of
falsity from the proprium or
from selfish love, even com-
pletely ; and the evil affection
itsclf which causcs these falsi-
ties to cohere, is to be rejected
to the hells whence is all
impurity.

42. Also into this receptacle
pure truths from the Word are
to be inserted; and these are
to hbe caused to cohere by the
genuine  alflection for truth,
cood thus appearing ° as
formed in truths.

43. And [further, if there
should he a recurrence of the
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in the house, after that he
hath taken out the stones,
and after he hath scraped
the house, and after it is
plaistered ;

44. Then the priest shall
come in and look, and, be-
hold, if the plague be spread
in the house, it is a fretting
leprosy in the house: it is
unclean.

45. And he shall break
down the house, the stones
of it, and the timber there-
of, and all the mortar of the
house; and he shall carry
them forth out of the city
into an unclean place.

46. Moreover he that
goeth into the house all the
while that it is shut up shall
be unclean until the even.

47. And he that. lieth in
the house shall wash his
clothes; and he that eateth
in the house shall wash his
clothes.

48. And if the priest shall
come in, and look, and, be-
hold, the plague hath not
spread in the house, after
the house was plaistered;
then the priest shall pro-
nounce the house clean,
because the plague is healed.

evil of profanation, even
though falsity has been, so
far, removed by discipline for
that purpose, and truths have
been made to cohere {rom
good;

44. Then Divine Good will
flow into its receptacle more
strongly, and if there be still
a tendency to the profanation
of truths, or the actual pro-
fanation thereof in the slight-
est degree, it is productive of
irritation where good rules;
and there is impurity.

45. And, in this case, that
receptacle of good is to be
rejected as to its falsities and
its evils, and as to any ¢oher-
ence by their conjunction ; yea,
to Dbe rejected to the hells,
and so scparated from true
doctrine.

46. And moreover, all who
allow their life to he mani-
fested in such- an impure
receptacle, are impure until a
change of state is brought
about.

47. Every one who takes his
ease and rests among such im-
purity, even for a time, must
be purified by the truth of the
Word; and every one who
essays to appropriate good in
that state, must be purified in
the same way.

48. Also if Divine Good
flows in and by Divine Truth
examination' is made, and it
happens that profanation has
not extended itself in that
receptacle after truths were
made to cohere from good,
then good reveals, by truth,
that it is pure, because puri-
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49. And he shall take to
cleanse the house two birds,
and cedar wood, and scarlet,
and hyssop :

50. And he shall kill one.

of the birds in an earthen
vessel over running water :

51. And he shall take the
cedar wood, and the hyssop,
and the scarlet, and the
living bird, and dip them in
the blood of the slain bird,
and in the running water,
and sprinkle the house seven
times :

52. And he shall cleanse
the house with the blood
of the hird, and with the
running water, and with
the living bird, and with the
cedar wood, and with the
hyssop, and with the
scarlet :

53. But he shall let go
the living bird out of the
city into the open field: so
shall he make atonement for
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fication has been effected by
discipline.

49. And therefore the means
of purification, namely, the
affection of good and truths
active from good, and interior
truth, and exterior truth con-
joined with good, are to be
applied.

0. Also from good it is
perceived by means of the
Word, or by means of truth
active from good, that the
affection of truth apart {rom
the affection of good is with-
out spiritual life, and must be
prepared, in its receptacle, in
the natural mind to rcceive
cood.

51. And consequently, that
there must be the conjunction
of good with truth through
the affection of good flowing
in from the Lord being con-
joined with the interior truth
of good, and with exterior
truth  and good from the
Word; and that this conjunc-
tion, in him that is to be puri-
fied, is to be confirmed from
Divine Good in the holy state
ol regeneration,

52. A\nd thus the receptacle
of good is to bhe purified by
the holy affection of external
truth, by holy truth from the
Word, by the affection of
good, and by interior and ex-
terior truth specifically from
the Word and conjoined with
cood.

53. While, lastly, the affec-
tion ol good is left perfectly
frec in the [ull enjoyment of
heavenly life and happiness in-
ternal and external; and thus
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the house: and it shall be
clean.

54. This is the law for all
manner of plague of leprosy,
and for a scall;

55. And for the leprosy of
a garment, and for a house;

56. And for a rising, and
for a scab, and for a bright
spot :

57. To teach when it is
unclean, and when it is
clean : this is the law of
leprosy.

external good 1is reconciled
with internal, and complete
purity prevails.

54. And these are the laws
of Divine Order with regard to
the profanation of truth, and
to the evil affections which are
active in the course of re-
generation and tend to such
profanation;

55. Also with regard to
those evil affections by which
true doctrine 1s profaned; and
by which receptacles of good
in the external man are pro-
faned;

56. And, in short, with
regard to the removal of evil
affections tending to profana-
tion from sensual love, the
love of the world, and the love
of self successively,

57. So that the man of the
church may thence know how
to discriminate between im-
purity and purity, both with
respect to the will and the
understanding, concerning the
profanation of truth, accord-
ing ‘to Divine Order.
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evil is from the Lord, even so it is with evil committed in a state of
the innocence of ignorance, 10,042; and its being most holy denotes
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14. The priest taking of the blood of the guilt offering denotes that
the holy truth involved in such worship proceeds from the Lord
through the good of innocence, ver. 12, 10,060, 9946; putting it upon
the tip of the right ear denotes communicating power to shun evil
by obedience from a principle of truth internally, 10,061; upon the
thumb of his right hand denotes the same interiorly, 10,062; and
upon the great toe of his right foot denotes the same in every action
externally, 10,063.

15. The priest taking of the log of oil and pouring it into the palm
of his own left hand denotes that, indeed, Divine Good operating
through the will flows into the understanding with power, 9946, 2177,
10,0062.

16. The priest dipping his right finger into the oil that is in his
left hand denotes power communicated, not only in general, but also

o
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in particular, each part of the hand denoting power like the whole
hand, 7430; using the right hand and the leit hand denotes good
operating by truth, 10,0602 ; the oil denotes good, 2177; and sprinkling
of the oil with his hnsen seven times betore the Lord denotes the
acknowledgment in all fulness and holiness that the conjunction of
truth with good in him is entirely from the Lord, 10,047, 2044, 710.

The oil denotes good, 2177, while the blood denotes truth,
10,060 putting the oil upon the blood of the guilt offering denotes
that power is from good by truth; putting it upon him that is
cleansed from leprosy denotes with those who are purified from the
profanation of truth, 6903, 4545; upon the tip of the right car denotes.
in the will by obedience from good, 10,001; upon the thumb of the
right hand denotes in the understanding by the conjunction of truth
with good interiorly, 10,062 ; and upon the great toe of the right foot
denotes in the life by the conjunction of truth with good in every
action, even in worship from the innocence of ignorance, 10,063, 3400,

2542.

18. The rest of the oil put upon the head of him that is to be
cleansed denotes good established in the inmost, 257, 7859; the head
also signifies the whole man, 10,011; and the priest making atone-
ment before the Lord denotes the reconciliation of the external man
with the internal, and complete deliverance from evil by the Lord,
chap. i. 3, 10,042 11.

19. The priest offering the sin offering, and making atonement for
him that is to be cleansed from his uncleanness, denotes that all this
is humbly acknowledged by him who is reconciled to the Lord, 9939,
10,042 ; and killing the burnt offering afterwards denotes preparation
in conscquence to worship the Lord from pure love, 10,024, 10,033.

20. The priest offering the burnt offering upon the altar, making
atonement, and the leper being clean, denotes the acknowledgment
that all celestial good and all spiritual good are from the Lord, and
are devoted to His service, when evil is remitted and there is complete
purification, 10,042, 2177, 4345.%

21. The man being too poor denotes one not of the internal church,
but of the external, g209; not getting so much cevidently denotes not
being receptive of H(m(l and truth in so great a degree, 4372 taking
one he-lamb for a guilt oflering dcnolc the w 015]111) of the Lord
from the good of innocence in ignorance on a lower plane, 7837-9,
3400; waving denotes vivification from the Lord, 10,083; making
atonement denotes reconciliation with the Lord by the removal of
evil, chap. i. 3, 10,042 II.; and taking onc tenth part of an ephah of
fine flour mingled with oil for a meal offering, and one log of oil,

denotes the worship of the Lord, in his degree, from truth conjoined

with good, which is from celestial good in the inmost, 2157, 10,136-7.

22, Taking two turtledoves or two voung pigeons such as he is
able to get denotes the worship of the Lord from the good and truth
of faith, according to his state both in regard to the removal of evil
and the reception of good, 1820, 1827, 3400, 10,053.

3. The eighth day denotes a new state, 9227; and bringing the
offerings to the priest unto the door of the tent of meceting before the

CHAPTER X1V 195

Lord, for his cleansing, denotes ascribing his life, after purification,
to the Lord by chmO\vIedGing that it is from Him through the
heavens, 10,042, 2336, 3540°.

24. The priest taking the lamb of the guilt offering and the log of
oil and waving them for a wave offering “efore the Lord denotes the
acknow IL(]"IN(.'HL that all the good of the innocence of ignorance, and
all the good of inmost celestial love, are vivified with him during his
worship from the Lord, 7837, 7838, 3400, 2177, 10,083.

25. Killing the lamb of the guilt offering denotes preparation to
worship the Lord from the good of innocence in ignorance,. 10,024 ;
the priest taking the blood denotes the acknowledgment that the holy
truth involved in such worship proceeds from the Lord, ver. 12, 10,060,
9946 ; and putting it upon the tip of the right ear of him that is to
be cleansed, upon the thumb of his right hand, and upon the great
toe of his right-foot, denotes the communication of power to shum
evils by obedience from the principle of truth internally, interiorly and
externally in every action, 10,061-3.

26. The priest pouring of the oil into the palm of hxs own left
hand denotes that again, indeed, Divine Good operating from the
Lord will flow into the understanding with power, 9946, 2177, 10,062.

2y7. The priest sprinkling with his right finger some of the oil that
is in his left hand seven times before the Lord denotes that this is
done not only in general, but also in particular; and hence that there
is, with the man of the church, the reception of good with power by
means of truth, and the acknowledgment, in all fulness and holiness,
that the conjunction of good with truth in him is entirely from the
Lord, ver. 10. .

28. The priest putting of the oil that is in his hand upon the tip of
the right ear of him that is to be cleansed, upon the thumb of his
right hand, and upon the great toe of his right foot, in the place of
the blood of the guilt offering, denotes that not only is truth received
from the Lord communicating power, but good also when man is
purified from profanation, being the essential of power in the will
by obedience from a principle of good; in the understanding by the
conjunction of truth.with good interior, and in the life by the con-
junction of truth with good in every action, ver. 17.,

29. The rest of the oil that is in the priest’s hand being put upon
the head of him that is to be cleansed, to make atonement for him
before the Lord, denotes that, in consequence of such worship, good
is also establlshed in the 1nmost and thus in the whole man, when
he is purified from profanation; and that thus is effected the recon-
ciliation of the external with the internal man, and complete deliver-
ance from evil by the Lord, ver. 18.

30. Offering onec of the turtledoves or of the young pigeons such
as he is able to get denotes that the Lord is truly worshipped from
the good of faith or from the truth of faith, according to the state of
the man, 1826-7.

31. The one for a sin offering and the other for a burnt offering
denotes even according to his state in the worship of the Lord for

oz
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the removal of evil and for the reception.of good, 3400, 10,053; with
the meal offering denotes externally as well as internally, ver. 10;
and the priest making atonement for him before the Lord denotes
that thus the reconciliation between the external and the internal
man is cllected by the Lord with him who is to be purified, 10,042,
4545-

32. This is the law of him in whom is the plague of leprosy who
is not able to get that which pertaineth to his cleansing, denotes the
law of Divine Order for him who is to be purified from profanation
who is not of the internal church, but of the external, and therefore
is not so fully receptive of the heavenly life, 2634.

33. This is cvident because by Jehovah is denoted the Divine Being
as to His love, 2001; by speaking is denoted influx, 2951; by Moses
is represented Divine Truth, 7o10; by Aaron is represented Divine
Good, 9946; and by saying is denoted perception, 1791, 1822.

34. By coming into the land of Canaan, which the Lord gives for
a possession, is denoted here *‘when men have realized the heavenly
state by the reception of life in the internal man, and also in the
external, which it is the will of the Tord to impart,” 1413, 2658; and
by putting the plague of leprosy in a house ol the land of your
possession is denoted *when there is in the ultimate receptacle of
their souls some slight degree of profanation,” 10,219, 6963, 1488,
because the Lord is said to put leprosy in a house only according to
the appearance, 6906.

35. This is clear from the signification of the owner of the house
as denoting the man who is in the reception of spiritual life thus,
~ 6690; of coming to tell the priest, saying, as denoting perception
from his prevailing state of good, 3209, 9946; and of ‘‘ there seemeth
to me to be as it were a plague in the house,” as denoting the
perception of the tendency in himself to the destruction of that life,
10,219, 6963, 1488.

36. The priest commanding denotes influx from good giving per-
ception, and thus being led by the Lord, 2951; emptying the house
denotes the confession that he is void of any good and truth as his
own, 17; the priest going in to see the plague denotes enlightenment
concerning his state from good by truth, 9946, 2150, 10,219; and all
that is in the house not being made unclean denotes good and truth
which he has from the Lord being preserved in him from the impurity
of profanation, 10,219, 6963, 10,130.

37. The priest looking on the plague denotes that from Divine
Good examination shall be made, 9946, 2245, 2246; the plague being
in the walls of the house with hollow strakes greenish or reddish
denotes a tendency to profanation in the external receptacle as to
good, even the profanation of ultimate truths there by falsities appear-
ing as truths, but void of good, because there is in them thought from
the impulse of sclf-exaltation, 10,214, 6963, 6419, 2233, 996, 3300, I7;
and the appearance being lower than the wall denotes even when
there is full enjoyment of faith in the Lord, the wall here representing
the same as the skin, 92135, 780.

38. The priest going out of the house to the door denotes that
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Divine Good is, as it were, withdrawn from that receptacle, 2356;
and shutting up the house seven days denotes a state of restraint in
order that a holy state of regeneration may be induced by purification,
784, 6854°%, 716.

39. The priest coming again the seventh day and looking denotes
that after this state further examination takes place, 2044, 2245, 2246;
and the plague being spread in the walls of the house denotes an
extension of the tendency to profanation in that receptacle, 10,219,
4035~

40. The priest commanding denotes influx from Divine Good reveal-
ing through Divine Truth, 2951; taking out the stones in which the
plague is denotes that impure falsities are to be rejected from that
receptacle, -643, 10,219; and casting them into an unclean place
without the city denotes that these falsities are acknowledged to be
from the hells whence is all impurity, 10,130, 4744%, g02.

41. The house being scraped within round about denotes that the
receptacle, by the influence of good, is to be purified from all admix-
ture of falsity from the proprium or from selfish love completely,
9940, 1488, 0069; and pouring out the mortar that is scraped off
without the city into an unclean placc denotes that the evil affection
itself which causes these falsities to cohere is to be rejected to the hells
whence is all impurity, 6669, 47442, 402.

42. Taking other stones and putting them in the place of those
stones, and other mortar, and plaistering the house, denotes that into
the receptacle pure truths are to be inserted from the Word, and that
these are to be caused to cohere by the genuine affection for truth,
good thus appearing as formed in truths, 643, 6669.

43. By the plague coming again is denoted the recurrence of the
evil of profanation, 10,219, 6963 ; and after the stones have been taken
out, after the house has been scraped, and after it has been plaistered,
denotes ‘‘even though falsity has been so far removed by discipline
for the purpose, and truths have been made to cohere with good,”
643, 666g. Observe here that scraping the walls of the house within,
and thus removing the old plaister, has the same correspondential
value as removing the skin, and at the same time what causes the
adherence of the skin to the flesh, of a sacrificed animal, 10,036; and
that this, of course, implies the rejection of ultimate falsity and its
evil, and thus the discipline involved in such rejection.

44. The priest coming to look denotes the influx of Divine Good
into its receptacle more strongly, and consequent examination, 9946,
2245, 2246 ; the plague being spread in the house denotes the extension
of the tendency to profanation, or actual profanation in the slightest
degree, 10,219, 6963, 4035; a fretting leprosy denotes, in this case,
irritation where good rules, 6963; and unclean denotes spiritual
mpurity, 10,130.

45. Breaking down the house as to the stones thereof and as to the
timber thercof denotes the rejection of that receptacle as to its falsities
and cvils, 10,643, 1488, 633; all the mortar thereof denotes as to any
coherence by their conjunction, 6669 ; and carrying them forth out of
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the city to an unclean place denotes rejection to the hells and separation
from true doctrine, 4744%, g02.

46. He that goeth into the house all the while it is shut up, being
unclean until the evening, denotes that all who allow their lile to be
manifested in such an impure reeeptacle are impure until a change of
state is brought about, 1488, 6854%, 10,130, 7844

47. He that lieth in the house washing his clothes denotes that
every one who takes his case and rests among such impurity :must
be purified by the truth of the Word, 3696, 3147, 1073; and he that
eateth in the house washing his clothes denotes that every one who
essays to appropriate good in that state must be purified in the same

way, 2187, 3147, 1073, 1488.

48. The priest again coming in and looking denotes influx from
Divine Good, and thence examination by Divine Truth, 9946, 2243,
2246; the plague not spreading in the house denotes no extension of
profanation, 4033, 10,219, 6963; after he hath plaistered the house
denotes after truths were made to cohere from good, 643, 6669 ; and
the priest pronouncing the house clean because the plague is healed
denotes that good reveals by truths that the receptacle is pure, because
purification has been cffected by discipline, 9940, 1488, 4545, 10,219,
8363.

49. Taking to cleanse the house two birds and cedar wood and
scarlet and hyssop denotes that the mecans of purification, namely,
the affection of good, and truths active from good, and interior truth
and exterior truth, are to be applied, 43543, 1488, 776, 9182%, 30388,
5194.

go. Killing one of the birds in an earthen vessel over running water
denotes that from good it is perceived by means of the Word, or by
means of truth active from good, that the affection of truth .apart
from the affection of good is without spiritual life, and must be
prepared, in its receptacle in the natural mind, to receive good, 3424,

10,024, 6767, 5048, 10,105, 3079, ver. 3.

g1. Taking the cedar wood and the scarlet and the hyssop and the
living bird, and dipping them in the blood of the slain bird and in
the running water, and sprinkling the house seven times, denotes
that consequently there must be the conjunction of good with truth
through the affection of good flowing in from the I.ord being con-
joined with the interior truth of good, and with the exterior truth and
good from the Word; and that this conjunction in him that is to be
purified is to be confirmed from Divine Good in the holy state of
regeneration, 91825, 7918, 94687, 7836, 3424, 9229*, 10,024, 6767, ver. 6,
10,047, 716, 45435, 6963, 9940, ver. 7.

52. Cleansing the house with the blood of the bird and with the
running waler denotes that the receptacle of good is to be purified by
the holy affection of external truth, and by the holy truth from the
Word, 7846, 3424; and with the living bird, and the cedar wood,
hyssop and scarlet, denotes with the affection of good, and by interior
and exterior truth specifically from the Word and conjoined with
good, 91825, ver, 51,
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53. Letting go the living bird out of the city into the field denotes
that the affection of good is left perfectly free in the full enjoyment
of heavenly life and happiness internal and external, %439, 3310, 99,
1869, 9182°%; and making atonement for the house and its being clean
denotes that external good is reconciled with internal, and that
complete purily prevails, 10,042 II., 1488, 4545.

54. This is the law for all manner of plague of leprosy and for a
scall denotes that these are the laws of Divine Order with regard to
the profanation of truth, and to the evil affections which are active
in the course of regeneration and tend to such profanation, 2634,
10,219, 6063, 7524.

55. For the leprosy of a garment, and for a house, denotes also
with regard to those evil affections by which true doctrine is pro-
faned, and by which receptacles of good in the external man are
profaned, 5006, 6963, 1488.

56. For a rising and for a scab, and for a bright spot, denotes with
regard to the removal of evil affections tending to profanation from
sensual love, from the love of the world, and from selfish love
successively, 7524, 2240, ver. 2.

57. Te teach when it'is unclean and when it is clean, this being
the law of leprosy, denotes that the man of the church may thence
know how to discriminate between impurity and purity, both with
ges6pect to the will and understanding, 7007, 10,130, 4543, 683, 2634.

903. ‘

It is very evident from-the whole contents of this chaptér in the
literal sense that it must contain some hidden meaning, for otherwise
the particular ceremonials mentioned throughout it would not be
capable of any reasonable explanation. Let us, therefore, reverently
consider it in the light of the law of correspondences, according to
which we now know that the Word of the Lord is written.

It is remarkable, to begin with, that the priest, on going out of
the camp, finds the leper healed. But surely to be healed means that
the leprosy has been removed, and, therefore, that the man is already
pure before the ceremony of cleansing commences. How is this?
It is to show that the Lord alone delivers man from the sin of
profaning the truth, and that no outward ceremonials nor any external
worship can effect this. But still, in order to be purified the profaner
must do those things which are represented by the ceremonials and
the sacrifices, and he must do them as from himself. We are not
to infer, therefore, that the man does his part after being healed by
the Lord, but while he is being healed.

Now what are the means of deliverance from profanation inter-
nally? They are the affections of truth exterior and interior, or, in
other words, the affections of trith and good given to man by the
Lord; and they are represented by birds, because the new life of the
spiritual man is formed in his understanding, and he is not regene-
rated through the corrupt will, 40; these birds are to be living and
clean, because all life is from the Lord, and because nothing but what
is pure comes from Him; and one of them is to be killed in an
earthen vessel over running, or living, water, to denote preparation
by seclf-denial in the receptacle of the natural man, for being made
pure, by means of the truth of the Word conjoined with good, or of
faith conjoined with charity, which is denoted by the living water.
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But not only so. For it is the duty of him who would be spiritually
clean not to be satisfied with truth from the Word in general merely.
He must also discriminate, and learn by experience that certain
particular truths only are adapted for the purification of different
degrees of the life of his allections, and these varyving truths, as we
have seen, are respectively signified by cedar wood,  scarlet and
hyssop.  And then observe carefully how man’s elforts for his own
purification are assisted by the unsecen operations of the Lord. Tor
dipping the living bird and the other things named in the blood of
the dead bird is an expressive svmbol of the Divine operation.  When
we die as to the flesh, we live as to the spirit, but not otherwise.
And, of course, this leads to conjunction with the Lord by love, and
lastly to the state of freedom so aptly denoted by letting the living
bird go away into the open field. This, therefore, is the first part
of the process of our purification, which is going on even during our
whole life, and which is denoted by the sprinkling of him who is to
be cleansed from leprosy seven times.  Let us now consider the second.

Purification as to the natural or external man is here specifically
considered ; and the symbol of it, namelv, washing, and shaving, and
bathing, are so well known that thev scarcely need (o be illustrated ;
and they are threefold, hecause cach degree of man’'s life itself con-
sists of distinet degrees, for we are taught that these degrees exist
in the greatest and in the Ieast of all ereated things.  But the gar-
ments, and the hair, and the {lesh are so named as to show that this
part of the process proceeds from without inwards, corresponding to
the Divine operation {rom within outwards. This, thercfore, is in
agreement with the law of rvegeneration, which requires that man
must be born not only of water, but of the spirit.  And now we are
required to notice that the result of purification in the external man
is his introduction into the heavenly state in general, although not
as vet specifically. For the Ieper, being clean, was allowed to come
into the camp, but not to enter his own house. The camp denotes
the heavenly state as to the order by arrangement of truths under
good; but the house, in the best sense, denotes the specific state as
to good, and no one can realize this unless, by regeneration, which
is signified by the period of seven davs, he totally rejects his own
selfish life, and thus is purified as to good as well as with regard to
truth. Tlence, then, the second washing, and shaving, and bathing,
with a more particular rejection of falsitics, as the expressions with
respect to the shaving clearly show. Thus ends the second part of
the ceremony; but we have yet to reflect on the third.

And it is evident that here the eighth day denotes the new and full
state of the heavenly life, in which the Lord is truly worshipped from
good in every degree, as denoted by the particular offerings, and
especially by the application of the blood and the oil, as exactly as the
text describes, which is a most expressive way of showing how fully
and completely Divine Truth and Good now permeate the man or
the angel. But it is not necessary to repeat what has been already
sufficiently explained when giving the references to these sacrifices.
Only let it be remenibered that even in heaven there are still the guilt
offering and the sin offering, or, in other words, the acknowledgment
that man of himself is liable to error, is nothing but evil, and is
continually kept in good by the Lord. For by the two he-lambs
respectively are denoted the fruth of innocence, by which acknow-
ledgment is made, while by the ewe-lamb is signified the good of
innocence which, spirituadly, constitutes the burnt olfering, or enfire
consceration to the Lord. And thus we sce, as we have formerly
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secn, but now in a more striking manner, how itis really good, or love,
that malses the atonement, and yet how at the same time it is effected
by truth. While, therefore, in our daily lives, we give the preference
to love as a principle, let us not forget the necessity of truth as a
menns, and that truth from good must come into our actions in order
that our rcconciliation with the Lord may be thorough. Ior observe
it is the right ear, the right hand and the right foot that are to be
sprinkled with the blood and anointed with the oil; and not only so,
but that it is the #/p of the ear, the thumb of the hand and the great
toe of the foot that are to bhe so dealt with, in order to show that
goodness must be conjoined with our truth, and that these must both
together appear in our actions, and so in the ultimates. This is the
proper way of trusting in the Lord and doing good. DBut note the
preliminary to this in vers. 15-16 before proceeding. There is an
interior operation of the will upon the understanding. The will
receives good from the Lord, just as the priest talkes the log of oil
and pours it into the palm of his own left hand. Now pouring denotes
influx (2 Kings iv. 4, and 3%28), the left hand denotes the under-
standing, and the oil in the palm of the left hand, therefore, good
manifested in truth. And then the dipping of the finger of the right
hand in the oil in the Teft hand shows how power comes to man, by
the conjoined and reciprocal operation of the will and the under-
standing, before he can bring the good and the true into ultimates,
as described by what immediately follows. TIor by an external way
man receives the truth into his understanding, that is, by reading the
Word and being taught; but by an internal way the good into his
will, that is, by influx; and thus he is enabled, before he practises
theni, to have conjunction with the Lord by acknowledgment.

Let the man of the church, therefore, be greatly stimulated by
these reflections in endeavouring to lead the heavenly life. But some-
thing more yet remains to be said on the rest of this chapter which
may be useful in this way also.

A person may be, spiritually, too poor, even in the heavens, to be
able to worship the Lord from the internal good of innocence, signified
by a lamb, when he is delivered from profanation. But, nevertheless,
he can do this on a lower plane, for there are three heavens. It is
not possible, therefore, for one who is only fitted by regeneration for
the ultimate heaven to ascend and to become either spiritual or
celestial.  And, indeed, neither do ‘such desire to do so. Every one
is content, at last, to remain in his own heaven to eternity; and
there also is scope for eternal progress. Now the worship of such
is signified by the substitution of two turtledoves or two young
pigeons for the second he-lamb and the ewe-lamb, and by a propor-
tionately less expensive meal offering, which in this chapter repre-
sents worship in a less degree than the sacrifices. But this matter
of the meal offering has been previously explained, and need not
detain us. Also, since the rest of this description is the same as
before, it is only necessary to add that herein we learn in what
respects the regeneration of all men is similar. This happens because
all human beings are images and likenesses of the Lord by creation,
and are on that account capable of becoming so by rcgeneration.
Now the practical value of the knowledge thus drawn from the
internal sense of the Word is that each of us should seek, by co-opera-
tion with the Lord, to develop his own capabilitics, and not to be
deluded with the fancy that he ought to become what he sees so
many superior to himsell become. Iet cach of us, in fact, rather
learn to receive the kingdom of God as little children than to aspire
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beyond our possibilities, or to scek for greatness rather than for
goodness.

But what shall we say, finally, about leprosy in our houses? It
is quite casy to conceive of a disease affecting our bodies or our
minds, but a disease in a house it is diflicult to think of, especially
as writers on this subject are of the opinion that leprosy was not
infectious. Spiritually, however, the case is dilferent. The house
denotes the ultimate receptacle of good in the mind; and, therefore,
this may be liable to be affected by any interior impurity. TFor the
law is that the Internal shall form the External; and we are all
required to build our own spiritual houses, a good thing for us being
that we shall establish them upon the rock, and not build upon the
sand. Hence then is the importance of being cleansed spiritually
even as to sensual and corporeal affections, which are not unlike
garments and houses.

Even just here, therefore, we have a great work before us; and it
is interesting to observe that the process of cleansing is outwardly
the same as that for deliverance from profanation generally.-- But,
indeed, how many of the kind words we speak, and of the good
actions we do, with the best motives and from enlightened judgment,
are yet tainted with the thought of sclf!  And what can possibly
purify us but genuine alfections, living truths, close conjunction with
the Lord, a death unto sin, and the glorious liberty of the heavenly
life? It is a fact that we must live for ever in the continual exercise
of our bodily functions and powers; and therefore in heaven, as upon
earth, we shall need continual purification, lest we profane the truth
we love and the good we love through the quite unavoidable and
proper use of our heads, our hands and our feet, and also of the
clothing we wear. This, then, justifies the description in the latter
part of our chapter. Let us heed it well.

CHAPTER XV

SUMMARY OF THE SPIRITUAL SENSE

1. On states of spiritual impurity which are the result of falsity
flowing from the evils of sensual, worldly, or sel_ﬁsh love, vers. I-15.

2. On impurity arising from the non-conjunction of truth with its
own good; the vitiation of truths by such impurity; and the necessity
of purification of both good and truth in connection with this con-
junction during regeneration, vers. 16-18. . )

3. On the impurity of a natural affection arising from the falsity
of evil during regeneration, vers. 19-24. . .

4. On the impurity of a natural affection arising from the falsity
of evil with one not in the process of regeneration, vers. 23-30.

5. On the necessity of purification from the falsity of evil lest there
should be spiritual death, on account of the contamination of good

by such falsity, ver. 31.

6. A general summary of the teaching of the whole chapter,

vers. 32-33.

THE CONTENTS OF EACH VERSE

1. And the LORD spake
unto Moses and to Aaron,
saying,

2. Speals unto the children
of Israel, and say unto them,
When any man hath an
issue out of his flesh, be-
cause of his issue he is un-
clean.

3. And this shall he his
uncleanness in his issue:
whether his flesh run with
his issue, or his flesh be
stopped from his issue, it is
his uncleanness.

203

1. There is revelation {rom
the Lord to those who are in
truth and in good giving the
perception,

2. And thence instruction
to the man of the Spiritual
Church, whereby he perceives
that when any one thinks from
the senses, from worldly love,
or from selfish love, on this
account his thought is falsity
from evil and he is impure.

3. And this is the origin of
falsity or impurity in thought :
whether evil be conjoined with
falsity, or, as it were, scpar-
ated from it, it is the origin of
falsity.
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4. Every bed whereon he
that hath the issue lieth
shall  be wunclean: and
every thing whereon he
sitteth shall be unclean.

5. And whosoever touch-
eth his bed shall wash his
clothes, and bathe himself
in water, and be unclean
until the even.

6. And he that sitteth on
any thing whereon he that
hath the issue sat shall wash
his clothes, and bathe him-
self in water, and be un-
clean until the even.

7. And he that toucheth
the flesh of him that hath
the issue shall wash his
clothes, and bathe himself
in water, and be unclean
until the even.

8. And if he that hath the
issue spit upon him that is
clean; then he shall wash
his clothes, and bathe him-
self in water, and be unclean
until the even.

9. And what saddle so-
cver he that hath the issue
rideth upon shall be un-
clean.

OF LEVITICUS

4. And every natural affec-
tion or doctrine, contaminated
by thought from these de-
graded loves, is impurce; also
every affection, {from these
loves, which is confirmed by
such thought is impure.

5. Also the slightest con-
tact with such merely natural
affection or thought makes
purification, externally and
internally, necessary, and
causes impurity until a change
of state takes place.

6. Also every one who is
disposcd to confirm himself in
an evil practice  or  false
doctrine, because the corrupt
church in gencral, or any in-
dividual, has done so, must
be purified externally and in-
ternally, or as to thought and
affection, and cannot be pure
until a change of state occurs,

7. And if any one conjoins
himself by affection with an-
other who 1is in falsity of
doctrine arising from sensual,
worldly, or selfish love, he
must be purified externally
and internally, and will be im-
pure until a change of state
occurs through such purifica-
tion.

8. And still further, if any
one in such [alsity from evil
wilfully corrupts the life of
another who is not so, that
other must be purified exter-
nally and internally; nor'can
he be pure without a change
of state.

9. Also cvery receptacle of
truth in the intellect which is
contaminated by contact with
such falsity from evil is im-
pure;
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10. And whosoever touch-
eth any thing that was
under him shall be unclean
until the even : and he that
beareth those things shall
wash his clothes, and bathe
himself in water, and be
unclean until the even.

11. And whomsoever he
that hath the issue toucheth,
without having rinsed his
hands in water, he shall
wash his clothes, and bathe
himself in water, and bhe
unclean until the even.

12. And the earthen ves-
sel, which he that hath the
issue toucheth, shall be
broken : and every vessel of
wood shall be rinsed in
water.

13. And when he that
hath an issue is cleansed of
his issue, then he shall
number to himself seven
days for his cleansing, and
wash his clothes; and he
shall bathe his flesh in run-
ning water, and shall be
clean.

14. And on the eighth
day he shall take to him
two turtledoves, or two
young pigeons, and come
before the Lorp unto the
door of the tent of meeting,

10. Every receptacle of
good in the will which is, in
the same way, contaminated,
is impure until a change of
state; and even the mere
thought of such contamina-
tion, although it may dppear
necessary, requires purifica-
tion externally and internally,
by a change of state.

11. Also if he who is in
falsity from evil comes into
contact spiritually, by some
affection common to both,
with him who 1is pure, he
must purify  himself out-
wardly; and such contact
makes purification necessary
externally and internally, and
also thereby a change of
state.

12. And even the lowest
receptacles of truth which are
but  slightly contaminated
with such falsity from evil,
must be rejected; and. . the
lowest receptacles of good
must, under the same circum-
stances, be purified through
the truth.

13. And he who is to be
purified from the falsity of
evil must pass through the
process of regeneration, puri-
fying himself externally and
internally by means of the
truth rendered active from
good, and then he will be
made pure.

14. And in his new state
he will worship the Lord
from the good or truth of
faith, and acknowledge that
he receives these from  the
Lord through the heavens,
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and give them wunto the
priest:

15. And the priest shall
offer them, the one for a sin
offering, and the other for
a burnt olfering; and the
priest shall make atonement
for him before the Lorp for
his issue.

16. And if any man’s
sced ol copulation go out
from him, then he shall
bathe all his flesh in water,
and be unclean until the
even.

17. And every garment,
and every skin, whereon is
the seed of copulation, shall
be washed with water, and
be unclean until the even.

18. The woman also with
whom a man shall lie with
seed of copulation, they
shall both bathe themselves
in water, and bhe unclean
until the even.

and thus from his state as to
good.

r5. And from this state of
good he will truly worship;
first, in order that evil may be
removed, and sccondly that he
may devote himself to the
Lord; and in this way, from
Divine Good, will falsity from
cvil be removed, and recon-
ciliation between the external
and the internal man will be
cffected.

16. Again, when in the
course  of regeneration, the
sced of Divine Truth with any
one is vitiated by not being
conjoined to its own good,
such a person must be purified
completely by the application
of the truth to life from a
principle of good until the
state of truth leading to good
is at its end.

17. And every state of truth
with man, whether external or
internal, wherein the affection
of conjoining truth with its
own good is perverted, must
be purified, but is not com-
pletely so until the state of
truth leading to good is at its
end.

18. And every natural affec-
tion of good which is in the
process of receiving the seed
of truth for conjunction there-
with, from its corresponding
spiritual affection, is relatively
impure in the process; and
both affections rcquire to be
purificd by the truth until a
change of state, by the full
conjunction of truth with
good, is effected.
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19. And if a woman have
an issue, and her issue in
her flesh be blood, she shall
be in her impurity seven
days : and whosoever touch-
eth her shall Dbe wunclean
until the even.

20. And every thing that
she lieth upon in her im-
purity shall be wunclean:
every thing also that she
sitteth upon shall be un-
clean.

21. And whosoever touch-
eth her bed shall wash his
clothes, and bathe himself
in water, and be unclean
until the even.

22. Andwhosoever touch-
eth any thing that she sitteth
upon shall wash his clothes,

. and bathe himself in water,

and be unclean until the
even.

23. And if it be on the
bed, or on any thing where-
on she sitteth, when he
toucheth it, he shall be un-
clean until the even.

24. And if any man lie
with her, and her impurity
be upon him, he shall be
unclean seven davs; and
every bed whereon he lieth
shall be unclean.

25. AAnd if a woman have
an issue of her blood many

19. Also when any natural
affection is corrupted by falsity
from the evil of selfish love in
a state of undergoing regener-
ation, that natural affection
must be regenerated; and the
slightest indulgence therein is.
impurity until the end of the
state of truth leading to good.

20. Also every doctrine con-
taminated by that natural
affection is impure; and every
confirmed state of that affec-
tion by falsity is impure.

21. And every onc who is
influenced by  that false
doctrine in the slightest de-
gree must be purified exter-
nally and internally until the
end of that state. '

22. Also every one who is
disposed to confirm himself in
an evil practice or false
doctrine thence derived, must
be purified externally and in-
ternally until the termination
of the state.

23. And if that falsity from
evil should contaminate ' the
doctrine of truth or of good
with any one who comes under
the influence of that natural
affection, he is impure until
a change of state takes place.

24. And if any one who is
in the truth conjoins himself
with that affection, and its
falsity contaminates him, he
must pass through the holy
state of regeneration; and all
his doctrine will he rendered
impure thereby.

~25. And if any natural affec-
tion 1s contaminated with
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days not in the time of her
impurity, or if she have an
issuce beyond the time of her
impurity; all the days of
the issue of her uncleanness
she shall be as in the days
of her impurity : she is un-
clean.

26. Every bed whercon
she lieth all the days of her
issue shall be unto her as
the bed of her impurity :
and every thing whereon
she sitteth shall be unclean,
as the uncleanness of her
impurity.

27. And whosoever touch-
eth those things shall be
unclean, and shall wash his
clothes, and bathe himseclf
in water, and be unclean
until the even.

28. But if she be cleansed
of her issue, then she shall
number to Therself seven
days, and after that she shall
be clean.

29. And on the eighth
day she shall take unto her
two turtledoves, or two
voung pigeons, and bring
them unto the priest, to the
door of the tent of meeting.

30. And the priest shall
offer the one for a sin offer-
ing, and the other for a
burnt olfering, and the
priest shall make atonement
for her before the LorD for
the issue of her uncleanness.

OF [EVITICHS

falsity from cvil, when not in
a state leading to regenera-
tion, or from [ailure in pass-
ing through that state; so
long as this state lasts it is
impure, even as is the state of
undergoing regeneration; and
indeed more intensely so.

26, LEvery doctrine con-
taminated by such natural
affection, in its falsity, is im-
pure; and every state of that
natural affection confirmed by
falsity is impure, even as in
the state of undergoing re-
generation.

27, And every onc who is
but a little influenced by these
falsified states is impure, and
must be purified externally
and internally until the end of
the state.

28. But if that natural
affection is purified from
falsity, it is to be acknow-
ledged as the result of re-
generation;  for  purification
follows regeneration.

29. And in the new state of
that natural affection, or of
the person in whom it is
active, he will worship the
Lord from the good and truth
of faith; and will acknow-
ledge the Lord, and His in-
fluence through the heavens.

30. Also from Divine Good
will there he the removal of
cvil, and the realization of
love to the Lord; and the re-
conciliation of the external
man with the internal will be
effected by the removal of
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31. Thus shall ye separ-
ate the children of Israel
from their uncleanness,
that they die not in their un-
cleanness, when they defile
my tabernacle that is in
the midst of them.

32. This is the law of him
that hath an issue, and of
him whose seed of copula-
tion goeth from him, so

that he is unclean thereby;

33. And of her that is
sick with her impurity, and
of him that hath an issue,
of the man, and of the
woman, and of him that
lieth with her that is
unclean.

falsity from evil, and of its
impurity. ’

31. And thus must every
member of the Spiritual
Church be made pure, that
evil may not cause spiritual
death, while there is want of
harmony between the external
man and the internal, where
heavenly principles from the
Lord are to be established.

32. This is the law of
Divine Order for the removal
of falsity derived from selfish
love; to prevent the violation
of the sanctity of the heavenly
marriage of truth with good,
which produces impurity ;

33. For the removal of
falsity from those who are in
preparation for the heavenly
marriage; for the removal of
falsity from  evil generally
from spiritual and natural
affections; and for the removal
of the impure conjunction of
the spiritual with the natural
affections. .

REFERENCES AND NOTES

1. This is evident, because by Jehovah is denoted the Divine Being
as to His love, 2001; by speaking is denoted influx, 2951; by Moses
is denoted Divine Truth, or the Word, 70o10; by Aaron is denoted
Divine Good, 9946; and by saying is denoted perception, 1791, 1822.

2. By speaking to the children of Israel and saying is denoted
instruction to the man of the Spiritual Church, 7304, 3654; and by
any man having an issue out of his flesh, and on that account being
unclean, is denoted any one thinking from the senses, from worldly
love, and from selfish love and thence falsity from evil and impurity,
10,283, 10,130. Note particularly in the first reference of the two
just. given the words: ‘‘There is in man his own will and his own
intellect; his own will is evil and his own intellect is falsity thence

P
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derived. The former, namely, his own =will is signified by the flesh
of man, and his own intellect by the blood of that flesh,” and thence
observe, [rom the second, that the issue or flux, named in speaking
of this chapter, clearly denotes evil thoughts flowing  from evil
affections.

3. The uncleanness in his issuc denotes the evil which is the origin
of impurity in thought, or, in other words, of the impurity of falsity,
10,130; and whether his flesh run, or be stopped with his issuc,
denotes whether evil be conjoined with falsity, or, as it were, scparated
from it, because running, in this case, conveys the idea of flowing
in, 10,130, and being stopped of being restrained from flowing in, 843.

4. Every bed whereon he that hath the issue lieth being unclean
denotes that every natural affection or doctrine contaminated by
thought from these degraded loves is unclean, 6188, 10,360 end,
10,130; and everything whereon he sitteth being unclean denotes
that every affection from these loves which is confirmed by such
thought is impure, 9422, 10,130.

5. Whosoever toucheth his bed, washing his clothes, bathing him-
self in water, and being unclean until the evening, denotes that the
slightest contact with such merely natural affection or thought makes
purification externally and internally necessary, and causes impurity
until a change of state takes place, 10,130, 6188, 10,360 end, 3147,
5006, 7844. :

6. He that sitteth on anything whereon he that hath the issue sat,
washing his clothes, bathing himself in water, and being unclean
until evening, denotes that every one who is disposed to confirm him-
self in an evil practice because the corrupt church in general, or any
individual, has done so, must be purified externally and internally, or
as to thought and affection, and cannot be pure until a change of
state occurs, 6188, ver. 2, 3147, 10,130, 78.44.

7. Ile that toucheth the flesh of him that hath the issue, denotes
one who conjoins himsell by alfection with another, who is in falsity
of doctrine arising from sensual, worldly or selfish love, 10,130, 780,
10,283, 10,130; washing his clothes and bathing himself in water,
denote purification externally and internally, 3147, 5006; and being
unclean until the evening denotes impurity until a change of state,
10,130, 7844.

8. He that hath the issue spitting upon another denotes onc who
is in such falsity from evil wilfully corrupting the life of another,
who is not so, by falsifications of truth, because spitting, in a good
sense, and making clay of the spittle, signifies the conjunction of
truth with good, thus producing the good of faith, 6660%, and there-
fore, in the opposite sense, spitting upon another clearly denotes
corrupting his life and doctrine with falsity, 4835%; washing his
clothes and bathing himself in water denotes purification externally
and internally, 3147, 5000, 083; and being unclean until the evening
denotes impurity until a change of state, 10,130, 7844

9. What saddle socver he that hath the issue rideth upon being
unclean denotes that every receptacle of truth in the intellect con-
taminated by contact with such falsity is impure, 5531, 2761, 2702,
10,283, 10,130.
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10. Whosoever touching anything that was under him, and that
beareth those things, denote, the former, contamination with recep-
tacles in the will, and the latter, contamination by the mere thought
of such things, 10,130, 3079, 3048, 8764; washing his clothes and
bathing himself in water denote purification externally and internally,
3147, 5006; and being unclean until evening denotes impurity until
a change of state, 10,130, 7844.

11. Whomsoever he that hath the issue toucheth without having
rinsed his hands in water denotes he who is in falsity from evil
spiritually, or he who falsifies the truth, coming into contact with
another by some affection common to both, without external purifica-
tion, 10,283, 10,130, 3147; '‘and that other washing his clothes,
bathing in water, and being unclean until the evening, denotes
purification externally and internally until a change of state, 3147,
7844. Observe here that it is touching another that denotes contact
by a common affection, and rinsing the hands only that signifies
merely external purification. The first is demonstrated from the
words ““so far as the will of the other is in agreement and makes
one,” at the beginning of 10,130, and the second from %4423, where
washing the, feet and hands have reference to the purification of the
Natural and washing the head to the purification of the Spiritual.

12. The earthen vessel touched by him who has the issue denotes
the lowest receptacle of truth without good contaminated by falsity
from evil, 10,105, 10,130, 10,283; the vessel of wood denotes the
receptacle of good, 643; and being broken or rinsed with water
denotes to be rejected or to be purified through the truth, 9163, 3147.

13. He who hath the issue being cleansed from his issue denotes
the purification of him who, from evil love, falsifies the truth, 10,283,
4545 ; numbering to himself seven days for his cleansing denotes that
he must pass through the process of regeneration (Gen. i. through-
out), 716; washing his clothes and bathing his flesh in running water
denotes purification externally and internally, 3147, 5006, 3424; and
being clean denotes purity spiritually, 4545. l

14. The eighth day denotes the new state, g22%; taking two turtle-
doves or two young pigeons denotes the worship of the Lord from
the good or truth of faith, 1826, 1827; coming before the Lord unto
the door of the tent of meeting denotes the acknowledgment that he
receives these from the Lord through the heavens, 2356, 3540%; and
giving them unto the priest denotes thus from his state as to good,

9946.

15. The priest offering them denotes that from this state of good
he will truly worship, 9946; the one for a sin offering and the.other
for a burnt offering, denotes in order that evil may be removed, and
that he may devote himself to the Lord, 3400, 10,053; and the priest
making atonement for him before the Lord for his issue, denotes
that, in this way, from Divine Good, will falsity from evil be
removed, and reconciliation between the external and internal man
be effected, 10,283, 10,042, II.

16. Any man’s sced of copulation{going out/from him denotes here,
‘“when, in the course of regeneration;—tlie séed of Divine Truth with
any one is vitiated by not being conjoined to its own good,” 830, 1798,
4837; bathing all his flesh in water, denotes purification completely

P2
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by the application of the truth to life from a principle of good, 3147,
1798, 780; and being unclean until even, denotes impurity until the
state of truth leading to good is at its end, 7844, 9274.

17. Every garment, and every skin wherein is the seed of copula-
tion, being washed with water and being unclean until the even,
denotes that every state of truth with man, whether external or
internal, wherein the affection of conjoining truth with its own good
is perverted, must be purified, but is not completely so until the state
of truth leading to good is at its end, 9215, 880, 1798, 4837, 3147,
7844, 9274

18. The woman, in this case, denotes the natural affection of good
and the man the spiritual affection of truth, because the Hebrew word
for man here used is ish, 915; seed denotes truth for conjunction with
good, 880, 1798; the woman also denotes a natural affection and the
man a spiritual affection, 39692, 155; and both bathing themselves in
water and being unclean until the even denotes purification until a
change of state by the full conjunction of truth with good is cllected,

7884, 9274, 3147

19. A woman having an issue denotes a natural affection corrupted
by falsity from the evil of selfish love, 3969, 155, 10,283; her issue in
her flesh being blood denotes a state of undergoing regencration,
10,283, 4161; being in her impurity seven days denotes that the
natural affection shall be regenerated (Gen. i. throughout), 716; and
anybody touching her being unclean until even denotes that the
slightest indulgence therein is impurity until the end of the state of
truth leading to good, 10,130, 7844, 9274.

20. Everything that she lieth upon in her impurity being unclean,
-denotes that every doctrine contaminated by that natural affection is
impure, 6188, 10,360 end, 10,130; and everything that she sitteth upon
being unclean, denotes that every confirmed state of that affection
by falsity is impure, 9422, 10,130.

21. \Whosoever toucheth her bed denotes every one who is influ-
enced by that false doctrine in the slightest degree, 10,130, 6188,
10,360; washing his clothes and bathing himself in water denote
purification externally and internally, 3147, 5006; and being unclean
until the even denotes impurity until the end of that state, 10,130,

7844.

22. Whosoever toucheth any thing that she sitteth upon denotes
any one who is disposed to confirm himself in an evil practice, or
false doctrine thence derived, 10,130, 9422; washing his clothes and
bathing himself in water denote purification externally and internally,
3147, 5006; and being unclean until the even denotes impurity until
the termination of the state, 10,130, 7844

23. Tts being on the bed, or on any thing whercon she sitteth,
denotes il that falsity from evil should contaminate the doctrine of
truth or of good, 39097, 155, 10,283, 10,300, 9422, 33523 touching
denotes coming under the influence of, 10,1303 and being unclean
until the even denotes impurity until a change of state, 10,130, 7844.

24. Any man lyving with her denotes if any one in the truth con-
joins himself with that affection and its falsity, o135, 4433; her

.
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impurity being upon him denotes contamination by that affection and
its falsity, 10,283, 10,130, ver. 2; being unclean seven days denotes
passing through the holy state of regeneration, 716, 10,130; and every
bed whereon he lieth being unclean denotes that doctrine will be
rendered impure thereby, 10,360, 10,130.

25. A woman having an issue of blood many days not in the time
of her impurity denotes if any natural affection is contaminated with
falsity from evil when not in a state leading to regeneration, 10,283,
4161 ; beyond the time of her impurity denotes from failure in passing
through that state (Gen. i. throughout), 716, 487; all the days of her
issue being as the days of her impurity denotes that as long as this
state lasts it is impure, as is the state of undergoing regeneration,
10,130, 4161, 10,283; and she is unclean denotes, indeed, more
intensely so, 10,130.

26. Every bed whereon she lieth all the days of her issue being
unto her as the bed of her impurity, denotes that every doctrine
contaminated by such natural affection in its falsity is impure, 10,360,
10,283, 10,130; and everything whereon she sitteth being unclean,
as the uncleanness of her impurity, denotes that every state of that
natural affection confirmed by falsity is impure even as in the state
of undergoing regencration, 9422, 10,130, 10,283, 41061.

27. Whosoever touching those things being unclean denotes that
cvery once who is but a little influenced by these falsified states is
impure, 10,130, 10,283; washing his clothes and bathing himsell in
water denote purification externally and internally through. the
Word, 3147, 5000, 2702; and being unclean until even denotes the
continuance of impurity until a change of state, 10,130, 7844.

28. If she be cleansed from her impurity, numbering to herself
seven days, and then being clean, denotes that if that natural
affection is purified from falsity, it is to be acknowledged as the
result of regencration; for purification follows regeneration, 43545
(Gen. i. throughout), 716, 10,239.

29. The eighth day denotes a new state of that natural affection,
9227; taking two turtledoves or two young pigeons denotes the
worship of the Lord from the good or truth of faith, 1826, 1827; and
bringing them to the priest at the door of the tent of meeting, denotes
the acknowledgment of the Lord and of His influence through the
heavens, 9946, 2356, 3540°,

30. The priest offering one for a sin offering, and the other for a
burnt offering, denotes that, from Divine Good, there will be the
removal of evil, and the realization of love to the Lord, 9946, 3400,
10,053 ; and the priest making atonement for her before the Lord
for the issue of her uncleanness denotes the reconciliation of the
external man with the internal by the removal of falsity from evil,
and of its impurity, 10,042 I1., 10,130, 10,283.

31. Thus shall ye separate the children of Israel from their unclean-
ness denotes that thus must every member of the Spiritual Church
be made pure, 3634, 10,130, 10,283; that they die not in their
unclcanness, decnotes that evil may not cause spiritual death, 129,
10,130; and when they defile my tabernacle that is in the midst of
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them, denotes while there is want of harmony between the external
man and the internal, where heavenly principles from the Lord are
to be established, 10,130, 3210, 6028.

32. The law of him that hath an issue, and of him whose seed of
copulation gocth from him so that he is unclean thereby, denotes the
law of Divine Order for the removal of falsity derived from selfish
love, and to prevent the violation of the sunctlity of the heavenly
marriage of truth with good which produces impurity, 10,283, 880,
1798, 4837, 2634, 10,130.

33. Of her that is sick with her impurity denotes the law for the
removal of falsity from those who are in the course of regeneration,
2634, 10,283, 4161; of him that hath an issue, the man and the
woman, denotes for the removal of falsity from evil generally, from
the spiritual and natural allections, 913, 10,283 ; and of him that lieth
with her that is unclean denotes for the removal of the impure con-
junction of the spiritual with the natural affections, 4433, 10,283,
10,130.

Two thoughts are suggested in commencing the reconsideration
of the foregoing particulars of Divine Truth, namely, first that the
Lord teaches every individual of the church by influx and by instruc-
tion, and secondly, that this man with the issue is a type of a state
to which each of us is subject. For we all have some light, or rather
some enlightenment interiorly, from Divine Truth, and some instruc-
tion outwardly, and when we think of it we may discern that the
latter is of very little use without the former. Oh blessed capacity,
given to man alone of all living creatures, that he can see the spiritual
light! And it is also a great blessing that, by its means he can
kknow truths from the Word, and thence discover the extent to which
he thinks what is false from his natural selfishness, which thinking
is here denoted by the issue out of his flesh.

Out of the sellish heart of man proceed evil thoughts (Mark vii. 21).
But man cannot help ity nor is he responsible for it, except so far as
he consents by indulgence, and by willing to act out such evil
thoughts (T.C.R. 658). Reflect on that. These bad thoughts flow
into us, however, from wicked spirits, and the reason why they do
so is because there is a root of evil in oursclves which attracts them.
Now it is just this root of evil that we require to see, and the Lord
by the Word enables us to see it, so that we may be cleansed from
our spiritual issue.

Note next the difference between the flesh running with the issue,
and being stopped from it because the former shows the operation of
the will, and the latter the non-consent of the will; and note also that
both states are spiritual impurity, although the latter involves the
restraining influence of the conscience. Purification, therefore, from
evil thoughts is necessary, although they are “‘stopped’’ as the text
says. Also, there are two states of evil thoughts respectively denoted
by lying on a bed, or sitting on a seat, and the one, of course, has
reference to the understanding and the other to the will.

But now follow some cases showing that other people may- suffer
impurity on account of the evil thoughts which flow into us, and
which we are disposed to encourage or to confirm.” This, however, is
not alone because we may utter such  thoughts, but because they
contaminate the spiritual atmosphere which surrounds us, and may
be communicated surely, if silently, to others. Now it is worth
while to repress such imaginations, that we may not even uncon-
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sciously do injury without intending it. And the cases must be
considered. IFalse doctrine is the deadly thing which, if the regener-
ating man drinks, it will not very seriously injure him, but it will
produce impurity all the same, if there is spiritual contact therewith.
Still more will there be danger, if one is disposed to confirm falsities
by which he is influenced. And certainly he will injure himself, to a
greater degree, who conjoins himself by affection with one who is
in such falsities. Also much more will injury happen to one who is
deliberately rendered impure by him who is in such a state. Thus
much, then, for the affections generally. And we shall find similar
results as to intellectual things, whether they be thoughts or feelings
connected therewith; and these are aptly denoted by the saddle and
those things which follow, as the interpretation in its series shows;
while purification can only come by means of the truth, and by the
genuine worship of the Lord which follows the conclusion of the state
called evening, and is represented by the eighth day. Now these are
rcal experiences to the regenerating man; and by reflecting on them
as here described in the correspondential language of the Word, we
may promote our own progress; we may be more watchful against
all evil thoughts; and more prayerful lest we should enter into
temptation.

We come now to the consideration of the heavenly marriage of
goodness and truth, which is not only the consummation of Regenera-
tion, but which also may be said to constitute regeneration all through
the process. Nothing, therefore, can be more holy, and pure, and
clean than this heavenly marriage, and therefore the conjunction of
the Lord with His church is likened to a marriage (Rev. xxi. 2),
and indeed the true marriage of one man with one woman for which
the Lord provides (Matt. xix. 4-6) derives its origin from this
heavenly marriage, and is, in this way, equally holy, and pure and
clean. But it must be observed, nevertheless, that during regenera-
tion there is impurity, even in connection with marriage in both
senses; and in the spiritual series before us this is the subject.

Now how is it that the seed of Divine Truth becomes vitiated by
not being conjoined to its own good? Divine Truth as proceeding
from the Lord is pure, and so is the truth proceeding from the good
in us, so far as it constitutes our regenerated individuality ; but every
human being is born with an unregenerated individuality, and both
these, talken together, constitute the proprium of man, or the complex
life of man as distinct from the Lord, 155. And since the individu-
ality into which man is born is nothing but evil, and thence error,
we may see how falsity from this evil may contaminate the truth
received from good in us, and actually become the origin of all
impurity. If, then, in regard to marriage, we wish to be pure, even
as the angels are pure, we must evidently be regenerated internally
and externally, and thus purified both as to the understanding and
will (H.H. 367). And this is the sum and substance of the teaching
before us, to which it may be added, that this grand purification must
be effected altogether, as it were, by ourselves; for no one can be
in true and heavenly marriage love unless he is regenerated, and no
one can be regenerated and thus conjoined with the Lord to eternity
unless he reciprocates the Lord’s great love for him. We love Him,
in short, because He first loved us.

But the remainder of this chapter does not need particular con-
sideration as to its details, since most of them are the same as those
already commented upon. Tt is only necessary, therefore, to reflect
upon the distinction made between a woman having an issue during
the time of her impurity or separation, and another having an issue
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not in the time of her impurity or bevond it.  And from this we learn
that some may not be regenerated at all, while others may fail in
the process. By which we are reminded of the statements that
‘“every society in heaven has a society opposite to it in hell; and also
that, in both, the societies are innumerable ”’ (see H.H. 541, 588). Let
us therefore *‘ Strive”’ to enter in at the strait gate, and not merely
‘“seelk "’ to do so, according to the Lord’s words (Luke xiii. 24).

CHAPTER XVI

SUMMARY OF THE SPIRITUAL SENSE

1. There is revelation from the Lord when merely external worship
has been rejected by man, concerning the manifestation of inmost
good, namely, that it must be by the removal of evil externally and
internally; by devotion to the Lord; and by the instrumentality of
truths, vers. 1-4. :

2. Also there shall be the removal of evil externally as well a
internally, by acknowledging the Lord; by freedom of choice; by
worship; and by the rejection of evil, vers. 5-10.

3. The whole process of this purification is more accurately
described, vers, 11-22. )

4. Then follow the genuine acknowledgment that all truths are
from the Lord; a state of worship from pure love; the confession
that man’s highest good is from the Lord; and that continual purifi-
cation is necessary in order to realize the heavenly state, vers. 23-28.

5. And lastly there is, in consequence of this holy course of regenera-
tion and purification, the full enjoyment of heavenly peace and rest,
even to eternity, vers. 29-34.

Tue CONTENTS OF EACH VERSE

1. And the LorD spake 1. There is revelation from
unto Moses, after the death the Lord by Divine Truth,
of the two sons of Aaron, When external worship from

when they drew near before the loves of self and the world
the LorD. and died : without internal is abolished,
My © ’

because it is hypocritical and
profane.

2. And the LORD said 2. And this reyelation is not
unto Moses, Speak unto only external but internal, and

Aaron thy brother, that he t?atclhesL t}éa}’ mn Dtl_w_ W%rs}lép
come not at all times into ©F M€ Lordirom Divine txood,

L man cannot, in every state of
the holy place within the ’ )

il bl i : t the church, enter into the per-
Ve, belore the mercy-seat  ception and realization of in-

which is upon the ark; that 06t good which is celestial,
he die not: for I will appear and 1s distinguished from

in the cloud upon the mercy-
seat.
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spiritual good by intermediate
good, and wherein the Lord is
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3. Herewith shall Aaron
come  into the holy place:
with a young bullock for a
sin offering, and a ram for
a burnt offering.

4. He shall put on the
holy linen coat, and he
shall have the linen breeches
upon his flesh, and shall
be girded with the linen
girdle, and with the linen
mitre shall he be attired:
they are the holy garments;
and he shall bathe his fesh
in water, and put them on.

5. And he shall take of
the congregation of the chil-
dren of Israel two he-goats
for a sin offering, and one
ram for a burnt offering.

6. And Aaron shall pre-
sent the bullock of the sin
offering, which is for him-
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present to hear and receive all
worship, and to remove evil
from man by his reception of
the Divine Law in his heart;
and the reason is, because, in
this case, he would perish;
but that still the Lord reveals
Himself in the obscurity of
man’s states, which happens
from the Divine Mercy.

3. And by this means is the
man who is in good, and the
Lord Himself in His glorifi-
cation, led into his inmost life :
he must be purified from evil
in the external man, or in the
natural degree, and also in the
internal man, or in the spirit-

ual degree, by the good of

innocence; and in the spiritual
degree he must worship the
Lord by full devotion from the
good of love.

4. Also such purification is
effected by truths from good,
that is, by the truths of the
exterior natural; by the doc-
trinc of the conjunction of
truth with good externally; by
the common hond conjoining
truths with good internally;
and by the intelligence of truth
inmostly ; for by these man is
made pure and holy when he
does the work of repentance
by the application of external
truths to life.

5. Moreover, the external
man must be purified from
falsities by the application of
the truths of faith through
which evil is removed, and by
devotion to the Lord from
charity.

6. And the interior natural
must be purified by the re-
moval of evil through the ac-
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self, ‘and make atonement
for himself, and for his
house.

7. And he shall take the
two goats, and set them be-
fore the Lorp at the door
of the tent of meeting.

8. And Aaron shall cast
lots upon the two goats; one
lot for the Lorp, and the
other lot for Azazel.

9. And Aaron shall pre-
sent the goat” upon which
the lot fell for the LORD,
and offer him for a sin
offering. '

10. But the goat, on
which the lot fell for Azazel,
shall be set alive before the
LLorD, to make atonement
for him, to send him away
for Azazel into the wilder-
ness.

11. And Aaron shall pre-
sent the bullock of the sin
offering, which is for him-
self, and shall make atone-
ment for himself, and for
his house, and shall kill the
bullock of the sin offering
which is for himself :

12. And he shall take a
censer full of coals of fire
from off the altar hefore the
Lorp, and his hands full of
sweet incense beaten small,
and bring it within the veil :

knowledgment of the. Lord
from good, whereby the recon-
ciliation of the natural with
the spiritual man is effected
both as to good and truth.

7. While the truths of faith
shall thereby be acknowledged
to be from the Lord and His
operation through the heavens.

8. For by the Divine Provi-
dence, man must choose for
himself between good and evil,
and thus between truth and
falsity. '

9. And then from a principle
of good, he must worship the
Lord in order that evil may
be removed and rejected.

10. And it must be acknow-
ledged hefore the Lord that
man of himself is really in
falsity from evil, so that the
External may be reconciled to
the Internal by the complete
rejection of such falsity.

11. But first and above all
things, must he who is in good
acknowledge that he receives
that good from the Lord, so
that evil may be removed, and
the reconciliation of the
natural man, as to good may
be effected both internally and
externally, and that thus he
may bhe prepared to worship
the Lord.

12. And then by the recep-
tion of good from the Lord,
and truth from the Word,
which is grateful and accept-
able in worship, and which is
carefully arranged and dis-
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13. And he shall put the
incense upon the fire before
the Lorp, that the cloud
of the incense may cover
the mercy-seat that is upon
the testimony, that he die
not :

14. And he shall take of
the blood of the bullock,
and sprinkle it with his
finger upon the mercy-seat
on the east; and before the
mercy-seat shall he sprinkle
of the blood with his finger
seven times.

15. Then shall he kill the
goat of the sin offering, that
is for the people, and bring
his blood within the veil,
and do with his blood as he
did with the blood of the
bullock, and sprinkle it
upon the mercy-seat, and
hefore the mercy-seat :

16. And he shall make
atonement for the holy
place, because of the un-
cleannesses of the children
of Israel, and because of
their transgressions, even
all their sins: and so shall
he do for the tent of meet-
ing, that dwelleth with them
in the midst of their un-
cleannesses.
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tinguished under good, he .

shall have a perception of in-
most good.

13. And then also, from
Divine Good shall the conjunc-
tion of truth with good take
place, that thus the Divine
Love and Mercy may be mani-
fested obscurely in appear-
ances according to the state of
the worshipper, lest spiritual
death follow from too full a
maniflestation of Divine Love.

14. And then too, truth
from purified natural good
shall be conjoined with Divine
Truth proceeding from Divine
Good; and this shall be done
with power in the natural
man, from the holy state
acquired by regeneration from
the Lord.

15. Also the external of the
natural man, or he who is in
the good of faith, must be
prepared in the same way, be-
cause the truth of this good is
alike from the Lord by celes-
tial good, and must be con-
joined therewith internally and
externally.

16. For, indeed, cven celes-
tial good, or those in that
good, must be reconciled with
Divine Good, because man of
himself is altogether impure,
as to the exterior, and as to
the interior, and is nothing but
evil; and so must it be also
with spiritual good, or those
in that good, and with natural
@ood, or those in that good, in
order that the Lord may be
present with man from inmost
things to lowest things by the
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17. And there shall be no
man in the tent of meeting
when he goeth in to make
atonement in the holy place,
until he come out, and have
made atonement for himself,
and for his household, and
for all the assembly of
Israel.

18. And he shall go out
unto the altar that is before
the LLorD, and malke. atone-
ment for it; and shall take
of the blood of the bullock,
and of the blood of the goat,
and put it upon the horns of
the altar round about.

19. And he shall sprinkle
of the blood upon it with his
finger seven times, and
cleanse it, and hallow it
from the uncleannesses of
the children of Israel.

20. And when he hath
made an end of atoning for
the holy place, and the tent
of meeting, and the altar,
he shall present the live
goat:

21. And Aaron shall lay
both his hands upon the

acknowledgment, on his part,
that of himself he is only evil.

17. And yet, truly, the wor-
ship of the Lord by man from
inmost good, for the recon-
ciliation of his life with the
Lord’s life, must be entirely as
from himself without any ad-
mixture of evil or falsity, with
inmost good, with interior
good, or with good most
external.

18. And as a consequence
of this, celestial good from
Divine Good, will then flow
down to ultimates with man,
and the conjunction of truth
with good in holy worship will
then be effected there mutually
and reciprocally with fulness
and power by means of the
Divine Truths of the literal
sense of the Word.

19. And this shall be accom-
plished, indeed, in the holy
state of regeneration, through
the exercise of power by man
according to his state, by puri-
fication and by worship, that
there may be deliverance from
all the impurity to which the
man of the church is inclined
in his unregenerate state.

20. And now, therefore,
when the state of regeneration
is fully completed by the re-
conciliation of the internal,
interior, and external man
with the Lord, he will acknow-
ledge before the Lord how full
of evil he is by the influx of
falsity from evil in the natural
man from the hells;

21. And from his state of
inmost good, with all the
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head of the live goat, and
confess over him all the
iniquities of the children of
Israel, and all their trans-
gressions, cven all  their
sins; and he shall put them
upon the head of the goat,
and shall send him away by
the hand of a man that is in
readiness into the wilder-
ness :

22. And the goat shall
bear upon him all their ini-
quities unto a solitary land :
and he shall let go the goat
in the wilderness.

3. And Aaron shall come
into the tent of meeting,
and shall put off the linen
garments, which he put on
when he went into the holy
place, and shall leave them
there :

24. And he shall bathe
his flesh in water in a holy
place, and put on his gar-
ments, and come forth, and
offer his burnt offering and
the burnt offering of the
people, and make atonement
for himself and for the
people.

25. And the fat of the sin
offering shall he burn upon
the altar.

26. And he that letteth go
the goat for Azazel shall
wash his clothes, and bathe
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power of the will and under-
standing, he will perceive and
confess that, as to the whole
and every part, with regard to
offences against the good of
faith, against the truth of
faith, and against holy charity
itsclf, he is guilty; hut that
nevertheless he is enabled by
the Lord to reject evil, and
to separate it from himself,
through the power of the
Divine Human, to the hells
from which it flows in;

22. And this shall he done
by the Lord through the work
of redemption, falsity also
being separated with evil, and
remaining with those only who
are without good and truth.

23. And then he who is in
good shall come into the enjoy-
ment of the heavenly life, and
shall acknowledge that all the
holy truths by which regenera-
tion is, and has been effected,
are from the Lord, and not
from himself, although he is,
and has been required to use
them as from himself.

24. And in that holy state
he shall continue to purify
himself through states of wor-
ship from pure love, both as to
the internal and as to the ex-
ternal man which are now hoth
reconciled with the Lord and
with each other.

25. But he will ascribe,
from the heart, all cclestial
good to the Lord.

26. And every man who, as
from himself, through influx
from the Divine Human, has
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his flesh in water, and after-
ward he shall come into the
camp.

27. And the bullock of
the sin offering, and the
goat of the sin offering,
whose blood was brought in
to make atonement in the
holy place, shall be carried
forth without the camp;
and they shall burn in the
fire their skins, and their
flesh, and their dung.

28. And he that burneth
them shall wash his clothes,
and bathe his flesh in water,
and afterward he shall come
into the camp.

29. And it shall be a
statute for ever unto you:
in the seventh month, on
the tenth day of the month,
ye shall afflict your souls,
and shall do no manner of
work, the homeborn, or the
stranger that sojourneth
among you:

30. For on this day shall
atonement be made for you,

—_——

thus rejected falsity from evil,
shall acknowledge that he
needs continual purification
externally and internally, in
order that he may enter into
and remain in the heavenly
state.

27. But the good of the
natural man which is obedi-
ence, and the truth thereof
which is the truth of faith, as
realized by the spiritual man
during regeneration, and con-
sequent purification, are to he
separated from the heavenly
state also, and are to bhe
entirely rejected by the power
of pure heavenly love, with
every seeming truth or good,
and all evil and falsity there-
with connected in the process
of regeneration,

28. And even after this pro-
cess of rejection, the man who
thus, as from himself rejects
appearances, with evils and
falsities of all kinds, is to be
purified externally still further,
before fully realizing the
heavenly state.

29. And this is the eternal
law of Divine Order as to the
purification of the external
man in the holy state of faith
and charity, in the course of
regeneration, when remains of,
good and truth are to be fully
implanted there, through vic-
tory in temptations and thence
the realization of heavenly
peace and rest. And this is
applicable alike to the man of
the internal church and the
man of the external.

30. For only in this way
can the reconciliation of the
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to cleanse you; from all
your sins shall ye bhe clean
before the LORD.

31. It is a sabbath of
solemn rest unto vou, and
ye shall afflict vour souls;
it is a statute for ever.

32. And the priest, who
shall be anointed and who
shall be consecrated to he
priest in his father’s stead,
shall make the atonement,
and shall put on the linen
garments, even the holy
garments :

33.- And he shall make
atonement for the holy sanc-
tuary, and he shall make
atonement for the tent of
meeting and for the altar;
and he shall make atone-
ment for the priests and
for all the people of the
assembly.

34. And this shall be an
everlasting statute unto you,
to make atonement for the
children of Israel because
of all their sins once in the
yvear. And he did as the
Lorp commanded Moses.
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Human with the Divine in the
Lord’s glorification, of man
with the Lord in regeneration,
and of the external with the
internal man be accomplished.
And the result of the whole
process is the full deliverance
of man, in the heavenly state,
from all actual evil and [alsity
and impurity.

31. And surely this heavenly
state is a state of peace and
rest derived from victory in
temptations; morecover, it is
an cternal state.

32. And this is to bhe
cffected entirely [rom ccelestial
good Dby conjunction with
truth in successive states of
the church; and reconciliation
with the Lord shall be effected
by the instrumentality ol the
exterior truths of the natural
man, and a state of holiness;
for those truths are holy from
good.

33. Yea, even by this means
is man brought into harmony
with all the heavens, celestial,
spiritual, and natural, and this
both as to good and as to
truth.

34. This is the eternal law
of reconciliation with the
Lord, on account of man’s
state as to cvil; and it must
be perpetual with every man
ol the church. And, in this
work, good always acts
according to truth [rom the
Lord.
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REFERENCES AND NOTES |

1. The Lord speaking unto Moses denotes revelation by Divine
Truth, 2001, 2951, 7010; the death of the two sons of Aaron denotes
the abolishment of external worship from the loves of self and the
world without internal, 7699, 7738, 934, 2447, 5149, chap. x. 2; and
to draw necar before the Lord from sclfish love merely, is to offer
worship which is hypocritical and profane, and is on that account
called an offering of strange fire, 934, 3934%, 10,287.

2. Here, by the Lord speaking unto Moses is denoted revelation
to those who are in truth, 7010, and by Moses speaking unto Aaron,
revelation to those who are in good, 9946, thus the former denotes
relatively external revelation and the latter internal, 6998, 5121 ; Aaron
thy brother denotes the relationship of good to truth, 4267 ; not coming
at all times into the holy place within the veil before the mercy-seat
which is upon the ark, denotes that in the worship of the Lord from
good, man cannot, in every state of the church, enter into the per-
ception and realization of inmost good which is celestial, and is dis-
tinguished from spiritual good by intermediate good, 6998, 69o1,.
2212, g670; before the mercy-seat denctes wherein the Lord is present:
to hear and receive all worship, and to remove evil from man, 9506;:
which is upon the ark denotes by the reception of the Divine Law
in his heart, 10,269, 9485, 9818; that they dic not denotes that
because in this case he would perish, 7099, 7738; and 1 will appear
in the cloud upon the mercy-seat denotes that still the Lord reveals
Himself in the obscurity of man’s states, which happens from the
Divine Mercy, 8106, 9506.

3. Herewith Aaron coming into the holy place denotes that by
this means is the man who is in good, and the Lord Himself in His
glorification, led into his inmost life, 9946, 9670; and a young
bullock for a sin offering and a ram for a burnt offering denote
purification from evil in the external man or in the natural degree.
and also in the internal man or in the spiritual degrec by the good
of innocence, 9670%, 9990, 9991; also the offering of the ram for
a burnt offering denotes full devotion from the good of love, 10,053.

4. By the garments named is denoted that such purification is
effected by truths from good, 9670°; by the holy linen coat is denoted
the truth of the exterior Natural, 7601°; by having the linen breeches -
upon his flesh is denoted the doctrine of the conjunction of truth
with good externally, 9960!8, 9g961; by being girded with the linen
girdle is denoted the common bond conjoining truths with good inter-
nally, 9828; by the linen mitre is denoted the intelligence of truth
inmostly, 9827; by the garments being holy is denoted truths con-
joined with good, or held with a view to good, 2146; and by bathing
his flesh in water, and by putting on the garments, is denoted the
doing of the work of repentance by the application of external truths
to the life, 3147, Sg14.

5. Taking of the children of Israel two he-goats for a sin offering,
and also one ram for a burnt offering, denotes that the external
man must be purified from falsities by the application of the truths
of faith through which evil is removed and by devotion to the Lord
from charity, 96708, 4169, 725, 10,042, 10,053.

Q
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6. By Aaron in respect to the congregation is denoted what is
interior in respect to what is exterior, because Aaron denotes good,
and the congregation truth, 9946, 45472'; by the bullock is denoted
the good of innocence in the Natural, gggo; by a sin offering is denoted
worship for the removal of evil through that good of innocence, 3400;
and by Aaron making atonement for himself and his house is denoted
the reconciliation of the natural with the spiritual man both as to
good and truth, since Aaron himself denotes good, and his sons who
constitute his house denote truth, 9946.

7. Aaron taking the two goats and setting them before the Lord
at the door of the tent of meeting, denotes that the truths of faith
shall thereby be acknowledged to be from the Lord, and His operation
through the heavens, 9670°%, 4169, 725, 2456, 3540°.

8. By casting lots, when said by Aaron, is denoted dependence
upon Divine Providence, 9946, 6494, 3239, 9093%; by one lot for the
Lord is denoted man’s free choice of good, 2001; and by one lot for
Azazel, which means ‘‘dismissal,”” is denoted man’s free rejection of
evil, 10,023. It is said ‘“man must choose for himself between good
and evil, and thus between truth and falsity,”” that is, must exercise
a free choice, because this is involved in the obedience of Aaron to
the instruction of Moses, dependence upon the Divine Providence at
the same time being involved in the casting of lots. When man, in
every action of his life, does what he does from a principle of good,
he is depending upon Divine Providence (Ps. xxxvii. 3).

9. By Aaron presenting the goat upon which the lot fell for the
Lord and offering him for a sin offering is denoted that then from a
principle of good man must worship the Lord in order that evil may
be removed and rejected, 9946, 9670°%, 4169, %725, 3400.

10. The goat on which the lot fell for Azazel, being set alive before
the Lord to malke atonement for him to send him away for Azazel
into the wilderness, denotes that it must be acknowledged before the
Lord that man of himself is really in falsity from evil, so that the
External may be reconciled with the Internal by the complete rejection
of such falsity, 9670%, 10,042 II.

11. Aaron presenting the bullock of the sin offering which is for
himself denotes that, first and above all things, must he who is in
good acknowledge that he receives that good from the Lord, 5619;
the bullock denotes the good of innocence in the Natural, gggo; a sin
offering denotes worship for the removal of evil through that good
of innocence, 3400; Aaron making atonement for himself and for his
house denotes the reconciliation of the natural with the spiritual man
both as to good and truth, or internally and externally, since Aaron
himself denotes good, and his sons who constitute his house denote
truth, 9946, and also because Aaron denotes good and the congrega-
tion truth, 4574'; and killing the bullock of the sin offering which
was for himself denotes preparation o worship the Lord, 10,024.

The careful reader will here note that this verse is a repetition of
ver. 6, and also that the first ten verses of the chapter form a general
introduction and summary of the whole. The reason is because the
whole subject is concerning the perpetual removal of evils and
falsities, 10,211, and the summary, in the internal sense, shows that
this is foreseen and provided for by the Lord, and that the internal
man, or more strictly, the internal of the natural man, is potentially
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delivered from evil when regeneration has commenced, so that, if
man perseveres to the end, he will be fully delivered so far as any
temptation from evil is implied, when he is initiated or inaugurated
into his own prevailing state of good. But it must be remembered
also that purification is perpetual also in heaven itself, and is involved
in the perpetual progress in the heavenly life which there goes on.

12. Taking a censer full of coals of fire from off the altar before
the Lord denotes the reception of good from the Lord in genuine
worship, this good being embodied in truth and contained in its
receptacle, 5531, 934, 9714; incense denotes truth from the Word
which is grateful and acceptable in worship from good, 94%75; the
incense being sweet and beaten small denotes truths carefully
arranged and distinguished under good, 5620, 10,303; and bringing
these things within the veil denotes thence the perception of inmost
good, 9070°.

13. By Aaron is denoted Divine Good, 9946 ; by putting the incense
upon the fire is clearly denoted the conjunction of truth with good,
0475, 934; by the cloud of incense covering the mercy-seat is denoted
that the Divine Love and Mercy are manifested obscurely in appear-
ances according to the state of the worshipper, 9670%; by the mercy-
seat being upon the testimony is denoted that Divine Love flows into
the truths of the Word, 9506, 9503; and not dying denotes lest
spiritual death follow from too full a manifestation of Divine Love,

7699, 7738.

14. The blood of the bullock denotes truth from purified natural
good, 10,026; sprinkling it denotes conjunction, 10,047; upon the
mercy-seat on the east denotes with Divine Truth proceeding from
Divine Good, 9506, 9503, 1250; the finger denotes power, 7430; it is
said in the natural man, because it was the blood of the bullock;
and before the mercy-seat seven times denotes from the holy state
acquired by regeneration from the Lord, #16 (Gen. i. throughout).

15. His killing the goat of the sin offering that is for the people,
denotes that the external of the natural man, or he who is in the
good of faith, must be prepared in the same way, 10,024, 9670%, 4169,
725, 4574%; bringing the blood within the veil denotes that the truth
of this good is alike from the Lord by celestial good and is adapted
to the state of man, 9670°; and sprinkling the blood upon the mercy-
seat and before the mercy-seat denotes that it must be conjoined
therewith internally and externally, 10,047, 9506.

16. Making atonement for the holy place denotes that, indeed, even
celestial good, or those in that good, must be reconciled with Divine
Good, 3210, 10,042 II., because of the uncleanness of the children of
Israel, and because of their transgressions, even all their sins, denotes
because man of himself is altogether impure as to the exterior and
as to the interior, and is nothing but evil, 10,130, 9156; and doing
this also for the tent of meeting that dwelleth in the midst of unclean-
ness, denotes that so it must be also with those in spiritual good or
those in natural good, in order that the Lord may be present with
man from inmost things to lowest things, by the acknowledgment on
his part that he is nothing but cvil, 3530%, 10,153, 10,130.

17. No man being in the tent of meeting when Aaron went into
-the most holy place, denotes that the worship of the Lord by man

Q2
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from inmost good must be entirely as from himself, without any
admixture of evil or falsity, 9946, 3210, 7424; and making atonement
for himself and for his household, and for all the assembly of Israel,
denotes the reconciliation of man’s life with the Lord’s life as to
inmost good, as to interior good and as to good most external,

10,042 I1., 9946, 4574*.

18. Aaron going out unto the aliar that is before the Lord denotes
that celestial good from Divine Good will then flow down to ultimates
with man, 9946, 5337, 10,001, 10,242 ; making atonement denotes the
reconciliation of the external man with the internal, 10,042 II.; and
taking the blood of the bullock and the blood of the goat and putting
it upon the horns of the altar round about, denotes that the con-
junction of truth with good in holy worship will then be elfected
there mutually and reciprocally with fulness and power by means of
Divine Truths of the literal sense of the Word, vers. 14, 15, 10,027,

The reason why it is said here, *‘fulness and power by means of
the Divine Truths of the literal sense of the Word,” is because there
were four horns to the altar at the four corners, this denoting com-
pleteness, 9720; and Divine Truth is complete and full in the literal
sense of the Word, 6943, 9349.

19. Sprinkling the blood upon the altar with his finger seven times,
and cleansing and hallowing it from the uncleanness of the children
of Israel, denotes that this shall be accomplished, indeed, in the holy
state of regeneration, through the exercise of power by man according
to his state, by purilication and by worship, that there may be deliver-

‘ance from all impurity to which the man of the church is inclined in
his unregencrate state, 10,047, vers. 14, 13, 10,027, 716, Gen. i., 4543,
10,130.

20. Muking an end ol atoning for the holy place, and the tent of
meeting and the altar, and presenting the live goat, denotes that
when the state of regeneration is fully completed by the reconciliation
of the internal, interior and external man with the Lord, man will
acknowledge before the Lord how full of cvil he is by the influx of
falsity from evil in the natural man from the hells, 10,042 11., 3210,
35403, 10,001, 96708,

21. Aaron laying both his hands upon the head of the live goat
denotes that from his state of inmost good man will act with all
the power of the will and the understanding, 9946, 8066, 10,061-2,
10,023 ; confessing over him all the iniquities of the children of
Israel, and all their transgressions, even all their sins, denotes to
perceive and confess that as to the whole and every part, with regard
to offences against the good of faith, against the truth of faith, and
against holy charity itself he is guilty, 9156; putting them upon the
head of the goat denotes power from the Lord to reject evil and
separale it from himself, 10,023 ; sending him away to the wilderness
denotes rejection to hell, 10,023; and by the hand of a man who is
in readiness denotes by the power of the Divine Human, because the
hand denotes power, and all power to deliver man and enable him
to reject evil and error proceeds from the Divine Human, and the
Lord is ever ready to deliver him, 878, 6280-1.

22. The goat bearing upon him all their iniquities into a solitary
land denotes that this shall be done by the Lord through the worlk
of redemption, g937%; and letting go the goat into the wilderness
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denotes the removal of falsity with evil, the solitary land, in this case,
denoting evil, and the wilderness falsity, 683, while by the land, or
the wilderness, being called solitary is denoted that evil and falsity
remain separated from good and truth.

23. By Aaron coming into the tent of meeting is denoted that he
who is in good shall come into the enjoyment of the heavenly life,
3540%; and by his putting off the linen garments and leaving them
there is denoted the acknowledgment that all holy truths by which
regeneration is and has been effected are from the Lord and not from
himself, although he is and has been required to use them as from
himself, 96%0°¢, ver. 4.

24. Bathing himself in water in a holy place denotes the continua-
tion of purification in that holy state, 314%, 3210; putting on his
garments denotes being invested with truths, ver. 4; coming forth,
in this case, denotes the activity of the new life, 1853; offering his
burnt offering and the burnt offering of the people denotes worship
from pure love both as to the internal and external man, 10,053,
vers. 4, 5; and making atonement for himself and the people denotes
reconciliation with the Lord, and of the external man with the
internal, 10,042 II.

23. Burning the fat of the sin offering upon the altar denotes
ascribing from the heart all celestial good to the Lord, 10,033.

26, As he that letteth go the goat for Azazel denotes the Lord, in
the supreme sense, so he denotes every man who, as from him_self,
through influx from the Divine Human rejects falsity and evil, in-a
fower sense, 99378 ; washing his clothes and bathing himself in water
denotes purification externally and internally, 3147, 5006, 92153 and
coming into the camp denotes in order that he may enter into and
remain in the heavenly state, 4236.

27. The bullock of the sin offering, and the goat of the sin offering,
denote the good of the natural man which is obedience, and the
truth thereof which is the truth of faith as realized during regenera-
tion, 9990, 4169, %725 ; their blood being brought in to make atonement
in the holy place denotes the conjunction of truth with good and
consequent purification, 10,047, 10,042 II.; being carried forth with-
out the camp denotes separation from the heavenly state, 4236; being
burned in the fire denotes rejection by the power of pure heavenly
love, or condemnation because of contamination with selfish love,
934, 10,035; and their skin and their flesh and their dung .denote.
cvery sceming truth or good, with what is impure, 10,085-7.

28. He who burns them washing his clothes and bathing himself
in water and afterwards coming into the camp, denotes that even
alter this process of rejection the man who thus, as from himself,
rejects appearances with evils and falsities of all kinds, is to be
purified externally still further before fully realizing the heavenly

state, 934, 10,055, 3147, 4230.

2¢. An cternal statute denotes an cternal law of Divine Order,
7884 in the seventh month on the tenth day of the month ye shall
alflict your souls, denotes as to the purification of the external man
in the holy state of faith and charity in the course of regeneration
when remains of good and truth are to be fully implanted there, 851,
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S700 gy dotg no manner ot work, e asabbath, denotes o state
of victory in temptations and thence the realization of heavenly peace
and rest, 8889-go; and the home-born and the stranger that
sojourneth among you, denotes that this is applicable alike to the man
of the internal church and the man of the external, 7908.

30. ““On this day shall atonement be made for you to cleanse you,”
denotes that only in this way can the reconciliation of the Human
with the Divine in the Lord’s glorification, of man with the Lord in
regeneration, and of the external with the internal man be accom-
plished, 10,042 II., 4545; and *from all your sins shall ye be clean
before the Lord,” denotes that the result of the whole process is the
full deliverance: of man in the heavenly state from all actual evil and
falsity and impurity, 4545. ‘

31. It being a sabbath of solemn rest for man, the afflicting of his
soul, and a statute for ever, denotes that surely this heavenly state
is one of peace and rest derived from victory in temptations, and is
an eternal state, 8889, 88go, 7884.

32. The priest who shall be anointed, and who shall be consecrated
to be priest in his father’s stead making the atonement and putting
on the linen garments, even the holy garments, denotes that this is
to be effected entirely from celestial good by conjunction with truth
in successive states of the church, and that reconciliation with the
Lord will be effected, by the instrumentality of the exterior truths
of the natural man and a state of holiness because those truths are
holy from good, 9946, 9954, 10,076, 5912, 10,042 II., 76071, 2146.

33. Making atonement for the holy sanctuary, for the tent of
meeting, for the altar, for the priests and for all the people of the
assembly, denotes that by this means is man brought into harmony
with all the heavens celestial, spiritual and natural, and this both
as to good and as to truth, 10,042 II., 3540°% 994%, 1259.

34. This being an everlasting statute denotes that it is an eternal
law of Divine Order, 7884; making atonement for the children of
Israel because of all their sins once in the year, denotes reconciliation
with the Lord, on account of man’s state as to evil, and that it is
perpetual, 10,042 II., 10,211; and doing as the Lord commanded
Moses denotes that in this work good always acts according to truth
from the Lord, 9946, 7010, 2001.

This chapter may properly be called a chapter on the Atonement
par excellence, and’is accordingly well worthy of a practical applica-
tion; and there are lessons for us in the beginning of it. Revelation
to the man of the church is successive, and depends very much upon
the state of the man. Tt is quile true that we have the Word always
in our midst; but we do not always sec its familiar truths in the
same light. Now we have previously seen that the death of Aaron’s
sons, Nadab and Abihu, represents the rejection of merely external
worship, and we may be sure that whenever this takes place in our
case the spiritual atmosphere will be clearer, that the Sun of IHeaven
will shine upon us, and that we shall see the truth, even the old truth
that we thought we fully knew before, in a new light. We may
labour by intellectual means to store our minds with truths in great
abundance, and it is right that we should do so; but we only come
to realize their glory when we are lifted out of mere externalism.
Do not let us be afraid then, as perhaps we sometimes are, of rejecting
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vetaim right
what daowrong while wo rotadn what ||)ihl fn oue worelhip of (he
Lord, for therceby we shall have a new revelation,

Now Aaron here represents a state of good, but it is relatively
external good enlightened by Divine Truth higher than itself. And,
strange to say, that truth instructs this good, first of all, that it
cannot enter into inmost things, and remain in them all at once; or
in every state. How true is this! And the reason is, because the
foundations and the lower storeys of our spiritual houses must be
first well laid. He who cannot live a good natural life will not be
able to live a good spiritual life. And we must first learn natural
truths, which are as clouds, before we can comprehend spiritual truths
in their glory. But how shall man enter into that higher life which
is denoted by the holy place? Surely by the work of repentance,
and by the devotion of all the affections to the service of the Lord,
and by making a proper use of all the precious truths of the Word
in due order and subordination by means of the common bond of love
combined with an enlightened intelligence. And this must be done
first internally from good and then externally from truth. This
carries us through the first half of our introduction, or of our intro-
ductory state by which we have a perception and a slight foretaste,
as it were, of what we long to realize.

And then the second half carries us a step farther, but our attention
is drawn meanwhile to the two goats, and we wonder why there are
to be two, and yet only one ram, as in the case of the priest. Two
goats for the people and one bullock for the priest as a sin offering,
but one ram for each as a burnt offering! We pause to reflect.
And if our memory carries us back to the time when we were seriously
taught that ‘“ Christ the heavenly lamb bore all our sins away,” and
that it was by His vicarious sacrifice on the cross that He made
atonement for all mankind, actually bearing the punishment due to
men by suffering death in their stead, we wonder very much indeed
why He is called the lamb of God taking away the sin of the world,
and yet in this great chapter on the atonement it is two goats which
figure so prominently in the ceremony, and not a lamb at all. And
besides this, we wonder too, in considering this old comparison, why
the goat that was for the Lord, according to the lots, was offered
for a sin offering, and that which was for Azazel was sent away
alive into the wilderncss. We notice also that atonement was made
particularly by the sprinkling of the blood of the bullock and the
goat that were killed, while concerning the goat for Azazel it is only
said atonement was made for him, or over him (R.V.), or with
him (A.V.). Let us look into these things. According to opinions
which have been far too common, a sacrificed animal has been con-
sidered as representing the sacrifice of the Lord on the cross as a
substitute bearing punishment for mankind; but a little careful
reflection will show that this is not the case, because the burnt offer-
ings are called a sweet savour unto the Lord, or an odour of rest,
and the sacrifices arc called is meat, besides which, even the sin
offerings are called most holy. And from these considerations it is
clear that they do not represent the punishment of sin. Did not
Paul say, ‘“Christ our passover is sacrificed for us; therefore’ let us
lkeep the feast” (1 Cor. v. 7, 8)? TIHow much more reasonable is it
then to regard the burnt offerings and sacrifices rather as the devotion
to the Lord of man’s best affections, and the lamb of God, therefore,
as the TTuman of the Lord consecrated and united to the Divine in
Him. In fact, a lamb denotes the highest degree of celestial good in
its innocence, and in the Lord the Divine Good, or the Divine Human,
which has redeemed all mankind from the absolute power of evil, and
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which removes evil, from every individual who is willing to have
it removed through regeneration by faith in Him and love towards
Him. In this way, therefore, and not in the other, is the Lord Jesus
the true Lamb of God taking away the sin of the world.

But why then is He not represented in our chapter as a lamb, and
not as a bullock and two goats? It is because certain particulars of
Divine Truth are hercin described which could not be so well repre-
sented only by a lamb. There was a bullock and two goats in order
that, with regard to the Lord, the glorification of the Natural might
be signified, as to its Internal, as to its IExternal, and as to the
Human derived from the mother which was entirely rejected; while
by the ram for a burnt offering was denoted the Spiritual. And all
this Turther appears from A 703 because the regeneration of
man is an image of the glorification of the Lord. Thus, then, if
we take the lamb, and the ram, and the bullock and the goat that
was offered as a sacrifice, we shall sce how the glorified Human is
represented in the Word, from the highest degree to the lowest, and
also the good affections of the fully regenerated man in the same
way, showing in a most convincing manner the signification of the
two goats, and also how impossible it is that the animals offered in
sacrifice, even when they were sin offerings, could represent and
signify a victim sulfering punishment.

And now this brings us to the study of the blood of the lord
which cleanses from all sin, and of the blood being sprinkled succes-
sively on the various parts of the tabernacle and the tent of meeting,
taking the latter first. A preliminary, however, is to be noticed.  IFor
the taking of the fire from ofl the altar and the sweet incense, and
then going within the veil, show that man must be prepared by the
previous reception of good and truth in the course of regencration
before he can have a perception of inmost good; ‘that when he has
this  pereeption, this itself constitutes o relatively external and
.obscure conjunction of goodness and truth; and that afterwards there
will be full conjunction in every respect. Let us be thankful to the
Lord, therefore, for these preparatory and occasional experiences, the
memory of which is a constant stimulus, and fills us with joyful
anticipation of our future state of perfection. And also let us remem-
ber the teaching in this connection, namely, that we must be intro-
duced into a realization of the heavenly life by degrees, and might
suffer spiritual injury or death if it were not so. But why? Not,
certainly, because there is any danger that good or truth or the Lord
can injure or destroy us, but because our own state as to evil and
error of which we are not aware would cause the mischief.

But the blood of the Lord, according to the references, signifies
Divine Truth from Him, and His flesh signifies Divine Good; and
thus the two together denote the life of the T.ord. TFence He says,
“Tixcept ye cat the flesh of the Son of Man, and drink His blood,
ye have no life in you” (John'vi. g3), and “The Son of man came
not to be ministered unto, but to minister, and to give Ilis life a
ransom for many” (Matt. xx. 28); and these two passages combined
show that man is not only nourished spiritually by the reception of
truth and good from the Tord, but that he is also delivered {from evil,
or what amounts to the same thing, cleansed from sin (Rev. i. 35)
by the same means. \Whosoever, therefore, conceives that the actual
death of the Lord, or anything that He suffered physically, or even
His temptations, which were spiritual conflicts against all hell, can
cleanse man individually from sin, is greatly deceived. But by His
temptations and victorics, as a means, mankind in the aggregate
were delivered for ever from the absolute power of evil, and this is
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the work of Redemption; while, in consequence of this great work,
every man who first purifies his life outwardly by means of the truth
of the Word, which is meant specifically, by the term ‘‘ Son of man,”
2814, and on that account receives the Lord’s life of goodness and
truth, signified not only by flesh and blood, but also by the bread
and wine of the Holy Supper, thereby has conjunction with the Lord,
and this as to all the degrees of his life, because, with him, there is
the conjunction of truth with goodness, denoted by the sprinkling of
the blood of the animals sacrificed, and which constitutes the great
worlk of ATONEMENT, which in the highest sense is the conjunction
of the Divine with the Human, and the reciprocal conjunction of the
Human with the Divine in the Lord, and in a lower sense the con-
junction of the Lord with man and the reciprocal conjunction of man
with the Lord, involving also the same conjunction as to the Internal
and External of him who is thus made an angel by regeneration as
the Lord’s Human was made Divine by glorification. i

Hence, then, we now see the full signification of this ceremony of
making atonement by the sprinkling of the blood of the animals
offered in sacrifice on all parts of the tent of meeting. But the points
yet to be considered are, why was atonement made over the goat'for
Azazel after this ceremony? and why was the ceremony itself only
to take place once in every year on a certain day? We have seen
in what the real atonement or reconciliation (2 Cor. v. 19) consists,
namely, in deliverance from evil and the reception of good from the
Lord. What then is involved in the ceremony of dismissal? It means
that the lLord, after man is regenerated, and thus even in heaven
itsell, still withholds him from cvil, and keeps him in good, and this
by an all-powerful influence through the prevailing and fixed state of
good in which he is from the Divine Human; {or this is now and for
cver the great force which keeps evil in its own place; prevents it
from preponderating in the slightest degree; and preserves each
eternally in his own life of use. This in the best sense is the man
who is in readiness always; in heaven it is the angel himself; and
with regard to the man who is being regenerated, it is exhibited as
the strong and fixed principle of good and truth in which he is.. Now
these remarks explain to a certain extent the repeated washings
which follow the dismissal of the goat. In heaven the Lord purifies
the angels more and more continually; and in the church on earth,
too, He cleanses internally and externally the sincere worshipper who
from a loving heart offers his spiritual burnt offering.

But lastly, the reason why the day of atonement was to be once
in every year, in the seventh month and on the tenth day of the
month, which was a sabbath, clearly appears from the references.
The purification of man is perpetual; it is effected in holy states of
faith and charity; and it produces an eternal sabbath of rest and
peace, because in heaven all spiritual conflicts have ceased, and there
15 only that kind of continual purification which is necessary from
the facts that each angel continues to act freely as from himself;
that he passes through a variety of states corresponding to evening
and morning, and spring and summer on earth; and that by these
changes he becomes perpetually more and more free from the slight
imperfections inseparable from a state of finiteness.



CHAPTER XVII

SUMMARY OF TIIE .SPIRITUAL SENSE

1. There is revelation from the Lord to those who are in good and
truth of every degree, that if they do not acknowledge that their
power to worship is from Him through the heavens, they do violence
to holy good and holy truth, because all genuine worship is really
from good, in order that there may be ]1armony between the internal

and external man, vers. I-5.

2. For such \Vorshlp only, causes the conjunction of truth with
good, removes worship from faith without charity, and is perpetual

and eternal, vers. 6-7.

3. And, therefore, any one who does not thus worship the Lord is
separated from the church and from Divine truths, vers. 8-9.

4. He who violates holy charity by mixing evils and falsities therc-
with averts himself from the Lord and separates himself from truths,
because charity is the life of the church, and external worship ought
to be in harmony with internal, vers. 10-12.

5. Concerning the appropriation of good or truth from a principle
of persuasion, from merely natural ﬂood or from good contaminated

by evil, vers. 13-16.

THE CONTENTS OF EACH VERSE

i
1. And the Lorp spake
unto Moses, saying,

2. Speak unto Aaron,
and unto his sons, and unto
all the children of Israel,
and say unto them; This is
the thing which the LoORD
hath commanded, saying,

3. \What man soever there
be of the house of Israel,
that killeth an ox, or lamb,
or goat, in the camp, or that
killeth it without the camp,
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1. There is revelation from
the Lord by Divine Truth
giving the perception,

2. That instruction is to be
given to those who are in
good and truth celestial, and
in good and truth spiritual by
influx and illumination, from
which it is seen,

3. That every one who pre-
pares to worship the ILord
from natural good, or from
celestial good, or from spirit-
ual good, whether within the
church or without,
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4. And hath not brought
it unto the door of the tent
of meeting, to offer it as
an oblation unto the ILORD
before the tabernacle of the
LLorp: blood shall be im-
puted unto that man; he
hath shed blood; and that
man shall be cut off from
among his people :

5. To the end that the
children of Israel may bring
their sacrifices, which they
sacrifice in the open field,
even that they may bring
them unto the Lorp, unto
the door of the tent of meet-
ing, unto the priest, and
sacrifice them for sacrifices
of peace offerings unto the
Lorbp.

6. And the priest shall
sprinkle the blood upon the
altar of the LorDp at the
door of the tent of meeting,
and burn the fat for a sweet
savour unto the LoRrbD.

7. And they shall no more
sacrifice their sacrifices unto
the he-goats, after whom
they go a whoring. This
shall be a statute for, ever
unto them throughout their
generations.

8. And thou shalt say
unto them, Whatsoever man
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4. And it is not acknow-
ledged that he receives power
to do so by conjunction with
the Lord through the heavens,
since all good is from Him
through inmost principles;
that man does violence to holy
good and holy truth, and
thereby separates himself from
heaven and the church.

5. For it is essential that
the spiritual man should
know and maintain that the
delight and pleasure of all
good affections in worship,
which appear to be separated
from Divine Good, are really
from the Lord by conjunction
with  Him  through  the
heavens, and this by means of
the principle of good, so that
thereby the external man is
harmonized with the internal
in worship from perfect free-
dom.

6. And thus, from good,
shall the conjunction of truth
with good be effected, through
such  acknowledgment  of
celestial good, because it is
grateful and acceptable to the
Lord, and productive of con-
tinual rest from all tempta-
tions.

7. Neither shall the regener-
ated spiritual man worship the
Lord from the falsities of faith
without charity, by . which
truth is continually falsified;
and for ever shall external
worship, in the course of the
hecavenly life, be in perfect
harmony with internal.

8. And further, there is per-
ception, by Divine Truth with
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there be of the house of
Israel, or of the strangers
that sojourn among them,
that offereth a burnt offering
or sacrifice,

9. And bringeth it not
unto the door of the tent
of meeting, to sacrifice it
unto the Lorp; even that

man shall be cut off from

his people.

10. And whatsoever man
there be of the house of
Israel, or of the strangers
that sojourn among them,
that eateth any manner of
blood; T will set my face
against that soul that eateth
blood, and will cut him oll
from among his people.

11. For the life of the
flesh is in the blood: and
I have given it to you upon
the altar to make atonement
for your souls: for it is the
blood that maketh atone-
ment by reason of the life.

12. Therefore I said unto
the children of Israel, No
soul of you shall eat blood,
neither shall any stranger
that sojourneth among you
eat blood.

13. And whatsoever man
there be of the children of

every man of the Spiritual
Church, internal or external,
who engages, ostensibly, in
the worship of the Lord either
celestial or spiritual,

9. And thereby does not
acknowledge that the power
to do so is from the conjunc-
tion of man with the Lord
through the heavens, through
the principle of heavenly love,
shall be separated from the
church and be ignorant of
Divine truths.

10. And every man of the
Spiritual Church either in-
ternal or external who violates
holy charity by mixing the
cvils  and falsities of the
merely natural life therewith;
that man averts himself from
the Lord, because he profancs
the truth, and is consequently
separated from all truths.

11. For external worship
ought to be truly harmonious
with internal; and in heavenly
worship it is so, because
therein is the conjunction of

Divine Truth with Divine.

Good, whereby the external
man is harmonized with the
internal, since Divine Truth
cleanses man from evil, be-
cause it is from Divine Good
which is Life itself.

12. And it is for this reason
that the spiritual man is
taught from the Lord that it
is unlawful to mingle the holy
with the profane either in the
internal man or in the external.

13. And therefore every
man of the Spiritual Church,
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Israel, or of the strangers
that sojourn among them,
which taketh in hunting any
beast or fowl that may be
eaten ; he shall pour out the
blood thereof, and cover it
with dust.

14. FFor as to the life of all
flesh, the blood thereof is all
one with the life thereof :
therefore I said unto the
children of Israel, Ye shall
eat the blood of no manner
of flesh: for the life of all
flesh is the blood thereof:
whosoever eateth it shall he
cut off.

15. And every soul that
cateth that which dieth of
itself, or that which is torn
of beasts, whether he be
homeborn or a stranger, he
shail wash his clothes, and
bathe himself in water, and
be unclean until the even:
then shall he be clean.

16. But if he wash them
not, nor bathe his flesh,
then he shall bear his
iniquity.

internal or external, who, from
a principle of persuasion, ap-
propriates any. affection of
good or affection of truth, he
shall separate the holy from
the profane by the sincere
acknowledgment that of him-
self he is nothing but evil, and
is condemned.

14. TFFor all the genuine life
of the external man is from
the Divine Life of the Lord in
the internal man; and thence
it is that man is taught that
he profanes by appropriating
life to himself; for good mani-
fested in truth is the life of
man from the Lord; and he
who claims it as his own,
separates himself from all
good and truth.

15. And every man of the
Spiritual Church who appro-
priates to himself that -which
is merely natural and void of
spiritual life; or that which
has been injured by evil in-
advertently, and who yet is
essentially, in good, whether
he be of the internal church or
of the external, shall be puri-
fied, externally and internally,
by means of the Word; and
shall remain impure until a
change of state is brought
about by such purification.

16. But if he neglects to
purify himself in this way,
then evil must remain with
him.
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REFERENCES AND NOTES

1. This is evident, because by Jehovah is denoted the Divine Being
as to His love, 20071; by speaking is denoted influx, 2951; by Moses
is denoted Divine Truth, or the Word, 7o10; and by saying is denoted
pereeplion, 1791, 1822,

2. Moses spcaking denotes instruction by Divine Truth, %o1o0,
10,355; to NAaron .denotes to those who are in good, 9946; to his sons
denotes o those who are in truth, 99405 to all the children of Isracl
denotes to those in good and truth spiritual, 3654; and saying ‘‘ This
is the thing which the Lord has commanded” denotes influx and
illustration from which it is seen, 5486, 5732, 1791, 1822.

3. Any one who kills an animal for sacrifice denotes any one pre-
paring to worship, 10,024; an ox, or a lamb, or a goat, denotes
natural, celestial or spiritual good respectively, 10,024, 10,132; and
in the camp or without the camp denotes whether within the church
or without, because the camp denotes heaven, and thence the church,
10,038.

4. By not bringing the sacrifice to the door of the tent of meeting
is denoted not acknowledging that he receives power to worship by
conjunction with the- Lord through the heavens, 2356, 3540%; by
offering it as an oblation to the l.ord before the tabernacle of the
Lord 1s denoted that all good is from the Lord through inmost
principles, 349, 922, 9481; by blood being imputed to that man, and
by his shedding blood, is denoted violence to holy good and holy
truth, 374, 683; and by being cut off from his people is denoted
separation from heaven and the church, 3302, 3204-3.

5. By the children of Isracl arc denoted the spiritual man, 36354 ; by
bringing their sacrifices which they sacrifice in the open field unto the
Tord to the door of the tent of meeting is denoted acknowledgment
that the delight and pleasure of all good affections in worship, which
appear to be separated from Divine Good, are really {rom the Lord
by conjunction with Him through the heavens, 349, 368, 369, 2350,
3540%; by being brought to the priest is denoted by means of the
principle of good, 9946; and by sacrificing them for peace offerings
to the Lord is denoted so that thereby the external man is in harmony
with the internal in worship from perfect freedom, 10,097.

6. The priest sprinkling the blood on the altar before the Tord at
the door of the tent of meeting denotes that thus from good shall the
conjunction of truth with good be effected, 9946, 10,047, 2356, 3540°%;
and burning the fat for a sweet savour unto the Lord denotes *“ because
it is grateful and acceptable to the Lord, and productive of continual
rest from all temptations,” being celestial good ascribed to the Lord,

10,054, 10,033.

7. No more sacrificing their:sacrifices to he-goats denotes that the
regenerated man will no longer worship the T.ord from the-falsities of
faith without charity, 349, 922, 4169; after whom they go a whoring
denotes by which truth is continually [alsificd, 2466; and this being «
statute for ever to them throughout their generations denotes that for
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cver shall external worship, in the course of the heavenly life, be in
perfect harmony with internal, 7884, 9789.

8. Saying unto them denotes further perception from Divine Truth,
1791, 1822, 7010; the man of the house of Israel denotes the man of
the internal ‘church, and the strangers sojourning among them denote
the man of the external church, 3654, 7908; and offering a burnt
ollfering or sacrifice denotes engaging, ostensibly, in the worship of
the Lord cither celestial or spiritual, 923.

9. Not bringing it to the door of the tent of meeting denotes not
acknowledging that the power to worship is by the conjunction of man
with the Lord through the heavens, 2356, 3540%; and that man being
cut off from his people denotes separation from the church and ignor-
ance of Divine truths, 5302, 3294-5; while by sacrificing before the
Lord is evidently denoted the worship of the Lord from pure love, 2001.

10. Any man of the house of Israel or of the strangers that sojourneth
among them denotes the man of the Spiritual Church internal or
external, 3654, 7908; eating any manner of blood denotes violating
holy charity by mixing the evils and falsities of the merely- natural
life therewith, 1001-1003; and the Lord setting Himself against that
soul, and cutting him off from his people, denotes that that man
averts himself from the Lord because he profanes the truth, and is
consequently separated from all truths, 7599, 5302, 3294-5.

11. The life of the flesh being in the blood denotes that external
worship ought to be truly harmonious with internal, 156, 870, 10071;
the Lord giving blood upon the altar denotes that in heavenly worship
it is so, because therein is the conjunction of Divine Truth with Divine
Good, 10,047; making atonement denotes the harmonizing of the
external man with the internal, 10,042 II.; and the blood making
atonement by reason of the life or soul denotes that this is so, since
Divine Truth cleanses man from evil because it is from Divine Good
which is Life itself, 3704, 4180. '

A careful study of the last references will enable us to understand
how it is that blood viewed under one aspect denotes charity or good,
and under another faith or truth. It is because that which proceeds
from the Lord, and is called Divine T'ruth in one expression, has in
it both the good and the truth which are the life of man.

12. The Lord saying, therefore, unto the children of Israel denotes
for this reason man is taught from the Lord, 3654, 7304; and neither
they nor the strangers among them eating blood denotes that it is
unlawful to mingle the holy with the profane either in the internal or
in the external man or church, 1001-1003, 7908.

13. Again, the children of Israel or the stranger denote every man
of the Spiritual Church internal or external, 3654, 7908; to take in
hunting denotes to acquire from a principle of persuasion, 3309; a
beast or a fowl that may be eaten denotes good or truth that may be
appropriated, 40, 44, 2187; and pouring out the blood thercof, and
covering it with dust, denotes to separate the holy from the profane
by the sincere acknowledgment that of himself he is nothing but evil,
and is condemned, 1001-3, 9I2%7, 249.

14. As to the life of all flesh, the blood being one with the life
thereof, denotes that all the genuine life of the external man is from
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the Divine life of the Lord in the internal man, 1001-1003, 3704, 4180}
saying to the children of Israel denotes that thence it is that man is
taught, 3654, 7304 ; not eating the blood of any manner of flesh denotes
no profanation by the appropriation of life to himself, 1001-1003, 2187;
the life of all flesh being in the blood thereof denotes that good mani-
fested in truth is the life of man from the Lord, 3704, 4180; and
whosoever eating it being cut off denotes that he who claims life as
his own separates himself from all good and truth, 5302, 3294-5.

15. Livery soul that cateth that which dieth of itsclf denotes every
man who appropriates to himself that which is merely natural and
void ol spiritual life, 2187, 4i71; or that which is torn of beasts
denotes that which has been injured by cvil inadvertently, 2187, 41713
whether he be homeborn or a stranger denotes whether he be of the
internal church or of the external, 3654, 7908 ; and washing his clothes,
and bathing himself in water, and being unclean until even and then
being clean, denotes being purified C\lunally and internally by means
of the WV 01d, and remaining impure until a change of state is brought
about by such purification, 3147, 5000, 10,130, 7844, 4545.

16. Not washing his clothes or bathing himself denotes neglecting
to purify himself, 3147, 5000; ‘md bc.nmn his iniquity (](,l‘l()lLb th.xt
evil will remain with him, 993

Who that reads llmu;’hliully over the beginning of this chapter
does not perceive at once that there is a hidden or spiritual meaning
in it? Lor cannot the Lord be truly worshipped by those who desire
to worship Him in any place whatever?  And yet we find in this
account that o very severe punishment is denounced upon every
person attemplting to offer sacrilices anywhere but at the door of the
tent of mecting. How, then, are we to know the internal meaning
here involved? It can only be by understanding the correspondences
according to which the Word is written ; othel\\lse, indeed, we have
no {_fulde, and if each reader is allowed to draw his own conclusions
from the historical sense only confusion and misinterpretation are sure
to be the result. How thankful, therefore, ought the man of the
church to be that it has pleased the Ilord to give to him at the present
day a knowledge of these correspondences! And the Word itself
shows us, in general, the meaning of the sacrifices, for we read
concerning the Lord: *‘Thou delightest not in sacrifice; else would
I give it: thou hast no pleasure in burnt offering. The sacrifices of
God are a broken spirit : a broken and a contrite heart, O God, thou
wilt not despise” (Ps. Ii. 16-17). That is to say, the real sacrifices
involve the devotion of the “aflections to the Tord, these being denoted
by the various animals, each, as we have alrcady scen, denoting some
particular affection, which certainly any one who chooses can con-
secrate to the service of the Lord at any time and place.

But again, sceing that such is the hidden meaning of the sacrifices,
we are very anxious to know why they could not be offered anywhere
but at the door of the tent of meeting. It was because not only
animals, but places, correspond; and also buildings correspond, as
well as all their parts. Different places represent different states, and
motion from place to place denotes changes of state. This is quite
obvious; and when we think of it in connection with our subject, we
can recognize at once that although men may truly worship the Tord
in any place, they cannot truly worship Him in any state. This, then,
is the cause of the prohibition and of the limitation. We cannot
worship the Lord in a merely natural state, when our hearts and
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minds are full of selfishness, of worldliness, or of mere pleasure.
This everybody kknows; and it is commonly and rightly said that when
we enter the house of the Lord we ought to put away the thought of
such things. Hence, then, we may comprehend what is meant by
killing an ox, or a lamb, or a goat in the camp, or out of the camp, or
in the open field. Our good affections from the Lord may be con-
taminated in the church, or out of the church, by the outward
appearance of worship without the reality.

But now consider the penalty attached to such seeming worship.
““Blood shall be imputed to that man; and he shall be cut off from
his pcople.” That is, as the references show, a person who thus
falsely worships does violence to the holy principles he professes, and
so far is separated from them. And yet how very common is this
external worship separated from internal! And, in truth, very few
there are who have not been guilty in this respect; for we have been
like the people of Sardis, who had a name to live, while yet they were
dead (Rev. iii. 1). What, then, is the remedy? Our chapter tells us
we must bring our offerings to the door of the tent of meeting and
sacrifice them there. As a matter of fact, there is only one place,
that is, one state, in which we can truly acknowledge the Lord and
worship Him. And it is a state of genuine good exhibiting itself
through knowledge, through faith, or through love. Or, iin other
words, it is a state of truth introducing us to good, just as th¢ door
admits us into an carthly temple where we can—if we like—worship
the Lord thus in sincerity and truth. And this true worship is what
is significd by the priest sprinkling the blood and burning the fat
for a sweet savour unto the Lord, while the former false worship is
thereby abolished, and is aptly denoted by the idolatry specified.
Hence, therefore, let the man of the church take heed of his habits,
and estimate at its proper valuc the Divine law concerning worship
which immediately follows, and with which, notwithstanding his delin-
quencies, he is really tacitly acquainted ; for who does not well know
that there cannot be true adoration of the Lord apart from an honest
and carnest endeavour to keep His commandments from a principle,
and with a desire to be good?

For in the next place, although we may admit that the careless
worshippers of whom this part of the Word has hitherto treated may
not be profaners as yet, it is quite possible that many of them, by
persistence in a wrong course, may actually become so. And also to

cat blood with the flesh, \vhich, in what now follows, is implied, is to
mingle what is holy with what is profane. To profane good and truth
is to acknowledge and believe and love them, and yet to live contrary
to them; and there are, as we have already seen, many degrees of
this evil. A man may profane slightly, or he may profane deeply;
his spiritual disease may be. curable, or it may be uncurable; and it
may be made very much worse by determined and deliberate hypocrisy ;
and, therefore, let us carefully guard against its beginnings; and
when a person feels that he has within him some love of the truth,
let him diligently cultivate it by first shunning the evil it condemns,
and then earnestly practising the good of which it is the expression.
For surcly even our common perception may convince us that it is a
greater advantage, in every way, to live in harmony with the Divine
Law than to make a mere profession of doing so, while we contaminate
oursclves by indulgence in the selfishness, worldliness or sensuality
that inevitably lead to ruin.

But now there is an aspect of this subject which yet remains to be
considered, and it is one to which we shall all do well to take heed.

R
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It is that we may add to our inadvertent or careless neglect of the
good and the true, or to our deliberate violation of them, a principle
of persuasion which intensifies them, and which is represented in
what we are here studying, as well as in other parts of the Word, by
hunting. ‘‘Nimrod,” it is said, ‘“‘was a mighty hunter before the
Lord” (Gen. x. 9), and concerning this we read, ‘it signifies that
he persuaded many. This appears from the nature of faith separate
from charity, which is thus persuasive; also from the signification of
hunting in the Word., Faith separate from charity is such that it
casily persuades.  The generality of mankind do not know what
things internal are, but only things cxternal, and the greater number
live immersed in sensualities, pleasures and lusts; and they regard
themselves and the world; therefore they are easily captivated by
such a religion. . . . ‘Behold, I am against your pillows to hunt the
souls there, to make them fly away; and I will tear them from off
your arms, and will let go the souls which ye hunt, even the souls
to make them fly away; and I will tear your kerchiefs, and deliver
my people out of your hand; and they shall be no more in your hand
for hunting ’ (Ezek. xiii. 21’1t is here explained what is meant by
hunting, namely, that it is to deceive, by means of persuasions and
by means of cognitions, which they pervert, and which they explain
in their own favour, and according to the inclination of others,” 11%8.
Hence we may see the nature of the persuasion of which our chapter
'speaks; and when we add that Nimrod means rebellious, or sleep of
descent, or sleep of him that rules, we may still more clearly see it,
and may be led by all means in our power to avoid falling into such
a state as this, which aggravates our own unjust position, and takes
away from others that precious liberty which is so necessary to all
spiritual progress.

But there are.also other points in the remainder of this interesting
description which might be advantageously enlarged upon, such as
the fact that the life ofythe external man, in a state of perfection, is
derived from that of the internal, and that for this reason especially
should profanation be avoided, as well as the other fact that he who
is not cleansed from his impurity in this respect while he is still in
the probationary state must remain in it. But let what has been
already said suffice for the present as a stimulus to the higher life,
and as an incentive to the study of the Word of the Lord in its
internal sense, with a view to the final attainment of that life. For
the more we examine and reflect carefully upon the particulars of
Divine Truth therein contained, the more shall we be enlightened and
energized to run with patience the course yet before us.

CITAPTER XVIII

SUMMARY OF THE SPIRITUAL SENSE

1. The man of the church is instructed that he ought not to live
according to the evils and falsities of the merely natural man, nor of
the corrupted church; but that the Lord who is Good and Truth
conjoined, or rather united, ought to be worshipped, vers. 1-5.

2, Therefore, generally, man is forbidden to profane good-or truth
by conjoining them with evil or falsity, ver. 6.

3. Nor, in particular, ought he to profane them by any illegitimate
conjunctions whatever, which are described in a series, and by which
the corrupted church is defiled; and is incapable of properly realizing
either good or evil, vers. 7-235. .

4. On the contrary, the man of the Spiritual Church must live
according to the laws of Divine Order and avoid abominations, lest
he too should become corrupt, be entirely separated from genuine
good and truth, and be altogether incapable of that obedience to the
Lord which is the result of the heavenly marriage of good afAd truth
from Him, vers. 26-30.

THE CONTENTS OF EACH VERSE

1. And the Lorp spake 1. There is revelation from
unto Moses, saying, the Lord by Divine Truth
giving the perception,

2. Spveak unto the . chil- 2. And instruction to the
dren of Israel, and say unto man of the Spiritual Church,

them, I am the LorD your from which he learns that the
God. Lord is the only God, and

that from Him is all good and
truth conjoined.

3. After the doings of the
land of Egypt, wherein ye
dwelt, shall ye not do: and
after the doings of the land
of Canaan, whither I bring
you, shall ye not do:
neither shall ye walk in
their statutes.

R 2 2

3. And that, therefore, he
ought not to live according .to
the evils and falsities of the.
merely natural state into
which he is born, nor the evils
and falsities of the corrupted
church which is to be suc-
ceeded by the Spiritual

43
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4. My judgements shall
ye do, and my statutes shall
ye keep, to walk therein: I
am the LLorDp your God.

5. Ye shall therefore keep
my statutes, and my judge-
ments : which if a man do,
he shall live in them: I am
the LLORD.

6. None of you shall ap-
proach to any that is near
of kin to him, to uncover
their nakedness: I am the
Lorp.

7. The nakedness of thy
father, even the nakedness
of thy mother, shalt thou not
uncover : she is thy mother;
thou shalt not uncover her
nakedness.

8. The nakedness of thy
father’s wife shalt thou not
uncover: it is thy father’s
nakedness.

OF LEVITICUS

Church; nor is worship to be
any longer only external and
idolatrous.

4. On the contrary, the
Lord is to be worshipped by
means of truths from the
Word internal and external,
and by obedience thereto in
the daily life. And this be-
cause the Lord manifests
Himself as good and truth
conjoined; as truth derived
from good; and as the LEx-
ternal in harmony with the
Internal.

5. And therefore man must,
at first, engage in external
worship, leading to internal,
by obedience to the laws of
which he will become in-
ternal, and thus acknowledge
the Lord especially as Divine
Good.

6. And consequently the”

spiritual man is forbidden to
profane holy truths by con-
tamination with evils and
falsities hereditary or actual
through conjunction  there-
with. Ior Divine Good re-
quires that good thence
derived can’ alone he legiti-
mately conjoined with truth.

7. Therefore it is contrary
to Divine Order to profane
good by contamination with
hereditary evil directly,
through conjunction with the
essential  falsity  conjoined

. therewith, this falsity being

the external origin of a new
form of evil. -

8. Also it is not lawflul to
profane: good by contamina-
tion with falsity conjoined
with hereditary evil in the
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9. The nakedness of thy
sister, the daughter of thy
father, or the daughter of
thy mother, whether born at
home, or born abroad, even
their nakedness thou shalt
not uncover.

10. The nakedness of thy
son’s daughter, or of thy
daughter’s daughter, even
their nakedness thou shalt
not uncover: for theirs is
thine own nakedness.

11. The nakedness of thy
father’s wife’s daughter, be-
gotten of thy father, she is
thy sister, thou shalt not
uncover her nakedness.

12. Thou shalt not un-
cover the nakedness of thy
father’s sister: she is thy
father’s near kinswoman.

13. Thou shalt not un-
cover the nakedness of thy
mother’s sister: for she is
thy mother’s near kins-
woman.
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external man, because such
falsity is only another form of
hereditary evil.

9. Neither is it lawful to
profane the truth by cen-
tamination with falsity in the
understanding, proceeding
either from interior hereditary
affection, or from exterior,
which falsity has become
active in the internal or ex-
ternal man spontaneously.

10. Also it is not lawful to
profane the truth- by con-
tamination with evil affection
springing from actual falsity
or evil; for such affection is
actual evil intensified.

11. Also it is not lawful to
profane the truth by con-
tamination with the affection
of hereditary evil arising from
the conjunction of that evil
with falsity in the external
man, for this is actual falsity
in the understanding with
which the truth cannot be
legitimately conjoined.

12. Neither is it lawful to
profane the truth by con-
tamination with falsity in the
understanding  allied  with
hereditary evil, but not
directly conjoined therewith in
the internal man, because this
is falsity on the same. plane
with hereditary evil.

13. Nor is it lawful to pro-
fane the truth by contamina-
tion with falsity in the under-
standing allied with hereditary
evil, but not directly con-
joined therewith, in the ex-
ternal man, because again this
is falsity on the same plane
with external hereditary evil.
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14. Thou shalt not un-
cover the nakedness of thy
father’s brother, thou shalt
not approach to his wife:
she is thine aunt.

15. Thou shalt not un-
cover the nakedness of thy
daughter in law : she is thy
son’s wife; thou shalt not
uncover her nakedness.

16. Thou shalt not un-
cover the nakedness of thy
brother’s wife: it is thy
brother’s nakedness.

17. Thou shalt not un-
cover the nakedness of a
woman and her daughter;
thou shalt not take her son’s
daughter, or her daughter’s
daughter, to uncover her
nakedness; they are near
kinswomen : it is wicked-
ness.

18. And thou shalt not
take a woman to her sister,
to be a rival to her, to un-
cover her nakedness, beside
the other in her life time.

19. And thou shalt not
approach unto a woman to
uncover her nakedness, as
long as she is impure by her
uncleanness.

20. And thou shalt not lie
carnally with thy neigh-
bour’s wife, to defile thyself
with her.

14. Neither is it lawful for
the spiritual man to profane
good by contaminating it with
collateral  hereditary  evil,
through the medium of the
falsity conjoined with such evil,
becausc it is the outward form
of more remote hereditary life.

15. Nor is it lawful for him
to profane good by contamina-
tion with falsity conjoined
with his own evil, because this
is the outward form of such
evil.

16. Also it is not lawful to
profane good by contamina-
tion with falsity conjoined to
collateral evil, because it is
the outward form of such evil.

17. Neither is it lawful to
profane the truth by con-
tamination with evil from
actual falsity; with evil from
the falsity thence; or with evil
from the evil thence ; these are
allied evils; and such con-
tamination is the intensifica-
tion of evil.

18. Neither is it lawlul to
profane the truth by con-
tamination with differing col-
lateral falsities in the under-
standing at the same time, for
this produces a conflict of
falsities.

19. Also it is not lawful to
profane the truth by con-
tamination with falsified truth
caused by the superabundance
of merely natural affection.

20. Neither is it lawful to
profane by adulterating the
good of the church, which is
the greatest impurity.
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21. And thou shalt not
give any of thy seed to make
them pass through the fire
to Molech, neither shalt
thou profane the name of
thy God: I am the LorD.

22. Thou shalt not - lie
with  mankind, as with
womankind : it is abomina-
tion.

23. And thou shalt not lie
with any beast to defile thy-
self therewith : neither shall
any woman stand before a
beast, to lie down thereto:
it is confusion.

24. Defile not ye your-
selves in any of these
things: for in all these the
nations are defiled which I
cast out from before you:

25. And the land 1s de-
filed : therefore 1 do wvisit
the iniquity thereof upon it,
and the land vomiteth out
her inhabitants.

26. Ye therefore shall keep
my statutes and my judge-
ments, and shall not do any
of  these abominations;
neither the homeborn, nor
the stranger that sojourneth
among you :

27. (For all these abo-
minations have the men of
the land done, which were

21, Nor is it lawful to do
so by falstfying the incipient
truths of the church through
selfish love; for the truth must
always Dbe held in reverence;
because it is the [form of
Divine Good.

22. Morcover, the con-
tamination of the truth with
(alsities from sensual love is
unlawful;" it is contamination
most degraded and detestable;

23. And so also, generally,
is the contamination of the
truth with cvil; as well as the
contamination of good witly
falsity.

24. And, indeed, the spirit-
ual man must not render him-
self impure by any kind of
profanation; for this is the
practice of those in the cor-
rupted church, who are con-
firmed in evil, and who are to
be rejected by the power of
Divine Truth.

25. And in this way that
church is utterly corrupted;
and sulfers the consequences
of its corruption, becoming
altogether profane, and in-
capable of properly realizing
either good or evil.

26. But the truly spiritual
man is obedient to Divine
laws externally and internally,
and abominates all profana-
tion, whether he belongs to
the internal or to the external
church.

2%. (For these corruptions
are common to those who are
in selfish love and worldly
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before you, and the land is love, which loves are first
defiled ;) active with man {rom heredity,
when man deliberately in-
dulges and chooses actual evil.)

28. That the land vomit 28. But he also becomes
not you out also, when ye profane by wilfully corrupting
defile it, as it vomited out the truth, as former perverted
‘the nation that was before churches have done.
you.

29. For whosoever shall 29: For all profaners must
do any of these abomina- be deprived of the capacity to
tions, even the souls that understand truths, and must
do them shall be cut off from be separated entirely from
among their people. those who are in truths.

30. Therefore shall ye 30. Therefore the spiritual
keep my charge, that ye do man must be obedient, lest he
not any of these abominable too profane extremely like
customs, which were done former corrupt churches, and
before you, and that ye de- thus become impure. And he
file not yourselves therein: Must worship only the Lord

I am the LORD your God. :;lewhom good and truth are

REFERENCES AND NOTES

1. This is evident, because by Jehovah is denoted the Divine Being
as to His love, 2001; by speaking is denoted inllux, 2951; by Moses
is represented Divine Truth or the Word, %o10; and by saying is
denoted perception, 1791, 1822.

2. Speaking unto the children of Israel and saying unto them
denotes instruction to the man of the Spiritual Church from which he
learns, 7010, 3654, 10,355, 1791, 1822; and 1 am the Lord your God”’
«denotes that the Lord is the only God, and that from Him is all good
and truth conjoined, 2001.

3. By not doing after the doings of the land of Egypt in which ye
dwelt is denoted that he ought not to live according to the evils and
falsities of the merely natural state into which he is born, 5755, 5270,
1293 ; not doing after the doing of the land of Canaan whither they
were to be brought denotes not according Lo the cvils and falsitics
of the corrupted church, which is to be succeeded by the Spiritual
Church, 1868; and not walking in their statutes denotes that worship
was not to be any longer external and idolatrous, 8420, 7884, 8357.
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4. Doing the Lord’s judgments, and keeping his statutes to walk
therein, denotes to worship Him by means of the Word, or by truths
internal and external, and by obedience in the daily life, 5755, 8357;
and “I am the Lord your God’ denotes because the Lord manifests
Himself as good and truth conjoined; as truth derived from good;
and as the External in harmony with the Internal, 2001.

5. Keeping, therefore, the Lord's statutes and judgments denotes
that man must f{irst engage in external worship leading to internal,
8357 ; doing them and living in them denotes that by obedience to the
laws of which, he will become internal, 5755; and ‘I am the Lord "
denotes that thus he will acknowledge the Lord especially as Divine
Good, 2001.

6. Not approaching to any one that is ncar*of kin to him to uncover
nalkedness denotes that consequently the spiritual man is forbidden
to profane holy truths by contamination with evils and falsities
hereditary or actual by conjunction therewith, 6348, 4434, 9960; and
“I am the Lord” denotes:that Divine Good requires that good
thence derived can alone be legitimately conjoined with truths, and
also the confirmation of that conjunction, 2001, 7192.

7. ““The nakedness of thy father, even the nakedness of thy mother
thou shalt not uncover,” denotes that it is contrary to Divine Order
to profane good by contamination with hereditary evil directly,
through conjunction with the essential falsity conjoined therewith,
because by this adultery is denoted the profanation of good, 6348, by
father is denoted hereditary evil, and by mother is denoted the falsity
conjoined therewith, 3703%; ‘““she is thy mother” denotles that this
falsity is the external origin of a new form of evil, 1815, 1895; and
‘“thou shalt not uncover her naledness’ denotes contamination and
exposure, 996010,

8. ““The nakedness of thy father’s wife thou shalt not uncover,”
denotes that it is not lawful to profanc good by contamination with
falsity conjoined with hereditary evil in the external man, since by
this adultery is denoted also the prolfanation of good, 0348, by father
is denoted hereditary evil, 37032, and by the father's wile is denoted
the Talsity conjoined therewith in the external man, 409, 1369; and
‘it is thy flather’s nakedness’ denotes that such falsity is only
another form of hereditary evil, because as truth is the form of good,
so falsity is the form of evil, 9637.

9. /A sister denotes falsity in the understanding, since in a good
sense she denotes intellectual truth, 14%75; the daughter of a father,
or the daughter of a mother, denotes procedure either from interior
hereditary cvil or from exterior, 568, 1813, 1895; born at home, or
born abroad, denotes activity in the internal or external man or
church, because this case is.similar to that of a native and a sojourner,
8or3; and not uncovering the nakedness of a sister denotes that
falsification of truth and profanation of such a character are unlawful,
6348.

1o. By the son’s daughter, or the daughter’s daughter, is denoted
an cvil alfection springing from actual [alsity or evil, as appears {rom
the signification of a son as denoting falsity, and of a daughter as
denoting evil, 568, and it is said, actual falsity and evil, because a
man’s own son or daughter, as distinguished from his father’s or
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mother’s children, evidently denotes this; not uncovering their
nakedness denotes that it is not lawful to falsify and profane the
truth by such contamination, 6348; and by ‘“for theirs is thine own
nakedness’ is denoted that evil aflections of this kind arc the
intensification of actual evil, 313, 494.

11. As the father’s wife who is not the mother is not in such close
relationship as the father’s wife who is at the same time the mother,
therefore it has been said that the former denotes falsity, conjoined
with hereditary evil in the external man, ver. 8; and hence the father’s
wife’s daughter will denote the affection of hereditary evil in the
external man, arising from the conjunction of that evil with falsity
there, 568; ‘‘she is thy sister’’ denotes that. this aflection is actual
falsity in the understanding, ver.-g, 1475; and her nakedness not to
be uncovered denotes that the truth is not to be falsified and profaned
by contamination with such evil, 6348.

12. By the father’s sister is denoted falsity in the understanding
allied with hereditary evil in the internal man but not directly con-
joined therewith, 37032, 14%75; ““shce is thy father’s near kinswoman
denotes that this is falsity on the same planc with hereditary evil,
3160; and by nalkedness not to be uncovered is denoted that the truth
is not to be falsified and profaned by contamination with the affection
of such falsity, 6348.

13. By the mother’s sister is denoted falsity in the understanding
allied with hereditary evil, but not directly conjoined therewith, in
the external man, 1815, 1895, 1475; by the mother’s near kinswoman
is denoted falsity on the same plane with external hereditary evil,
3160; and by nakedness not to be uncovered is denoted that the truth
1s not to be falsified and profaned by contamination with the affection
of such falsity, 6348.

14. By the father’s brother is denoted collateral hereditary evil,
3612; by the wife of the father’s brother is denoted the falsity con-
joined with such evil, 1369; by her being the aunt is denoted that this
falsity is the outward form of more remote hereditary life, 3612, 4145 ;
and by nakedness not to be uncovered is denoted that it is not lawful
to profane good by contaminating it with such falsity, 6348.

15. By the daughter in law is denoted falsity conjoined with actual
evil, 4843, 10,490; her being the son’s wife denotes the outward form
of that evil, 3049, 5337, 9474%; and nakedness not to be uncovered
denotes that it is not lawful to profane good by contamination with
such falsity, 6348.

16. The brother denotes collateral evil, 3612; the wife denotes
falsity conjoined with that evil, 1369 ; the brother’s nakedness denotes
the outward form of that evil, 9g960'8, 3049, 5337, 9474 ; and nakedness
not to be uncovered denotes that it is not lawful to profane good by

- contamination with such falsity, 6348.

17. The woman and her daughter denote falsity and the evil thence
. derived, 1369, 568; her son’s daughter and her daughter’s daughter
denote evil from the falsity thence, and evil from the evil thence, 568;
that they are allied evils is denoted by their being near kinswomen,
3160 ; nakedness not to be uncovered denotes that it is not lawful to
falsify and profane the truth by contamination with such evils, 6348;
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and its being wickedness denotes the intensification of evil, as is
cvident.

18. As a sister denotes falsity in the understanding, ver. g, two
sisters will denote collateral falsities with their affections, 3160 ; being
a rival to her, or vexing her, denotes a conflict of falsities, 6420, 9308;
and not uncovering nalkedness denotes that it is unlawlul to falsify
and profanc the truth by contamination with such falsitics, 0348,
while beside the other in her lifetime evidently denotes the activity of
conflicting feclings and thoughts during regeneration, 43662,

19. A woman impure, or separated, for her unclcanness, denotes
falsified truth caused by the superabundance of merely natural affec-
tion during the process of regeneration, 10,130, 4161; and nakedness
not to be uncovered denotes that it is not lawful to profane the truth
by contamination with such falsifications, 6348.

20. Not to lic carnally with the neighbour’s wife to defile thyself
with her, denotes that it is not lawful to profane by adulterating the
good of the church which is the greatest impurity, 6348.

21. Not giving any seed to pass throughgthe fire to Molech denotes
that it is unlawful to profane by falsifying the incipient truths of the
church through selfish love, 1610, 934, 2468!%; not profaning the
name of thy God decnotes that the truth must always be held in
reverence, and we may add especially the conjunction of the Human
with the Divine in the Lord, or the Divine Human, 6280, 2001 ; and
“T am the Lord” denotes that Divine Truth is the form of Divine
Good, 2001

22. Not lying with mankind as with womankind, and its being
an abomination, denotes that the contamination of truth with falsities.
from sensual love is unlawful, being most degraded and detestable,

725, 2056, 6052, 6348.

23. Not lying with any beast to defile thyself therewith, and a
woman not standing before a beast to lie down thereto, it being
confusion, denotes that, generally, the contamination of the truth
with evil as well as the contamination of good with falsity, is
profanation, 46, 1326, 6348.

24. Not defiling oneself with any of these things denotes that the
spiritual man must not render himself impure by any kind of profana-
tion, 10,130, 6348; and the nations which were cast out being thus
defiled denotes that this is the practice of the corrupted church who
are confirmed in evil, and are to be rejected by the. power of Divine
Truth, 1205, 2657.

25. The land being defiled denotes that the church rejected is utterly
corrupted, 10,130; visiting the iniquity upon it denotes that it suffers
the consequences of its corruption, 696, 9937; and the land vomiting
out her inhabitants denotes that it is incapable of properly realizing
cither good or evil, 9527, 3705.

26. Keeping the Lord’s statutes and judgments and not doing any
of these abominations denotes that the truly spiritual man is obedient
to Divine laws externally and internally, and abominates all pro-
fanation, 8357, 6052 ; and neither the homeborn nor the stranger that
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sojourneth among you denotes whether he belongs to the internal or
external church, So13.

27. ““All these abominations have the men of the land done which
were before you’’ denotes that these corruptions are common to those
who are in selfish and worldly love, 1203, 693; which were before you
denotes spiritually prior states of the church as an individual and as
a community, and hence states from heredity, 8530; and the land
being defiled denotes the actual evil derived from the perverted loves
of self and the world, 83371, 10,130.

28. “That the land vomit not you out as it vomited the nation
which was before you, when ye defile it,” denotes that the spiritual
man becomes defiled and profane by willully corrupting the truth as
former perverted churches have done, 9527, 10,130.

29. “Whosoever doeth these abominations” denotes all who profane
the good and the true as described in the whole chapter, 6o52; and
their being cut off from the people denotes separation entirely from
those who are in truths, 5302, 1259.

30. To keep the charge of the Lord evidently denotes to be
.obedient, 8830, 8513; not doing any of these abominable customs
denotes lest there should be profanation extremely as in former
corrupt churches, 6052, 8550, 8551; not defiling themselves denotes
not becoming impure, 10,130; and “I am the Lord your God ™ denotes
that the Lord only must be worshipped in Whom Good and Truth are
One, 2001,

The introduction to the subject of this chapler is very sigmificant,
owing to the fact that the Divine proctaims Himsell three tines
successively,  The reason is, because the revelation of the Lord to
man is successive. He first manifests Himself to the natural man
as one Divine Being, in Whom love and wisdom are united. We
ought, therefore, thus to think of Him naturally, as an infinitely
glorious and Divine Man, since love and wisdom, or good and truth,
or affection and intelligence, constitute finite man. And this must
be the case, not only with the natural man, who thinks in simplicity
without deep reflection, but also with the spiritual man, who dis-
tinguishes; and that is the reason why it is added, in the second
instance, ‘‘as truth derived from good, and as the External in
harmony with the Internal,” ver. 4. For when the natural man is
made spiritual, he proceeds by means of truths to the state of good,
conjoining the natural with the spiritual in himself. But in the third
instance it is only said, “1 am the Lord,” beeause by his obedienee
the spiritual man becomes celestial, thus uniting truth with good,
and living then from good by truth, Now cvery one who is regencer-
ated must pass through this process, and only by doing so can he
overcome the tendency in himself to profane the truth, or to profane
goodness, in the various ways specified in what follows.

The whole subject, however, 1s first presented in a few words, and
in those the expression, “I am the Lord,” is again repeated, con-
firming the general prohibition, and also showing, that with him
who is regencrated, good and truth alone can be legitimately con-
joined, as they are united in the Divine Being. But let us consider
next the profound truth involved in the fact that the fully regenerated
man is preserved by the Lord from ever, spiritually, uncovering
nalsedness. That is, the hereditary and actual evils of his life,
although tliey cannot be abolished, but-remain for ever, yet are
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quiescent, and cannot be exposed. Compare 868 and gg6o; and reflect
on the character of the Divine Word, in its interiors, and thence in
its ultimate expressions, as being most holy and pure, and that we
may properly regard all these prohibitions as a description of the
exceedingly great perfection and purity of angelic life, which is free
from all impurity, and especially from the possibility of profaning
good and truth in any way whatever; at the same time that it may
be acknowledged that, apart from the Lord, every man of the church
on earth, and every angel in heaven is nothing but evil, and is disposed
to profane good and truth by laying bare hereditary conditions and
acquired states of cvil, which love and charity from the Lord bhave
covered up, and always will make atonement for, in those who,
during the carthly life, renounce all evil and falsity, and love and
practise all goodness and truth, the marriage of goodness and truth
being regeneration in every individual.

And this brings us to the consideration of another point here
involved. It is that these unlawful connections, which are commonly
called the forbidden degrees within which marriage may not be
allowed, forcibly remind us that the heavenly marriage, which is the
marriage of the Lord with His church, and thus the conjunction of
goodness and truth in general, is also to be loolked upon as the
marriage of goodness and truth in particular. That is, not only has
every good its opposite evil, and every truth its opposite falsity, with
which the man of the church may not contaminate himself and thus
commit profanation, but also every good must be conjoined with its
own truth, and every truth with its own good, and not with any other,
because such is, evidently, not the true marriage. It follows, therefore,
that, since cach individual, whether man or woman, is really a distinct
form of life, which cannot be repeated, and thus is a distinct {form of
good or truth which cannot be repeated, there is undoubtedly a
true and cternal marriage of each individual, with his or her corre-
sponding form of truth or goodness; and also that this marriage, if
not effected in this life, is quite sure to be effected in heaven, accord-
ing to the Lord’s own words that two congenial minds of this kind
ought not to be, and in fact cannot be separated.  For He said, ¢ What
God hath joined together, let not man put asunder’ (Matt. xix. 4-6).
Hence, then, we see that the true marriage with every one goes hand
in hand, so to speak, with his regeneration; and also that marriages
on earth are holy as, under any circumstances, they assume to be, and
therefore represent the true heavenly marriage.

But it is now to be observed that the internal sense, in dealing
with the subject before us, in addition to stating what violatiéns of
the marriage of goodness and truth constitute profanation, also gives
the reasons why. All these, however, may be included in one general
statement, namely, that the hereditary life of man is nothing but evil.
But it may be immediately thought by many that surely children
inherit from their parents good dispositions as well as bad ones, and
good capacities for acquiring truths as well as falsities. Is not this
quite evident in families? How is it, then, that such good dispositions
and capabilities notwithstanding, man is by birth nothing hut evil?
It is because no finite human being can possess inherent goodness,
there heing only one source of goodness, which is the Lord; because
this good cannot be inherited by children from their parents; because
it can only be received from the Lord through regeneration; and
because the so-called good, which man receives by heredity, is con-
taminated by the evil so received. But see Matt. xix. 17; John iii.
5, 6; 1 Kings viil. 46.

From all these reflections it may now be more clearly seen why
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the terms father, mother, brother, sister, etc., are here to be taken
correspondingly as denoting various kinds of evils and falsities,
although in the best sense they denote various kinds of goods and
truths, which is the same thing as various forms of affection and
intelligence from the Lord. Hence the Lord says to the unbelieving
Pharisees : “Ye are of your father the devil, and the lusts of your
father ye will do. He was'a murderer from the beginning, and
abode not in the truth, becausc there is no truth in him. When he
spealceth a lic he speaketh of his own, for he is a liar and the father
thercof 7 (John viil. 44). Here, by “‘your father the devil,” is not
meant any personal devil, as is commonly supposcd, but all hell in
the aggregate, and also the principle of sclfish love, which malces
hell, the term father signifying that this love is the origin of all evil
and the falsity thence derived. This text, therefore, justifies the
signification given to the term father in our chapter, and thence
justifies the signification given to all the other terms of relationship
mentioned therein. We, therefore, as members of the Lord’s church,
must oppose ourselves earnestly, as from ourselves, to all the evils
and falsities here symbolized; contend manfully against them, as
manifested within ourselves; and by no means allow ourselves to
profane heavenly things generally, and especially the holiness and
purity of true marriage love, by such illegitimate spiritual or natural
conjunctions. And that we may be stimulated to do so, let us recall
these other words of the Lord where He says: ‘“Think not that L
came to send peace on the earth: I came not to send peace but a
sword. For I came to set a man at variance against his father, and
the daughter against her mother, and the daughter in law against her
mother in law; and a4 man’s foes shall be they of his own houschold”
(Matt. x. 34-35).  But refer to 4843 and 10,490 lfor a full explanation,
observing that there is a difference in the application of the terms in
the two cases, each interpretation being legitimate according to the
state of perception at different times; both generally harmonious; and
both showing the correspondence of the terms in the best sense and
in the opposite.

We have now, therefore, only to conclude our meditations on this
part of the Word by some additional remarks on hereditary evil as
distinguished from actual evil, which distinction is involved in the
words, ‘‘all these abominations,” used in the last few verses. Ior it
is to be carefully remembered, that just as no state of merely natural
good inherited from parents and ancestors is really the good which
saves a person by constituting a part of his angelic life, so no state
of hereditary evil condemns a person. But why so? Evidently because
no one can tell what the particular hereditary conditions of his children
may be; he cannot avoid those conditions ; and much more are children
free from respoilsibility in this matter. Tor every onc is responsible
only for the evil he adopts from hereditary tendencics and malkes
actual, and for every new form of evil which is the result of his own
violation of the laws of order (Ezek. xviii. 20). But in this con-
nection the following statements are valuable: ‘A certain one, who
died an infant, but who became adult in heaven, was in this opinion,
namely, that the good he had was from himsclf, and not {rom the
Lord, wherefore he was sent back into the life of evils which was
innate to him, and then it was given me to perceive from his sphere
that he had a desire to rule over others, and that he made light of
lasciviousness, which evils he derived hereditarily from his parents;
but as soon as he acknowledged that he was such, he was again
reccived among the angels among whom he was before. No one ever
suffers punishment in the other life on account of hereditary evil,

CHAPTER XVIII 255

because it is not his; consequently he is not blameable for it; but he
suffers punishment on account of actual evil, which is his, con-
sequently in proportion as by actual life he has appropriated to himself
hereditary evil, as was said above,” 2307, 966. And also the use of
merely natural good hereditary dispositions, in the course of regenera-
tion, may be known from the following : ‘‘Natural good of truth is
not spiritual good, that is, the good of faith and the good of charity,
until it is reformed. Natural good is from a man’s parents . . . but
spiritual good is from the Lord. Wherefore a man must be regener-
ated in order that he may receive spiritual good. Whilst this is being
clfected, there arc adjoined to him, at first, truths from another source
than from genuine truth itself which are of such a nature that they
do not adhere, but only serve as means of introducing genuine truths,
and when these have been introduced, then truths not genuine are
separated. . . . It is as with fruits, which are first filled with bitter
juice, before they can receive sweet juice, the bitter juice which is
not genuine being the means of introducing the sweet, and when the
latter enters the former is dissipated. Thus also it is with man’s
Natural while it is being regenerated; for natural good is such, that,
of itself, it is not willing to obey and serve rational good, as a servant
serves a master, but it wants to have the command. In order, there-
fore, that it may be reduced to a state of compliance and service, it is
harassed by states of vastation and temptation, until its concupiscences
become weakened, and then by an influx of the good of faith and
charity, through the internal man from the Lord, it is tempered, until
the good received hereditarily is by degrees extirpated, and a new
good is implanted in its place, into which good the truths of faith
arc insinuated, which are like the fibres inserted into the heart of a
man, through which fibres new juice is introduced, and a new heart
has grown by degrees,” 3470. Let us diligently and earnestly, there-
fore, take heed to our last verse both in its literal and spiritual senses,
and thus reap the reward of a genuine state of the love of good and
truth and usefulness for their own sakes, which is the true heavenly
state, and is only attainable by regeneration, and the purification
that follows it, from the Lord.



CHAPTER XIX

SUMMARY OF THE SPIRITUAL SENSE

1. Instruction is given that man must conjoin good and truth in
himself; reverence and love them; confirm himself in true worship;
refrain from selfish and worldly love which is idolatry; love good as

manifested in truth; worship in freedom; appropriate good; reject
evil in the process of Judgment; and especially avoid profanation then,.

because this would be to confirm himself in evil, vers. 1-8.

2. In the period of Judgment good and truth are to be devoted to
the Lord in works of charity without any selfish motive, vers. g-10.

3. Various prohibitions involving important spiritual obligations,
vers. 11-18.

4. Concerning the illegitimate conjunction of good affections with
cvil in the course of regencration, but not from deliberate wickedness;
and concerning the remedy and its result, vers. 19-22.

5. On the appropriation of good in the perfect state; its relative
imperfection; its full realization; and its abundant increase by the
implantation of remains, vers. 23-25. )

6. Concerning various prohibitions and duties which the truly
spiritual man ought by no means to neglect, vers. 26-37.

TuE CONTENTS OF EACH VERSE

1. And the LorD spake 1. There is revelation from
unto Moses, Saying’ the Lord by Divine Truth giv-
ing the perception,

2. Speak unto all the con-
gregation of the children of
Israel, and say unto them,
Ye shall be holy: for I the
Lorp your God am holy.

3. Yeshall fear every man
his mother, and his father,
and ye shall keep my sab-
baths: I am the LORD your
God.
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2. That every man of the
Spiritual Church is to he in-
structed, so that he under-
stands that he must conjoin
truth with good in himself, be-
cause they are united in the
Lord.

3. And therefore the spirit-
ual man must reverence and
love Divine Truth and Divine
Good from the Lord, and
establish their conjunction by
regeneration; for only in this
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4. Turn ye not unto
idols, nor make to your-
selves molten gods: [ am
the LorDp your God.

5. And when ye offer a
sacrifice of peace offerings
unto the Lorp, vye shall
offer it that ye may be
accepted.

6. It shall be ecaten the
same day ye offer it, and
on the morrow: and if
aught remain until the third
day, it shall be burnt with
fire.

7. And if it be eaten at
all on the third day, it is an
abomination it shall not be

‘accepted :

8. But every one that eat-
eth it shall bear his iniquity,
because he hath profaned
the holy thing of the LorD :
and that soul shall be cut off
from his people.

9. And when ye reap the
harvest of your land, thou
shalt not wholly reap the
corners of thy field, neither

s

way is the true worship of the
Lord confirmed and estab-
lished. ’

4. And therefore also he is
forbidden to turn from the
Lord and devote himself to
the falsities and evils spring-
ing from worldly and selfish
love; and he must worship the
Lord only by loving good as it
is manifested in truth.

5. And this worship must
be in perfect freedom, because
only such worship is accept-
able to the Lord.

6. Also the good of such
worship may be appropriated
by the man of the church in
its prime and continually ; but
no affection partaking of self-
ish love and worldly love, in
such worship, is to he appro-
priated but rejected in the pro-
cess of Judgment through
victory in temptations;

7. And indeed, if man ap-
propriates to himself evil, as
well as good, in that process,
he profanes good; and such

‘profane worship cannot bhe

accepted.

8. And all who do this con-
firm and establish themselves
in evil; for it is the incvitable
effect of such profanation by
mixing evil with good, that
such a person cannot become.
otherwise than vastated of all
truth.

9. And again, when, in the
Judgment, good is realized, it
is no longer appropriated to
selfish purposes, in its ulti-
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shalt thou gather the glean-
ing of thy harvest.

10. And thou shalt not
glean thy vineyard, neither
shalt thou gather the fallen
fruit of. 1hv vineyard; thou
shalt leave them Io1 the poor
and for the stranger: 1 am
the Lorp your God.

1. Ye shall not steal;
neither shall ye deal falsely,
nor lie one to another.

12. And ye shall not
swear by my name falsely,
so that thou profane the
name of thy God: I am the
Lorp

13. Thou shalt not op-
press thy neighbour, nor
rob him: the wages of a
hired servant shall not abide
with thee all night until the
morning.

14. Thou shalt not curse
the deaf, nor put a stum-
bling-block before the blind,

matc expression  with  full
power, internally; nor is that
good to be contaminated by
selfish motives externally.

10. Moreover, as  with
spiritual good so with spiritual
truth; it is not to be ascribed
to sclf, nor is the good thence
resulting;  which  is holy
charity, when it is fully real-
ized externally, to be so con-
taminated. On the contrary,
these things are to be devoted
to the Lord in works of
charity and faith from charity
without any selfish motive.

r1. For it is against Divine
Order to ascribe to self what
belongs to the Lord; to be in
falsity and at the same time
in truth; or to bhe in cvil and
at the same time in good.

12, Nor is it lawful for the
spiritual man who knows or
understands the truth, to con-
firm himself against it by
hypocrisy; for this is the pro-
fanation of truth, which
teaches that the Lord is essen~
tially Divine Good.

13. Neither shall the spirit-
ual man violate charity, nor
deprive his brother of the
truths of his faith; and he who
docs good in the natural man
for the sake of reward, is not
to confirm himself in such a
state, for although it may bhe
of use previous to regenera-
tion, and in the obscurity of
the natural life, it must be
rejected when heavenly good
is realized.

14. Neither shall the spirit-

~ual man- avert himself from

those who are deficient in the
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but thou shalt fear thy God :
I am the Lorp

15. Ye shall do no un-
righteousness  in judge-
ment : thou shalt not respect
the person of the poor, nor
honour the person of the
mighty : but in righteous-
ness shalt thou judge thy
neighbour.

16. Thou shalt not go up
and down as a tale-bearer
among thy people: neither
shalt thou stand against the
blood of thy neighbour: I
am the LLORD.

17. Thou shalt not hate
thy brother in thine heart:
thou shalt surely rebuke thy
neighbour, and not bear sin
because of him.

18. Thou shalt not take
vengeance, nor bear any
grudge against the children
of thy people, but thou shalt
love thy neighbour as thy-
self: I am the LoRrp.

perception of good, or in the

understanding of truth; on the
contrary, he must exercise
Iove and charity towards such,
and thus more strongly estab-
lish himself in good. ’

15. And indeed he is to
avoid all injustice, and ncither
to do good without discretion,
nor promote the truth by the
exercise of great intellectual
powers alone. But he must
act with charity and truth con-
jointly in the :uppmt of all
good.

16. Neither shall he violate
charity by first assuming
friendliness to others, and
then descending into the mean-
ness of exposing their errors,
when they are, as yet, in a
state of truth leading to good;
nor corrupt the spiritual life
of those in good by preventing
their reception of the interior
truth they need for conjunc-
tion with their good, which
they have from the Lord.

17. Yea, he must not be in-
wardly averted from good,
while practising it outwardly;
he shall not hesitate in con-
demning what is wrong from
the love of what is true; nor
shall he excuse evil from
natural kindness, when he re-
cognizes it in a brother.

18. Nor shall the spiritual
man return evil for evil or
oppose the opinions of others,
whether truths or falsities,
from a selfish impulse; but he
shall act in all things from
charity; for the Lord is essen-
tial charity.
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19. Ye shall keep my
statutes. Thou shalt not let
thy cattle gender with a
diverse kind : thou shalt not
sow thy field with.two kinds
of seed : neither shall there
come upon thee a garment
of two kinds of stull mingled
together. '

20. And whosoever lieth
carnally with a woman, that
is a bondmaid, betrothed to
an husband, and not at all
redeemed, nor freedom given
her; thev shall be punished;
they shall not be put to
death, because she was not
[ree.

21. And he shall bring
his guilt offering unto the
Lorp, unto the door of the
tent of meeting, even a ram
for a guilt offering.

22. And the priest shall
make atonement for him
with the ram of the guilt
offering before the Lorp for
his sin  which he hath
sinned : and he shall be for-
given for his sin which he
hath sinned.

1g. Also the spiritual man
must observe all the laws of
Divine Order in external
things; he shall not profane
the good of charity either
natural or spiritual by ming-
ling cvil therewith; he shall
not profanc the truth by ad-

mixture with falsities; neither

shall he be outwardly of a
double character by professing
true doctrine and false at ‘the
same time.

20. For every one who con-
joins the good affections of the
spiritual man with the imper-
fect affections of the ‘natural
man, in the course of re-
generation while these are, as
yet, not fully delivered from
evils, nor able to act from
freedom  entirely, will suffer
the conscquences of  such
errors, although he is not con-
demned absolutely, since he
has bheen under the influence
of impulse, and has not acted
from deliberate choice 1n
spiritual freedom.

21. And such a person must
worship the Lord with a view
of removing his evil and
errors, by acknowledging that
all good is from Him through
the heavens, whence there 1s
conjunction with Him by the
good of innocence in the in-
ternal man.

22. And then, on account of
good, shall the external man
be reconciled with the internal,
through repentance when he
has sinned through wealkness,
and yet sincercly acknow-
ledges the Lord; and thus evil
will he remitted by the Lord.
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23. And when ve shall
come into the land, and
shall have planted all man-
ner of trees for food, then
ye shall count the fruit
thereof as their uncircum-
cision: three years shall
they be as uncircumcised
unto vou; it shall not be
eaten.

24. But in the fourth year
all the fruit thereof shall be
holy, for giving praise unto
the Lord.

25. And in the fifth year
shall ye eat of the fruit
thereof, that it may yield
unto you the increase there-

of : T am the Lorp your
God.

26. Ye shall not eat any
thing with the blood: nei-
ther shall ye use enchant-
ments, nor practise augury.

27. Ye shall not round
the corners of your heads,
neither shalt thou mar the
corners of thy beard.

28. Ye shall not make
any cuttings in.your flesh
for the dead, nor print any
marks upon vou: I am the
LORD. ’ '

23. And also on the realiza-
tion of the. heavenly life of
good  through repentance,
when truth is exercised from
good in various ways for the
uses of life, 1t shall he ac-
knowledged, that even man’s
best actions are, relatively,
impure; and that not only
during regeneration, but even
in heaven itself, good is con-
tinually from the Lord, and
is never to be appropriated by
man nor by angel, as derived
from selfish love.

24. But nevertheless in the
state of the full conjunction of
good and truth, when ' the
selfish life is quiescent, good
is truly realized, and from the
heart ascribed to the Lord.

25. '‘And then it will follow,
that remains will be fully im-
planted in the external man,
by the appropriation of good,
in order that good and truth
may he abundantly increased,

because the Lord is fully ac-

knowledged, and man is more
strongly confirmed in love to
Him.

26. Nor will the spiritual
man profane good by mixing
evil with it, or truth internal
or external, by making falsity
appear as truth or evil as
good.

2%. For "it is unlawful to

. corrupt good with evil in-

ternally, or truth with falsity
externally.

28. Nor shall the spiritual
man imagine that by outward
mortification he can remove
evil, or by external worship
only, promote permanent
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29. Profane  not  thy
daughter, to make her a
harlot; lest the land {all
to whoredom, and the land
become full of wickedness.

30. Ye shall keep my sab-
baths, and reverence my
sanctuary : I am the LoRrp.

31. Turn ye not unto

them that have familiar
spirits, nor unto the wizards;
seck them not out, to he de-
filed by them: 1 am the
LLorp your God.

32. Thou shalt rise up
before the hoary head, and
honour the face of the old
man, and thou shalt fear thy
God: I am the Lorb.

33. And if a stranger
sojourn with' thee in your
land, ye shall not do him
wrong.

34. The stranger that
sojourneth with you shall be
unto you as the homeborn

good; for all true worship is
by genuine good from the
Lord.

29. And therefore the affec-
tion of truth is not to bhe pro-
fancd by falsification, lest such
falsilications  increase  and
abound, and evil be confirmed
thereby.

30. But, on the other hand,
the state of heavenly good is
to be perpetual, and the state
of heaverily truth to be always
holy, hecause the Lord is holi-
ness itself.

31. Neither must the spirit-
ual man endeavour to promote
good by the perversion of
order, cither through making
evil look like good. or falsity
like truth; for evil spirits who
inject such thoughts are to
be resisted, as they must pro-
duce impurity; and the con-
junction of good and truth is
to be confirmed by man.

32. But let him acknow-
ledge and revercence Divine
wisdom in those with whom
it is maturcd, and the intelli-
gence of him who is advanced
in the regencrate life; yea, let
him reverence Divine wisdom
itself, and become established
in Divine Good.

33. Also the spiritual man
will take particular care in
regard to those who require
instruction in the church, lest
he should neglect to promote
their good.

34. For, indeed, those who
neced instruction are to be
esteemed like those who are
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among you, and thou shalt
love him as thyself; for ye
were strangers in the land
of Egypt: I am the Lorp
your God.

35. Ye shall do no un-
righteousness in judgement,
in meteyard, in weight; or
in measure.

36. Just balances, just
weights, a just ephah, and
a just hin, shall ye have: T
am the Lorp your God,
which brought you out of
the land of Egypt.

37- And ye shall observe
all my statutes, and all my
judgements, and do them :
i am the Lorp.

in good, and charity is to he
exercised towards them; for
every one, at first, is under
the bondage . of the merely
natural man, and needs in-
struction; and both good and
truth are necessary for the
perfection of man from the
Lord.

35. For strict justice is in
the exercise of charity by and
according to truths, as re-
gards internal, interior, and
external things.

36. And therefore man must
practise equity and justice in-
ternally, and justice and equity
externally, because for this
purpose the Lord redeemed
mankind.

37. And therefore also man
must be entirely holy, out-
wardly; inwardly; and in
every action; and this can
only be effected by the ac-
knowledgment of the Lord as
essentially Divine Good.

REFERENCES AND NOTES

1. This is evident, because by Jehovah is denoted the Divine Being
as to His love, 2001 ; by speaking is denoted influx, 2951; by Moses is -
represented Divine Truth, or the Word, 7o10; and by saying is denoted

perception, 1791, 1822.

2. Speaking unto all the congregation of the children of Israel and
saying unto them, “I am the Lord your God,” denotes that every
man of the Spiritual Church is to be instructed, so that he under-

.stands, that he must conjoin good and truth in himself because they

are united in the Lord, 7or10, 3634, 10,355, 1791, 2146, 2001.

_3.. By fearing every man his mother and his father is denoted that
the spiritual man must reverence and love Divine Truth and Divine'
Good from the T.ord. 8807: bv keening the Sabbath is denoted to-
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establish their conjunction by regeneration, 8889; ‘and by T am the
Lord your God” is denoted that only in this way is the true worship
of the Lord confirmed and established, 7192.

4. To turn to idols denotes to turn from the Lord and devote
himself to falsities and evils springing from worldly love, 1205;
making molten gads denotes to do the same with regard to sclfish
love, 886g3 and 1 am the Lord vour God " denotes the waorship of
the Lord only by loving goeod as manifested in truth, 2001,

5. Offering a sacrifice of peace oflerings to the Lord in order that
it may be accepted denotes worship from freedom which regards
Divine Good, and therefore is not from selfish good, 10,097, 2007,

9506.

6. The sacrifice being eaten on the same day that it is offered, and
on the morrow, denotes that the good of such worship may be
appropriated in its prime and continually, 2187, 7887, 3998, 8788; and
what was left on the third day being burnt with fire denotes that no
affection partaking of selfish love and worldly love in such worship
is to be appropriated, but rejected, in the process of Judgment through
victory in temptations, 8480-3, 10,113, goo.

7. Tt being eaten on the third day denotes appropriation during
Judgment, 2187, goaj; its being then an abomination denotes profanc
worship, Gog2; and its not being accepted denotes that such profane
worship cannot be accepted, 9506.

8. Every one that eateth it bearing his iniquity denotes that all
who do this establish themselves in evil, 9965%; profaning the holy
thing of the Lord denotes mixing evil with good, 2187, 6052 ; and
being cut off from his people denotes being vastated of all truths,

5302, 1250.

9. By the harvest is denoted the realization of good in the Judg-
ment, 9295; not wholly reaping fhe corners of thy field denotes not
appropriating it to selfish purposes, in its ultimate expression with
fulness and power, internally, 10,669, 3310, 6188, 9494; and by not
gathering the gleaning of the harvest is denoted that neither is that

good to be contaminated by sclfish motives externally, 9273, 9146.

10. Not gleaning the vineyard denotes that as with spiritual good,
so with spiritual truth; it is not to be ascribed to self, 9139, 10,669 ;
not gathering the fallen fruit of the vineyard denotes that the good
thence resulting which is holy charity, when it is fully realized exter-
nally, is not to be so contaminated, 9273, 1071, 10,669; and leaving
them for the poor and the stran